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140. Kinh Gié1 phan biét (P. Dhatuvibharigasuttam, H.
F43I#8) twong dwong Phan biét luc gidi kinh.™® D& vuot
qua moi chap tha, diee Phat khuyén moi ngudi phat trién 4
siéu viét gdm tén trong chan ly, phat trién tri tué, chia sé tué
giac va trai nghiém sy tich tinh; nhan thire 6 dia, thay, hoa,
phong, khong von khdng phai la t6i, cua toi, va tw nga cua
t6i; chuyén hoa cam xc, vong twdng, tham ai, san han, vo
minh va vwot qua moi chap tha, dat dwoc giac ngd va giai
thoat.

140. Dhatuvibhanga Sutta: The Exposition of Elements.
Stopping at a potter’'s workshop for the night, the Buddha
meets a monk named Pukkusati and gives him a profound
discourse on the elements culminating in the four
foundations of arahantship.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay tdi nghe.

M6t thdi, Thé Tén du hanh & x&* Magadha (Ma- kiét-da),
di dén Rajagaha (Vwong xa), dén nha tho gdm Bhaggava;
sau khi dén néi voi tho gbm Bhaggava:

-- Nay Bhaggava, néu khéng gi phién phirc cho Ong, Ta
mudn & tai ché nay mot dém.

Bach Thé Tén khong co gi phién phtrc cho con. O day da
c6 mot vi xuat gia dén & tir trwde rodi. Néu vi ay théa thuan,
bach Thé Tén, hay & lai tuy theo s& thich.

Luc béy gi&, Thién gia nam t& Pukkusati, do 1ong tin, y
clr Thé Ton da xuat gia, tr bd gia dinh, song khéng gia
dinh. Vj &y da dén & trwdce tai tra xtr cha tho gdm.
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1. THUS HAVE | HEARD. On one occasion the Blessed
One was wandering in the Magadhan country and
eventually arrived at Rajagaha. There he went to the potter
Bhaggava and said to him:

2. “If it is not inconvenient for you, Bhaggava, | will stay
one night in your workshop.”

“It is not inconvenient for me, venerable sir, but there is a
homeless one already staying there. If he agrees, then stay
as long as you like, venerable sir.” [238]

3. Now there was a clansman named Pukkusati who had
gone forth from the home life into homelessness out of faith
in the Blessed One, and on that occasion he was already




Ri Thé Ton di dén Tén gia Pukkusati; sau khi dén noi
v&i Pukkusati:

-- Nay Ty-kheo, néu khéng gi phién phirc cho Ong, Ta
muon & lai trd x&r nay mot dém.

-- Rong rai, thwa Hién gia, 1a tru x( clia tho’ gom. Ton gia
c6 thé &, tuy theo sé thich.

Ro6i Thé Ton sau khi buwdc vao tra x& cha tho gbm, trai
thdm cd vao mot bén, ngdi kiét-gia, lwng thang va an trd
niém tred'c mat.

Va Thé Tén trai qua phan &N dem ay, ngoi nhw vay. Tén
gid Pukkusati trdi qua phan I&én dém &y ciing ngdi nhw vay.

R&i Thé Ton suy nght: "Clr chi Thién gia nam tir nay c6
vé tin thanh, Ta hay héi vi ay". Roi Thé Tén noi v&i Ton gia
Pukkusati:

-- Nay Ty-kheo, Ong xuét gia, y c& vao ai? Ai 1a Pao su
cua Ong? Ong chap nhan phap cua ai?

-- Thwa Hién gia, c6 Sa mén Gotama la Thich tv, xuat gia
tr dong ho Thich Ca.

Tiéng doén tét dep sau day dwoc truyén di vé Thé Tén
Gotama 4&y: "Ngai 1a bac Thé Tén, bac A-la-han, Chanh
DPang Giac, Minh Hanh Tuc, Thién Thé, Thé Gian Giai, Diéu
Ngw Trwong Phu, Thién Nhon Sw, Phat, Thé Ton".
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staying in the potter’s workshop.*?%*

Then the Blessed One went to the venerable Pukkusati
and said to him:

“If it is not inconvenient for you, bhikkhu, | will stay one
night in the workshop.”

“The potter’s workshop is large enough, friend.**® Let the
venerable one stay as long as he likes.”

4. Then the Blessed One entered the potter’'s workshop,
prepared a spread of grass at one end, and sat down,
folding his legs crosswise, setting his body erect, and
establishing mindfulness in front of him.

Then the Blessed One spent most of the night seated [in
meditation], and the venerable Pukkusati also spent most of
the night seated [in meditation].

Then the Blessed One thought: “This clansman conducts
himself in a way that inspires confidence. Suppose | were to
guestion him.” So he asked the venerable Pukkusati:

5. “Under whom have you gone forth, bhikkhu? Who is
your teacher? Whose Dhamma do you profess’?”1266

“Friend, there is the recluse Gotama, the son of the
Sakyans who went forth from a Sakyan clan.

Now a good report of that Blessed Gotama has been
spread to this effect: “That Blessed One is accomplished,
fully enlightened, perfect in true knowledge and conduct,
sublime, knower of worlds, incomparable leader of persons
to be tamed, teacher of gods and humans, enlightened,
blessed.’




To6i da xuat gia, y cir bac The Ton ay. Ngai la bac Dao sw
cua t6i. Va tbéi chap thuan phap cta bac Thée Tén ay.

-- Nay Ty-kheo, nay Thé Ton, bac A-la-han, Chanh Bang
Giac ay ¢ dau?

-- Thwa Hién gia, co mét thanh pho tén 1a Savatthi gitra
cac quéc, doé phia Bac. Tai day, Thé Tén, bac A-la-han,
Chanh bBang Giac hién nay dang &.

-- Nay Ty-kheo, trwdc day Ong da thdy bac Thé Tén 4y
chwa? Va néu thay, Ong cé nhan ra dwoc khdng?

-- Thwa Hién gia, trwdc day toi chwa tirng thay bac The
Ton ay. Va néu thay, t6i khéng nhan ra duoc.

R&i Thé Tén suy nght: "Thién gia nam t& nay xuét gia y

ct noi Ta. Vay Ta hay thuyét phap cho Thién gia nam t
ay". ROi Thé Ton noi véi Tén gia Pukkusati:

-- Hay nghe va suy nghiém ky, Ta sé giang.
-- Thwa Hién gi, vang. ,

Tén gia Pukkusati vang dap The Ton.

Thé Tén noi nhw sau:

-- Nay Ty-kheo, ngudi nay cd sau gidi, sau xuc xt&, mudi
tam y hanh, bén thang xu,
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| have gone forth under that Blessed One; that Blessed
One is my teacher; | profess the Dhamma of that Blessed
One.”

“But, bhikkhu, where is that Blessed One, accomplished
and fully enlightened, now living?”

“There is, friend, a city in the northern country named
Savatthi. The Blessed One, accomplished and fully
enlightened, is now living there.”

“‘But, bhikkhu, have you ever seen that Blessed One
before? Would you recognise him if you saw him?” [239]

“No, friend, | have never seen that Blessed One before,
nor would | recognise him if | saw him.”

6. Then the Blessed One thought: “This clansman has
gone forth from the home life into homelessness under me.
Suppose | were to teach him the Dhamma.” So the Blessed
One addressed the venerable Pukkusati thus:

“Bhikkhu, | will teach you the Dhamma. Listen and attend
closely to what | shall say.”

— “Yes, friend,” the venerable Pukkusati replied.

The Blessed One said this:

7. “Bhikkhu, this person consists of six elements, six
bases of contact, and eighteen kinds of mental exploration,




khi dwoc an trd, vong twdng khong co chuyén dong. Khi
vong twdng khong chuyén dong, vi &y dwoc goi la mét an si
tich tinh.

Ché c6 budng lung tri tué, hay ho tri chan dé, hay tang
trwdng hué thi (caga), hay tu hoc tich tinh. Pay la téng
thuyét sau gidi phan biét.

Nay Ty-kheo, khi dwgc noi dén: "Nguwoi nay cé sau gioi”,
do duyén gi dwoc néi dén nhw vay?

Dia gidi,

thay gidi,

hda gidi,

phong gi&i,

khong gidi,

thwe gidi.

Nay Ty-kheo, khi dwoc néi dén: "Ngwdi nay co sau gidi",
chinh do duyén nay dwoc néi dén nhw vay.

Nay Ty-kheo, khi dwoc ndi dén: "Ngudi nay cé sau xuc
X", do duyén gi dwoc néi dén nhuw vay?

Nhan xuc xu,

nhT xuc xu,

ty xdc x,

thiét xuc xw,

than xuc xu,

y XUcC XU.

Khi dwoc noéi dén: "Nguoi nay cé sau xic x&", chinh do
duyén nay dwoc néi dén nhw vay.

and he has four foundations.*?®’

The tides of conceiving do not sweep over one who
stands upon these [foundations], and when the tides of
conceiving no longer sweep over him he is called a sage at
peace.

One should not neglect wisdom, should preserve truth,
should cultivate relinquishment, and should train for peace.
This is the summary of the exposition of the six elements.

8. “Bhikkhu, this person consists of six elements.”***® So it
was said. And with reference to what was this said? There
are

the earth element,

the water element,

the fire element,

the air element,

the space element, and

the consciousness element.

So it was with reference to this that it was said:
this person consists of six elements.’

‘Bhikkhu,

9. “Bhikkhu, this person consists of six bases of contact.’
So it was said. And with reference to what was this said?
There are

the base of eye-contact,

the base of ear-contact,

the base of nose-contact,

the base of tongue-contact,

the base of body-contact, and

the base of mind-contact.

So it was with reference to this that it was said:
this person consists of six bases of contact.’

‘Bhikkhu,




Nay Ty-kheo, khi dwoc néi dén: "Nguwdi nay cd mudi tam
y hanh", do duyén gi dwoc néi dén nhuw vay?

Khi con mét thay sac, nguwdi 4y chay theo séc, chd tra xir
cta hy, ngwdi dy chay theo séc, chd trd x(r clia wu, nguoi
ay chay theo séc, ché tru x& cla xa;

khi tai nghe tiéng...

mdi ngri hwong...

lw®i ném vi...

than cam xuc...

y nhan thirc phap, ngudi dy chay theo phap, chd tru xw
cta hy, ngwdi 4y chay theo phap, ché trd x& clia wu, nguoi
ay chay theo phap, chd tri x&r cla xa.

Nhw vay, c6 sau hy hanh, sau wu hanh, sau xa hanh. Khi
dwoc néi dén: "Nguwdi nay cé6 mwdi tdm y hanh", chinh do
duyén nay dwoc néi dén nhw vay.

Nay Ty-kheo, khi duwoc néi dén: "Nguwdi nay c6 bdn thang
X", do duyén gi dwoc néi dén nhuw vay?

Tué thang x&r, dé& thang x&, hué thi thdng xt&, tich tinh
thang x&.

Khi dwoc néi dén: "Nguwdi nay c6 bbn thang xi", chinh do
duyén nay dwoc néi dén nhw vay.

Khi d:u’o’c noi dén: "Ché cé budng lung tri tué, hay ho tri
chan dé, hay tang tr,u’c’mg hué thi, hay tu hoc tich tinh", do
duyén gi dwoc ndi dén nhw vay?

Thé nao la khéng budng lung tri tué?
Co sau gi¢i nay: dia gi¢i, thay gi&i, héa gidi, phong gidi,
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10. “Bhikkhu, this person consists of eighteen kinds of
mental exploration.”**®® So it was said. And with reference to
what was this said?

On seeing a form with the eye, one explores a form
productive of joy, one explores a form productive of grief,
one explores a form productive of equanimity.

On hearing a sound with the ear... [240]

On smelling an odour with the nose...

On tasting a flavour with the tongue...

On touching a tangible with the body...

On cognizing a mind-object with the mind, one explores a
mind-object productive of joy, one explores a mind-object
productive of grief, one explores a mind-object productive of
equanimity.

So it was with reference to this that it was said: ‘Bhikkhu,
this person consists of eighteen kinds of mental exploration.’

11. “Bhikkhu, this person has four foundations.” So it was
said. And with reference to what was this said?
There are the foundation of wisdom, the foundation of
truth, the foundation of relinquishment, and the foundation of
1270
peace.
So it was with reference to this that it was said: ‘Bhikkhu,

this person has four foundations.’

12. “One should not neglect wisdom, should preserve
truth, should cultivate relinquishment, and should train for
peace.”*?’* So it was said. And with reference to what was
this said?

13. “How, bhikkhu, does one not neglect wisdom?**"
There are these six elements: the earth element, the




khéng gidi, thirc gidi.

Nay Ty-kheo, thé nao la dia gi&i?

Co nbi dia gidi va cb ngoai dia gidi.

Va nay Ty-kheo, thé nao la néi dia gi&i?

Cai gi thubc nbi than, thudc ca nhan, kién cirng, thé phu,
bi chap thq,

nhw toc, 16ng, mong, rang, da, thit, gan, xwong, tay, than,
tim, gan, hoanh cach mo, la lach, phéi, ruét, mang rudt, bao
ter,

phan va bt c vat gi khac, thudc ndi than, thudc ca
nhan, kién cirng, thdé phu, bi chdp thd. Nhw vay, nay Ty-
kheo, dwoc goi la ndi dia gioi.

Nhirng gi thudéc ndi dia gi¢i va nhirng gi thudc ngoai dia
gi¢i déu thudce vé dia gidi.

Dia qgioi éy phai dwoc quan sat nhw that véi chanh tri tué
nhw sau: "Cai nay khéng phai cta téi, cai nay khéng phai la
t6i, cai nay khéng phai tw nga cua téi".

Sau khi nhw that quan sat dia gi¢i voi chanh tri tué nhw
vay, vi &y sanh yém ly déi v&i dia gidi, tam tir b dia gidi.

Va nay cac Ty-kheo, thé nao 14 thay gi&i?

Co6 ndi thay gidi, co ngoai thuy gidi.

Va nay Ty-kheo, thé nao la ndi thay gi&i?

Cai gi thudéc nbi than, thudéc ca nhan, thuéc nuwoc, thude
chét 16ng, bi chap tha, nhw mat, dam (niém dich), ma, mau,
moé hdi, m&, nwdc mét, m& da, nwdc miéng, nudc mii,
nwéc & khdp xwong, nwéc tiéu,

va bat cir vat gi khac, thudc ndi than, thudc ca nhan,
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water element, the fire element, the air element, the space
element, and the consciousness element.

14. “What, bhikkhu, is the earth element?

The earth element may be either internal or external.

What is the internal earth element?

Whatever internally, belonging
solidified, and clung-to,

that is, head-hairs, body-hairs, nails, teeth, skin, flesh,
sinews, bones, bone-marrow, kidneys, heart, liver,
diaphragm, spleen, lungs, intestines, mesentery, contents of
the stomach,

feces, or whatever else internally, belonging to oneself, is
solid, solidified, and clung-to: this is called the internal earth
element.

to oneself, is solid,

Now both the internal earth element and the external earth
element are simply earth element.

And that should be seen as it actually is with proper
wisdom thus: “This is not mine, this | am not, this is not my
self.’

When one sees it thus as it actually is with proper wisdom,
one becomes disenchanted with the earth element and
makes the mind dispassionate towards the earth element.

15. “What, bhikkhu, is the water element?

The water element may be either [241] internal or
external.

What is the internal water element?

Whatever internally, belonging to oneself, is water, watery,
and clung-to, that is, bile, phlegm, pus, blood, sweat, fat,
tears, grease, spittle, snot, oil-of-the-joints, urine,

or whatever else internally, belonging to oneself, is water,




thudc nuwdc, thudc chat 1dng, bi chap tha.
Nhuw vay, nay Ty-kheo, dwoc goi la thay gidi.

Nhirng gi thudc ndi thay gidi va nhirng gi thudéc ngoai
thay gidi déu thudce vé thay gidi.

Thay gi¢i &y phai dwoc quan sat nhw that véi chanh tri
tué nhuw sau: "Cai nay khéng phai cta t6i, cai nay khong
phai la téi, cai nay khéng phai tw nga cua toi".

Sau khi nhw that quan sat thay gi¢i véi chanh tri tué nhw
vay, vi &y sanh yém ly déi v&i thay gisi, tam tlr bé thiy gii.

Va nay Ty-kheo, thé nao 1a hda gioi?

Cd ndi héa gidi, cé ngoai hoa gidi.

Va nay Ty-kheo, thé nao 1a ndi héa gidi? Cai gi thudc vé
ndi than, thudc vé ca nhan, thudc Ilra, thudc chat néng, bi
chép thu.

Nhw céi gi khién cho ham nong, khién cho hay hoai,
khién cho thiéu chay, cai gi khién cho nhirng vat dwoc an,
udng, nhai, ném, cé thé khéo tiéu hoa, hay tat ca nhirng vat
gi khac, thudéc ndi than, thuéc ca nhan, thubc Itra, thudc
chéat néng, bi chap tha.

Nay Ty-kheo, nhw vay dwgc goi la ndi hda gioi.

Nhirng gi thudc ndi héa gi¢i va nhirng gi thuéc ngoai héa
gi¢i déu thudc vé hda gioi.

Hdéa gi&i &y phai dwoc quan sat nhw that véi chanh tri tué
nhw sau: "Cai nay khdng phai cua toi, cai nay khong phai la
toi, cai nay khéng phai tw nga cua toi".

Sau khi nhw that quan sat héa gi¢i véi chanh tri tué nhw
vay, vi &y sanh yém ly déi v&i hda gidi, tam tir bé hda gidi.

watery, and clung-to:
this is called the internal water element.

Now both the internal water element and the external
water element are simply water element.

And that should be seen as it actually is with proper
wisdom thus: ‘This is not mine, this | am not, this is not my
self.’

When one sees it thus as it actually is with proper wisdom,
one becomes disenchanted with the water element and
makes the mind dispassionate towards the water element.

16. “What, bhikkhu, is the fire element?

The fire element may be either internal or external.

What is the internal fire element? Whatever internally,
belonging to oneself, is fire, fiery, and clung-to,

that is, that by which one is warmed, ages, and is
consumed, and that by which what is eaten, drunk,
consumed, and tasted gets completely digested, or
whatever else internally, belonging to oneself, is fire, fiery,
and clung-to:

this is called the internal fire element.

Now both the internal fire element and the external fire
element are simply fire element.

And that should be seen as it actually is with proper
wisdom thus: “This is not mine, this | am not, this is not my
self.’

When one sees it thus as it actually is with proper wisdom,
one becomes disenchanted with the fire element and makes
the mind dispassionate towards the fire element.




Va nay Ty-kheo, thé nao Ia phong gi&i?

C6 ndi phong gidi, cé ngoai phong gidi.

Va nay T?-khe\o, thé nao la ndi phong gi&i?

Cai gi thudc vé ndi than, thudc ca nhan, thudc gio, thude
tanh déng, bi chap tha, nhw gié théi I&n, gi6 thdi xuong, gio
trong ruét, gié trong bung dwai, gié thdi ngang cac dét, cac
khép,

hoi thé v, hoi thé ra, va bat ctr vat gi khac thudc ndi
than, thuéc ca nhan, thudc gid, thuéc tanh dong, bi chap
tha.

Nay Ty-kheo, nhuw vay duoc goi la ndi phong gidi.

Nhirng gi thuéc ndi phong gi¢i va nhirng gi thuéc ngoai
phong gi¢i déu thudc vé phong gidi.

Phong gi¢i ay phai dwoc quan sat nhw that véi chanh tri
tué nhuw sau: "Cai nay khéng phai clta t6i, cai nay khong
phai la t6i, cai nay khéng phai tw nga cua toi".

Sau khi nhw that quan sat phong gidi v&i chanh tri tué
nhw vay, vi &y sanh yém ly déi v&i phong gidi, tam to bd
phong giodi.

Va nay céac Ty-kheo, thé nao |1a hw khang gi&i?

Co6 ndi hw khdng gidi, co ngoai huw khdng gioi.

Va nay Ty-kheo, thé nao 1a ndi hw khoéng gidi?

Cai gi thuéc vé ndi than, thudc ca nhan, thudc hw khéng,
thuéc hw khéng tanh, bi chdp tha, nhw 16 tai, 16 mdi, ctra
miéng, do cai gi nguoi ta nudt,

nhirng gi dwoc nhai, dwoc ubng, dwoc an, dwoc ném, va
tai ché ma nhirng gi dwgc nhai, dwoc uéng dwoc an, duoc
ném, duoc gilr lai, va ngang qua chd ma nhirng gi dwoc
nhai, dwgc udng, dugc an, dwoc ném

va duwoc tbng xuat xuéng phan dwéi dé ra ngoai, va bat
c vat gi khac thudéc ndi than, thudéc ca nhan, thuéc hw

17. “What, bhikkhu, is the air element?

The air element may be either internal or external.

What is the internal air element?

Whatever internally, belonging to oneself, is air, airy, and
clung-to, that is, up-going winds, down-going winds, winds
in the belly, winds in the bowels, winds that course through
the limbs,

in-breath and out-breath, or whatever else internally,
belonging to oneself, is air, airy, and clung-to:

this is called the internal air element.

Now both the internal air element and the external air
element are simply air element.

And that should be seen as it actually is with proper
wisdom thus: ‘This is not mine, this | am not, this is not my
self.’

When one sees it thus as it actually is with proper wisdom,
one becomes disenchanted with the air element and makes
the mind dispassionate towards the air element.

18. “What, bhikkhu, is the space element?

The space element may be either internal or external.

What is the internal [242] space element?

Whatever internally, belonging to oneself, is space,
spatial, and clung-to, that is, the holes of the ears, the
nostrils, the door of the mouth,

and that [aperture] whereby what is eaten, drunk,
consumed, and tasted gets swallowed, and where it
collects,

and whereby it is excreted from below, or whatever else
internally, belonging to oneself, is space, spatial, and clung-
to:




khéng, thudc hw khéng tanh, bi chap tha.
Nay Ty-kheo, nhw vay duwoc goi la ndi hw khéng gidii.

Nhirng gi thuéc ndi hw khdng gidi va ngoai hw khéng gioi
déu thudc vé hw khdng gioi.

Hw khéng gi¢i 4y phai dwoc quan sat nhu that véi chanh
tri tué nhuw sau: "Cai nay khéng phai cua téi, cai nay khong
phai la téi, cai nay khéng phai tw nga cua toi".

Sau khi nhuw that quan sat hw khéng gi¢i véi chanh tri tué
nhw vay, vi &y sanh yém ly déi véi hw khéng gidi, tam tir bd
hw khéng gioi.

Lai nra, khi thire con lai dwoc trong sach, trong tréng, Vi
ay biét dwoc mot sd sw viéc nho thire y.

Vi 8y thirc tri dwoc lac, thire tri dwoc khd, thire tri dwoc
bat khé bét lac.

Nay Ty-kheo, duyén lac xuc, lac tho kh&i 1&n. Vi &y khi
dang cam giac lac tho, tué tri réng: "T6i cam giac lac tho".

Do lac XL'JC,diét dl lac tho do,Iac xuc dwoc khéi Ién dup’c
cam giac, vi ay biét: "Lac tho ay duwgc diét di, dwgc cham
dut".

Nay Ty-kheo, d,uyén khd xuc, khd tho khdi lén. V| ay khi
dang cam giac kho tho, tué tri rang: "T6i cam giac kho tho".

Do khd xtc 4y diét di, khd tho do khé xdc dwoc khdi 1én,
dwoc cdm giac, vi dy biét: "Khd tho 4y dwoc diét di, dwoc
cham dut".

Nay Ty-kheo, duyén bat khd bat lac xuc, bt khd bat lac
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this is called the internal space element.

Now both the internal space element and the external
space element are simply space element.

And that should be seen as it actually is with proper
wisdom thus: ‘This is not mine, this | am not, this is not my
self.’

When one sees it thus as it actually is with proper wisdom,
one becomes disenchanted with the space element and
makes the mind dispassionate towards the space element.

19. “Then there remains only consciousness, purified and
bright.**”® What does one cognize with that consciousness?

One cognizes: [This is] pleasant’; one cognizes: ‘[This is]
painful’; one cognizes: ‘[This is] neither-painful-nor-
pleasant.’

In dependence on a contact to be felt as pleasant there
arises a pleasant feeling.””’* When one feels a pleasant
feeling, one understands: ‘| feel a pleasant feeling.’

One understands: ‘With the cessation of that same
contact to be felt as pleasant, its corresponding feeling —
the pleasant feeling that arose in dependence on that
contact to be felt as pleasant — ceases and subsides.’

In dependence on a contact to be felt as painful there
arises a painful feeling. When one feels a painful feeling,
one understands: ‘I feel a painful feeling.’

One understands: ‘With the cessation of that same
contact to be felt as painful, its corresponding feeling — the
painful feeling that arose in dependence on that contact to
be felt as painful — ceases and subsides.’




tho khai 1én. Vi ay khi dang cam giac bat kho bat lac tho, tué
tri rang: "Toi cam giac bat kho bat lac tho".

Do bat kho bat lac tho xtic dy diét di, bat khd bat lac tho
do bat kho bat lac xuc dugc khai 1én, dwoc cam giac, vi ay
tué tri: "Bat kho bat lac tho ay duwoc diét di, dwoc cham dut”.

Nay Ty-kheo, vi nhw do hai cay que xuc cham co xat, hoi
nong dwoc sanh, ngon Ira dwoc hién khéi. Khi hai que 8y
dwoc rdi nhau, dwoc phan ly, strc nédng dwoc sanh khéi ay,
strc néng 4y duoc diét di, dwoc cham dat.

Cilng vay, nay Ty-kheo, duyén lac xuc, lac tho khéi Ién.
Vi &y khi dang cadm giac lac tho tué tri rang: "T6i dang cadm
giac lac tho".

Do lac xuc éy diét di, lac tho do lac xtuc dwoc khéi Ién,
dwoc cdm giac, vi ay tué tri: "Lac tho 4y dwoc diét di, dwoc
cham dot".

Nay Ty-kheo, duyén khd xuc khé tho khdi lén. Vi 4y khi
dang cam giac kho tho tué tri rang: "T6i dang cam giac kho
tho".

Do khd xtic ay diét di, khd tho do khd xtc dwoc khai lén,
dwgc cam giac, vi ay biét: "Kho tho ay dworc diét di, dwoc
cham dut".

Nay Ty-kheo, duyén bat kh6 bat lac xtc, bat khd bat lac
tho khai 1én. Vi ay khi dang cam giac bat kho bat lac tho, tué

In dependence on a contact to be felt as neither-painful-
nor-pleasant there arises a neither-painful-nor-pleasant
feeling. When one feels a neither-painful-nor-pleasant
feeling, one understands: ‘I feel a neither-painful-nor-
pleasant feeling.’

One understands: ‘With the cessation of that same
contact to be felt as neither-painful-nor-pleasant, its
corresponding feeling — the neither-painful-nor-pleasant
feeling that arose in dependence on that contact to be felt
as neither-painful-nor-pleasant — ceases and subsides.’

Bhikkhu, just as from the contact and friction of two fire-
sticks heat is generated and fire is produced, and with the
separation and disjunction of those two fire-sticks the
corresponding heat ceases and subsides;

so too, [243] in dependence on a contact to be felt as
pleasant...

to be felt as painful...

to be felt as neither-painful-nor-pleasant there arises a
neither-painful-nor-pleasant feeling...
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tri rang: "Toi cdm giac bat khé bat lac tho".

Do bat kho bat lac tho xtc ay diét di, bat khd bat lac tho
do bat kho bat lac xuc dwoc khai 1én, dwoc cam giac, vi ay
tué tri: "Bat kho bat lac tho ay duwoc diét di, dwoc cham dut".

Lai nlra, xa con lai duwgc trong sach, trong tréng, nhu
nhuyén, dé& udn nén, chéi sang.

Vi nhw, nay Ty-kheo, mét nguwoi thg vang thién xao hay
ngu®i dé tir stra soan |0 duc; sau khi stra soan 10 duc xong,
nguoi dy dbt Ilva miéng 16 duc; sau khi dbét Ira miéng 16 duc,
ngwdi dy dung kém kep 1y vang va dat vang vao trong
miéng 10;

réi thinh thodng ngudi ay thdi trén 4y, thinh thoang ngudi
ay rudi nwdc trén ay, thinh thodng ngwdi 4y quan sat that
ky...

vang 4y da tré thanh sang sla, thanh tinh, got sach, cac
ué tap dwoc doan trr, cac ty vét duoc trr sach, nhu
nhuyen dé udn nan va chdi sang...

va néu ngudi &y mudn lam do trang strc nao, hoac vong
nhan, hoac bdng tai, hodc vong cO, hodc vong hoa vang,
thdi vang &y cé thé dung vao muc dich ay.

Clng vay, nay Ty-kheo, lai nira, xa con lai dwgc trong
sach, trong trang, nhu nhuyén, dé& udn nén, chéi sang.

Nguwdi dy tué tri nhw sau: "Néu ta tap trung xa nay thanh
tinh nhw vay, trong trdng nhw vay vao Hu khéng vé bién x,
va tu tap tam ta tly theo phap &y, thoi xa nay y ctr vao day,
chép thu tai day, dwoc an tri noi ta trong mét thdi gian dai.

‘With the cessation of that same
its

One understands:
contact to be felt as neither-painful-nor-pleasant,
corresponding feeling... ceases and subsides.’

20. “Then there remains only equanimity, purified and
bright, malleable, wieldy, and radiant.**"

Suppose, bhikkhu, a skilled goldsmith or his apprentice
were to prepare a furnace, heat up the crucible, take some
gold with tongs, and put it into the crucible.

From time to time he would blow on it, from time to time
he would sprinkle water over it, and from time to time he
would just look on.

That gold would become refined, well refined, completely
refined, faultless, rid of dross, malleable, wieldy, and
radiant.

Then whatever kind of ornament he wished to make from
it, whether a golden chain or earrings or a necklace or a
golden garland, it would serve his purpose.

So too, bhikkhu, then there remains only equanimity,
purified and bright, malleable, wieldy, and radiant.

21. “He understands thus: ‘If | were to direct this
equanimity, so purified and bright, to the base of infinite
space and to develop my mind accordingly, then this
equanimity of mine, supported by that base, clinging to it,
would remain for a very long time.*?"®
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Néu ta tap trung xa nay thanh tinh nhuw vay, trong tréng
nhw vay vao Thirc vo bién x&r va tu tap tdm cua ta tuy theo
phap 4y, thoi x& nay y ctv vao day, chap thu tai diy, dwoc
an tru noi ta trong mét thoi gian dai.

Néu ta tap trung xa nay thanh tinh nhw vay, trong trang
nhw vay vao V6 sé& hiru xr, va tu tap tdm ta tuy theo phap
ay, thdi xa nay y cr vao day, chap tha tai day, dwoc an tru
noi ta trong mét thoi gian dai.

Néu ta tap trung xa nay thanh tinh nhw vay, trong trng
nhw vay vao Phi twédng phi phi twéng x&, va tu tap tam cla
ta tuy theo phap 4y, thdi xa nay y cl vao day, chép tha tai
day, dwoc an trd noi ta trong mét thoi gian dai".

Nguwdi Ay tué tri nhw sau: "Néu ta tap trung xa nay thanh
tinh nhw vay, trong trdng nhw vay vao

Hw khéng vb bién xtr...

Thirc vo bién xu...

V6 s& hivu x...

Phi twdng phi phi twédng xu,

va tu tap tdm cla ta tuy theo phap &y, thoi xa &y tr&
thanh phap hiru vi". Vi &y khéng tac thanh, khéng suy tuwéng
dén hiru hay phi hivu.

Do khéng tac thanh, khéng suy twdng dén hiru hay phi
htvu, vi &y khdng chap tha mot sy vat gi & doi;

chap thu khéng qudy rdi vi dy; do chap tha khéng quay
réi vi Ay, vi ay tw chirng Niét-ban,

va Vi éy tué tri: "Sanh da tan, Pham hanh da thanh,
nhirng diéu nén lam da lam, khéng con tré lai trang thai nhw
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If I were to direct this equanimity, so purified and bright, to
the base of infinite consciousness... [244]...

to the base of nothingness...

to the base of neither-perception-nor-non-perception and
to develop my mind accordingly, then this equanimity of
mine, supported by that base, clinging to it, would remain for
a very long time.’

22. “He understands thus: ‘If | were to direct this
equanimity, so purified and bright,

to the base of infinite space and to develop my mind
accordingly, this would be conditioned.*?"’

If I were to direct this equanimity, so purified and bright, to
the base of infinite consciousness...

to the base of nothingness...

to the base of neither-perception-nor-non-perception

and to develop my mind accordingly, this would be
conditioned.” He does not form any condition or generate
any volition tending towards either being or non-being.**"®

Since he does not form any condition or generate any
volition tending towards either being or non-being, he does
not cling to anything in this world.

When he does not cling, he is not agitated. When he is not
agitated, he personally attains Nibbana.

He understands thus: ‘Birth is destroyed, the holy life has




thé nay nra".

Néu vi &y cadm giac lac tho, vi &y tué tri: "Tho &y la vo
thwong"; vi ay tué tri: "Khong nén dam trwoc”; vi ay tué tri:
"Khong phai la dbi twong dé hoan hy".

Néu vi ay cam giac khé tho, vi ay tué tri: "Tho ay la vb
thwong”; vi ay tué tri: "Khong nén dam truwdc"; vi y tué tri:
"Khong phai la déi twong dé hoan hy".

Néu vi &y cam giac bat khd bat lac tho, vi Ay tué tri: "Tho
ay la vo thwdng"; vi dy tué tri: "Khdong nén dadm trudc”; vi ay
tué tri: "Khdng phai 1a déi twong dé hoan hy".

Néu cadm giac lac tho, khéng c6 hé phworc, vi &y cdm giac
tho ay.

Néu vi &y cdm giac khé tho, khéng co6 hé phuoc, vi ay
cam giac tho ay.

Néu vi &y cdm giac béat khd bat lac tho, khéng co hé
phwoc, vi &y cdm giac tho ay.

Khi vi &y cam giac mdt cdm tho véi than 1a tdi hau, vi &y
tué tri: "Ta cdm giac mdt cdm tho véi than 1a tbi hau.

Khi vi &y cdm giac mét cdm tho véi sinh mang la tbi hau,
Vi éy tué tri: "Ta cam giac mot cam tho véi sinh mang la tbi
hau ";

Vi éy tué tri: "Sau khi than hoai mang chung, moi cam tho
hoan hy & noi day tré thanh thanh lvong".

Vi nhw, nay Ty-kheo, nhw ngon dén dau dwoc chay do
nho dau va tim. Khi dau va tim d[ét t;?m, va khQng co vat liéu
khac dwgc dem dén, ngon dén dau ay bj diét tat...
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been lived, what had to be done has been done, there is no
more coming to any state of being.**"®

23. “If he feels a pleasant feeling,**®° he understands: ‘It is
impermanent; there is no holding to it; there is no delight in
it

If he feels a painful feeling, he understands: ‘It is
impermanent; there is no holding to it; there is no delight in
it

If he feels a neither-painful-nor-pleasant feeling, he
understands: ‘It is impermanent; there is no holding to it;
there is no delight in it.’

24. “If he feels a pleasant feeling, he feels it detached;

if he feels a painful feeling, he feels it detached;

if he feels a neither-painful-nor-pleasant feeling, he feels it
detached.

When he feels a feeling terminating with the body, he
understands: ‘| feel a feeling terminating with the body.’
[245]

When he feels a feeling terminating with life, he
understands: ‘| feel a feeling terminating with life.”**%*

He understands: ‘On the dissolution of the body, with the
ending of life, all that is felt, not being delighted in, will
become cool right here.’*?%?

Bhikkhu, just as an oil-lamp burns in dependence on oll
and a wick, and when the oil and wick are used up, if it does
not get any more fuel, it is extinguished from lack of fuel;




Clng vay, nay Ty-kheo, khi cam giac mét cam tho Iay
than lam tdi hau, vi ay tué tri: "Téi cdm giac mot cdm tho lay
than lam ti hau".

Khi cdm giac mot cadm tho 14y sinh mang 1am téi hau, vi
ay tué tri: "T6i cAm giac mdt cdm tho lay sinh mang lam t6i
hau";

vi 4y tué tri: "Sau khi than hoai mang chung, moi cam tho
hoan hy & noi day tré thanh thanh lwong”.

Do vay, Ty-kheo thanh tyu nhw vay la thanh tyu voi téi
thang tué thang xt nay. Vi rang, nay Ty-kheo, nhw vay la toi
thdng Thanh tué, nghia la tri, biét sy doan tan moi dau khé.

Sw giai thoat &y cua vi nay, an trd vao chan dé, khéng bi
dao dong. Nay Ty-kheo, cai gi co thé dwa dén huw vong, thoi
thudc vé huw vong. Cai gi khong thé dwa dén hw vong, thoi
thudc vé chan dé, Niét-ban.

Do vay, vi Ty-kheo thanh twu nhw vay la thanh twu véi toi
thadng dé thang x& nay. Vi rng, nay Ty-kheo, nhw vay |4 tdi
thdng Thanh dé, tirc 1a Niét-ban, khéng co thé dwa dén hw
vong.

Va nhirng sanh y vé tri thirc trwde clia né da duoc day
da, da dwoc thanh twu. Chung dwoc doan tan, chat tan gbc
ré, lam cho nhw than cay sa-la, khdng thé hién hiru niva
trong twong lai, khdng c6 kha nang sanh kh&i nira.

~ Do vay, mét Ty-kheo thanh twu nhw vay la thanh tyu voi
t0i thang hué thi thang x&r nay. Vi rang, nay Ty-kheo, nhw
vay la toi thang Thanh hué thi, tlrc 1a sy xa ly tat ca sanh y.

so too when he feels a feeling terminating with the body...
a feeling terminating with life, he understands: ‘I feel a
feeling terminating with life.’

He understands: ‘On the dissolution of the body, with the
ending of life, all that is felt, not being delighted in, will
become cool right here.’

25. “Therefore a bhikkhu possessing [this wisdom]
possesses the supreme foundation of wisdom. For this,
bhikkhu, is the supreme noble wisdom, namely, the
knowledge of the destruction of all suffering.***®

26. “His deliverance, being founded upon truth, is
unshakeable. For that is false, bhikkhu, which has a
deceptive nature, and that is true which has an undeceptive
nature — Nibbana.

Therefore a bhikkhu possessing [this truth] possesses the
supreme foundation of truth. For this, bhikkhu, is the
supreme noble truth, namely, Nibbana, which has an
undeceptive nature.

27. “Formerly, when he was ignorant, he undertook and
accepted acquisitions;**** now he has abandoned them, cut
them off at the root, made them like a palm stump, done
away with them so that they are no longer subject to future
arising.

Therefore a bhikkhu possessing [this relinquishment]
possesses the supreme foundation of relinquishment. For
this, bhikkhu, is the supreme noble relinquishment, namely,
the relinquishing of all acquisitions.
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Va tham ai vb tri thirc trwdc clia no, thudéc tham duc,
tham nhiém; phap 4y dwoc doan tan, chat tan gbc ré, 1am
cho nhw than cay sa-la, khdong thé hién hiru niva trong
twong lai, khdng cé kha nang sanh khéi nira.

Va sw phan nd vé tri thire trwde ctia no, thude san han,
thudc t6i qua; phap dy dwoc doan tan, cat tan gbc ré, lam
cho nhw than cay sa-la, khéong thé hién hiru niva trong
twong lai, khdng c6 kha nang sanh khéi nira.

Va vbé minh vo tri thirc trwée cla nd, thudc si mé, thudc
t6i qua; phap ay duoc doan tan, cat tan gbc ré, 1am cho nhw
than cay sa-la, khong thé hién hiru trong twong lai, khéng
c6 kha nang sanh kh&i nira.

Do vay, Ty-kheo thanh twu nhw vay la thanh tyu toi thang
tich tinh thang x&. Nay Ty-kheo, nhw vay la toi thang Thanh
tich tinh, tirc 1a sw tich tinh tham san si.

Khi dpqc noi dén: "Ché cé budng lung tri tué, hay ho tri
chan dé, hay lam cho sung man hué thi, hay tu hoc tich
tinh", chinh do duyén nay dwgc n6i dén nhw vay.

Khi dwoc néi dén: "Khi dwoc an trd, vong twéng khdng co
chuyén déng. Khi vong twédng khéng chuyén dong, vi ay
dwoc goi 1a mot an si tich tinh", do duyén gi duwoc néi dén
nhw vay?

15

28. “Formerly, when he was ignorant, he experienced
covetousness, desire, and lust; now he has abandoned
them, cut them off at the root, made them like a palm stump,
done away with them so that they are no longer subject to
future arising.

Formerly, when he was ignorant, he experienced anger, ill
will, and hate; now he has abandoned them, cut them off at
the root, made them like a palm stump, done away with
them so that they are no longer subject to future arising.

Formerly, when he was ignorant, he experienced
ignorance and delusion; now he has abandoned them, cut
them off [246] at the root, made them like a palm stump,
done away with them so that they are no longer subject to
future arising.

Therefore a bhikkhu possessing [this peace] possesses
the supreme foundation of peace. For this, bhikkhu, is the
supreme noble peace, namely, the pacification of lust, hate,
and delusion.

29. “So it was with reference to this that it was said: ‘One
should not neglect wisdom, should preserve truth, should
cultivate relinquishment, and should train for peace.’

30. “The tides of conceiving do not sweep over one who
stands upon these [foundations], and when the tides of
conceiving no longer sweep over him he is called a sage at
peace.?® So it was said. And with reference to what was
this said?




Nay Ty-kheo, "Téi 1a", nhw vay la vong twdng. "Toi la cai
nay", nhw vay la vong twdng. "Toi sé 1a", nhw vay la vong
twdng. "Téi sé khéng 1a", nhw vay la vong tudng.

"Toi s& ¢ s&c”, nhw vay 1a vong tuwdng. "Téi sé khdng ¢
sac", nhw vay la vong twéng.

"Toi sé c6 twdng", nhw vay la vong twdng. "Toi sé khdng
c6 twdng", nhw vay la vong twdng. "Toi sé khéng coé twdng,
khéng khéng cé twéng", nhw vay la vong twdng.

Vong twédng, nay Ty-kheo, la bénh, vong twéng la cuc
buw&u, vong twdng la mii tén.

Nay Ty-kheo, khi vwot khdi moi vong twdng, vi an si

dwoc goi la tich tinh. Nhwng nay Ty-kheo, vi an s tich tinh
khong sanh, khong gia, khong c6 dao dong, khong co6 hy
cau.

Vi khéng ¢6 cai gi do d6 cé thé sanh, nay Ty-kheo, khéng
sanh lam sao gia dwoc? Khéng gia, 1am sao chét duwoc?
Khéng chét lam sao dao déng dwoc? Khdng dao déng, lam
sao hy cau?

Khi dwoc noéi dén: "Khi dwoc an trd, vong twdng khdng co
chuyén déng; khi vong twdng khdng chuyén déng, vi &y
dwoc goi la mot an si tich tinh", do chinh duyén nay duwoc
noi dén nhw vay.

Nay Ty-kheo, hay tho tri sy phan biét tom t&t cta Ta vé
sau gioi.

Ro6i Tén gid Pukkusati nghi nhw sau: "That sy bac Pao
sw da dén véi tal That sw bac Thién Thé da dén vai ta! That
s bac Chanh Bang Giac da dén voi tal"

R6i Tén gia tir chd ngdi dirng day, dap y vao mot bén vai,
cUi dau danh 1& chan Thé Ton, va bach Thé Ton:
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31. “Bhikkhu, ‘I am’ is a conceiving; ‘| am this’ is a
conceiving; ‘I shall be’ is a conceiving; ‘I shall not be’ is a
conceiving;

‘| shall be possessed of form’ is a conceiving; ‘I shall be
formless’ is a conceiving;

‘I shall be percipient’ is a conceiving; ‘I shall be non-
percipient’ is a conceiving; ‘I shall be neither-percipient-nor-
non-percipient’ is a conceiving.

Conceiving is a disease,
conceiving is a dart.

conceiving is a tumour,

By overcoming all conceivings, bhikkhu, one is called a
sage at peace. And the sage at peace is not born, does not
age, does not die; he is not shaken and does not yearn.

For there is nothing present in him by which he might be
born.*?®® Not being born, how could he age? Not ageing,
how could he die? Not dying, how could he be shaken? Not
being shaken, why should he yearn?

32. “So it was with reference to this that it was said: “The
tides of conceiving do not sweep over one who stands upon
these [foundations], and when the tides of conceiving no
longer sweep over him he is called a sage at peace.’

Bhikkhu, bear in mind this brief exposition of the six
elements.”

33. Thereupon the venerable Pukkusati thought: “Indeed,
the Teacher has come to me! The Sublime One has come
to me! The Fully Enlightened One has come to me!”

Then he rose from his seat, arranged his upper robe over
one shoulder, and prostrating himself with his head at the
Blessed One’s feet, he said:




-- Con da roi vao mot 16i lam, bach Thé Tén, vi rang, ngu
dan, si mé va khdng khéo I€o nhuw con, da ngh| rang con co
thé xwng hoé v&i Thé Tén véi danh tir Hién gia.

Bach Thé Tén, mong Thé Tén chap nhan cho con I6i 1am
ay 1a mot 16i IAm dé con c6 thé ngan nglra trong twong lai.

-- Nay Ty-kheo, that vay, Ong da roi vao moét 16i 1am, vi
rang ngu dan, si mé va khéng khéo I1éo vi Ong da nghi réng
Ong ¢6 thé xwng hoé véi Ta véi danh tir Hién gia.

Nhwng nay Ty-kheo, néu Ong thay mot 16i 1am 1a mot 16i
lam, va nhw Phap phat 16, thoi Ta chap nhan 16i 1am &y cho
Ong.

Vi rang, nay Ty-kheo, day la su tang ich trong gi¢i luat
cla bac Thanh, khi nao mét ai thay 16i [am 1& mot 16 1am,
nhw Phap phat 16, d& ngan nglra trong twong lai.

-- Bach Thé Ton, Thé Tén hay cho con duoc tho cu tuc
gi¢i trwrdc mat Thé Ton.

-- Nay Ty-kheo, Ong c6 du y bat khéng?

-- Bach Thé Tén, con khéng cé da y bat.

-- Nay Ty-kheo, cac Nhw Lai khdéng c6 trao cu tuc gioi
cho ai khéng du y bat.

R&i Ton gia Pukkusati sau khi hoan hy tin tho |61 Thé Tén
day, tw cho ngoi dirng day, danh |& Thé Tén, than phia hiru
hwéng vé Ngai réi ra di tim y bat.

Trong khi Ton gia Pukkusati di tim y bat, mét con bo
cudng chay, doat mat mang séng cta Tén gia.
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“Venerable sir, a transgression overcame me, in that like a
fool, confused [247] and blundering, | presumed to address
the Blessed One as ‘friend.’

Venerable sir, may the Blessed One forgive my
transgression seen as such for the sake of restraint in the
future.”

“Surely, bhikkhu, a transgression overcame you, in that
like a fool, confused and blundering, you presumed to
address me as ‘friend.’

But since you see your transgression as such and make
amends in accordance with the Dhamma, we forgive you.

For it is growth in the Noble One’s Discipline when one
sees one’s transgression as such, makes amends in
accordance with the Dhamma, and undertakes restraint in
the future.”

34. “Venerable sir, | would receive the full admission
under the Blessed One.”

“But are your bowl and robes complete, bhikkhu?”
“Venerable sir, my bowl and robes are not complete.”

“Bhikkhu, Tathagatas do not give the full admission to
anyone whose bowl and robes are not complete.”

35. Then the venerable Pukkusati, having delighted and
rejoiced in the Blessed One’s words, rose from his seat, and
after paying homage to the Blessed One, keeping him on
his right, he departed in order to search for a bowl and
robes.




R6i mét s6 dong Ty-kheo di dén Thé Tén, sau khi dén
danh le The Ton rdi ngoi xuong mot bén. Ngoi xuong mot
bén, cac vi Ty-kheo ay bach Thée Tén:

-- Bach Thé T6n, Thién gia nam t& Pukkusati dwoc Thé
Ton thuyét giang mot cach van tat da@ ménh chung. Sanh
thu cua vi ay nhu thé nao, doi song twong lai nhw thé nao?

-- Nay Ty-kheo, that la bac Hién giad, Thién gia nam to
Pukkusati, d& chip hanh Chanh phap va tuy phap. Va
khéng cé phién nhiéu Ta v&i nhitng kién tung vé Chanh
phap.

Nay cac Ty-kheo, Thién gia nam t& Pukkusati, sau khi
doan trr ndm ha phan kiét str, dwoc hoa sanh va tir chd ay
nhap Niét-ban, khéng phai tré lui doi ay nira.

Thé Ton thuyét gidng nhw vay. Cac Ty-kheo ay hoan hy
tin tho I&i Thé Toén day.
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Then, while the venerable Pukkusati was searching for a
bowl and robes, a stray cow killed him.

36. Then a number of bhikkhus went to the Blessed One,
and after paying homage to him, they sat down at one side
and told him:

“Venerable sir, the clansman Pukkusati, who was given
brief instruction by the Blessed One, has died. What is his
destination? What is his future course?”

“‘Bhikkhus, the clansman Pukkusati was wise. He
practised in accordance with the Dhamma and did not
trouble me in the interpretation of the Dhamma.

With the destruction of the five lower fetters, the clansman
Pukkusati has reappeared spontaneously [in the Pure
Abodes] and will attain final Nibbana there without ever
returning from that world.”*?*

That is what the Blessed One said. The bhikkhus were
satisfied and delighted in the Blessed One’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

1264. According to MA, Pukkusati had been the king of
Takkasila and had entered into a friendship with King
Bimbisara of Magadha through merchants who travelled
between the two countries for purposes of trade. In an




exchange of gifts Bimbisara sent Pukkusati a golden plate
on which he had inscribed descriptions of the Three Jewels
and various aspects of the Dhamma. When Pukkusati read
the inscription, he was filled with joy and decided to
renounce the world. Without taking formal ordination, he
shaved his head, put on yellow robes, and left the palace.
He went to Rajagaha intending to meet the Buddha, who
was then in Savattht, about 300 miles away. The Buddha
saw Pukkusati with his clairvoyant knowledge, and
recognising his capacity to attain the paths and fruits, he
journeyed alone on foot to Rajagaha to meet him. To avoid
being recognised, by an act of will the Buddha caused his
special physical attributes such as the marks of a Great Man
to be concealed, and he appeared just like an ordinary
wandering monk. He arrived at the potter's shed shortly
after Pukkusati had arrived there intending to leave for
Savatthi the next day in order to meet the Buddha.

1265. Pukkusati, unaware that the new arrival is the

Buddha, addresses him by the familiar appellation “avuso.”

1266. MA: The Buddha asked these questions merely as
a way to start a conversation, as he already knew that
Pukkusati had gone forth on account of himself.

1267. MA: Since Pukkusati had already purified the
preliminary practice of the path and was able to attain the
fourth jhana through mindfulness of breathing, the Buddha
began directly with a talk on insight meditation, expounding
the ultimate voidness that is the foundation for arahantship.

1268. MA: Here the Buddha expounds the non-truly
existent by way of the truly existent; for the elements are
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truly existent but the person is not truly existent. This is
meant: “That which you perceive as a person consists of six
elements. Ultimately there is no person here. ‘Person’ is a
mere concept.”

1269. As at MN 137.8.

1270. Pannadhifthana, saccadhifthana, cagadhitthana,
upasamadhitthana. Nm, in Ms, had first rendered adhitthana
as “resolve,” and then replaced it with “mode of expression,”
neither of which seems suitable for this context. MA glosses
the word with patiftha, which clearly means foundation, and
explains the sense of the statement thus: “This person who
consists of the six elements, the six bases of contact, and
the eighteen kinds of mental approach—when he turns
away from these and attains arahantship, the supreme
accomplishment, he does so established upon these four
bases.” The four foundations will be individually elucidated
by the sequel, 88§12—29.

1271. MA: From the start one should not neglect the
wisdom born of concentration and insight in order to
penetrate through to the wisdom of the fruit of arahantship.
One should preserve truthful speech in order to realise
Nibbana, the ultimate truth. One should -cultivate the
relinquishment of defilements in order to relinquish all
defilements by the path of arahantship. From the start one
should train in the pacification of defilements in order to
pacify all defilements by the path of arahantship. Thus the
wisdom, etc., born of serenity and insight are spoken of as
the preliminary foundations for achieving the foundations of
wisdom, etc. (distinctive of arahantship).
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1272. MA: The non-neglecting of wisdom is explained by
way of the meditation on the elements. The analysis of the
elements here is identical with that of MN 28.6, 11, 16, 21
and MN 62.8-12.

1273. MA: This is the sixth element, which “remains” in
that it has yet to be expounded by the Buddha and
penetrated by Pukkusati. Here it is explained as the
consciousness that accomplishes the work of insight
contemplation on the elements. Under the heading of
consciousness, the contemplation of feeling is also
introduced.

1274. This passage shows the conditionality of feeling and
its impermanence through the cessation of its condition.

1275. MA identifies this as the equanimity of the fourth
jhana. According to MA, Pukkusati had already achieved the
fourth jhana and had a strong attachment to it. The Buddha
first praises this equanimity to inspire Pukkusati's
confidence, then he gradually leads him to the immaterial
jhanas and the attainment of the paths and fruits.

1276. The sense is: If he attains the base of infinite space
and should pass away while still attached to it, he would be
reborn in the plane of infinite space and would live there for
the full lifespan of 20,000 aeons specified for that plane. In
the higher three immaterial planes the lifespan is
respectively 40,000 aeons, 60,000 aeons, and 84,000
aeons.

1277. MA: This is said in order to show the danger in the
immaterial jhanas. By the one phrase, “This would be
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conditioned,” he shows: “Even though the lifespan there is
20,000 aeons, that is conditioned, fashioned, built up. It is
thus impermanent, unstable, not lasting, transient. It is
subject to perishing, breaking up, and dissolution; it is
involved with birth, ageing, and death, grounded upon
suffering. It is not a shelter, a place of safety, a refuge.
Having passed away there as a worldling, one can still be
reborn in the four states of deprivation.”

1278. So n’eva abhisankharoti nabhisancetayati bhavaya
va vibhavaya. The two verbs suggest the notion of volition
as a constructive power that builds up the continuation of
conditioned existence. Ceasing to will for either being or
non-being shows the extinction of craving for eternal
existence and annihilation, culminating in the attainment of
arahantship.

1279. MA says that at this point Pukkusati penetrated
three paths and fruits, becoming a non-returner. He realised
that his teacher was the Buddha himself, but he could not
express his realisation since the Buddha still continued with
his discourse.

1280. This passage shows the arahant’s abiding in the
Nibbana element with a residue remaining (of the factors of
conditioned existence, sa-upadisesa nibbanadhatu). Though
he continues to experience feelings, he is free from lust
towards pleasant feeling, from aversion towards painful
feeling, and from ignorance about neutral feeling.

1281. That is, he continues to experience feeling only as
long as the body with its life faculty continues, but not
beyond that.




1282. This refers to his attainment of the Nibbana-element
with no residue remaining (anupadisesa nibbanadhatu)—the
cessation of all conditioned existence with his final passing
away.

1283. This completes the exposition of the first foundation,
which began at 813. MA says that the knowledge of the
destruction of all suffering is the wisdom pertaining to the
fruit of arahantship.

1284. MA mentions four kinds of acquisitions (upadhi)
here: see n.674.

1285. The “tides of conceiving” (mannussava), as the
following paragraph will show, are thoughts and notions
originating from the three roots of conceiving—craving,
conceit, and views. For a fuller explanation, see n.6. The
“sage at peace” (muni santo) is the arahant.

1286. That which is not present in him is craving for being,
which leads those who have not eradicated it back to a new
birth following death.

1287. MA says that he was reborn in the Pure Abode
called Aviha and attained arahantship as soon as he took
rebirth there. It quotes a verse from the Samyutta Nikaya
(SN 1:50/i.35) mentioning Pukkusati as one of seven
bhikkhus who were reborn in Aviha and attained deliverance
by transcending the celestial bonds.
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