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147. Tiéu kinh Gido giéi La-hdu-la (P. Calarahulovada-
suttam, H. #EEEEE/NE).' Dlc Phat hwong dan Rahula
(La-hau-la) nhan thirc sau sac rang 6 giac quan, 6 doi
twong giac quan, 6 tlep xdc giac quan, vé ban chét 1a vo
thwong, bién hoai va néu khéng l1am chd dwoc sé dan dén
khdé dau. Khéng nén danh déng chang la téi, s& hiru cla téi,
tw ngad cua t6i va khédng ddm nhiém vao ching; déng thoi
thwc tap ly tham, dat dworc giai thoat.

147. Calarahulovada Sutta: The Shorter Discourse of
Advice to Rahula. The Buddha gives Rahula a discourse
that leads him to the attainment of arahantship.

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
Mot thdi, The Ton & Savattht (Xa-vé), Jetavana (Ky-da
lam) tai tinh xa 6ng Anathapindika.

Roi Thé Tén trong khi nhan tinh ddc cw, khéi 18n tw niém
sau day: "Pa thuan thuc Ia nhivng phap da dwa dén giai
thoat cho Rahula.

Vay Ta hay huén luyén Rahula hon nira trong sw doan
tan cac lau hoac".

R6i Thé Tén vao budi sang dap y, cam y bat, di vao
Savattht d& khéat thwe. Sau khi di khat thwe & Savattht, sau
bubi an, trén con dwong di khat thuc tré vé, Thé Tén cho
goi Tén gia Rahula va nai:

1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Savattht in Jeta’s Grove, Anathapindika’s
Park.'?#

2. Then, while the Blessed One was alone in meditation, a
thought arose in his mind thus: “The states that ripen in
deliverance have ripened in Rahula.***

Suppose | were to lead him on further to the destruction of
the taints.”

Then, when it was morning, the Blessed One dressed,
and taking his bowl and outer robe, went into Savattht for
alms. When he had walked for alms in Savattht and had
returned from his almsround, after his meal he addressed
the venerable Rahula thus:




-- Nay Rahula, hdy cam toa cuy, ching ta sé& di dén
Andhavana dé nghi ban ngay.

-- Thua vang, bach Thé Tén. o
Ton gia Rahula vang dap Thé Ton, cam lay toa cu va di
theo sau lwng Thé Ton.

Luc bay gi®, hang ngan chw Thién di theo Thé Ton va
nghi rang: "H6m nay, Thé Ton sé huan luyén cho Toén gia
Rahula hon nira trong sy doan tan cac lau hoac".

R6i Thé Ton di sau vao rivng Andhavana va ngdi xubng
trén chd da soan san dudi mot gbc cay. Tén gid Rahula
danh 1& Thé Ton, rbi ngdi xudng mot bén. Thé Tén noi voi
Tén gia Rahula dang ngbi mot bén:

-- Nay Rahula, Ong nghi thé nao?

Con mat la thuwong hay v6 thuwong?
-- Bach Thé Tén, la vé thudng.

-- Cai gi vo thwong 1a kho hay lac?
-- Bach Thé Ton, la kho.

-- Cai gi vo thuong, khé, chiu sy bién hoai, thei cé hop ly
chang khi quan cai 4y: "Cai nay la cla t6i, cai nay la toi, cai
nay la tw nga cua t6i"?

-- Thwa khéng vay, bach Thé Téan.

Nay Rahula. Ong ngh thé nao?
Sac la thwdng hay vé thwdng?...

“Take your sitting cloth with you, Rahula; let us go to the
Blind Men’s Grove [278] to pass the day.”

“Yes, venerable sir,” the venerable Rahula replied, and
taking his sitting cloth with him, he followed close behind the
Blessed One.

Now on that occasion many thousands of deities followed
the Blessed One, thinking: “Today the Blessed One will lead
the venerable Rahula further to the destruction of the
taints.”*3?°

Then the Blessed One went into the Blind Men’s Grove
and sat down at the root of a certain tree on a seat made
ready. And the venerable Rahula paid homage to the
Blessed One and sat down at one side. The Blessed One
then said to the venerable Rahula:

3. “Rahula, what do you think?

Is the eye permanent or impermanent?
— “Impermanent, venerable sir.”

— “Is what is impermanent suffering or happiness?
— “Suffering, venerable sir.”

— “Is what is impermanent, suffering, and subject to
change fit to be regarded thus: ‘This is mine, this | am, this
is my self'?”

— “No, venerable sir.”

“‘Rahula, what do you think?
Are forms...




Nhan thirc l1a thwdng hay vé thuwdng?...
Nhé&n xuc la thwdng hay vo thuwong?...

Do duyén nhan xtc nay, dwgc khdi [én tho, twdng, hanh,
thtre; cac phap dwoc khai 1én ay la thuwong hay vo thwdong?
-- Bach Thé Tén, la vé thudng.

-- Cai gi v6 thuwong la Ighé hay lac?
-- Bach Thé Tén, la kho.

-- Cai gi vb thuwong, khé, chiu sy bién hoai, théi cé hop ly
chang khi quan cai 4y: "Cai nay la cla t6i, cai nay la téi, cai
nay la tw nga cuta t6i?"

-- Thwa khéng vay, bach Thé Tan.

-- Nay Rahula, Ong nghi thé nao?
Tai la thwong hay vé thuwong? ...
Mi la thwdng hay vo thwong?...
Lwdi la thwong hay vo thuwdong?...
Than la thuwdng hay vo thwdng...
Y Ia thwong hay vo thuéng?...

Phap la thwong hay vo thwong?...
Y thire la thwong hay vo thuong?...
Y xuc la thwdng hay vo thuwong?...

Do duyén y xdc nay, dugc khai Ién tho, twdng, hanh,
thtre; cac phap dwoc khai 1én ay la thuwong hay vo thuong?
-- Bach Thé Ton, la v6 thuwong.

Is eye-consciousness ... [279]...
Is eye-contact...

Is anything comprised within the feeling, perception,
formations, and consciousness that arise with eye-contact
as condition permanent or impermanent?”132°

— “Impermanent, venerable sir.”

— “Is what is impermanent suffering or happiness?”
— “Suffering, venerable sir.”

— “Is what is impermanent, suffering, and subject to
change fit to be regarded thus: ‘This is mine, this | am, this
is my self'?”

— “No, venerable sir.”

4-8. “Rahula, what do you think?

Is the ear permanent or impermanent?...

Is the nose permanent or impermanent?...
Is the tongue permanent or impermanent?...
Is the body permanent or impermanent?...
Is the mind permanent or impermanent?...

Are mind-objects...
Is mind-consciousness...
Is mind-contact...

Is anything comprised within the feeling, perception,
formations, and consciousness that arise with mind-contact
as condition permanent or impermanent?”

— “Impermanent, venerable sir.”




-- Cai gi vo thuwong 1a kho hay lac?
-- Bach Thé Tén, la kho.

-- Céi gi v thuwong, khd, chiu sy bién hoai, thoi cé hop ly
chang khi quan cai ay: "Céi nay la cla téi, cai nay Ia t6i, cai
nay la tw nga cua t6i"?

-- Thwa khéng vay, bach Thé Tan.

-- Nay Rahula, do théy vay, vi Da van Thanh dé t

yém ly con mét,

yém ly cac séc,

yém ly nhan thirc,

yém ly nhan xuc,

do duyén nhan xdc nay, dwoc khéi 1én tho, twdng, hanh,
thire. Vi &y yém ly phap dwoc khai 1én ay.

Vi &y yém ly tai, yém ly céc tiéng...
yém ly mi, yém ly cac hwong...
yém ly cac hwong...

yém ly lw@i, yém ly céc vi...

yém ly than, yém ly céc xuc,...

yémlyy,

yém ly cac phap,

yém ly y thire,

yém ly y xuc.

Do duyén y xuc nay, dwoc khéi 1én tho, twdng, hanh,
thure.

Vi ay yém ly cac phap duoc khai Ién ay. Do yém ly, vi ay
ly tham. Do ly tham, vi ay giai thoat. Trong s giai thoat la
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— “Is what is impermanent suffering or happiness?”
— “Suffering, venerable sir.”

— “Is what is impermanent, suffering, and subject to
change fit to be regarded thus: ‘This is mine, this | am, this
is my self'?”

— “No, venerable sir.”

9. “Seeing thus, Rahula, a well-taught noble disciple
becomes

disenchanted with the eye,

disenchanted with forms,

disenchanted with eye-consciousness,

disenchanted with eye-contact, and

disenchanted with anything comprised within the feeling,
perception, formations, and consciousness that arise with
eye-contact as condition.

“He becomes disenchanted with the ear...
He becomes disenchanted with the nose...
He becomes disenchanted with the tongue...
He becomes disenchanted with the body...

He becomes disenchanted with the mind,

disenchanted with mind-objects,

disenchanted with mind-consciousness,

disenchanted with mind-contact, [280] and

disenchanted with anything comprised within the feeling,
perception, formations, and consciousness that arise with
mind-contact as condition.

10. “Being disenchanted, he becomes dispassionate.
Through dispassion [his mind] is liberated. When it is




sw hiéu biét: "Ta da dworc giai thoat ".
Va vi ay biét: "Sanh da tan, Pham hanh da thanh, cac
viéc nén lam da lam, khéng con tré lui trang thai nay nira".

Thé Tén thuyét gidng nhw vay. Tén gid Rahula, hoan hy
tin tho 1&i Thé Tén day.

Trong khi sw thuyét gidng nay dwoc néi lén, tam cha Tén
gia Rahula dwoc giai thoat khéi cac lau hoac, khong co
chép thu.

Va dbi véi hang ngan chw Thién 4y, dwoc khdi 1én phap
nhan ly tran, vd ciu: "Pham cai gi dwoc khéi 1én, tAt ca déu
bi diét tan".

liberated there comes the knowledge: ‘It is liberated.’

He understands: ‘Birth is destroyed, the holy life has been
lived, what had to be done has been done, there is no more
coming to any state of being.”

That is what the Blessed One said. The venerable Rahula
was satisfied and delighted in the Blessed One’s words.

Now while this discourse was being spoken, through not
clinging the venerable Rahula’s mind was liberated from the
taints.

And in those many thousands of deities there arose the
spotless immaculate vision of the Dhamma: “All that is
subject to arising is subject to cessation.”*%*’

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

1323. MA says that this discourse was spoken to Rahula
shortly after his higher ordination, presumably at the age of
twenty. The sutta also occurs at SN 35:121/iv.105-7.

1324. Vimuttiparipacaniya dhamma. MA interprets these
as the fifteen qualities that purify the five faculties (faith,
energy, mindfulness, concentration, and wisdom), namely,
in regard to each faculty: avoiding people who lack the
faculty, associating with those endowed with it, and
reflecting on suttas that inspire its maturation. MA brings in
another set of fifteen qualities: the five faculties again; the
five perceptions partaking of penetration, namely,




perception of impermanence, suffering, non-self,

abandoning, and dispassion; and the five qualities taught to

Meghiya, namely, noble friendship, the virtue of the

monastic rules, suitable conversation, energy, and wisdom
(see AN 9:3/iv.356; Ud 4:1/36).

1325. MA says that these deities, who came from various
celestial realms, had been companions of Rahula’s during
the previous life in which he first made the aspiration to
attain arahantship as the son of a Buddha.

1326. It should be noted that the last four items mentioned
are the four mental aggregates. Thus this discourse covers
not only the sense bases but also the five aggregates, the
aggregate of material form being implied by the physical
sense faculties and their objects.

1327. According to MA, stream-entry was the minimal
attainment of those deities, but some attained the higher
paths and fruits up to arahantship.




