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144. Kinh Giado giéi Channa (P. Channovadasuttam, H.
UHIFE4%).10 Tuy 2 Ton gid Sariputta va Mahacunda dong
vién Ton gid Channa hay kham nhan, déng th&i quan chiéu
6 giac quan, 6 dbi twong, 6 nhan thirc khdng phai la ta, s&
hiru cua ta, tw nga cta ta dé vd hiéu hoa con dau trén than,
nhwng Tén gid Channa khéng chiu dwng ndi, da tw t& sau
do vi qua dau nhtre. Bai kinh day phwong phap phi nga héa
ndi dau trén than va ndéi khd trong tam, khéng danh déng
than va tam la toi, tw nga cua téi, va s& hiru cda téi, nham
vuot qua hodi chirng trAm cam va tw tor.

144. Channovada Sutta: Advice to Channa. The
venerable Channa, gravely ill, takes his own life despite the
attempts of two brother-monks to dissuade him.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhuw vay t6i nghe.
M6t thoi, Thé Ton ¢ Rajagaha (Vwong Xa), Veluvana
(Trac-lam), tai ché nubi dwdng séc (Kalandakanivapa).

Luc bay gio' Ton gia Sariputta (Xa loi phat), Ton gia Maha
Cunda (Pai Chu-na) va Tén gia Channa (Xién-da) cung tru
¢ Gijjhakuta (Linh Thieu).

Luac bay gi¢r, Ton gid Channa bi bénh, dau khé, bj trong
bénh. Rdi Tén gid Sariputta, vao budi chiéu tr Thién tinh
doc cw dirng day, di dén Tén gid Maha Cunda, sau khi dén,
néi v&i Tén gia Maha Cunda:

-- Chung ta hay di, nay Hién gia Cunda, ching ta hay di
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1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Rajagaha in the Bamboo Grove, the
Squirrels’ Sanctuary.

2. Now on that occasion the venerable Sariputta, the
venerable Maha Cunda, and the venerable Channa were
living on the mountain Vulture Peak.

3. On that occasion the venerable Channa was afflicted,
suffering, and gravely ill. Then, when it was evening, the
venerable Sariputta rose from meditation, went to the
venerable Maha Cunda, and said to him:

“Friend Cunda, let us go to the venerable Channa and ask




dén Tén gid Channa dé hai thdm bénh trang.

-- Thwa vang, Hién gia.
Tén gia Maha Cunda vang dap Tén gia Sariputta.

Ro6i Ton gid Sariputta cung véi Tén gid Maha Cunda di
dén Toén gid Channa; sau khi dén, noi 1én v&i Tén gia
Channa nhirng I&i chao don héi tham; sau khi néi Ién nhirng
|61 chao dén héi tham than hivu, lién ngdi xudng mét bén.
Ngbi xuébng mot bén, Tén gid Sariputta néi véi Tén gid
Channa:

-- Nay Hién gid Channa, mong rang Hién gia cé thé kham
nhan! Mong rang Hién gia cé thé chiu dwng! Mong rang khd
tho dwoc gidm thiéu khdng co gia tang, va sy gidam thiéu
dwoc ro rét, khéng co gia tang!

-- Thwa Hi‘én’gié Sariputta, t6i khéng co thé kham nhan,
t6i khéng co thé chiu dwng. Sy thong kho cua toi gia tang
khéng c6 giam thieu, va sy gia tang rd rét, khdbng c6 giam
thiéu.

Thwa Hién gia Sariputta, t6i sé dem dao (cho t6i). Toi
khéng con mudn song.

-- Toén gia Channa, ch® c6 dem lai con dao! Tén gia
Channa, hay tiép tuc séng! Chung t6i mubn Tén gid Channa
tiép tuc séng.

Néu Tén gid Channa khéng c6 cac mén &n tbt lanh, t6i sé
di tim cac mén an tét lanh cho Tén gid Channa.

Néu Tén gid Channa khéng c6 cac dwoc pham tét lanh,
t6i s& di tim cac dwoc pham tt lanh cho Tén gid Channa.

Néu Tén gid Channa khong c6 ngudi thi gid thich dang,
t6i s& hiu ha Tén gid Channa.

about his illness.”

— “Yes, friend,” the venerable Maha Cunda replied.

4. Then the venerable Sariputta and the venerable Maha
Cunda went to the venerable Channa and exchanged
greetings with him. When [264] this courteous and amiable
talk was finished, they sat down at one side and the
venerable Sariputta said to the venerable Channa:

“I hope you are getting well, friend Channa, | hope you are
comfortable. | hope your painful feelings are subsiding and
not increasing, and that their subsiding, not their increase, is
apparent.”

5. “Friend Sariputta, | am not getting well, I am not
comfortable. My painful feelings are increasing, not
subsiding;... (as Sutta 143, §4)... their increase and not
their subsiding is apparent.

| shall use the knife,"*°" friend Sariputta; | have no desire
to live.”

6. “Let the venerable Channa not use the knife. Let the
venerable Channa live. We want the venerable Channa to
live.

If he lacks suitable food, I will go in search of suitable food
for him.

If he lacks suitable medicine, | will go in search of suitable
medicine for him.

If he lacks a proper attendant, | will attend on him.

Let the venerable Channa not use the knife. Let the




Ton gia Channa cho ¢6 dem lai con dao! Ton gia Channa
hay tiép tuc song! Chung t6i mudn Ton gia Channa tiép tuc
song.

-- Thwa Hién gid Sariputta, khédng phai t6i khéng c6 cac
moén an tbt lanh, cling khéng phai t6i khéng cé cac dwoc
pham tbt lanh. Cling khéng phai t6i khéng cé thi gid thich
dang.

Thwa Hién gid Sariputta, trong mot thdi gian dai, toi da
hau ha bac Pao Sw, lam cho (bac Pao sw) dwoc dep long,
khéng phai khéng dugc dep long.

Thwa Hién giad Sariputta, that Ia thich dang cho ngudi dé
tr hau ha bac Pao Sw, lam cho (bac bPao Sw) duoc dep
long, khéng phai khéng dwoc dep long.

Ty-kheo Channa dem lai con dao khdéng c6é pham t6i.
Thwa Hién gid Sariputta, hay tho tri nhw vay!

-- Chung t6i muon hoi Toén gia Channa vé mot van dé dac
biét, neu Tén gia Channa cho chung t6i dwgc phép dat cau
hoi.

-- Hay héi di, Hién gia Sariputta; sau khi nghe, t6i s& biét
(n6i nhw thé nao).

-- Hién gid Channa, Hién giad c6 xem con mat, nhan thirc
va cac phap do mat nhan thirc la:

"Cai nay la cua t6i, cai nay la t6i, cai nay la ty nga cla
téi? "

Hién gid Channa, Hién gia cé xem tai, nhi thirc...

Hién gid Channa, Hién gia cd xem mii, ty thic...

Hién gia Channa, Hién gia cé xem lw&i, thiét thirc...

venerable Channa live. We want the venerable Channa to
live.”

7. “Friend Sariputta, it is not that | have no suitable food
and medicine or no proper attendant.

But rather, friend Sariputta, the Teacher has long been
worshipped by me with love, not without love;

for it is proper for the disciple to worship the Teacher with
love, not without love.

Friend Sariputta, remember this: the bhikkhu Channa will
use the knife blamelessly.”**%®

8. “We would ask the venerable Channa certain
guestions, if the venerable Channa finds it opportune to

reply.”

“Ask, friend Sariputta. When | have heard, | shall know.”

9. “Friend Channa, do you regard the eye, eye-
consciousness, and things cognizable [by the mind] through
eye-consciousness thus:

‘This is mine, this | am, [265] this is my self'?
Do you regard the ear...

the nose...

the tongue...

the body...




Hién gia Channa, Hién gia cé xem than, than thuec...

Hién gid Channa, Hién gid co6 xem y, y thirc va cac phap
do y nhan thirc la: "Cai nay cua t6i, cai nay la toi, cai nay
khéng phai ty nga cua t6i"?

-- Hién gia Sariputta, t6i xem mat, nhan thirc va cac phap
do mat nhan thuc la:

"Cai nay khéng phai cta t6i, cai nay khéng phai la téi, cai
nay khéng phai tw nga cuta téi".

Hién gi& Sariputta, t&i xem tai, nhi thirc..

Hién gi& Sariputta, t&i xem mdi, ty thive...

Hién gia Sariputta, t6i xem lw&i, thiét thirc...

Hién gia Sariputta, t6i xem than, than thuec...

Hién gid Sariputta, t6i xem vy, y thirc va cac phap do y
nhan thirc la: "Cai nay khdng phai cua t6i, cai nay khéng
phai la t6i, cai nay khéng phai tw nga cua toi".

-- Nay Hién gid Channa, Hién gia da thay cai gi, da
chirng tri cai gi trong mat, trong nhan thirc, trong cac phap
dwoc mat nhan thiec ma Hién gid xem mat, nhan thirc va
cac phap do méat nhan thirc 1a:

"Cai nay khéng phai cla t6i, cai nay khéng phai la téi, cai
nay khéng phai la ty nga caa t6i?"

Hién gid Channa, Hién gia da thay cai gi, da chng tri cai
gi trong tai, trong nhi thirc... trong miii, trong ty thirc... trong
lwdi, trong thiét thire... trong thén, trong than thure...

trong y, trong y thtrc va trong cac phap do y nhan thuc
ma Hién gid xem y, y thirc va cac phap do y nhan thic Ia:
"Cai nay khéong phai cua toi, cai nay khéng phai la t6i, cai
nay khéng phai tw nga cua téi "?
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the mind, mind-consciousness, and things cognizable [by
the mind] through mind-consciousness thus: ‘This is mine,
this | am, this is my self'?”

“Friend Sariputta, | regard the eye, eye-consciousness,
and things cognizable [by the mind] through eye-
consciousness thus:

‘This is not mine, this | am not, this is not my self.’

| regard the ear...

the nose...

the tongue...

the body...

the mind, mind-consciousness, and things cognizable [by
the mind] through mind-consciousness thus: ‘This is not
mine, this | am not, this is not my self.”

10. “Friend Channa, what have you seen and directly
known in the eye, in eye-consciousness, and in things
cognizable [by the mind] through eye-consciousness, that
you regard them thus:

‘This is not mine, this | am not, this is not my self'?

What have you seen and directly known in the ear... in the
nose... in the tongue... in the body...

in the mind, in mind-consciousness, and in things
cognizable [by the mind] through mind-consciousness, that
you regard them thus: ‘This is not mine, this | am not, this is
not my self'?”




-- Thwa Hién gid Sariputta, chinh vi t6i thdy sy diét
(nirodha), chirng tri sw diét trong mat, trong nhan thic va
trong cac phap do méat nhan thérc, ma téi xem mat, nhan
thirc, va cac phap do mat nhan thive 1a:

"Cai nay khéng phai cta t6i, cai nay khéng phai la téi, cai
nay khéng phai tw nga cuta téi".

Thwa Hién gid Sariputta, chinh vi t6i thy sw diét, chirng
tri sy diét trong tai, trong nhi thirc... trong mii, trong ty
thwre... trong lwdi, trong thiét thiec... trong than, trong than
thwece...

trong vy, trong y thirc va trong cac phap do y nhan thirc
ma téi xem y, y thirc va cac phap do y nhan thaec la: "Cai
nay khéng phai cua t6i, cai nay khong phai la t6i, cai nay
khéng phai ty nga cua toi".

Khi dwgc nghe ndi vay, Tén gia Maha Cunda néi véi Tén
gia Channa:

-- Do vay, nay Hién gid Channa, 1&i day nay ctia Thé Tén
phai dwoc thwdng tryc tac y:

"Ai c6 chép trudc 1a c6 dao dong.

Ai khéng chép truéc la khéng cé dao déng.
Khéng c6 dao ddng, th&i cé khinh an;

c6 khinh an thdi khéng cé hy cau (nati);

khong co6 hy cau thoi khong co khe lai;

“Friend Sariputta, it is through seeing and directly knowing
cessation in the eye, in eye-consciousness, and in things
cognizable [by the mind] through eye-consciousness, that |
regard them thus:

‘“This is not mine, this | am not, this is not my self.’

It is through seeing and directly knowing cessation in the
ear... in the nose... in the tongue... in the body...

in the mind, in mind-consciousness, and in things
cognizable [by the mind] through mind-consciousness, [266]

that | regard them thus: ‘This is not mine, this | am not, this
is not my self.””

11. When this was said, the venerable Maha Cunda said
to the venerable Channa:*%

“Therefore, friend Channa, this instruction of the Blessed
One’s is to be constantly given attention:

‘There is wavering in one who is dependent,
there is no wavering in one who is independent;
when there is no wavering, there is tranquillity;
when there is tranquillity, there is no bias;

when there is no bias, there is no coming and going;




khong co khir lai thdi khédng cé tir sanh;

khéong co tir sanh thdi khédng cé doi nay, khdng co doi
sau, khéng co giltra hai doi.

Nhuw vay Ia sy doan tan dau khd".

Ro6i Tén gid Sariputta va Tén gia Maha Cunda sau khi
giao gi¢i cho Tén gia Channa, tir ché ngoi dirng day va ra
di.

Roi Tén gid Channa, sau khi Tén gia Sariputta va Tén gia
Maha Cunda ra di khéng bao lau, dem dao lai (cho minh).

Roi Tén gia Sariputta di dén Thé Tén, sau khi dén danh
|& Thé Tén réi ngoi xuong moét bén. Ngoi xudng mét bén,
Tén gid Sariputta bach Thé Tén:

-- Bach Thé Tén, Ton gié,Channa da de dao lai (cho
minh), sanh x(&r ctia Tén gia ay la gi? B&i song twong lai la
gi?

-- Nay Sariputta, c6 phai trieéc mat Ong, Ty-kheo Channa
da tuyén bo sy khéng pham t6i?

-- Bach Thé Tén, cé mét ngdi lang ctia dong ho Vaijji (Bat-
ky) tén 1a Pubbaijira. Tai day, c6 nhirng gia dinh than hiru,
nhirng gia dinh hé tri Tén gid Channa, nhi*rng gia dinh can
dwoc viéng tham.

-- Nay Sariputta, c6 nhirng gia dinh 4y Ia nhirng gia dinh
than hiru, nhirng gia dinh ho tri Ty-kheo Channa, nhirng gia
dinh can dwoc vieng tham.
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when there is no coming and going, there is no passing
away and reappearing;

when there is no passing away and reappearing, there is
no here nor beyond nor in between.

This is the end of suffering.”***°

12. Then when the venerable Sariputta and the venerable
Maha Cunda had advised the venerable Channa thus, they
rose from their seats and went away.

Then, soon after they had gone, the venerable Channa
used the knife.**'*

13. Then the venerable Sariputta went to the Blessed
One, and after paying homage to him, he sat down at one
side and said to the Blessed One:

“Venerable sir, the venerable Channa has used the knife.
What is his destination, what is his future course?”

“Sariputta, didn’t the bhikkhu Channa declare to you his
blamelessness?”3!2

“Venerable sir, there is a Vajjian village called Pubbaijira.
There the venerable Channa had friendly families, intimate
families, approachable families [as his supporters].”***

“Indeed, Sariputta, the bhikkhu Channa had friendly
families, intimate families, approachable families [as his
supporters];




Nay Sariputta, cho dén nay, Ta khéng néi rang Ty-kheo
Channa c6 pham t6i. Nay Sariputta, ai quang bo than nay,
va chép tha than khac, Ta ndi rang ngwdi y c6 pham toi.
Ty-kheo Channa khéng c6 (chap tha) nhw vay.

Ty-kheo Channa dem con dao lai (cho minh), khéng cé
pham toi.

Thé Ton thuyét gidng nhw vay. Ton gid Sariputta hoan hy
tin tho &1 Thé Ton day.
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but | do not say that to this extent he was blameworthy.
Sariputta, when one lays down this body and takes up a
new body, then | say one is blameworthy.

This did not happen in the case of the bhikkhu Channa;
the bhikkhu Channa used the knife blamelessly.”****

That is what the Blessed One said. The venerable
Sariputta was satisfied and delighted in the Blessed One’s
words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

1307. This is an elliptical expression for committing
suicide.

1308. By making this statement he is implicitly claiming
arahantship, as will be made clear at 813. Whether his claim
at this point was valid or not is uncertain, the commentary
regarding it as a case of self-overestimation.

1309. MA says that Ven. Maha Cunda gave him this
instruction thinking that he must still be an ordinary person,
since he could not endure the deadly pains and wanted to
commit suicide.

1310. The sense of this instruction might be explained
with the help of MA thus: One is dependent because of
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craving and views and becomes independent by
abandoning them with the attainment of arahantship. Bias
(nati, lit. bending) comes about through craving, and its
absence means there is no inclination or desire for
existence. There is no coming and going by the ending of
rebirth and death, no here nor beyond nor in between by the
transcendence of this world, the world beyond, and the
passage between one and the other. This is the end of the
suffering of defilements and the suffering of the round.

1311. MA: He cut his throat, and just at that moment the
fear of death descended on him and the sign of future
rebirth appeared. Recognising that he was still an ordinary
person, he was aroused and developed insight.
Comprehending the formations, he attained arahantship just
before he expired.

1312. MA: Although this declaration (of blamelessness)
was made while Channa was still a worldling, as his
attainment of final Nibbana followed immediately, the
Buddha answered by referring to that very declaration. It
should be noted that this commentarial interpretation is
imposed on the text from the outside, as it were. If one
sticks to the actual wording of the text it seems that Channa
was already an arahant when he made his declaration, the
dramatic punch being delivered by the failure of his two
brother-monks to recognise this. The implication, of course,
Is that excruciating pain might motivate even an arahant to
take his own life—not from aversion but simply from a wish
to be free from unbearable pain.

1313. The terms used to describe the lay families which
supported the Venerable ChannaNmittakulani suhajjakulani




upavajjakulani— are obviously synonymous. The third term
gives the opportunity for a word play. MA glosses it
upasankamitabbakulani, “families to be approached” (that is,
for his requisites). According to CPD, upavajja here
represents Skt upavrajya; the word in this sense is not in
PED, though this may be the only instance where it bears
such a meaning. The word is homonymous with another
word meaning “blameworthy,” representing Skt upavadya,
thus linking up with Channa’s earlier avowal that he would
kill himself blamelessly (anupavajja). See the following note.

1314. This statement seems to imply that Channa was an
arahant at the time he committed suicide, though the
commentary explains otherwise. When the Buddha speaks
about the conditions under which one is blameworthy (sa-
upavajja), upavajja represents upavadya. Though earlier MA
explained the correct sense of upavajjakulani, here the
commentator seems oblivious to the pun and comments as
if Channa had actually been at fault for associating too
closely with lay people: “The Elder Sariputta, showing the
fault of intimacy with families (kulasamsaggadosa) in the
preliminary stage of practice, asks: ‘When that bhikkhu had
such supporters, could he have attained final Nibbana?’ The
Blessed One answers showing that he was not intimate with
families.”




