146. Kinh Giao Gié¢i Nandaka

146. Advice from Nandaka
(Nandakovada Sutta)

Khai quat N6i dung Kinh (Tac gia: TT. Thich Nhat Tw)

A Summary of the Sutta (Author: Bhikkhu Bodhi)

146. Kinh Gido giéi Nandaka (P. Nandakovadasuttam,
H. #Rein4).**? vang 1oi Phat day, Ton gia Nandaka giao
gi¢i Ni doan vé sy vO thwdng clia moi sy vat hién twong
gom 6 giac quan, 6 dbéi twong giac quan, va 6 nhan thc
giac quan von khoéng phai la ti, tw nga cla t6i, s& hiru cla
t6i; thwe tap 7 yéu tb giac ngd, ding tué giac chat drt moi
troi budc va khd dau. An tra sw gidi thoat bang tam (tu thién)
va giai thoat bang tri tué.

146. Nandakovada Sutta: Advice from Nandaka. The
venerable Nandaka gives the nuns a discourse on
Impermanence.

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
MGt thoi, Thé Ton tra & Savattht (Xa-vé), Jetavana (Ky-
da-lam), tai tinh xa 6ng Anathapindika (Cap C6 Béc).

Roi Mahapajapati Gotami cung véi khodng ndm tram Ty-
kheo-ni di dén bén Thé Tén; sau khi dén danh 1& Thé Tén
rdi di'ng mot bén. Pirng moét bén, Mahapajapatt Gotami
bach Thé Tén:

-- Bach Thé Ton, Thé Tén hay gido gidi cho Ty-kheo-ni!
Bach Thé Ton, Thé Ton hay giang day cho Ty-kheo-ni!
Bach Thé Tén, Thé Tén hay thuyéet phap cho Ty-kheo-ni!

Luc bay gi®, cac Thwong toa (Truwdng ld0) Ty-kheo thay
phién gido gi¢i Ty-kheo-ni. Nhwng Ton gia Nandaka khong
mudn thay phién gido gi¢i Ty-kheo-ni. R6i Thé Tén cho goi
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1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Savattht in Jeta’s Grove, Anathapindika’s
Park.

2. Then Mahapajapatt Gotami together with five hundred
bhikkhunts went to the Blessed One. After paying homage
to the Blessed One, she stood at one side and said to him:

“Venerable sir, let the Blessed One advise the bhikkhunts,
let the Blessed One instruct the bhikkhunis, let the Blessed
One give the bhikkhunis a talk on the Dhamma.”

3. Now on that occasion the elder bhikkhus were taking
turns in advising the bhikkhunis, but the venerable Nandaka
did not want to advise them when his turn came.”!® Then




Ton gia Ananda va noi:

-- Nay Ananda, hém nay dén phién ai gido gi¢i Ty-kheo-
ni?

-- Bach Thé Tén, chinh Ia phién cua Nandaka thay phién
giao gidi Ty-kheo-ni. Bach Thé To6n, Ton gia Nandaka
khéng muon thay phién giao gi¢i Ty-kheo-ni.

R&i Thé Tén cho goi Tén gid Nandaka:

-- Nay Nandaka, hay giao gi¢i Ty-kheo-ni! Nay Nandaka,
hay giang day Ty-kheo-ni! Nay Ba-la-mén, hay thuyét phap
cho Ty-kheo-ni!

-- Thwa vang, bach Thé Tén.

Tén gid Nandaka 4y vang dap Thé Tén, vao bubi sang
dap y, cam y bat, di vao Savattht dé khat thuc.

Sau khi khat thwc & Savatthi xong, sau budi an, trén con
duong khét thuc tré vé, khdong cé ngudi thr hai cung di, di
dén Rajakarama (Vwong Tuw).

Cac Ty-kheo-ni ay thdy Tén gia Nandaka twr xa di dén,
sau khi thay lién stra soan cho n90| va sap dat nwdc riva
chan. Tén gia Nandaka ngdi trén chd ngdi da soan san; sau
khi ngdi, lién rira chan.

Céc Ty-kheo-ni &y sau khi danh 1& Tén gid Nandaka, lién
ngdi xubng mot bén. Tén gid Nandaka nodi véi cac Ty-kheo-
ni dang ngdi mét bén:

-- Cac Hién ty, sé co cudc luan thuyét bang cach dat cau
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the Blessed One addressed the venerable Ananda:

“Ananda, whose turn is it today to advise the bhikkhunis?”

“Venerable sir, it is the venerable Nandaka’'s turn to
advise the bhikkhunts, but he does not want to advise them
even though it is his turn.”

4. Then the Blessed One addressed the venerable
Nandaka:

“Advise the bhikkhunts, Nandaka. Instruct the bhikkhunts,
Nandaka. Give the bhikkhunis a talk on the Dhamma,
brahmin.”

“Yes, venerable sir,” [271] the venerable Nandaka replied.
Then, in the morning, the venerable Nandaka dressed, and
taking his bowl and outer robe, went into Savattht for alms.

When he had wandered for alms in Savatthi and had
returned from his almsround, after his meal he went with a
companion to the Rajaka Park.

The bhikkhunis saw the venerable Nandaka coming in the
distance and prepared a seat and set out water for the feet.
The venerable Nandaka sat down on the seat made ready
and washed his feet.

The bhikkhunis paid homage to him and sat down at one
side. When they were seated, the venerable Nandaka told
the bhikkhunts:

5. “Sisters, this talk will be in the form of questions. When




hoi. & day, nhitng ai biét, hay tra Ioi: "Toi biét". Nhing ai
khong biét, hay tra Ioi: "Toi khéng biét".

Néu cé ai nghi ng®& hay nghi hodc, & day, ta can duoc
hdi nhw sau: "Thwa Tén gid, sy viéc nay la thé nao? Y
nghia viéc nay la gi?"

-- Thwa T6n gia, cho dén day, chung con rat hoan hy va
théa man v&i Ton gia Nandaka, vi rang Ton gia da moi
chung con (hai).

-- Céc Hién ty, cac Hién ty nghi thé nao?

Mét |a thweng hay véo thuong?
-- Thwa Tén gia, vb thuwdng.

-- Cai gi vo thuwdng, Ié,khé hay lac?
-- Thwa Ton gia, la kho.

-- Céi gi v thuwong, khd, chiu sy bién hoai, thoi cé hop ly
chang khi xem cai y: "Cai nay 1a cla t6i, cai nay 1a toi, cai
nay la tw nga cua t6i"?

-- Thwa khong vay, Ton gia.

-- Céc Hién ty, cac Hién ty nghi thé nao?

Tai la thwong hay vé thuwong?... Mii la thwong hay vo
thwdng?... Lwdi la thwdng hay vo thuwdng?.. Than la thwdng
hay vé thwong?... Y la thwong hay vé thudng?

-- Thwa Tén gia, vo thwong.

-- Céi gi v0 thuwong, 1a kho hay lac?
-- Thwa Ton gia, la kho.

you understand you should say: ‘We understand’; when you

do not understand you should say: ‘We do not understand’;
when you are doubtful or perplexed you should ask me:

‘How is this, venerable sir? What is the meaning of this?”

“Venerable sir, we are satisfied and pleased with the
master Nandaka in that he invites us even with this much.”
6. “Sisters, what do you think?

Is the eye permanent or impermanent?”
— “Impermanent, venerable sir.”

— “Is what is impermanent suffering or happiness?
— “Suffering, venerable sir.”

— “Is what is impermanent, suffering, and subject to
change fit to be regarded thus: ‘This is mine, this | am, this
is my self'?”

— “No, venerable sir.”

“Sisters, what do you think?

Is the ear... the nose... the tongue... the body... the mind
permanent or impermanent?”

— “Impermanent, venerable sir.”

— “Is what is impermanent suffering or happiness?”
— “Suffering, venerable sir.”




-- Cai gi v0 thwong, khd, chiu sw bién hoai, th&i c6 hop ly
chang khi quan cai ay: "Cai nay la cua t6i, cai nay la tbi, cai
nay la tw nga cua t6i"?

-- Thwa khong vay, Tén gia. Vi sao vay? Trwdc day, thuwa
Ton gia, chung con da kheo thay nhw chon, v&i chanh tri
tué rang: "Sau néi x&r nay la vo thuwdng".

-- Lanh thay, lanh thay, cac Hién ty! Chinh phai la nhw
vay, la cai nhin nhw chon, v&i chanh tri tué cta vi Thanh dé
ter.

Chuw Hién ty, cac Hién ty nghi thé nao?

S&c la thwong hay vo thuong?
-- Thwa Ton gia, vo thwdng.

-- Cai gi vo thwong, 1a khd hay lac?
-- Thwa Tén gia, la kho.

-- Céi gi vd thuwong, khd, chiu sy bién hoai, thoi cé hop ly
chang khi quan céi 4y: "Cai nay la cla téi, cai nay Ia toi, cai
nay la tw nga cua t6i"?

-- Thwa khong vay, Ton gia.

-- Chw Hién ty, cac Hién ty nghi thé nao?

Tiéng 1a thwong hay vé thuong?... Hwong la thwdng hay
vé thwong?... Vi la thuwong hay vé thwdong?.... Xuc la
thwdng hay vo thwong?... Phap la thwdng hay vé thuwdng?

-- Thwa Tén gia, vo thwong.

— “Is what is impermanent, suffering, [272] and subject to
change fit to be regarded thus: ‘This is mine, this | am, this
is my self'?”

— “No, venerable sir. Why is that? Because, venerable
sir, we have already seen this well as it actually is with
proper wisdom thus: ‘These six internal bases are
impermanent.” 3"

“Good, good, sisters! So it is with a noble disciple who
sees this as it actually is with proper wisdom.

7. “Sisters, what do you think?

Are forms... sounds... odours... flavours... tangibles...

mind-objects permanent or impermanent?”

— “Impermanent, venerable sir.”




-- Cai gi vo thuwong 1a kho hay lac?
-- Thwa Tén gia, la kho.

-- Cai gi vo thwdng, kho, chiu sir bién hoai, thoi cé hop ly
chang khi quan cai ay: "Cai nay la cua t6i, cai nay la tbi, cai
nay la tw nga cua t6i"?

-- Thwa khong vay, Tén gia. Vi sao vay? Trwdc day, thuwa
Ton gia, chung con da khéo thay nhw chon, v&i chanh tri
tué rang: "Sau ngoai x&r nay la vé thuwdong".

-- Lanh thay, lanh thay, cac Hién ty! Chinh phai la nhw
vay, la cai nhin nhw chon, v&i chanh tri tué cta vi Thanh dé
ter.

Chuw Hién ty, cac Hién ty nghi thé nao?

Nhan thue la thwong hay vo thuwdong?
-- Thwa Tén gia, vb thwong.

-- Cai gi vo thweng, 1a khé hay lac?

-- Thwa T6n gid, 1a khd.

-- Céi gi v thuwong, khd, chiu sy bién hoai, thoi cé hop ly
chang khi quan cai 4y: "Cai nay la cta téi, cai nay la toi, cai
nay la tw nga cua t6i"?

-- Thwa khong vay, Ton gia.

-- Nay céac Hién ty, nhi thire la thwéng hay vé thuong?
-- Thwa Tén gia, vo thwdng.

-- Ty thire 1a thwong hay vo thwong?

— “Is what is impermanent suffering or happiness?”
— “Suffering, venerable sir.”

— “Is what is impermanent, suffering, and subject to
change fit to be regarded thus: ‘This is mine, this | am, this
is my self'?”

— “No, venerable sir. Why is that? Because, venerable
sir, we have already seen this well as it actually is with
proper wisdom thus: ‘These six external bases are
impermanent.”

“Good, good, sisters! So it is with a noble disciple who
sees this as it actually is with proper wisdom.




-- Thwa Tén gia, vo thwdng.

-- Than thic la thwdng hay vé thwong?
-- Thwa Tén gia, vé thudng.

-- Y thire 1a thwong hay vé thwdng?
-- Thwa Tén gia, vé thudng.

-- Cai gi vo thuwdng, Ié,khé hay lac?
-- Thwa Tén gia, la kho.

-- Cai gi v thwong, kho, chiu si bién hoai, thoi cé hop ly
chang khi quan cai ay: "Cai nay la cua t6i, cai nay la toi, cai
nay la tw nga cuta t6i"?

-- Thwa khong vay, Tén gia. Vi sao vay? Trwdc day, thuwa
Ton gia, chung con da khéo thay nhw chon, v&i chanh tri
tué rang: "Sau thirc than nay la vé thwdng".

-- Lanh thay, lanh thay, chw Hién ty! Chinh phai la nhw
vay, la cai nhin nhw chon, v&i chanh tri tué cda vi Thanh dé
tr.

Vi nhw, chw Hién ty, mét ngon dén dau duwoc dbt chay;
dau la vd thwong, chiu sw bién hoai; bac la vé thuwong, chiu
suw bién hoai; ngon Itra 1a v6 thwdng, chiu sw bién hoai; anh
sang la vo thwdng, chiu sw bién hoai.

Chu Hién ty, néu coé ai néi rang: "Ngon dén dau nay
dwoc dbt chay; dau la vo thwéng, chiu s bién hoai; bac la
v6 thuong, chiu sw bién hoai; ngon Itra la v6 thwdng, chiu
sw bién hoai; nhwng anh sang ay la thwong con, thuong tra,
thworng hang khéng chiu sw bién hoai"; chw Hién ty, néi nhw
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vay la cé néi chan chanh khéng?

-- Thwa khéng vay, Tén gia. Vi sao vay? Thuwa Tén gia,
ngon dén dau nay duwoc dbt chay; dau la vé thwong, chiu sw
bién hoai; bac cling 1a vd thwdng, chiu sy bién hoai; ngon
Itra cling la v thuwong, chiu sw bién hoai. Con néi gi dén
anh sang, ciing la vé thuwong, chiju sw bién hoai!

-- Nhw vay 1a phai, nay cac Hién ty! Néu co ai néi nhw
sau: "Sau ngoai x& nay la vb6 thwdng, va do duyén sau
ngoai x& nay, t6i cé cam tho, lac tho, khé tho hay bat khd
bat lac tho; cAm tho Ay 1a thwdng con, thwdng tra, thwong
hang, khéng chiu sy bién hoai";

nay cac Hién ty, ngudi dy cé néi mét cach chan chanh
khong?

-- Thuwa khong, thwa Ton gia. Vi sao vay? Thwa Ton gia,
do duyén cai nay, cai nay cdm tho nhw thé nay, nhw thé nay
khéi 1&n. Do diét cac duyén nhu thé nay, nhw thé nay, cac
cam tho nhw thé nay, nhw thé nay ciing bién diét.

-- Lanh thay, lanh thay, cac Hién ty! Chinh phai la nhw
vay, la cai nhin nhw chon v&i chanh tri tué cua vi Thanh dé
ter.

Vi nhw, nay cac Hién ty, cé cay to Ién dirng thang, co 16i
cay, voi ré vd thudng, chiu sw bién hoai, v&i than cay vo
thwéng, chiu sw bién hoai, véi canh 1a vé thwdng, chiu sw
bién hoai, v&i béng cay vo thwéng, chiu sw bién hoai.

Néu c6 ngudi ndi nhuw sau: "Cé cay Ién dirng thang co 16i
cay nay, voi ré vo thwong, chiu sy bién hoai, voi than cay
vo thwong, chiu sy bién hoai, v&i canh la vé thwdong, chiu
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s bién hoai, nhuwng béng mat cta cay ay la thwong con,
thuwdng trd, thwérng hang, khéng chiu bién hoai”;

nay cac Hién ty, ngwdi 4y cd néi mét cach chan chanh
khéng?

-- Thwa khéng, thwa Toén gia. Vi sao vay? Thwa Ton gia,
cay to Ién ding thang co 16i cay nay, cé ré vo thwdng, chiu
s bién hoai, c6 than cay vo thwdng; chiu sy bién hoai, cé
canh la vé thwdng, chiu sy bién hoai. Con ndi gi dén boéng
mat, cling la v6 thwdng, chiu sw bién hoai!

-- Nhw vay la phai, nay chu Hién ty! Néu cé ai nodi nhw
sau: "Sau nC)i X nay la vo thub’ng, va do duyén sau ngoai
x(r nay t6i cadm tho, lac tho, kho tho hay bat khd bat lac tho;
cam tho ay la thwong con, thwong tra, thuwong hang, khéng
chiu sw bién hoai"; nay cac Hién ty, ngudi ay cé néi chan
chanh khong?

-- Thwa khéng, thwa Tén gia. Vi sao vay? Thwa Toén gia,
do duyén cai nay, cai nay, cdm tho nhw thé nay, nhw thé
nay kh&i I&én. Do diét cac duyén nhw thé nay, nhw thé nay,
cac cam tho nhuw thé nay, nhw thé nay ciing bién diét.

-- Lanh thay, lanh thay, chw Hién ty! Chinh phai la nhw
vay, la cai nhin nhw chon v&i chanh tri tué cua vi Thanh dé
ter.

Vi nhw, nay cac Hién ty, mét ngudi dd té giét bo thién
xao hay ngudi dé tir; sau khi giét con bo, cat con bod véi con
dao sac bén cuia ngudi do té giét bo, ma khéng huw hai phan
thit & trong, khéng hw hai phan da ngoai, réi vé&i con dao
sac bén clha ngudi db té giét bo, cat dut, cat doan, cat tiét
moi day thit phia trong; day gan phia trong, day khép xwong




phia trong; sau khi cat dt, cat doan, cat tiét va sau khi 16t
da ngoai, lai bao trim con bd &y v&i chinh da bo Ay réi noi:
"Con bd nay da dwoc dinh lién véi da nay nhw trwéc”; nay
cac Hién ty, néi nhw vay cé ndi mdt cach chon chanh
khong? "

-- Thwa khéng, thwa Tén gid. Vi sao vay? Dau cho, thwa
Tén gia, ngwdi dd té giét bo thién xdo ay hay nguoi dé tr
sau khi giét con bo... lai bao trum con bd 4y véi chinh da bd
4y lai c6 thé néi nhw sau: "Con bd nay da dwoc dinh lién voi
da nay nhw trwdc", con bd nay da bi 16t ra khdi da Ay.

_ -~ Talam vi du nay, nay cac Hién ty, Ia dé néu rd y nghia.
O day, y nghia nay nhw sau:

Chuw Hién ty, thit & trong 1a ddng nghia v&i sau noi x(r.

Chw Hién ty, da & ngoai la déng nghia voi sau ngoai xtr,
Chuw Hién ty, day thit phia trong, day gan phia trong, day
kh&p xwong phia trong la ddng nghia v&i duc hy va tham.

Chu Hién ty, con dao do té giét bo sac bén la dong nghta
vc§’i Thanh tri :tué. Voi Thér]h tri tué né‘y cat dut, cat doan,
cat tiét ndi phién nao, ndi kiet str, ndi trien phworc.

Chw Hién ty, cé bay giac chi, do tu tap, lam cho sung
man bay giac chi nay, vi Ty-kheo v&i sy doan tan cac lau
hoac, tw minh ching tri ngay trong hién tai v&i thwong tri;
chirng dat va an trd, vo 1au tm gidi thoat, tué giai thoat. Thé
nao la bay?

O day, chw Hién ty, Ty-kheo tu tap niém giac chi, y chi
vién ly, y chi ly tham, y chi doan diét, hwéng den tir bo; tu
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tap trach phap giac chi, tu tap tinh tan giac chi, tu tap hy
giac chi, tu tap khinh an giac chi, tu tap dinh giac chi, tu tap
x& giac chi, y chi vién ly, y chi ly tham, y chi doan diét,
hwéng dén tir bo.

Chuw Hién ty, bay giac chi nay, do tu tap, lam cho sung
man, Ty-kheo v&i sw doan tan cac lau hoac, sau khi tw minh
chirng tri ngay trong hién tai, voi thweng tri chirng dat va an
tra vo 1au tdm giai thoat, tué giai thoat.

R6i Tén gia Nandaka, sau khi giao gidi cac Ty-kheo ni éy
VvOi |0i giao gidi, lien cho giai tan: -- Chw Hien ty, hay di ve,
gio da dén roi.

R&i cac Ty-kheo ni &y, sau khi hoan hy tin tho 1&i Tén gia
Nandaka day, t» chd ngdi dirng day, danh I& Tén gid
Nandaka, than phia hiru hwdng vé Toén gia, rdi di dén Thé
Tén; sau khi dén danh 1& Thé Tén rbi dirng mot bén. Thé
Tén néi voi cac Ty-kheo-ni &y dang dirng mot bén: -- Nay
cac Ty-kheo-ni, hay di. Gio da dén roi.

Roi cac Ty-kheo-ni &y, sau khi danh 1& Thé Tén, than
phia htru hwdng vé Ngai rdi ra di. RGi Thé Ton, sau khi cac
Ty-kheo-ni ay ra di khéng bao lau, goi cac vi Ty-kheo va noi:

-- Nay céac Ty-kheo, vi nhw vao ngay Bé-tat, ngay muoi
bdn, quan chung khdng cé nghi ngd hay nghi hoac rang mét
trang la khong tron hay mat trang 1a tron vi khi &y mat trang
chwa tron; cling vay, nay cac Ty-kheo, diu cho cac Ty-
kheo-ni 4y hoan hy véi bai thuyét phap cua Nandaka,
nhwng tadm tri cda ho chwa dwoc théa man.

R&i Thé Tén ndi voi Ton gia Nandaka:
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-- Vay nay Nandaka, ngay mai, Ong sé gido gi&i cho cac
Ty-kheo-ni y v&i bai gido gioi.

-- Thwa vang, bach Thé Tén.

Tén gia Nandaka vang dap Thé Tén.

R&i Tén gia Nandaka, sau khi d&@m 4y da man, vao bubi
sang dap y, cam y bat, di vao Savattht (Xa-vé) dé khét thuc.
Sau khi di khéat thuwc & Savatthi xong, sau budi &n, trén con
duwong di khat thwc trd vé, tw than mot minh di dén
Rajarama.

Céc vi Ty-kheo-ni ay thdy Tén gid Nandaka twr xa di lai;
sau khi thay, lién stra soan chd ngdi va sap dat nwédc riva
chan. Tén gid Nandaka ngdi trén chd da soan san; sau khi
ngdi, lién rlra chan. Cac vi Ty-kheo-ni 4y danh 1& Tén gia
Nandaka réi ngbi xubng mét bén. Tén gia Nandaka noéi véi
cac Ty-kheo-ni &y dang ngbi mot bén:

-- Céac Hién ty, sé c6 cudc luan thuyét bang cach dat cau
héi. O day, nhirng ai biét hay tra I&i: "Toéi biét". Nhirng ai
khong biét, hay tra Ioi "Toi khong bidt". Néu ai co nghi ngor
hay do dw, & day, ta cAn dwoc hdi nhw sau: "Thwa Tén gia,
sw viéc nay 1a thé nao? " Y nghia viéc nay 1a gi?"

-- Thwa Tén gia, cho dén day, ching con rat hoan hy va
théa man v&i Ton gia Nandaka, vi rang Ton gia da moi
chung con (héi)!

-- Chu Hién ty, cac Hién ty nghi thé nao?

Mat Ia thweng hay véo thuwong?
-- Thwa Tén gia, vo thwong.
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8. “Sisters, what do you think?

Is eye-consciousness... [273]...




-- Cai gi vo thuong, 1a kho hay lac?
-- Thwa Tén gia, la kho.

-- Céi gi v thuwong, khd, chiu sy bién hoai, thdi cé hop ly
chang khi xem cai 4y: "Céi nay |a cla t6i, cai nay la téi, cai
nay la tw nga cua t6i"?

-- Thwa khéng vay, Toén gia.

-- Céac Hién ty, cac Hién ty nghi thé nao?

Tai la thwong hay vo thuong?...
Mi la thwdng hay vo thwdng?...
Lw&i la thwong hay vo thuwong?..
Than la thuwdng hay vo thwdng?...
Y |4 thwdng hay vé thuong?

-- Thwa Tén gia, vb thudng.

-- Cai gi vo thuong, 1a kho hay lac?
-- Thwa T6én gia, la kho.

-- Cai gi vo thwong, kho, chiu si bién hoai, thoi cé hop ly
chang khi quan cai ay: "Cai nay la cua t6i, cai nay la t6i, cai
nay la tw nga cua t6i"?

-- Thwa khong vay, Tén gia. Vi sao vay? Trwdc day, thua
Ton gia, ching con da khéo thay nhw chon, v&i chanh tri
tué rang: "Sau ndi x& nay la vé thwdng".

-- Lanh thay, lanh thay, cac Hién ty! Chinh phai la nhw
vay, la cai nhin nhw chon, v&i chanh tri tué cda vi Thanh dé
tr.
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ear-consciousness...

NOse-consciousness...

tongue-consciousness...

body-consciousness...

mind-consciousness permanent or impermanent?
— “Impermanent, venerable sir.”

— “Is what is impermanent suffering or happiness?”
— “Suffering, venerable sir.”

— “Is what is impermanent, suffering, and subject to
change fit to be regarded thus: ‘This is mine, this | am, this
is my self'?”

— “No, venerable sir. Why is that? Because, venerable
sir, we have already seen this well as it actually is with
proper wisdom thus: ‘These six classes of consciousness
are impermanent.”

“Good, good, sisters! So it is with a noble disciple who
sees this as it actually is with proper wisdom.




Chuw Hién ty, cac Hién ty nghi thé nao?

S&c la thwong hay vo thuong?
-- Thwa Tén gia, vé thuwdng

-- Cai gi vo thwong, 1a kho hay lac?
-- Thwa Tén gia, la kho.

-- Céi gi v thuwong, khd, chiu sy bién hoai, thoi cé hop ly
chang khi quan cai 4y: "Cai nay la cla t6i, cai nay la toi, cai
nay la tw nga cuta t6i"?

-- Thwa khong vay, Ton gia.

-- Chw Hién ty, cac Hién ty nghi thé nao?

Tiéng la thwong hay vé thudng?...
Hwong la thwdng hay vo thwong?...
Vi la thuwdng hay vo thwdng?....
Xuc la thuwong hay vo thwong?...
Phap la thwong hay vo thwdng?

-- Thwa Tén gia, vb thudng.

-- Cai gi vO thuwong, Ié,khé hay lac?
-- Thwa Ton gia, la kho.

-- Cai gi v6 thuwong, kho, chiu sy bién hoai, thoi co hop ly
chang khi quan cai ay: "Cai nay la cua t6i, cai nay la toi, cai
nay la tw nga cua t6i"?

-- Thwa khong vay, Ton gia. Vi sao vay? Trwédc day, thwa

Ton gia, ching con da khéo thay nhw chon, v&i chanh tri
tué rang: "Sau ngoai x&r nay la vé thwdng".
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-- Lanh thay, lanh thay, cac Hién ty! Chinh phai la nhw
vay, la cai nhin nhw chon, v&i chanh tri tué cia vi Thanh dé
tr.

Chuw Hién ty, cac Hién ty nghi thé nao?

Nhan thire 1a thwdng hay vo thuwdng?
-- Thwa Tén gia, vb thuwdng

-- Céi gi vo thudng, 1a khd hay lac?
-- Thwa Tén gid, 1a khé.

-- Céi gi v thuwong, khd, chiu sy bién hoai, thoi cé hop ly
chang khi quan cai ay: "Céi nay la cla t6i, cai nay la toi, cai
nay la tw nga cua t6i"?

-- Thwa khéng vay, Ton gia.

-- Nay céac Hién ty, nhi thire la thwong hay vé thuong?
-- Thwa Tén gia, vb thwong.

-- Ty thirc 1a thuwdng hay vo thwong?
-- Thwa Tén gia, vb thwong.

-- Than thiee Ia thwong hay vo thuwong?
-- Thwa Tén gia, vo thwong.

--'Y thirc 1a thwong hay vé thwdng?
-- Thwa Tén gia, vo thwong.

-- Céi gi vo thwong, 1a kho hay lac?
-- Thwa Tén gia, la kho.

—- Cai gi v thuwdng, khd, chiu sw bién hoai, thoi c6 hop 1y
14




chang khi quan cai ay: "Cai nay la cla t6i, cai nay la toi, cai
nay la tw nga cuta t6i"?

-- Thwa khong vay, Ton gia. Vi sao vay? Trwoc day, thua
Ton gia, chang con da khéo thay nhw chon, v&i chanh tri
tué rang: "Sau thure than nay la vo thwdng".

-- Lanh thay, lanh thay, chw Hién ty! Chinh phai la nhw
vay, la cai nhin nhw chon, v&i chanh tri tué cta vi Thanh dé
ter.

Vi nhw, chw Hién ty, mét ngon dén dau dwoc dbt chay;
dau la vé thuwong, chiu sw bién hoai; bac la vé thuwéng, chiu
s bién hoai; ngon Itra la vd thwdng, chiu sw bién hoai; anh
sang la vo thwdng, chiu sw bién hoai.

Chuw Hién ty, néu cé ai ndi rang: "Ngon dén diu nay
dwoc dbt chay; dau 1a vé thuwong, chiu sy bién hoai; bac la
vb thwdng, chiu sy bién hoai; ngon Itra la vé thwong, chiu
s bién hoai; nhwng anh sang 4y la thudng con, thuéng tra,
thwdng hang khéng chiu sy bién hoai';

chw Hién ty, ndi nhw vay 1a ¢6 noi chan chanh khéng?

-- Thwa khéng vay, Tén gia. Vi sao vay? Thwa Tén gia,
ngon dén dau nay dwoc dét chay; dau a vo thwong, chiu s
bién hoai; bac cling 1a vd thuwéong, chiu sw bién hoai; ngon
Itra cling la v thwong, chiju sw bién hoai. Con noéi gi dén
anh sang, ciing la vé thuwong, chiu sy bién hoai!

-- Nhw vay 1a phai, nay cac Hién ty! Néu co ai néi nhw
sau: "Sau ngoai x* nay la vo thwong, va do duyén sau
ngoai x&r nay, téi cé cam tho, lac tho, khd tho hay bat kho

9. “Sisters, suppose an oil-lamp is burning: its oil is
impermanent and subject to change, its wick is
impermanent and subject to change, its flame is

impermanent and subject to change, and its radiance is
impermanent and subject to change.

Now would anyone be speaking rightly who spoke thus:
‘While this oil-lamp is burning, its oil, wick, and flame are
impermanent and subject to change, but its radiance is
permanent, everlasting, eternal, not subject to change’?”

“‘No, venerable sir. Why is that? Because, venerable sir,
while that oil-lamp is burning, its oil, wick, and flame are
Impermanent and subject to change, so its radiance must be
impermanent and subject to change.”

“So too, sisters, would anyone be speaking rightly who
spoke thus: ‘These six internal bases are impermanent and
subject to change, but the pleasant, painful, or neither-
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bat lac tho; cam tho ay la thuwong con, thuwong tru, thuwong
hang, khdng chiu sy bién hoai”;

nay cac Hién ty, ngwdi 4y cé néi mét cach chan chanh
khéng?

-- Thwa khéng, thwa Ton gia. Vi sao vay? Thwa Toén gia,
do duyén cai nay, cai nay cdm tho nhw thé nay, nhu thé nay
kh&i [én. Do diét cac duyén nhu thé nay, nhw thé nay, céac
cam tho nhw thé nay, nhw thé nay cling bién diét.

-- Lanh thay, lanh thay, cac Hién ty! Chinh phai la nhw
vay, la cai nhin nhw chon véi chanh tri tué cda vi Thanh dé
tr.

Vi nhw, nay cac Hién ty, c6 cay to I&n dirng thang, c6 16i
cay, voi ré vo thwdng, chiu sy bién hoai, véi than cay vé
thworng, chiju sw bién hoai, véi canh 14 vo thwdng, chiu sy
bién hoai, v&i bong cay vé thwéng, chiu sy bién hoai.

Néu c6 ngwdi ndi nhw sau: "Cé cay Ién dirng thang co I5i
cay nay, v&i ré v thwong, chiu sy bién hoai, v&i than cay
v6 thuong, chiu sy bién hoai, v&i canh la v6 thwong, chiu
sy bién hoai, nhung béng mat cua cay ay la thwong con,
thwong tru, thuong hang, khdng chiu bién hoai";

nay cac Hién ty, ngudi 4y cé néi mot cach chan chanh
khong?

-- Thwa khong, thwa Tén gia. Vi sao vay? Thwa Ton gia,
cay to I&n dirng thang cé 16i cay nay, co ré vo thudng, chiu
s bién hoai, c6 than cay vo thwdng; chiu sy bién hoai, c6
canh 14 vd thwdng, chiu sy bién hoai. Con néi gi dén bdng

painful-nor-pleasant feeling that one experiences in
dependence upon the six internal bases is permanent,
everlasting, eternal, not subject to change’?”

“‘No, venerable sir. Why is that? Because each feeling
arises in dependence upon its corresponding condition,*3%°
[274] and with the cessation of its corresponding condition,
the feeling ceases.”

“Good, good, sisters! So it is with a noble disciple who
sees this as it actually is with proper wisdom.

10. “Sisters, suppose a great tree is standing possessed
of heartwood: its root is impermanent and subject to
change, its trunk is impermanent and subject to change, its
branches and foliage are impermanent and subject to
change, and its shadow is impermanent and subject to
change.

Now would anyone be speaking rightly who spoke thus:
‘The root, trunk, branches, and foliage of this great tree
standing possessed of heartwood are impermanent and
subject to change, but its shadow is permanent, everlasting,
eternal, not subject to change’?”

“‘No, venerable sir. Why is that? Because, venerable sir,
the root, trunk, branches, and foliage of this great tree
standing possessed of heartwood are impermanent and
subject to change, so its shadow must be impermanent and
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mat, ciing la vé thwdng, chiu sw bién hoai!

-- Nhw vay la phai, nay chu Hién ty! Néu c6 ai néi nhw
sau: "Sau ndi x&r nay la vé thwong, va do duyén sau ngoai
X nay t6i cdm tho, lac tho, khd tho hay bat khd bat lac tho;
cam tho 4y 1a thwdng con, thuwéng tra, thuweng hang, khéng
chiu sw bién hoai";

nay cac Hién ty, ngwdi &y cd néi chan chanh khéng?

-- Thwa khéng, thwa Toén gia. Vi sao vay? Thwa Ton gia,
do duyén cai nay, cai nay, cdm tho nhw thé nay, nhw thé
nay kh&i 1&én. Do diét cac duyén nhw thé nay, nhw thé nay,
cac cdm tho nhw thé nay, nhw thé nay ciing bién diét.

-- Lanh thay, lanh thay, chw Hién ty! Chinh phai la nhw
vay, la cai nhin nhw chon v&i chanh tri tué cua vi Thanh dé
ter.

Vi nhw, nay cac Hién ty, mét ngudi dd té giét bo thién
xao hay ngudi dé tir; sau khi giét con bo, cét con bd véi con
dao sic bén clia nguoi dd té giét bdo, ma khéng hw hai phan
thit & trong, khéng hw hai phan da ngoai, rdi véi con dao
sac bén cua ngudi dd té giét bo, cat dut, cat doan, cét tiét
moi day thit phia trong;

day gan phia trong, day khép xwong phia trong; sau khi
cat dirt, cat doan, cat tiét va sau khi 16t da ngoai, lai bao
tram con bo 4y véi chinh da bo Ay rdi néi: "Con bod nay da
dwoc dinh lién véi da nay nhw truwéc”;

nay cac Hién ty, néi nhw vay cé ndi mdt cach chon chanh
khong? "

-- Thwa khong, thua Ton gid. Vi sao vay? Dau cho, thua
Tbén gia, nguoi do té giet bo thién xao ay hay nguwoi dé tor

subject to change.”

“So too, sisters, would anyone be speaking rightly who
spoke thus: ‘These six external bases are impermanent and
subject to change, but the pleasant, painful, or neither-
painful-nor-pleasant feeling that one experiences in
dependence upon the six external bases is permanent,
everlasting, eternal, not subject to change’?”

“‘No, venerable sir. Why is that? Because each feeling
arises in dependence upon its corresponding condition, and
with the cessation of its corresponding condition, the feeling
ceases.”

“Good, good, sisters! So it is with a noble disciple who
sees this as it actually is with proper wisdom.

11. “Sisters, suppose a skilled butcher or his apprentice
were to kill a cow and carve it up with a sharp butcher’s
knife. Without damaging the inner mass of flesh and without
damaging the outer hide, he would cut, sever, and carve
away the inner tendons, sinews, and ligaments with the
sharp butcher’s knife. [275]

Then having cut, severed, and carved all this away, he
would remove the outer hide and cover the cow again with
that same hide. Would he be speaking rightly if he were to
say: ‘This cow is joined to this hide just as it was before’?”

“‘No, venerable sir. Why is that? Because if that skilled
butcher or his apprentice were to kill a cow... and cut, sever,
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sau khi giét con bo... lai bao trim con bo &y v&i chinh da bo
ay lai c6 the ndi nhw sau: "Con bo nay da dwoc dinh lién voi
da nay nhu triwéc", con bo nay da bi 16t ra khoi da ay.

-- Ta lam vi du nay, nay cac Hién ty, la d& néu rd y nghia.
O day, y nghia nay nhw sau:

Chuw Hién ty, thit & trong la ddng nghia v&i sau ndi x(r.

Chuw Hién ty, da & ngoai la déng nghia v&i sau ngoai xw,
Chw Hién ty, day thit phia trong, day gan phia trong, day
khép xwong phia trong la ddng nghia véi duc hy va tham.

Chuw Hién ty, con dao db té giét bd sac bén 1a ddng nghia
véi Thanh tri tué. V&i Thanh tri tué nay cat dat, cat doan,
cat tiét ndi phién nao, ndi kiét s, noi trién phwoc.

Chw Hién ty, cé bay giac chi, do tu tap, lam cho sung
man bay giac chi nay, vi Ty-kheo v&i sy doan tan cac lau
hoac, tw minh ching tri ngay trong hién tai v&i thwong tri;
chirng dat va an trq, vo lau tdm giai thoat, tué giai thoat.

Thé nao 14 bay?

O day, chu Hién ty, Ty-kheo tu tap niém giac chi, y chi
vién ly, y chi ly tham, y chi doan diét, huéng dén tir bé;

tu tap trach phap giac chi,

tu tap tinh tan giac chi,

tu tap hy giac chi,

tu tap khinh an giac chi,

tu tap dinh giac chi,

tu tAp xa giac chi, y chi vién ly, y chi ly tham, y chi doan
diét, hwéng dén tw bd.
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and carve all that away, even though he covers the cow
again with that same hide and says: ‘This cow is joined to
this hide just as it was before,” that cow would still be
disjoined from that hide.”

12. “Sisters, | have given this simile in order to convey a
meaning. This is the meaning:

‘The inner mass of flesh’ is a term for the six internal
bases.

‘The outer hide’ is a term for the six external bases.

‘The inner tendons, sinews, and ligaments’ is a term for
delight and lust.

‘The sharp butcher’s knife’ is a term for noble wisdom —
the noble wisdom that cuts, severs, and carves away the
inner defilements, fetters, and bonds.

13. “Sisters, there are these seven enlightenment
factors'®** through the development and cultivation of which
a bhikkhu, by realising for himself with direct knowledge,
here and now enters upon and abides in the deliverance of
mind and deliverance by wisdom that are taintless with the
destruction of the taints.

What are the seven?

Here, sisters, a bhikkhu develops the mindfulness
enlightenment factor, which is supported by seclusion,
dispassion, and cessation, and ripens in relinquishment.

He develops the investigation-of-states enlightenment
factor...

the energy enlightenment factor...

the rapture enlightenment factor...

the tranquillity enlightenment factor...

the concentration enlightenment factor...




Chw Hién ty, bay giac chi nay, do tu tap, lam cho sung
man, Ty-kheo v&i sy doan tan cac lau hoac, sau khi ty minh
churng tri ngay trong hién tai, voi thweng tri chirng dat va an
tra vo lau tm giai thoat, tué giai thoat.

R6i Tén gia Nandaka, sau khi giao gioi cac Ty-kheo ni éy
Vo1 101 gido gidi, lien cho giai tan: -- Chw Hién ty, hay di ve,
gio da den roi.

R6i cac Ty-kheo ni &y, sau khi hoan hy tin tho 1&i Tén gia
Nandaka day, t¥ chd ngdi dirng day, danh & Tén giad
Nandaka, than phia hiru hwdng vé Tén gid, rdi di dén Thé
T6én; sau khi dén danh 1&8 Thé Tén réi dirng mot bén.

Thé Tén ndi véi cac Ty-kheo-ni &y dang dirng mét bén: --
Nay cac Ty-kheo-ni, hay di. Gior da dén rbi.

the equanimity enlightenment factor, which is supported
by seclusion, dispassion, and cessation, and ripens in
relinquishment.

These are the seven enlightenment factors through the
development and cultivation of which a bhikkhu, by realising
for himself with direct knowledge, here and now enters upon
and abides in the deliverance of mind and deliverance by
wisdom that are taintless with the destruction of the taints.”
[276]

14. When the venerable Nandaka had advised the
bhikkhunis thus, he dismissed them, saying: “Go, sisters, it
is time.”

Then the bhikkhunts, having delighted and rejoiced in the
venerable Nandaka’s words, rose from their seats, and after
paying homage to the venerable Nandaka, departed
keeping him on their right. They went to the Blessed One,
and after paying homage to him, stood at one side.

The Blessed One told them: “Go, sisters, it is time.”

Then the bhikkhunis paid homage to the Blessed One and
departed keeping him on their right.

15. Soon after they had left, the Blessed One addressed
the bhikkhus: “Bhikkhus, just as on the Uposatha day of the
fourteenth people are not doubtful or perplexed as to
whether the moon is incomplete or full, since then the moon
Is clearly incomplete,

so too, those bhikkhunis are satisfied with Nandaka’'s
teaching of the Dhamma, but their intention has not yet
been fulfilled.”
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Thé Ton, sau khi cac Ty-kheo-ni ay ra di khong bao lau,
Thé Toén goi cac Ty-kheo va noi:

-- Nay cac Ty-kheo, vi nhw vao ngay Bb-tat, ngay ram,
quan chung khéng cé nghi ng®& hay phan van rang mat
trang la khéng tron hay mat trang 1a tron, vi khi 4y mét trang
da tron;

cling vay, nay cac Ty-kheo, cac Ty-kheo-ni &y hoan hy
vGi bai thuyét phap cla Tén gid Nandaka, va tdm tw cda ho
duwoc thda man.

Nay cac Ty-kheo, trong nam tram Ty-kheo-ni ay, Ty-
kheo-ni cgéi chg chL’fr)g dwgc Dy lwu, khdng con bi doa
lac, va chac chan dat dén chanh giac.

Thé Ton thuyét gidang nhw vay. Cac Ty-kheo ay hoan hy
tin tho 1&i Thé Ton day.
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16—-26. Then the Blessed One addressed the venerable
Nandaka: “Well then, Nandaka, tomorrow too you should
advise those bhikkhunis in exactly the same way.”

“Yes, venerable sir,” the venerable Nandaka replied.
Then, the next morning, the venerable Nandaka dressed...
(repeat verbatim 884—14 above, as far as) [277]...

Then the bhikkhunis paid homage to the Blessed One and
departed keeping him on their right.

27. Soon after they had left, the Blessed One addressed
the bhikkhus:

“Bhikkhus, just as on the Uposatha day of the fifteenth
people are not doubtful or perplexed as to whether the
moon is incomplete or full, since then the moon is clearly
full,

so too, those bhikkhunis are satisfied with Nandaka’'s
teaching of the Dhamma and their intention has been
fulfilled.

Bhikkhus, even the least advanced of those five hundred
bhikkhunis is a stream-enterer, no longer subject to
perdition, bound [for deliverance], headed for
enlightenment.”**??

That is what the Blessed One said. The bhikkhus were
satisfied and delighted in the Blessed One’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
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Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

1318. One of the eight important rules laid down by the
Buddha when he established the Bhikkhunt Sangha
stipulated that every fortnight the bhikkhunt should request
the bhikkhus to send a bhikkhu for the purpose of giving
them an exhortation. According to MA, in a previous life
Ven. Nandaka had been a king and those bhikkhunis had
been his concubines. He wanted to avoid his turn in
advising the bhikkhunis because he thought that another
bhikkhu possessing the knowledge of past lives, seeing him
giving an exhortation surrounded by the bhikkhunis, would
think that he still could not separate himself from his former
concubines. But the Buddha saw that Nandaka’s discourse
to the bhikkhunis would benefit them and thus he requested
him to instruct them.

1319. MA: They have seen this with the wisdom of insight.

1320. Tajjam tajjarn paccayam paticca tajja tajja vedana
uppajjanti. The coming together of the eye, forms, and eye-
consciousness is eye-contact, and this is the primary
condition for the arising of feeling born of eye-contact. With
the cessation of the eye, one of the factors responsible for
eye-contact is removed. Thus eye-contact ceases, and with
its cessation the feeling born of eye-contact also ceases.

1321. MA: He undertakes this teaching on the
enlightenment factors because wisdom is not able to cut
away the defilements by itself, but only when accompanied
by the other six enlightenment factors (wisdom being
equivalent to the investigation-of-states enlightenment




factor).

1322. MA: She who was last in regard to good qualities
had become a stream-enterer, but those whose intentions
were to become once-returners, non-returners, and
arahants each achieved the fulfilment of their intentions.
Because of these results, the Buddha named Ven. Nandaka
the foremost bhikkhu in instructing the bhikkhunts.
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