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148. Kinh Séau sau (P. Chachakkasuttam, H. /N/5&5)
twong dwong Thuyét xiv kinh.*** Tl sy tiép xtc cia 6 giac
quan véi 6 dbi twong, phat sinh 6 nhan thirc, 6 cdm nhan,
va 6 ai luyén giac quan. Nhan dién qua trinh sinh kh&i va
hoai diét ciia moi sy vat, ngudi tu tap sé khong chap "tw
nga" da sinh va diét noi t6i, nham chan moi nhiém dam, lam
chd ban than dé cac nang lwong ngd ngam cla tham i,
san han, si mé khong thé xuét hién, tdng trwdng va dan bj
tiéu diét.

148. Chachakka Sutta: The Six Sets of Six. An especially
profound and penetrating discourse on the contemplation of
all the factors of sense experience as not-self.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
Mot thoi, Thé Ton tra & Savattht (Xa-vé), Jetavana (Ky-
da Lam) tai tinh xa éng Anathapindika (Cap C6 Boc).

Tai d4y, Thé Tén goi cac Ty-kheo: "Nay cac Ty-kheo".
-- "Thwa vang, Bach Thé Tén". Cac Ty-kheo &y vang dap
Thé Ton.
Thé Tén noi nhw sau:

-- Nay cac Ty-kheo, Ta sé gidng phap cho cac Ong, so
thién, trung thién, hau thién, cé nghia, co van.

Ta sé ndi Ilén Pham hanh hoan toan vién man, thanh tinh,
tlrc la sau sau. Hay nghe va suy nghiém ky, Ta sé giang.
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1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Savattht in Jeta’s Grove, Anathapindika’s
Park.

There he addressed the bhikkhus thus: “Bhikkhus.” —
“Venerable sir,” they replied. The Blessed One said this:

2. “Bhikkhus, | shall teach you the Dhamma that is good in
the beginning, good in the middle, and good in the end, with
the right meaning and phrasing;

| shall reveal a holy life that is utterly perfect and pure,
that is, the six sets of six. Listen and attend closely to what |
shall say.”
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-- Thwa vang, bach Thé Tén.

(Tom lworc)

Céc vi Ty-kheo &y vang dap Thé Tén. Thé Tén ndi nhw
sau;

-- Sau nodi x&r can phai dwoc biét.

S&u ngoai x&r can phai dwoc biét.

Sau thirc than can phai dwoc biét.

Sau xuc than can phai dwoc biét.

Sau tho than can phai dwoc biét.

Sau ai than can phai duwoc biét.

(Liét ke)

Khi dwoc néi dén: "Sau ndi x&¢ can phai duwoc biét", do
duyén gi dwoc néi dén nhw vay?

Nhan xu,

nht X,

ty xt,

thiét xwv,

than xu,

y XU.

Khi dwoc néi dén: "Sau ndi x(r can phai dwoc biét "
chinh do duyé&n nay dwoc néi dén nhw vay.

Pay la sau sau thr nhat.

Khi dwgc néi dén: "Sau ngoai x» can phai dwoc biét", do
duyén gi dwoc néi dén nhuw vay?
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— “Yes, venerable sir,” the bhikkhus replied. The Blessed
One said this:

(SYNOPSIS)

3. “The six internal bases should be understood.

The six external bases should be understood.

The six classes of consciousness should be understood.
The six classes of contact should be understood.

The six classes of feeling should be understood.

The six classes of craving should be understood.

(ENUMERATION)

4. (i) “The six internal bases should be understood.” So it
was said. And with reference to what was this said? There
are

the eye-base,

the ear-base,

the nose-base,

the tongue-base,

the body-base, and

the mind-base.

So it was with reference to this that it was said: ‘The six
internal bases should be understood.’

This is the first set of six. [281]

5. (ii) “The six external bases should be understood.” So it
was said. And with reference to what was this said? There




Sac xt,

thanh xu,

hwong xw,

Vi X,

xuc xu,

phap xur.

Khi dwoc ndi dén: "Sau ngoai xt&¢ can phai dwoc biét",
chinh do duyé&n nay dwoc néi dén nhw vay.

Day Ia sau sau th hai.

Khi dwoc noi dén: "Sau thirc than can phai duoc biét", do
duyén gi dwoc néi dén nhuw vay?

Do duy&n mat va do duyén cac sac, khéi Ién nhan thirc.

Do duyén tai va do duyén céc tiéng, kh&i Ién nhi thirc.

Do duyén mii va do duyén cac hwong, kh&i Ién ty thirc.

Do duyén lw®i va do duyén cac vi, khéi 1én thiét thirc.

Do duyén than va do duyén cac xuc, khai 1én than thirc.

Do duyén y va do duyén cac phap, khai Ién y thire. Khi
dwoc néi dén: "Sau thirc than can phai dwoc biét", chinh do
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are

the form-base,

the sound-base,

the odour-base,

the flavour-base,

the tangible-base, and

the mind-object-base.

So it was with reference to this that it was said: ‘The six
external bases should be understood.’

This is the second set of six.
6. (iii) “The six classes of consciousness should be
understood.” So it was said. And with reference to what was

this said?

Dependent on the eye and forms, eye-consciousness
arises;

dependent on the ear and sounds, ear-consciousness
arises;

dependent on the nose and odours, nose-consciousness
arises;

dependent on the tongue and flavours, tongue-
consciousness arises;

dependent on the body and tangibles, body-
consciousness arises;

dependent on the mind and mind-objects, mind-

consciousness arises. So it was with reference to this that it




duyén nay dwoc néi dén nhw vay.

Day la sau sau th ba.

Khi dwoc noi dén: "Sau xtc than can phai dwoc biét", do
duyén gi dwoc néi dén nhw vay?

Do duyén mét va do duyén cac sac, khdi 1&n nhan thic.
Sy gap g& cua ba phap nay la xuc.

Do duyén tai va do duyén cac tiéng, khéi [&n nhi thirc. Sw
gap g& cua ba phap nay la xuc.

Do duyén mii va do duyén cac huong, khéi 1én ty thirc.
Sy gap g& cua ba phap nay la xuc.

Do duyén lwdi va do duyén cac vi, kh&i 1én thiét thirc. Sy
gap go cua ba phap nay la xuc.

Do duyén than va do duyén cac xuc, khéi Ién than thirc.
Sy gap g& cua ba phap nay la xuc.

Do duyén y va do duyén cac phap, khéi 1én y thirc. Sw
gdp g& cla ba phap nay la xuc. Khi dwoc néi dén: "Sau xic
than can phai dwoc biét", chinh do duyén nay dwoc néi dén
nhw vay.

Day la sau sau thu tuw.

Khi dwoc néi dén: "Sau tho than can phai dwoc biét", do
duyén gi dwoc néi dén nhuw vay?

was said: ‘The six classes of consciousness should be
understood.’

This is the third set of six.

7. (iv) “The six classes of contact should be understood.’
So it was said. And with reference to what was this said?

Dependent on the eye and forms, eye-consciousness
arises; the meeting of the three is contact.

Dependent on the ear and sounds, ear-consciousness
arises; the meeting of the three is contact.

Dependent on the nose and odours, nose-consciousness
arises; the meeting of the three is contact.

Dependent on the tongue and flavours, tongue-
consciousness arises; the meeting of the three is contact.

Dependent on the body and tangibles, body-
consciousness arises; the meeting of the three is contact.

Dependent on the mind and mind-objects, mind-
consciousness arises; the meeting of the three is contact.
So it was with reference to this that it was said: “The six
classes of contact should be understood.’

This is the fourth set of six.

8. (v) “The six classes of feeling should be understood.’
So it was said. And with reference to what was this said?




Do duyén mat va do duyén cac sac, khi 1én nhan thirc.
Sy gap g& cua ba phap nay la xuc. Do duyén xuc la tho.

Do duyén tai va do duyén cac tiéng, khdi I&én nhi thirc...

Do duyén mii va do duyén cac hwong, kh&i 1én ty thirc...

Do duyén lw®i va do duyén cac vi, khadi 1én thiét thirc...

Do duyén than va do duyén cac xuc, khadi Ién than thirc...

Do duyén y va do duyén cac phap, khéi 1én y thirc. Sw
gap g& cua ba phap nay la xdc. Do duyén xuc la tho.

Khi dwoc néi dén: "Sau tho than can phai duoc biét",
chinh do duyén nay dwoc noi dén nhw vay.
Day la sau sau thir nam.

Khi dwoc noi dén: "Sau i than can phai dwoc biét", do
duyén gi dwoc néi dén nhuw vay?

Do duyén mat va duyén cac sac, khdi 1én nhan thirc. Sy
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Dependent on the eye and forms, eye-consciousness
arises; the meeting of the three is contact; with contact as
condition there is feeling.

Dependent on the ear and sounds, ear-consciousness
arises; the meeting of the three is contact; with contact as
condition there is feeling.

Dependent on the nose and odours, nose-consciousness
arises; the meeting of the three is contact; with contact as
condition there is feeling.

Dependent on the tongue and flavours, tongue-
consciousness arises; the meeting of the three is contact;
with contact as condition there is feeling.

Dependent on the body and tangibles, body-
consciousness arises; the meeting of the three is contact;
with contact as condition there is feeling.

Dependent on the mind and mind-objects, mind-
consciousness arises; the meeting of the three is contact;
with contact as condition there is feeling.

So it was with reference to this that it was said: ‘The six
classes of feeling should be understood.’ [282]

This is the fifth set of six.

9. (vi) “The six classes of craving should be understood.’
So it was said. And with reference to what was this said?

Dependent on the eye and forms, eye-consciousness




gap g& cua ba phap nay la xuc. Do duyén xuc la tho. Do
duyén tho la ai.

Do duyén tai va do duyén cac tiéng, khéi l&én nhi thirc...

Do duyén mii va do duyén cac hwong, kh&i Ién ty thirc...

Do duyén lwdi va do duyén cac vi, khdi 1én thiét thirc...

Do duyén than va do duyén cac xuc, khéi 1én than thire...

Do duyén y va do duyén cac phap, khéi I1én y thirc. Sy
gap g& cua ba phap nay la xic. Do duyén xuc la tho. Do
duyén tho la ai.

Khi dwgc noi dén: "Sau ai than can phai dwoc biét",
chinh do duyén nay dwoc noi dén nhw vay.

Day la sau sau thi sau.

(Giadng vé vb nga)

Néu ai néi rang: "Mat la tw nga", nhw vay 1a khéng hop ly.

Sw sanh va s diét cia mat da dwoc thay. Vi rang sw sanh
va sy diét ci mat da dwoc thay, nén phai dwa den két luan:
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arises; the meeting of the three is contact; with contact as
condition there is feeling; with feeling as condition there is
craving.t3%

Dependent on the ear and sounds, ear-consciousness
arises... with feeling as condition there is craving.

Dependent on the nose and odours, nose-consciousness
arises... with feeling as condition there is craving.

Dependent on the tongue and flavours, tongue-
consciousness arises... with feeling as condition there is
craving.

Dependent on the body and tangibles, body-
consciousness arises... with feeling as condition there is
craving.

Dependent on the mind and mind-objects, mind-

consciousness arises; the meeting of the three is contact;
with contact as condition there is feeling; with feeling as
condition there is craving.

So it was with reference to this that it was said: “The six
classes of craving should be understood.’

This is the sixth set of six.
(DEMONSTRATION OF NOT SELF)
10. (i) “If anyone says, ‘The eye is self,’ that is not

tenable.”** The rise and fall of the eye are discerned, and
since its rise and fall are discerned, it would follow: ‘My self




"Tw ngé sanh va diét & noi toi".
Do vay, néu ai néi rang: "Mat la tw nga",
khéng hop ly. Nhw vay, con mat 1a v nga.

nhw vay la

Néu ai néi rang: "Cac sac la tw nga", nhw vay la khong
hop ly. Sy sanh va sy diét clia cac sac da duoc thay. Vi
rang sw sanh va sy diét ciia cac sac da dwoc thay, nén phai
dwa dén két luan: "Ty nga sanh va diét & noi t0|

Do vay, néu ai ndi rang: "Cac sac la tw ngad", nhw vay la
khéng hop ly. Nhw vay, con mét 1a vd nga, cac sac la vo
nga.

Néu ai néi rang: "Nhan thirc 1a tw nga", nhw vay 1a khong
hop ly. Sy sanh va sy diét cia nhén thire da dwoc thay Vi
rang sw sanh va sw diét ciia nhan thirc da dwoc thay, nén
phai dwa den két luan: "Tw ngé sanh va diét & noi toi".

Do vay, néu ai néi rang: "Nhan thirc 13 tw nga", nhw vay
la khéng hop ly. Nhw vay, con mét & vd nga, cac séc 1a vo
nga, nhan thwrc la vo ngé.

Néu co ai noi réng: "Nhan xuc la ty ngad", nhw vay la
khéng hop ly. Sy sanh va sy diét cia nhan xac da duwoc
thdy. Vi rang sw sanh va sy diét cta nhan xic da dwoc
th4y, nén phai dwa dén két luan: "Tw nga sanh va diét & noi
toi".

Do vay, néu ai néi rang: "Nhan xuc la tw nga", nhw vay la
khéng hop ly. Nhw vay, con mét la vé ngé, cac sac la vo

nga, nhan thirc la voé ngé, nhan xuc la vo nga.

Néu cé ai néi rdng: "Tho la tw ngad", nhw vay la khéng
hop ly. Sy sanh va sy diét cta tho da dwoc thay. Vi rang
s sanh va sy diét ctia tho da dwoc thay, nén phai dwa dén
két luan: "Tw nga sanh va diét & noi toi".
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rises and falls.’

That is why it is not tenable for anyone to say, ‘The eye is
self.” Thus the eye is not self.**?

“If anyone says, ‘Forms are self****...

That is why it is not tenable for anyone to say, ‘Forms are
self.” Thus the eye is not self, forms are not self.

“If anyone says, ‘Eye-consciousness is self'...

That is why it is not tenable for anyone to say, ‘Eye-
consciousness is self.” Thus the eye is not self, forms are
not self, eye-consciousness is not self.

“If anyone says, ‘Eye-contact is self’...

That is why it is not tenable for anyone to say, ‘Eye-
contact is self.” Thus the eye is not self, forms are not self,
eye-consciousness is not self, eye-contact is not self.

“If anyone says, ‘Feeling is self’ [283]...

That is why it is not tenable for anyone to say, ‘Feeling is
self’ Thus the eye is not self, forms are not self, eye-
consciousness is not self, eye-contact is not self, feeling is




Do vay, néu ai néi rang: "Tho la tw nga", nhw vay la
khéng hop ly. Nhw vay, con mat la vé ngéa, cac sac la vb
nga, nhan thtrc la vé nga, nhan xuc la vé nga, tho la vé nga.

Néu cé ai néi rang: "Ai la tw nga", nhw vay la khéng hop
ly. Sy sanh va s diét cla ai da dwoc thay. Vi rang sw sanh
va sy diét cla i da duoc thdy, nén phai dwa dén két luan:
"Tw ngé sanh va diét & noi toi".

Do vay, néu ai noi rang "Ai la ty nga", nhw vay la khong
hop ly. Nhw vay, con mét 1a vd nga, cac sac la vo nga, nhan
thire 1a vO6 ngd, nhan xuc la vé ngéa, tho la vé nga, ai la vb
nga.

Néu co ai ndi rang: "Tai 1a tw nga"...;

néu ¢ ai néi rang: ""Mi la tw nga"...;

not self.

“If anyone says, ‘Craving is self'...

That is why it is not tenable for anyone to say, ‘Craving is
self.” Thus the eye is not self, forms are not self, eye-
consciousness is not self, eye-contact is not self, feeling is
not self, craving is not self.

11. (i) “If anyone says, ‘The ear is self,” that is not tenable.
The rise and fall of the ear are discerned, and since its rise
and fall are discerned, it would follow: ‘My self rises and
falls.’

That is why it is not tenable for anyone to say, ‘The ear is
self.” Thus the ear is not self.

‘If anyone says, ‘Sounds are self,’... ‘Ear-consciousness
is self,’... ‘Ear-contact is self,’... ‘Feeling is self,’... ‘Craving
is self'...

That is why it is not tenable for anyone to say, ‘Craving is
self” Thus the ear is not self, sounds are not self, ear-
consciousness is not self, ear-contact is not self, feeling is
not self, craving is not self.

12. (iii) “If anyone says, ‘The nose is self,’ that is not
tenable. The rise and fall of the nose are discerned, and
since its rise and fall are discerned, it would follow: ‘My self
rises and falls.’

That is why it is not tenable for anyone to say, ‘The nose




néu co ai ndi rang: "Luwdi la tw nga"...;

néu ¢ ai néi rang: "Than la tw nga"...;

is self.” Thus the nose is not self.

“If anyone says, ‘Odours are self,’... ‘Nose-consciousness
is self, ... ‘Nose-contact is self’... ‘Feeling is self, ...
‘Craving is self’...

That is why it is not tenable for anyone to say, ‘Craving is
self” Thus the nose is not self, odours are not self, nose-
consciousness is not self, nose-contact is not self, feeling is
not self, craving is not self.

13. (iv) “If anyone says, ‘The tongue is self,’” that is not
tenable. The rise and fall of the tongue are discerned, and
since its rise and fall are discerned, it would follow: ‘My self
rises and falls.’

That is why it is not tenable for anyone to say, ‘The tongue
is self.” Thus the tongue is not self.

‘If anyone says, ‘Flavours are self’... ‘Tongue-
consciousness is self,’... “Tongue-contact is self,... ‘Feeling
is self,’... ‘Craving is self...

That is why it is not tenable for anyone to say, ‘Craving is
self.” Thus the tongue is not self, flavours are not self,
tongue-consciousness is not self, tongue-contact is not self,
feeling is not self, craving is not self.

14. (v) “If anyone says, ‘The body is self,’ that is not
tenable. The rise and fall of the body are discerned, and
since its rise and fall are discerned, it would follow: ‘My self
rises and falls.’

That is why it is not tenable for anyone to say, ‘The body
is self.” Thus the body is not self.

‘If anyone says, ‘Tangibles are self,’... ‘Body-




néu c6 ai noi rang: "Y la tw nga", nhw vay la khéng hop
ly. Sw sanh va su diét clia y da dwoc thdy. Vi rang sy sanh
va sw diét clia y da dwoc thdy, nén phai dwa dén két luan:
"Tw nga sanh va diét & noi toi".

Do vay, néu ai néi rang: "Y la tw nga", nhw vay |a khéng
hop ly. Nhw vay, y la vé nga.

Néu c6 ai néi rang: "Cac phap la tw nga", nhw vay, la
khong hop ly. Sy sanh va sy diét cia cac phap da duwogc
thay Vi rang sy sanh va sy diét cua cac phap da duwoc
thay, nén phai dwa dén két luan: "Tw nga sanh va diét & noi
toi".

Do vay, néu ai ndi rdng: "Cac phap la tw nga", nhw vay la
khéng hop ly. Nhw vay, y la v6 nga, cac phap la vb nga.

Néu c6 ai néi rang: "Y thirc 1a tw nga", nhw vay la khong
hop ly. Sy sanh va sy diét cia y thirc da dworc thay. Vi rang
s sanh va su diét cla y thirc da dwoc thdy, nén phai dwa
dén két luan: "Tw nga sanh va diét & noi toi".

Do vay, néu ai noi rang: "Y thirc 1a tw nga", nhw vay 1a
khéng hop ly. Nhw vay, y la vb nga, cac phap la v nga, y
thure la vé nga.

Néu c6 ai néi rang: "Y xdc la tw nga ", nhw vay 1a khong
hop ly. Sy sanh va sy diét ciia y xuc da dqo’c thay. Vi rang
s sanh va sv diét cua y xuc da dwoc thay, nén phai duwa

consciousness is self,’... ‘Body-contact is self,’... ‘Feeling is
self,’... ‘Craving is self ...

That is why it is not tenable for anyone to say, ‘Craving is
self.” Thus the body is not self, tangibles are not self, body-
consciousness is not self, body-contact is not self, feeling is

not self, craving is not self.

15. (vi) “If anyone says, ‘The mind is self,” that is not
tenable. The rise and fall of the mind are discerned, and
since its rise and fall are discerned, it would follow: ‘My self
rises and falls.’

That is why it is not tenable for anyone to say, “The mind
is self.” Thus the mind is not self.

“If anyone says, ‘Mind-objects are self,’...

‘Mind-consciousness is self, ...

‘Mind-contact is self,’...
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dén két luan: "Tw nga sanh va diét & noi toi".

Do vay, néu c6 ai néi rang: "Y xtc 1a tw nga", nhw vay la
khéng hop ly. Nhw vay, y la v6 nga, cac phap la vé nga, y
thre 1a vo nga, y xuc la vo nga.

Néu cé ai néi rang: "Tho la tw ngad", nhw vay la khéng
hop ly. Sw sanh va sw diét cla tho da dwoc thay. Vi rang
s sanh va sy diét ctia tho da dwoc thiy, nén dwa phai dua
dén két luan: "Tw nga sanh va diét & noi toi".

Do vay, néu cé ai néi rang: "Tho 1a tw nga", nhw vay la
khéng hop ly. Nhw vay, y la vb nga, cac phap la vé nga, y
thre la vo ngé, y xuc la vé nga, tho la vo nga.

Néu cé ai néi rang: "Ai la tw nga", nhw vay la khéng hop
ly. Sy sanh va s diét cda ai da dwoc thay. Vi rang sw sanh
va sy diét cia ai da duwoc thay, nén phai dwa dén két luan:
"Tw nga sanh va diét & noi toi".

Do vay, néu cé ai néi rang: "Ai 1a tw nga", nhw vay 1a
khong hop ly.

Nhw vay, y la vO nga,

cac phap la vo nga,

y thiec 1a v6 nga,

y xuc la vé nga,

tho la vb nga,

ai la vo nga.

(Nguén gbc va doan diét than kién)

Nay cac Ty-kheo, nhung day 1a con dwdng dwa dén su
tap khéi ctia than kién.

Ai quan mat la: "Céi nay la cua toi, cai nay la téi, cai nay
la tw nga cua toi".

Ai quan cac séc...
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‘Feeling is self,’... [284]...

‘Craving is self’...

That is why it is not tenable for anyone to say,
self.’

Thus the mind is not self,

mind-objects are not self,

mind-consciousness is not self,

mind-contact is not self,

feeling is not self,

craving is not self.

‘Craving is

(THE ORIGINATION OF IDENTITY)

16. “Now, bhikkhus, this is the way leading to the
origination of identity.'*®

(i) One regards the eye thus: ‘This is mine, this | am, this
is my self.’

One regards forms thus...




Ai quan nhan thuec...
Ai quan nhan xac...
Ai quan tho...

Ai quan ai...

Ai quan tai...

Ai quan mii...
Ai quan ludi...
Ai quan than...

Aiquany...

Ai quan céac phap...

Ai quan y thuree...

Ai quan y xuc...

Ai quan ai: "Cai nay la cua t6i, cai nay la t6i, cai nay la ty
nga cua téi".

Nhwng nay cac Ty-kheo, day la con dwong duwa dén suw
doan diét cta than kién. Ai quan mat: ""Cai nay khoéng phai
la cda t6i, cai nay khéng phai la t6i, cai nay khdong phai la tw
nga cua téi".

Ai quéan séc...

Ai quan nhan thuec...

Ai quan nhan xuc...
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One regards eye-consciousness thus...

One regards eye-contact thus...

One regards feeling thus...

One regards craving thus: ‘This is mine, this | am, this is
my self.’

17-21. (ii-vi) “One regards the ear thus: ‘This is mine, this
| am, this is my self.’...

One regards the nose thus: ‘This is mine, this | am, this is
my self.’...

One regards the tongue thus: “This is mine, this | am, this
is my self.’...

One regards the body thus: ‘This is mine, this | am, this is
my self.’...

One regards the mind thus: ‘“This is mine, this | am, this is
my self.’

One regards mind-objects thus...

One regards mind-consciousness thus...

One regards mind-contact thus...

One regards feeling thus...

One regards craving thus: ‘This is mine, this | am, this is
my self.’

(THE CESSATION OF IDENTITY)

22. “Now, bhikkhus, this is the way leading to the
cessation of identity. 1334 (i) One regards the eye thus: ‘This
is not mine, this | am not, this is not my self.’

One regards forms thus...

One regards eye-consciousness thus...

One regards eye-contact thus...

One regards feeling thus...




Ai quan tho...
Ai quan ai...

Ai quan tai...

Ai quan mii...
Ai quan ludi...
Ai quan than...

Aiquany...

Ai quan céac phap...

Ai quan y thure...

Ai quany xdc...

Ai quan tho...

Ai quan ai: "Cai nay khéng phai cua t6i, cai nay khéng
phai la t6i, cai nay khong phai tw nga cua toi".

(Ba doc tuy mién)
Nay cac Ty-kheo, do duyén méat va do duyén céac séc,

khai 1€n nhan thirc. Sy gap g& cua ba phap nay la xuc. Do
duyén xuc, khéi l1én lac tho, kho tho hay bat khd bat lac tho.

Vi &y do cam xuc lac tho, ma hoan hy, tan than, tri & ai
tridc; tham tuy mién cda vi ay tuy tang.

Vi 4y do cdm xuc khd tho, ma sdu muén, than van, than
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One regards craving thus: ‘This is not mine, this | am not,
this is not my self.’

23-27. (ii—vi) “One regards the ear thus: ‘This is not mine,
this | am not, this is not my self.’...

One regards the nose thus: ‘This is not mine, this | am
not, this is not my self.’...

One regards the tongue thus: ‘This is not mine, this | am
not, this is not my self.’...

One regards the body thus: ‘This is not mine, this | am
not, this is not my self.’...

One regards the mind thus: ‘This is not mine, this | am
not, this is not my self.’

One regards mind-objects thus...

One regards mind-consciousness thus...

One regards mind-contact thus...

One regards feeling [285] thus...

One regards craving thus: ‘This is not mine, this | am not,
this is not my self.’

(THE UNDERLYING TENDENCIES)

28. (i) “Bhikkhus, dependent on the eye and forms,***
eye-consciousness arises; the meeting of the three is
contact; with contact as condition there arises [a feeling] felt
as pleasant or painful or neither-painful-nor-pleasant.

When one is touched by a pleasant feeling, if one delights
in it, welcomes it, and remains holding to it, then the
underlying tendency to lust lies within one.

When one is touched by a painful feeling, if one sorrows,




khoc, dap nguc, roi vao bat tinh; san tiy mién cda vi ay tuy
tang.

Vi &y do cam xuc bat khd bat lac tho, ma khong nhuw that
biét sw tap khoi, sw doan diét, vi ngot, sw nguy hlem va sy
xuét ly khéi cdm tho &y; vé minh tuy mién cla vij ay tay tang.

Nay cac Ty-kheo, vi &y chinh do khéng doan tan tham tuy
mién dbi v&i lac tho, do khéng tay trir san tiy mién déi voi
khé tho, do khéng nhd 1&n vé minh tuy mién dbi véi bat khd
bat lac tho, khéng doan tan vdé minh, khéng lam cho minh
khé&i 1én, co thé ngay trong hién tai 1& ngwdi chdm dut dau
khd, sy kién nhw vay khéng xay ra.

Nay cac Ty-kheo, do duyén tai va do duyén céac tiéng,
kh&i 1én nhi thire...

Nay cac Ty-kheo, do duyén mii va do duyén cac huong,
kh&i 1én ty thirc...

Nay cac Ty-kheo, do duyén lw&i va do duyén cac vi, khdi
1én thiét thirc...

Nay cac Ty-kheo, do duyén than va do duyén cac xuc,
khai 1én than thire...

Nay cac Ty-kheo, do duyén y va do duyén cac phap, khoi
lén y thirc. Sy gap g& cua ba phap nay la xuc. Do duyén
xuc, khdi I&n lac tho, khé tho, hay bat khé bét lac tho.

Vi 4y do cdm xuc lac tho, ma hoan hy, tan than, trd & ai
trwdc; tham tuy mién cla vj ay tuy tang.

grieves and laments, weeps beating one’s breast and
becomes distraught, then the underlying tendency to
aversion lies within one.

When one is touched by a neither-painful-nor-pleasant
feeling, if one does not understand as it actually is the
origination, the disappearance, the gratification, the danger,
and the escape in regard to that feeling, then the underlying
tendency to ignorance lies within one.

Bhikkhus, that one shall here and now make an end of
suffering without abandoning the underlying tendency to lust
for pleasant feeling, without abolishing the underlying
tendency to aversion towards painful feeling, without
extirpating the underlying tendency to ignorance in regard to
neither-painful-nor-pleasant feeling, without abandoning
ignorance and arousing true knowledge'®*® — this is
impossible.

29-33. (ii~vi) “Bhikkhus, dependent on the ear and
sounds, ear-consciousness arises...

Dependent on the mind and mind-objects, mind-
consciousness arises; the meeting of the three is contact;
with contact as condition there arises [a feeling] felt as
pleasant or painful or neither-painful-nor-pleasant...
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Vi ay do cam xuc kh6 tho ma sau mudn, than van, than
khoc, dap nguwe, roi vao bat tinh; san tuy mién cuda vi ay tuy
tang.

Vi &y do cdm xuc bat khé bét lac tho, ma khong nhw that
biét sw tap khdi, sw doan diét, vi ngot, sw nguy hlem va sy
xuét ly khéi cdm tho &y; vé minh tuy mién cla vj ay tay tang.

Nay céc Ty-kheo, vi &y chinh do khéng doan tan tham tuy
mién dbi v&i lac tho, do khong tay trir san tiy mién dbi voi
khé tho, do khéng nhd 1&n vé minh tuy mién dbi véi bat khd
bat lac tho,

khéng doan tan vé minh, khéng lam cho minh khd&i Ién,
c6 thé ngay trong hién tai 1a ngu®i chdm dat dau khé, sw
kién nhw vay khong xay ra.

(Boan tan ba doc)
Nay céac Ty-kheo, do duyén mat va do duyén céac sac,

khai 1€n nhan thirc. Sy gap g& cua ba phap nay la xuc. Do
duyén xuc, khéi Ién lac tho, kho tho hay bat kho bat lac tho.

Vi &y cdm xuc lac tho, ma khong hoan hy, tan than, trd &
ai trwvde; tham tuy mién cua vij ay khdng tuy tang.

Vi 4y cam xtc khd tho, ma khong sau mudn, than van,
t,han khoc, dap nguwc, roi vao bat tinh; san tuy mién cua vi
ay khong tuy tang.

Vi 4y cam xuc bat khd bét lac tho, ma nhu that biét sw

15

Bhikkhus, that one should here and now make an end of
suffering without abandoning the underlying tendency to lust
for pleasant feeling...

without abandoning ignorance and arousing true
knowledge — this is impossible. [286]
(THE ABANDONMENT OF THE UNDERLYING

TENDENCIES)

34. (i) “Bhikkhus, dependent on the eye and forms, eye-
consciousness arises; the meeting of the three is contact;
with contact as condition there arises [a feeling] felt as
pleasant or painful or neither-painful-nor-pleasant.

When one is touched by a pleasant feeling, if one does
not delight in it, welcome it, and remain holding to it, then
the underlying tendency to lust does not lie within one.

When one is touched by a painful feeling, if one does not
sorrow, grieve and lament, does not weep beating one’s
breast and become distraught, then the underlying tendency
to aversion does not lie within one.

When one is touched by a neither-painful-nor-pleasant




tap khdi, sy doan diét, vi ngot, sw nguy hiém ’
va s xuat ly khéi cam tho ay; vé minh tuy mién cia vi ay
khéng tuy tang.

Nay cac Ty-kheo, vi &y chinh do doan tan tham tuy mién
déi v&i lac tho,

do tay trtr san tuy mién dbi véi khé tho, do nhd 1&n vo
minh tay mién déi v&i bat khé bat lac tho,

doan tan vé minh, lam cho minh khéi I&n, c6 thé ngay
trong hién tai la ngwdi cham dit dau khd, sw kién nhw vay
xay ra.

Nay cac Ty-kheo, do duyén tai va do duyén céac tiéng,
khai 1én nhi thire...

Nay cac Ty-kheo, do duyén mii va do duyén cac hwong,
khai 1én ty thirc...

Nay cac Ty-kheo, do duyén lw&i va do duyén cac vi, khoi
|€n thiét thive...

Nay cac Ty-kheo, do duyén than va do duyén cac xuc,
khai 1én than thire...

Nay cac Ty-kheo, do duyén y va do duyén cac phap, kh&i
lén y thirc. Sy gap g& cua ba phap nay la xuc. Do duyén
cam xuc, khdi 1én lac tho, khd tho hay b4t khd bt lac tho.

Vi &y cdm xuc lac tho ma khéng hoan hy, tan than, tra &
ai trwde; tham tuy mién cda vi 4y khéng tuy tang.

Vi &y cdm xdc khd tho ma khéng sdu mudn, than van,
than khoc, dap nguc, roi vao bét tinh; san tiy mién cda vi
ay khong tuy tang.

Vi 4y cdm xuc béat khé bét lac tho ma nhw that biét sy tap
kh&i, sy doan diét, vi ngot, s nguy hiém va sw xuét ly khoi

feeling, if one understands as it actually is the origination,
the disappearance, the gratification, the danger,

and the escape in regard to that feeling, then the
underlying tendency to ignorance does not lie within one.

Bhikkhus, that one shall here and now make an end of
suffering by abandoning the underlying tendency to lust for
pleasant feeling,

by abolishing the underlying tendency to aversion towards
painful feeling, by extirpating the underlying tendency to
ignorance in regard to neither-painful-nor-pleasant feeling,

by abandoning ignorance and arousing true knowledge —
this is possible.

35-39. (ii~vi) “Bhikkhus, dependent on the ear and
sounds, ear-consciousness arises...

Dependent on the mind and mind-objects, mind-
consciousness arises; the meeting of the three is contact;
with contact as condition there arises [a feeling] felt as
pleasant or painful or neither-painful-nor-pleasant...
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cam tho ay; vd minh tiy mién cla vi ay khéng tuy tang.

Nay cac Ty-kheo, vi &y chinh do doan tan tham tuy mién
déi v&i lac tho,

do tay trir san tuy mién dbi véi khé tho,

do nhé |&n vé minh tuy mién dbi véi bat khé bét lac tho,

doan tan vé minh, lam cho minh khéi 1&n, cé thé ngay
trong hién tai la nguoi cham d&t dau khé, sy kién nhuw vay
xay ra.

(Giai thoat)

Nay cac Ty-kheo, do thdy vay, vi Pa van Thanh dé to
yém ly mét,

yém ly cac séc,

yém ly nhan thic;

yém ly nhan xuc,

yém ly tho,

yém ly ai.

Vi &y yém ly tai, yém ly céc tiéng...;
yém ly mii, yém ly cac huong...;
yém ly lui, yém ly cac vi...;

yém ly than, yém ly cac xuc...;

yémlyy,

yém ly cac phap;
yém ly y thire,
yém ly y xuc,
yém ly tho,

yém ly ai.
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Bhikkhus, that one shall here and now make an end of
suffering by abandoning the underlying tendency to lust for
pleasant feeling...

by abandoning ignorance and arousing true knowledge —
this is possible.

(LIBERATION)

40. “Seeing thus, bhikkhus, a well-taught noble disciple
becomes

disenchanted with the eye,

disenchanted with forms,

disenchanted with eye-consciousness,

disenchanted with eye-contact,

disenchanted with feeling,

disenchanted with craving.

“He becomes disenchanted with the ear...
He becomes disenchanted with the nose...
He becomes disenchanted with the tongue...
He becomes disenchanted with the body...

He becomes disenchanted with the mind,
disenchanted with mind-objects,
disenchanted with mind-consciousness,
disenchanted with mind-contact,
disenchanted with feeling,

disenchanted with craving.




Do yém ly, vi dy ly tham. Do ly tham, vi ay giai thoat.
Trong sw gidi thoat 1a sy hiéu biét: "Ta da dwoc gidi thoat".

Va vi éy tué tri: "Sanh da tadn, Pham hanh da thanh, cac
viéc nén lam da lam, khéng con tré lui trang thai nay nira".

Thé Tén thuyét gidng nhw vay. Cac Ty-kheo 4y hoan hy
tin tho 1&i Thé Tén day.

Trong khi sy thuyét gidng nay dwoc noéi 1én, tam cla sau
muoi Ty-kheo &y dwoc gidi thoat khdi cac 1au hodc, khéng
c6 chép tha.

41. “Being disenchanted, [287] he becomes
dispassionate. Through dispassion [his mind] is liberated.
When it is liberated, there comes the knowledge: ‘It is
liberated.’

He understands: ‘Birth is destroyed, the holy life has been
lived, what had to be done has been done, there is no more
coming to any state of being.”

That is what the Blessed One said. The bhikkhus were
satisfied and delighted in the Blessed One’s words.

Now while this discourse was being spoken, through not
cIingin% the minds of sixty bhikkhus were liberated from the
taints. ™%’

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

1328. This string of epithets, usually descriptions of the
Dhamma as a whole, here serves to emphasise the
importance of the discourse the Buddha is about to deliver.

1329. The last two clauses in this sequence are also
found in the standard formulation of dependent origination,
which is thus implicitly incorporated into this discourse on
the six sets of six.

1330. The verb upapajjati (the PTS ed. reading, uppajjati,
Is an error), normally means “reappears” or “is reborn,” but it
also has a special usage in logic to mean “to be tenable, to
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be acceptable,” as it does here.

1331. The argument derives the principle of non-self from
the verifiable premise of impermanence. The structure of the
argument may be briefly set out thus: Whatever is self must
be permanent; X is directly perceived to be impermanent,
l.e., marked by rise and fall; therefore X is not self.

1332. The full argument of the previous paragraph is
repeated for each of the remaining five terms in each set of
SiX.

1333. MA explains that this passage is stated to show two
noble truths—suffering and its origin—by way of the three
obsessions (gaha). The truth of suffering is shown by the
term “identity,” elsewhere explicated as the five aggregates
affected by clinging (MN 44.2). The three obsessions are
craving, conceit, and views, which respectively give rise to
the notions “mine,” “I am” and “my self.” The two truths
together constitute the round of existence.

1334. MA: This passage is stated to show the other two
noble truths—cessation and the path—by the repudiation of
the three obsessions. These two truths constitute the ending
of the round.

1335. MA: This passage shows the round of existence
once again, this time by way of the underlying tendencies.
On the underlying tendencies and their correlation with the
three types of feeling, see MN 44.25-28.

1336. MA: The first-mentioned ignorance is only the lack
of understanding of the origination, etc., of neither-painful-




nor-pleasant feeling. The second-mentioned is the
ignorance that is at the root of the round.

1337. MA: There is nothing wonderful in the fact that sixty
bhikkhus attained arahantship when the Buddha first taught
this sutta. But each time Sariputta, Moggallana, and the
eighty great disciples taught it, sixty bhikkhus attained
arahantship. In Sri Lanka the Elder Maliyadeva taught this
sutta in sixty places, and each time sixty bhikkhus attained
arahantship. But when the Elder Tipitaka Cllanaga taught
this sutta to a vast assembly of humans and gods, at the
end of the discourse a thousand bhikkhus attained
arahantship, and among the gods only one remained a
worldling.
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