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149. Pai kinh Sau xu (P. Mahasalayatanikasuttam, H. ¥
7 IERR).1° Tu tap 37 yéu té giac ngd, dac biét 1a Bat chanh
dao, phat huy sy thiy biét nhw that vé 6 giac quan, 6 doi
twong giac quan, 6 tiép xuc... tao ra cdm giac khd, vui va
trung tinh. Nguoi tu tap sé khdng nhiém d&m bét c thir gi
trén doi, nhd dé, 5 nhdm nhéan tinh khong c6 mat trong
twong lai, tham &i két thac, than va tdm dwoc an lac.

149. Mahasalayatanika Sutta: The Great Sixfold Base.
How wrong view about the six kinds of sense experience
leads to future bondage, while right view about them leads
to liberation.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
Mot thoi, Thé Ton & Savattht (Xa-vé), Jetavana (Ky-da
Lam), tai tinh xa 6ng Anathapindika (Cap C6 bdéc).

Tai day, Thé Ton goi cac Ty-kheo: "Nay cac Ty-kheo", --
"Thwa vang, bach Thé Tén". Cac Ty-kheo ay vang dap The
Ton. Thé Tén ndi nhw sau:

Nay cac Ty-kheo, Ta sé giang Pai Kinh Sau X&. Hay
nghe va suy nghiém ky, Ta sé giang.

-- Thwa vang, bach Thé Tén. ,
Cac Ty-kheo ay vang dap The Ton. The Tén giang nhw
sau:

-- Nay cac Ty-kheo, khong biét, khong thdy nhw chon
mat;

1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Savattht in Jeta’s Grove, Anathapindika’s
Park.

There he addressed the bhikkhus thus: “Bhikkhus.” —
“Venerable sir,” they replied. The Blessed One said this:

2. “Bhikkhus, | shall teach you a discourse on the great
sixfold base. Listen and attend closely to what | shall say.”

— “Yes, venerable sir,” the bhikkhus replied. The Blessed

One said this:

3. “Bhikkhus, when one does not know and see the eye as
it actually is,***




khong biét, khéng thay nhw chon cac séc;

khong biét, khéng thdy nhw chon nhan thire;

khong biét, khéng thay nhw chon nhan xuc;

do duyén nhan xtc nay khéi 1én lac the, khd tho hay bat
khé bét lac tho;

khéng biét, khéng thdy nhw chon cam tho &y, vi ay &
tredre dbi voi mat, ai trwede déi voi cac sac, ai trwdac dbi voi
nhan thare, ai trwde ddi véi nhan xac.

Do duy&n nhan xdc nay khdi I&n lac tho, khd tho hay bét
khé bét lac tho, vi 4y ai trudc dbi véi cadm tho Ay.

Khi vi éy trd, quan sat vi ngot, bi ai trwdc, hé luy va tham
d&m, nén nam tha uan di dén tich triv trong twong lai.

Va &i cia vi ay dwa dén tai sanh, cau hiru v&i hy va
tham, tim sw hoan lac chd nay, chd kia; ai éy dwoc tang
trwéng;

nhi*ng than wu ndo tang trredng; nhikng tdm wu néo tang
trwdng; nhirng than nhiét néo tang trwdng; nhirng tam kho
nao tang trwdng. Vi ay cam tho than kho va tam kho.

when one does not know and see forms as they actually
are,

when one does not know and see eye-consciousness as it
actually is,

when one does not know and see eye-contact as it
actually is,

when one does not know and see as it actually is [the
feeling] felt as pleasant or painful or neither-painful-nor-
pleasant

that arises with eye-contact as condition, then one is
inflamed by lust for the eye, for forms, for eye-
consciousness, for eye-contact,

for [the feeling] felt as pleasant or painful or neither-
painful-nor-pleasant that arises with eye-contact as
condition.

“When one abides inflamed by lust, fettered, infatuated,
contemplating gratification, then the five aggregates affected
by clinging are built up for oneself in the future;****

and one’s craving — which brings renewal of being, is
accompanied by delight and lust, and delights in this and
that — increases.

One’s bodily and [288] mental troubles increase, one’s
bodily and mental torments increase, one’s bodily and
mental fevers increase, and one experiences bodily and
mental suffering.




Nay cac Ty-kheo, khéng thay va khéng biét nhw chon
tai...;

nay cac Ty-kheo, khéng thdy va khéng biét nhw chon
mdi...;

nay cac Ty-kheo, khéng thdy va khéng biét nhw chon
lwoi...;

nay cac Ty-kheo, khéng thdy va khéng biét nhw chon
than...;

nay cac Ty-kheo, khéng thdy va khéng biét nhw chon y;

nay cac Ty-kheo, khéng thay va khéng biét nhw chon céac
phap; nay cac Ty-kheo, khong thdy va khéng biét nhw chon
y thirc; nay cac Ty-kheo, khéng thdy va khéng biét nhw
chon y xuc.

Do duyén y xtc nay kh&i I&n lac tho, khé tho hay bat khé
bét lac tho; khéng thdy va khong biét nhw chon cadm tho 4y,
vi Ay ai truoc dbi voi y, ai trwde dbi voi phap, ai trwdc doi
VvGi y thive, &i trwde dbi véi y xuc.

Do duyén y xtc nay khdi I&n lac tho, khd tho, hay bat khd
bat lac tho, ...

vi &y cdm tho than khéd va tam khd.

Nay cac Ty-kheo, thly va biét nhw chon mat, thay va biét
nhw chon cac sac, thiy va biét nhw chon nhan thiee, thay
va biét nhw chon nhan xuc.

Do duyén nhan xuc nay khéi Ién lac tho, khd tho hay bat
khd bat lac tho, thay va biét nhw chon cadm tho ay;

4-8. “When one does not know and see the ear as it
actually is...

When one does not know and see the nose as it actually
is...

When one does not know and see the tongue as it
actually is...

When one does not know and see the body as it actually
is...

When one does not know and see the mind as it actually
is...

one experiences bodily and mental suffering.

9. “Bhikkhus, when one knows and sees the eye as it
actually is,**® when one knows and sees forms as they
actually are, when one knows and sees eye-consciousness
as it actually is, when one knows and sees eye-contact as it
actually is,




vi &y khéng ai trudc dbi voi con mat, khong ai trudc dbi
v&i cac séc, khong ai trwdc ddi véi nhan thiee, khéng ai
trwdc dbi véi nhan xuc.

Do duyén nhan xtc nay khéi I&n lac tho, khd tho, hay bat
khé bét lac tho; vi &y khéng ai trwdc dbi véi cdm tho Ay.

Khi vi &y trd, quan sat vi ngot, khéng bi ai trwdc, hé luy va
tham d&m, nén nam tha uan di dén tan diét trong twong lai.

Va ai cla vi 4y, dwa dén tai sanh, cau hiru v&i hy va
tham, tim sy hoan lac chd nay ché kia; ai &y dwoc doan tan;

nhirng than wu ndo cua vi éy dwgc doan tan; nhirng tam
wu ndo dugc doan tan; nhirng than nhiét ndo dwoc doan
tan; nhirng tdm nhiét nao dwoc doan tan; nhirng than kho
nao dwoc doan tan; nhirng tam khd ndo dwoc doan tan; vi
4y cdm tho than lac va tam lac.

Kién gi nhw chon cla vi 8y, kién 8y la chanh kién. Tw duy
gi nhw chon cla vi &y, tw duy Ay la chanh tw duy. Tinh tan
gi nhw chon cua vi 4y, tinh tAn 4y 1a chanh tinh tAn. Niém gi
nhw chon cla vi 4y, niém Ay la chanh niém. Binh gi nhw
chon cha vi 8y, dinh 4y la chanh dinh.

Than nghiép, ngl* nghiép, sinh mang cua vi 4y dwoc
thanh tinh tét dep.

Va Thanh dao Tam nganh nay di dén tu tap va phat trién
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when one knows and sees as it actually is [the feeling] felt
as pleasant or painful or neither-painful-nor-pleasant that
arises with eye-contact as condition,

then one is not inflamed by lust for the eye, for forms, for
eye-consciousness, for eye-contact,
for [the feeling] felt as pleasant or painful or neither-

painful-nor-pleasant that arises with eye-contact as
condition.

“When one abides uninflamed by Ilust, unfettered,
uninfatuated, contemplating danger, then the five

aggregates affected by clinging are diminished for oneself in
the future;

and one’s craving — which brings renewal of being, is
accompanied by delight and lust, and delights in this or that
— is abandoned.

One’s bodily and mental troubles are abandoned, one’s
bodily and mental torments are abandoned, one’s bodily
and mental fevers are abandoned, [289] and one
experiences bodily and mental pleasure.

10. “The view of a person such as this is right view. His
intention is right intention, his effort is right effort, his
mindfulness is right mindfulness, his concentration is right
concentration.

But his bodily action, his verbal action, and his livelihood
have already been well purified earlier.***!

Thus this Noble Eightfold Path comes to fulfillment in him




sung man cho vj ay. ,

Do suw tu jcép Thanh dao Té[n nganh nay nhw vay, bon
niém xu di dén tu tap va phat trién sung man; .

bon chanh tinh tan ciing di dén tu tap va phat trién sung
man;

bdn nhu y tdc cling di dén tu tap va phat trién sung man;

nam can cling di dén tu tap va phat trién sung man;
nam Iyc cling di dén tu tap va phat trién sung man;
bay giac chi cling di déen tu tap va phat trien sung man.

Va noi vj ay, hai phap nay dwoc chuyén van song hanh:
Chi va Quan.

Vi thwong tri, vi dy liéu tri nhixtng phap can phai liéu tri
voi thwong tri.

Vé&i thwong tri, vi &y doan tan nhirng phap can phai doan
tan voi thwong tri.

Vi thwong tri vi 4y, tu tap nhirng phap can phai tu tap
v@i thwong tri.

V@i thwong tri, vi &y chirng ngd nhirng phap can phai
chrng ngd v&i thwong tri.

Va nay cac Ty-kheo, thé nao la nhirng phap can phai liéu
tri v&i thwong tri ?

Can phai tra I&i 1a nam tha uén, tic 1a

sac thd uén,

tho tha uén,

twdng tha uan,

by development.

When he develops this Noble Eightfold Path, the four
foundations of mindfulness also come to fulfillment in him by
development;

the four right kinds of striving also come to fulfillment in
him by development;

the four bases for spiritual power also come to fulfillment
in him by development;

the five faculties also come to fulfilment in him by
development;

the five powers also come to fulfilment in him by
development;

the seven enlightenment factors also come to fulfillment in
him by development.

These two things — serenity and insight — occur in him
yoked evenly together.***?

He fully understands by direct knowledge those things that
should be fully understood by direct knowledge.

He abandons by direct knowledge those things that
should be abandoned by direct knowledge.

He develops by direct knowledge those things that should
be developed by direct knowledge.

He realises by direct knowledge those things that should
be realised by direct knowledge.***?

11. “And what things should be fully understood by direct
knowledge?

The answer to that is: the five aggregates affected by
clinging, that is,

the material form aggregate affected by clinging,

the feeling aggregate affected by clinging,




hanh tha uan,

thire tha uan.

Nhirng phap nay la nhitng phap can phai liéu tri voi
thuong tri.

Va nay céac Ty-kheo, thé nao la cac phap can phai doan
tan voi thwong tri ?

V6 minh va hiru &i, nhirng phap nay can phai doan tan
v&i thuong tri.

Va nay céac Ty-kheo, thé nao la cac phap can phai tu tap
v&i thwong tri ?

Chi va Quan, nhirng phap nay can phai tu tap véi thwong
tri.

Va nay cac Ty-kheo, thé nao la nhitng phap can phai
chirng ngd véi thuong tri ?

Minh va gidi thoat, nhirng phap nay can phai chirng ngd
voi thwong tri.

Nay cac Ty-kheo, thay va biét nhw chon tai...;

nay cac Ty-kheo, thay va biét nhw chon miii...;

nay cac Ty-kheo, thay va biét nhw chon ludi...;

the perception aggregate affected by clinging,

the formations aggregate affected by clinging,

the consciousness aggregate affected by clinging.

These are the things that should be fully understood by
direct knowledge.

“‘“And what things should be abandoned by direct
knowledge?

Ignorance and craving for being. These are the things that
should be abandoned by direct knowledge.

‘And what things should be developed by direct
knowledge?

Serenity and insight. These are the things that should
be developed by direct knowledge. [290]

1344

“And what things should be realised by direct knowledge?
True knowledge and deliverance.™**

These are the things that should be realised by direct
knowledge.

12-14. “When one knows and sees the ear as it actually
is... These are the things that should be realised by direct
knowledge.'®*

15-17. “When one knows and sees the nose as it actually
is... These are the things that should be realised by direct
knowledge.

18-20. “When one knows and sees the tongue as it
actually is... These are the things that should be realised by
direct knowledge.




nay cac Ty-kheo, thay va biét nhw chon than...;

nay cac Ty-kheo, thdy va biét nhw chon y; nay cac Ty-
kheo, thdy va biét nhw chon cac phap; nay cac Ty-kheo,
thdy va biét nhw chon y thirc; nay cac Ty-kheo, thay va biét
nhw chon y xdc.

Do duyén y xdc nay khai 1én lac tho, khd tho, bat khd bét
lac tho; thay va biét nhuw chon cadm tho 4y, nén vj 4y khong
ai trwde doi vai y, khoéng ai trude dbi vai cac phap, khong ai
trwdc dbi véi y thire, khdng ai trudre dbi véi y xuc.

Do duyén y xic nay khai 1én lac tho, khé tho, hay bat khd
bat lac tho; vi &y khéng ai trudc dbi véi cdm tho Ay... tam
khé ndo dwoc doan tan.

Vi &y cadm tho than lac va tdm lac. Kién gi nhw chon cua
vi &y, kién 4y la chanh kién. Tw duy gi nhw chon cla vi ay...
hoat mang cua vi dy di dén thanh tinh tét dep.

Va Thanh dao Tam nganh nay di dén tu tap va phat trién
sung man cho vj 4y. Do sy tu tdp Thanh dao Tam nganh
nay nhw vay...Va nay cac Ty-kheo, thé ndo 1a nhirng phap
can phai chirng ngd véi thwong tri ?

Minh va gidi thoat, nhirng phap nay can phai chirng ngd
voi thwong tri.

Thé Ton thuyét giang nhw vay. Cac Ty-kheo ay hoan hy
tin tho 1&i Thé Ton day.
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21-23. “When one knows and sees the body as it actually
is... These are the things that should be realised by direct
knowledge.

24-26. “When one knows and sees the mind as it actually
is...

These are the things that should be realised by direct
knowledge.”

That is what the Blessed One said. The bhikkhus were
satisfied and delighted in the Blessed One’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the




Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

1338. MA: When one does not know and see the eye by
way of insight knowledge and path knowledge.

1339. That is, the craving that arises and settles on the
eye and forms, etc., holds to them with clinging, and this
produces kamma that can generate a new set of five
aggregates in the next existence.

1340. When one knows and sees the eye by insight and
the path.

1341. The eight factors of the path mentioned here seem
to pertain to the preliminary or mundane portion of the path.
MT identifies them with the factors possessed by a person
at the highest level of insight development, immediately
prior to the emergence of the supramundane path. In this
stage only the former five path factors are actively operative,
the three factors of the morality group having been purified
prior to the undertaking of insight meditation. But when the
supramundane path arises, all eight factors occur
simultaneously, the three factors of the morality group
exercising the function of eradicating the defilements
responsible for moral transgression in speech, action, and
livelihood.

1342. MA says that this refers to the simultaneous arising
of serenity and insight in the supramundane path. The
former is present under the heading of right concentration,
the latter under the heading of right view.




1343. These are the four functions exercised by the
supramundane path: fully understanding the truth of
suffering, abandoning the cause of suffering, realising the
cessation of suffering, and developing the path leading to
the end of suffering.

1344. Here serenity and insight represent the entire Noble
Eightfold Path.

1345. MA identifies “true knowledge” with the knowledge
of the path of arahantship, “deliverance” with the fruit of
arahantship. Here these take the place usually reserved for
Nibbana, the true cessation of suffering.

1346. This passage and each of the following passages
repeat the entire text of 889-11, the only change being in
the sense faculty and object.




