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139. Kinh V6 tranh phan biét (P. Arapavibharngasuttam,
H. #E# 5 RI#) twong dwong Cau-lau-sdu vé tranh kinh.**
Pé gilp moi ngwdi vwot qua khé dau do nghiép va théi
quen tranh chap, dirc Phat day k§ nang tan dwong mét tich
cwc cua nguoi khac, gop y khéo va dung luc, cha tam vao
sw an lac cla thanh tinh va giac ngé, giao tiép bang 1oi tor
ai, khdng chap dinh ngbn ng va hanh x& cla ngwdi khac,
thwc tap hy xa va bao dung.

139. Aranavibhanga Sutta: The Exposition of Non-
conflict. The Buddha gives a detailed discourse on things
that lead to conflict and things that lead away from conflict.

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
MGt thoi, Thé Ton tru & Savatthi (Xa-vé), Jetavana (Ky-
da Lam), tai tinh xa éng Anathapindika (Cap C6 Boc).

Tai day, Thé Ton goi cac Ty-kheo: "Nay cac Ty-kheo".

-- "Bach Thé Ton". Cac Ty-kheo ay vang dap The Ton.
Thé Tén ndi nhu sau:

-- Nay céac Ty-kheo, Ta sé& giang cho cac Ong vé V6 tranh
phan biét. Hay nghe va suy nghiém ky, Ta sé giang.

-- Thwa vang, bach Thé Ton. ,
Cac Ty-kheo ay vang dap The Toén. Thé Tén néi nhw sau:

-- Ch& c6 hanh tri duc lac, ha liét, dé tién, pham phu,
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[230] 1. THUS HAVE | HEARD. On one occasion the
Blessed One was living at Savatthi in Jeta’'s Grove,
Anathapindika’s Park.

There the Blessed One addressed the bhikkhus thus:
“Bhikkhus.”

— “Venerable sir,” they replied. The Blessed One said
this:

2. “Bhikkhus, | shall teach you an exposition of non-
conflict. Listen and attend closely to what | shall say.”

— “Yes, venerable sir,” the bhikkhus replied. The Blessed
One said this:

3. “One should not pursue sensual pleasure, which is low,




khéng xieng bac Thanh, khéng lién hé muc dich. Va ciing
khéng nén hanh tri tw ky khé hanh, dau khd, khéng xirng
bac Thanh, khéng lién hé muc dich.

T bd hai cwc doan 8y, cé con duwong Trung dao da
dwoc Nhw Lai gidc ngd, tac thanh mét, tac thanh tri, dua
dén an tinh, thang tri, giac ngd, Niét-ban.

Nén biét tan than va nén biét chi trich. Sau khi biét tan
than va sau khi biét chi trich, khéng tan than, khéng chi
trich, chi nén thuyét phap.

Nén biét phan xét vé lac. Sau khi biét phan xét vé lac,
nén chu tam vao ndi lac.

Khong nén ndéi Ié€n 01 bi mat.

Mat dbi mat (v&i ai), khdng nén ndi I&i mat long.
Nén naoi that tw tie, khbng c6 vdi vang.

Ch& c6 chép trwée dia phuong ngir,

ch& c6 di qua xa ngdn nglr thwong dung.

Nhw vay la tbng thuyét vé Vé tranh phan biét.

Khi dwoc néi dén: "Ché cé hanh tri duc lac, ha liét, de
tién, pham phu, khéng x*ng bac Thanh, khéng lién hé muc
dich, va cling khéng nén hanh tri tw ky khé hanh, dau khé,
khéng xirng bac Thanh, khéng lién hé muc dich", do duyén
gi dwoc néi dén nhw vay?

Pham lac gi lién hé v&i duc nhwng dam mé loai hy ha liét,
dé tién, pham phu, khong xirng bac Thanh, khong lién hé
muc dich, phap nhw vay la c6 dau khd, cé phién lao, cé wu
nao, co nhiét ndo, thudc ta dao.

Pham lac gi lién két v&i duc, nhwng khéng dam mé loai
hy ha liét, dé tién, pham phu, khéng xirng bac Thanh, khéng
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vulgar, coarse, ignoble, and unbeneficial; and one should
not pursue self-mortification, which is painful, ignoble, and
unbeneficial.

The Middle Way discovered by the Tathagata avoids both
extremes; giving vision, giving knowledge, it leads to peace,
to direct knowledge, to enlightenment, to Nibbana.'?*’

One should know what it is to extol and what it is to
disparage, and knowing both, one should neither extol nor
disparage but should teach only the Dhamma.

One should know how to define pleasure, and knowing
that, one should pursue pleasure within oneself.

One should not utter covert speech,

and one should not utter overt sharp speech.

One should speak unhurriedly, not hurriedly.

One should not insist on local language, and one should
not override normal usage.

This is the summary of the exposition of non-conflict.

4. “One should not pursue sensual pleasure, which is low,
vulgar, coarse, ignoble, and unbeneficial; and one should
not pursue self-mortification, which is painful, ignoble, and
unbeneficial.” So it was said. And with reference to what was
this said?

“The pursuit of the enjoyment of one whose pleasure is
linked to sensual desires™®*® — low, vulgar, coarse, ignoble,
and unbeneficial — is a state beset by suffering, vexation,
despair, and fever, and it is the wrong way.'?*° [231]

Disengagement from the pursuit of the enjoyment of one
whose pleasure is linked to sensual desires — low, vulgar,




lién hé muc dich, phap nhw vay khong cé dau khd, khéng c6
phién lao, khéng c6 wu ndo, khdng c6 nhiét ndo, thudc
chanh dao.

Pham hanh tri tw ky khé hanh nao, khé dau, khéng xirng
bég Thénh,‘ khéng lién hé muc dich, phap nhw vay c6 dau
kho, co phién lao, cé wu ndo, cé nhiét ndo, thudc ta dao.

Pham khéng hanh tri khé hanh nao, dau khd khéng xirng
bac Thanh, khéng lién hé muc dich, phap nhw vay khéng cé
dau khd, khéng cé phién lao, khéng c6 wu néo, khéng ¢
nhiét ndo, thuéc chanh dao.

Khi dwoc néi dén: "Ché cé hanh tri duc lac, ha liét, de
tién, khong xirng bac Thanh, khong lién hé muc dich, va
cling khéng nén hanh tri tw ky khd hanh, dau khé, khéng
xweng bac Thanh, khéng lién hé muc dich", chinh do duyén
nay, dwoc néi dén nhuw vay.

Khi dwoc néi dén: "Tw bd hai cwe doan 4y, cé con dwdng
Trung dao da dwoc Nhuw Lai giac ngd, tac thanh mat, tac
thanh tri, dwa dén an tinh, thuwong tri, giac ngd, Niét-ban",
do duyén gi dwoc néi dén nhw vay?

Pay la con dwong Thanh tam nganh, tic la chanh tri
kién, chanh tw duy, chanh ngi¥, chanh nghiép, chanh mang,
chanh tinh tn, chanh niém, chanh dinh.

Khi dwoc néi dén: "Tw bd hai cwe doan 4y, cé con dwdng
Trung dao da dwoc Nhuw Lai giac ngd, tac thanh mat, tac
thanh tri, dwa dén an tinh, thwong tri, giac ngd, Niét-ban",
chinh do duyén nay, dwoc néi dén nhw vay.
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coarse, ignoble, and unbeneficial — is a state without
suffering, vexation, despair, and fever, and it is the right
way.

“The pursuit of self-mortification — painful, ignoble, and
unbeneficial — is a state beset by suffering, vexation,
despair, and fever, and it is the wrong way.

Disengagement from the pursuit of self-mortification —
painful, ignoble, and unbeneficial — is a state without
suffering, vexation, despair, and fever, and it is the right
way.

“So it was with reference to this that it was said: ‘One
should not pursue sensual pleasure, which is low, vulgar,
coarse, ignoble, and unbeneficial; and one should not
pursue self-mortification, which is painful, ignoble, and
unbeneficial.’

[113

5. “The Middle Way discovered by the Tathagata avoids
both these extremes; giving vision, giving knowledge, it
leads to peace, to direct knowledge, to enlightenment, to
Nibbana.” So it was said. And with reference to what was
this said?

It is just this Noble Eightfold Path; that is, right view, right
intention, right speech, right action, right livelihood, right
effort, right mindfulness, and right concentration.

So it was with reference to this that it was said: ‘The
Middle Way discovered by the Tathagata avoids both these
extremes... to Nibbana.’




Khi dwoc néi dén: "Nén biét tan than va nén biét chi trich;
sau khi biét tan than va sau khi biét chi trich, khéng tan
than, khéng chi trich, chi nén thuyét phap", do duyén gi
dwoc noéi dén nhw vay?

Nay cac Ty-kheo, thé nao 1a tan than, thé nao la chi trich,
nhwng khdng thuyét phap?

Vi ay chi trich mét s6 nguoi va ndi nhw sau: "Nhirng ai
tim thay lac lién hé v&i duc nhwng dam mé loai hy ha liét, dé
tién, pham phu, khéng xi*ng bac Thanh, khéng lién hé muc
dich, tt ca nhirng ngudi dy c6 dau khd, cé phién lao, c6 wu
nao, co nhiét ndo, thudc ta dao".

Vi 4y tan than mét sé nguwdi va néi nhw sau: "Nhirng ai
tim thay lac lién hé véi duc, nhwng khédng dam mé loai hy
ha liét, dé tién, pham phu, khéng xing bac Thanh, khéng
lién hé muc dich, tdt cd nhirng vi 4y khéng cé dau khd,
khong c6 phién lao, khéng ¢é wu ndo, khéng cé nhiét nao,
thuéc chanh dao".

O day, vi 4y chi trich mot sbé nguwoi va noéi nhu sau:
"Nhirng ai dam mé hanh tri tw ky khd hanh, dau khd, khdng
xtng bac Thanh, khéng lién hé muc dich, tat ca nhirng vi &y
déu cé dau khd, cé phién lao, c6 wu ndo, cé nhiét n3o,
thudc vé ta dao".

O day, vi ay tan than mét sd ngwdi va néi nhu sau:
"Nhirng ai khéng dam mé hanh tri tw ky khé hanh; dau khd,
khéng xrng bac Thanh, khéng lién hé muc dich, tat ca
nhirng vi &y déu khéng c6 dau khd, khéng cé phién lao,
khéng cé wu ndo, khéng cé nhiét ndo, thudéc chanh dao".
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6. “One should know what it is to extol and what it is to
disparage, and knowing both, one should neither extol nor
disparage but should teach only the Dhamma.” So it was
said. And with reference to what was this said?

7. “How, bhikkhus, does there come to be extolling and
disparaging and failure to teach only the Dhamma?

When one says: ‘All those engaged in the pursuit of the
enjoyment of one whose pleasure is linked to sensual
desires — low... and unbeneficial — are beset by suffering,
vexation, despair, and fever, and they have entered upon
the wrong way,’ one thus disparages some.

When one says: ‘All those disengaged from the pursuit of
the enjoyment of one whose pleasure is linked to sensual
desires — low... and unbeneficial — are without suffering,
vexation, despair, and fever, and they have entered upon
the right way,” one thus extols some.

“When one says: ‘All those engaged in the pursuit of self-
mortification — painful, ignoble, and unbeneficial — [232]
are beset by suffering, vexation, despair, and fever, and
they have entered upon the wrong way,’ one thus
disparages some.

When one says: ‘All those disengaged from the pursuit of
self-mortification — painful, ignoble, and unbeneficial — are
without suffering, vexation, despair, and fever, and they
have entered upon the right way,” one thus extols some.




O day, vi 4y chi trich mot sé ngwdi va néi nhw sau:
"Nhing ai chwa doan tan hiru kiét s, t4t cd nhirng vj ay
déu cé dau khd, cé phién lao, c6 wu ndo, cé nhiét nao,
thubc ta dao".

O day, vi 4y tan than mot sd ngwdi va néi nhuw sau:
"Nhirng ai da doan tan hiru kiét s, tdt cd nhirng vi ay
khéng cé dau khd, khdng cé phién lao, khéng cé wu nao,
khéng c6 nhiét ndo, thuéc chanh dao".

Nhw vay, nay cac Ty-kheo, la c6 tan than va cé chi trich
nhwng khéng thuyét phap.

Va nay cac Ty-kheo, thé ndo 1a khéng cé tan than va
khéng c6 chi trich, nhwng c6 thuyét phap?

Vi &y khéng néi nhw sau: "Nhirng ai tim thay lac lién hé
véi duc, nhwng dam mé loai hy ha liét, dé tién, pham phu,
khéng xtrng bac Thanh, khéng lién hé muc dich, tat ca
nhirng vi &y c6 dau khd, co6 phién lao, c6 wu ndo, c6 nhiét
nao, thudc ta dao".

Vi Ay chi thuyét phap va noi nhw sau: "Sy dam mé 1a mot
phap cé dau khd, cé phién lao, cd wu ndo, co nhiét no,
thubc ta dao".

Vi 4y khéng néi: "Nhirng ai tim thay lac lién hé véi duc,
nhwng khdng dam mé loai hy ha liét, dé tién, pham phu,
khéng xirng bac Thanh, tt cd nhitng vi 4y khéng cé dau
khd, khéng c6 phién lao, khédng ¢6 wu ndo, khéng cé nhiét
nao, thudéc chanh dao".

Vi &y chi thuyét phap va néi nhw sau: "Khéng dam mé la
mot phap khéng dau khd, khdéng c6 phién lao, khéng cé wu
nao, khdéng co nhiét ndo, thudéc chanh dao".

Vi &y khéng néi: "Nhirtng ai dam mé hanh tri tw ky kho

“When one says: ‘All those who have not abandoned the
fetter of being'*®® are beset by suffering, vexation, despair,
and fever, and they have entered upon the wrong way,” one
thus disparages some.

When one says: ‘All those who have abandoned the fetter
of being are without suffering, vexation, despair, and fever,
and they have entered upon the right way,” one thus extols
some.

This is how there comes to be extolling and disparaging
and failure to teach only the Dhamma.

8. “And how, bhikkhus, does there come to be neither
extolling nor disparaging but teaching only the Dhamma?

When one does not say: ‘All those engaged in the pursuit
of the enjoyment of one whose pleasure is linked to sensual
desires... have entered upon the wrong way,’

but says instead: ‘The pursuit is a state beset by suffering,
vexation, despair, and fever, and it is the wrong way,’

then one teaches only the Dhamma.*?**

When one does not say: ‘All those disengaged from the
pursuit of the enjoyment of one whose pleasure is linked to
sensual desires... have entered upon the right way,’

but says instead: ‘The disengagement is a state without
suffering, vexation, despair, and fever, and it is the right
way,’

then one teaches only the Dhamma.

“When one does not say: ‘All those engaged in the pursuit




hanh, dau khd, khéng xtng bac Thanh, khong lién hé muc
dich, tat cd nhirng vi 4y cé dau khd, cé phién lao, cé wu
nao, cé nhiét ndo, thudc ta dao."

Vi &y chi thuyét phap va néi nhu sau: "Sy dam mé 1a mot
phap cé dau khd, cé phién lao, ¢ wu ndo, c6 nhiét no,
thubc ta dao".

Vi &y khoéng noi: "Nhirng ai khéng dam mé hanh tri tw ky
khd hanh, dau khd, khéng xirng bac Thanh, khéng lién hé
dén muc dich, tat ca nhirng vi &y déu khéng cé dau khé,
khéng cé phién lao, khéng ¢6 wu ndo, khdéng cé nhiét nzo,
thuéc chanh dao".

Vi &y chi thuyét phap va néi nhw sau: "Sy khédng dam mé
la khéng dau khd, phap nay khéng cé phién lao, khéng co
wu ndo, khéng c6 nhiét ndo, thudc vé chanh dao".

Vi 4y khéng ¢6 néi: "Nhirng ai chwa doan tan hivu kiét s,
tat ca nhirng vi &y déu cd dau khd, co6 phién lao, c6 wu nao,
c6 nhiét ndo".

Vi 4y chi thuyét phap va néi nhw sau: "Khi hivru kiét siv
chwa doan tan, hiru chwa doan tan".

Vi éy khéng noi nhw sau: "Nhirng ai da doan tan hiru kiét
str, tAt cd nhitng vi &y khdng cé dau khd, khéng cd phién
lao, khéng cb wu ndo, khéng cé nhiét nao".

Vi 8y chi thuyét phap va néi nhw sau: "Va khi hiru kiét st
dwoc doan tan, hiru dwoc doan tan".

Nhw vady, nay cac Ty-kheo, la khdng tan than, khéng chi
trich, nhwng chi thuyét phap.

Khi dwoc noi den: "Nén biét tan than va nén biét chi trich;
sau khi biét tan than va sau khi biét chi trich, ch& c6 tan
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of self-mortification... have entered upon the wrong way,’
but says instead: ‘The pursuit is a state beset by suffering,
vexation, despair, and fever, and it is the wrong way,’
then one teaches only the Dhamma.

When one does not say: ‘All those disengaged from the
pursuit of self-mortification... have entered upon the right
way,’

but says instead: ‘The disengagement is a state without
suffering, vexation, despair, and fever, and it is the right
way,’

then one teaches only the Dhamma.

“When one does not say: ‘All those who have not
abandoned the fetter of being... have entered upon the
wrong way,’ [233]

but says instead: ‘As long as the fetter of being is
unabandoned, being too is unabandoned,’

then one teaches only the Dhamma.

When one does not say: ‘All those who have abandoned
the fetter of being... have entered upon the right way,’

but says instead: ‘When the fetter of being is abandoned,
being also is abandoned,’

then one teaches only the Dhamma.

“So it was with reference to this that it was said: ‘One
should know what it is to extol and what it is to disparage,




than, chd co chi trich, chi nén thuyét phap",
chinh do duyén nay duwoc néi dén nhw vay.

Khi dwoc noi dén: "Nén biét phan xét vé lac; sau khi biét
phan xét vé lac, nén chu tam vao ndi lac”,
do duyén gi dwoc néi dén nhw vay?

Nay cac Ty-kheo, c6 ndm duc trwdng duwéng nay. Thé
nao la nam?

Céc séc phap do mat nhan thire, kha i, kha lac, kha vy,
kha hy, lién hé dén duc, hap dan;

céac tiéng do tai nhan thirc,... ;

cac hwong do mdi nhan thue,... ;

cac vi do lw®i nhan thirce... ;

cac xuc do than cam giac, kha ai, kha lac, kha y, kha hy,
lién hé dén duc, hap dan.

Nay cac Ty-kheo, nhw vay la nam duc tredng dwdng.

Nay cac Ty-kheo, do duyén nam duc trwdng dudng nay
kh&i I&n lac va hy, nhw vay goi la duc lac, ué lac, pham phu
lac, phi Thanh lac.

Ta noi loai lac nay khéng nén thyc hanh, khéng nén tu
tap, khéng nén lam cho sung man, nén so¢ hai.

O day, nay cac Ty-kheo, Ty-kheo ly duc, ly bat thién
phap, chirng dat va an trd Thién th& nhat, mét trang thai hy
lac do ly duc sanh, cé tAm, c6 tir.

Dinh chi tAm va t&, chirng dat va an trd Thién the hai,
mét trang thai hy lac do dinh sanh, khéng tam, khéng tir, ndi
tfinh nhvt tam...

Thién th ba...

chirng dat va an tra Thién the tw.

and knowing both, one should neither extol nor disparage
but should teach only the Dhamma.’

9. “One should know how to define pleasure, and
knowing that, one should pursue pleasure within oneself.’
So it was said. And with reference to what was this said?

“Bhikkhus, there are these five cords of sensual pleasure.
What five?

Forms cognizable by the eye...

sounds cognizable by the ear...

odours cognizable by the nose...

flavours cognizable by the tongue...

tangibles cognizable by the body that are wished for,
desired, agreeable, and likeable, connected with sensual
desire and provocative of lust.

These are the five cords of sensual pleasure.

Now the pleasure and joy that arise dependent on these
five cords of sensual pleasure are called sensual pleasure
— a filthy pleasure, a coarse pleasure, an ignoble pleasure.

| say of this kind of pleasure that it should not be pursued,
that it should not be developed, that it should not be
cultivated, and that it should be feared.

“Here, bhikkhus, quite secluded from sensual pleasures,
secluded from unwholesome states, a bhikkhu enters upon
and abides in the first jhana...

the second jhana...

the third jhana...

the fourth jhana.




Nhuw vay goi la xuat ly lac, vién ly lac, an tinh lac, giac ngd
lac. Ta ndi loai lac nay nén thyc hanh, nén tu tap, nén lam
cho sung man, khéng nén so¢ hai.

Khi dwoc néi dén: "Nén biét phan xét vé lac; sau khi phan
xét vé lac, hay chu tam vao néi lac", do chinh duyén nay
dwgc ndi dén nhw vay.

Khi dwoc noi dén: "Khdng nén noi 1&n I&i bi mat. Mat doi
mat (voi ai), khdng nén ndi I mat 1ong", do duyén gi dwoc
noi dén nhw vay?

Tai day, nay cac Ty-kheo, biét dwoc mot Idi bi mat 1a
khéng thwe, hw vong, khéng lién hé muc dich, néu cé thé
dwoc, ché ndi Ién 16 bi mat Ay.

Va néu biét dwoc mot 16 bi mat la thue, khong hw vong,
nhwng khong lién hé muc dich, hay tw tap dirng ndi 1oi dy.

Va néu biét dwoc mét I bi mat la thwe, khdng hw vong,
gé lién hé muc dich; & day nén biét thdi noi 1én 16 bi mat
ay.

Néu biét mot I&i mat long, mat dbéi mat (v&i ai) la khdng
thwe, hw vong, khong lién hé muc dich, néu cé thé duoc,
mat d6i mat; ché co néi 1én I&i n6i mét long Ay.

Néu biét mot 161 méat long, mat ddi mat (voi ai) la thue,
khéng hu vong, nhwng khéng lién hé muc dich, hay tap ché
ndi 1&n 16i y.

Va néu biét mot 16 mét long, mat ddi mat (vai ai) 1a thuc,
khéng hw vong, c6 lién hé muc dich; & day nén biét thei noi
|&n 1&i mat long Ay.

This is called the bliss of renunciation, the bliss of
seclusion, the bliss of peace, the bliss of enlightenment. |
say of this kind of pleasure that it should be pursued, that it
should be developed, that it should be cultivated, and that it
should not be feared. [234]

“So it was with reference to this that it was said: ‘One
should know how to define pleasure, and knowing that, one
should pursue pleasure within oneself.’

10. “One should not utter covert speech, and one should
not utter overt sharp speech.” So it was said. And with
reference to what was this said?

“Here, bhikkhus, when one knows covert speech to be
untrue, incorrect, and unbeneficial, one should on no
account utter it.

When one knows covert speech to be true, correct, and
unbeneficial, one should try not to utter it.

But when one knows covert speech to be true, correct,
and beneficial, one may utter it, knowing the time to do so.

“Here, bhikkhus, when one knows overt sharp speech to
be untrue, incorrect, and unbeneficial, one should on no
account utter it.

When one knows overt sharp speech to be true, correct,
and unbeneficial, one should try not to utter it.

But when one knows overt sharp speech to be true,
correct, and beneficial, one may utter it, knowing the time to
do so.




Khi dwoc noi dén: "Khdng nén noi 1&n I&i bi mat, méat doi
mat (v&i ai), khdng nén ndi Ién I&i mat Iong", do chinh duyén
nay dwoc noi dén nhw vay.

Khi dwoc noi dén: "Nén noi that tir tv, ché cé vbi vang”,
do duyén gi dwoc néi dén nhw vay?

O day, nay cac Ty-kheo, néu néi voi vang, thdi than mét
madi, tdm bij tén hai, tiéng bj tén hai va cb hong bi dau.

L&i néi mot ngudi voi vang khong dugc rdé rang va khéng
dwoc nhan hiéu.

Tai day, nay cac Ty-kheo, noi 1&i tir tir, than khéng mét
méi, tdm khong tén hai, tiéng khéng tén hai va cd hong
khéng bi dau.

Loi n6i mot nguoi noi tlr tr dworc r6 rang va dwoc nhan
hiéu.

Khi dwoc ndi dén: "Nén noi that tl‘J” ttr, chd cd ndi voi
vang ", chinh do duyén nay dwgc noi dén nhw vay.

Khi dwoc néi dén: "Ché cé chép truwédc dia phwong ngi,
chd cd di qua xa ngbn ngtr thwong dung,” do duyén gi
dwoc ndi dén nhw vay?

Va nay cac Ty-kheo, thé nao la chép trwdc dia phuong
ngl va di qua xa ngon nglr thwong dung?

O day, nay cac Ty-kheo, trong nhiéu qudc dd, ngudi ta
biét (nhivng chiv) Pati... Patta... Vittha... Serava... Dharopa...
Pona... Pislla.
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“So it was with reference to this that it was said: ‘One
should not utter covert speech, and one should not utter
overt sharp speech.’

11. “One should speak unhurriedly, not hurriedly.” So it
was said. And with reference to what was this said?

“‘Here, bhikkhus, when one speaks hurriedly, one’s body
grows tired and one’s mind becomes excited, one’s voice is
strained and one’s throat becomes hoarse,

and the speech of one who speaks hurriedly is indistinct
and hard to understand.

“Here, bhikkhus, when one speaks unhurriedly, one’s
body does not grow tired nor does one’s mind become
excited, one’s voice is not strained nor does one’s throat
become hoarse,

and the speech of one who speaks unhurriedly is distinct
and easy to understand.

“So it was with reference to this that it was said: ‘One
should speak unhurriedly, not hurriedly.’

12. “One should not insist on IocaI language, and one
should not override normal usage.” So it was said. And with
reference to what was this said?

“How, bhikkhus, does there come to be insistence on local
language and overriding of normal usage?

Here, bhikkhus, in different localities they call the same
thing a ‘dish’ [pati], [235] a ‘bowl’ [patta], a ‘vessel [vittha], a
‘saucer’ [serava], a ‘pan’ [dharopa], a ‘pot’ [pona], or a




Nhw vay, nhu ho biét trong cac qudc dd Ay nhirng chir 13
nhw vay, nhw vay, cé ngwdi lai lam nhw vay, kién tri chép
th(, chap trwdc va ndi: "Chi nhw vay la sy that, ngoai ra la
hw vong".

Nhw vay, nay cac Ty-kheo, 1a chdp trwdc dia phwong
nglr, la di qua xa ngén nglr thwdng dung.

Va nay cac Ty-kheo, thé nao 1a khéng chép trwdc dia
phwong nglr, khéng di qua xa ngdn nglr thwdng dung?

O day, nay cac Ty-kheo, trong nhiéu qudc dd, ngudi ta
biét nhirng chiv Pati... Patta... Vittha... Serava... Dharopa...
Pona... Pislla...

Nhw vay, nhw ho biét trong cac quéc dé ay, nhirng chir 1a
nhw vay, nhw vay, mot ngwdi khéng chap thd ma giai thich:
"Cé&c vi &y y cir nhw thé nay, giai thich nhw vay".

Nhw vay, nay cac Ty-kheo la khdéng chép trudc dia
phwong ngr, khéng di qua xa ngdbn nglr thwdng dung.

Khi dwoc néi dén: "Ché cé chép truwéc dia phwong ngit,
chd cd di qua xa ngdn nglr thwong dung”, do chinh duyén
nay dwoc néi dén nhuw vay.

O day, nay cac Ty-kheo, pham lac gi lién hé vé&i duc
nhwng c6 dam mé loai hy, ha liét, dé tién, pham phu, khéng
xwng bac Thanh, khéng lién hé muc dich, phap nhuw vay co
dau khd, cé phién lao, c6 wu ndo, cé nhiét ndo, thudc ta
dao.

Do vay, phap nay la phap hiru tranh.

‘basin’ [pisila].

So whatever they call it in such and such a locality, one
speaks accordingly, firmly adhering [to that expression] and
insisting: ‘Only this is correct; anything else is wrong.’

This is how there comes to be insistence on local
language and overriding normal usage.*?%2

‘And how, bhikkhus, does there come to be non-
insistence on local language and non-overriding of normal
usage?

Here, bhikkhus, in different localities they call the same
thing a ‘dish’... or a ‘basin.’

So whatever they call it in such and such a locality,
without adhering [to that expression] one speaks
accordingly, thinking: ‘These venerable ones, it seems, are
speaking with reference to this.’

This is how there comes to be non-insistence on local
language and non-overriding of normal usage.

“So it was with reference to this that it was said: ‘One
should not insist on local language, and one should not
override normal usage.’

13. “Here, bhikkhus, the pursuit of the enjoyment of one
whose pleasure is linked to sensual desires — low... and
unbeneficial — is a state beset by suffering, vexation,
despair, and fever, and it is the wrong way.

Therefore this is a state with conflict.
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Tai day, nay cac Ty-kheo, pham lac gi, lién két v&i duc,
nhwng khéng c6 dam mé loai hy, ha liét, dé tién, pham phu,
khéng xirng bac Thanh, khong lién hé muc dich, phap nhw
vay khéng c6 dau khd, khdéng cé phién lao, khéng co6 wu
nao, khéng coé nhiét néo, thuéc chanh dao.

Do vay, phap nay la phap vé tranh.

Tai day, nay cac Ty-kheo, pham hanh tri tw ky khd hanh,
dau khd, khéng xirng bac Thanh, khéng lién hé muc dich,
phap nhw vay cé dau khd, cé phién lao, c6 wu ndo, co6 nhiét
nao, thudc ta dao.

Do vay, phap nay la phap hiru tranh.

Tai day, nay cac Ty-kheo, pham khéng cé hanh tri tw ky
khd hanh, khéng dau khd, khdng xirng bac Thanh, khéng
lién hé muc dich, phap nhw vay khéng c6 dau khd, khéng cd
phién lao, khéng c6 wu ndo, khdng cd nhiét ndo, thudc
chanh dao.

Do vay, phap nay la phap vé tranh.

Tai day, nay cac Ty-kheo, day la Trung dao da dwoc Thé
Tén giac ngd, tac thanh mat, tac thanh tri, dwa dén an tinh,
thang tri, giac ngd, Niét - ban. Phap nay khéng c6 dau khd,
khéng cé phién lao, khéng ¢6 wu ndo, khdéng cé nhiét nzo,
thuéc chanh dao.

Do vay, phap nay la phap vé tranh.

Tai day, nay cac Ty-kheo, phap tan than va chi trich
nhuwng khdng thuyét phap nay, phap nay cé dau khd, co
phién lao, c6 wu n&o, c6 phién nao, thudc ta dao.

Do vay, phap nay la phap hiru tranh.

Tai day, nay cac Ty-kheo, phap khong tan than, ciling

“Here, bhikkhus, disengagement from the pursuit of the
enjoyment of one whose pleasure is linked to sensual

desires — low... and unbeneficial — is a state without
suffering, vexation, despair, and fever, and it is the right
way.

Therefore this is a state without conflict.

“Here, bhikkhus, the pursuit of self-mortification — painful,
ignoble, and unbeneficial — is a state beset by suffering,
vexation, despair, and fever, and it is the wrong way.

Therefore this is a state with conflict.

“Here, bhikkhus, disengagement from the pursuit of self-
mortification — painful, ignoble, and unbeneficial — is a
state without suffering, vexation, despair, and fever, and it is
the right way. [236]

Therefore this is a state without conflict.

“‘Here, bhikkhus, the Middle Way discovered by the
Tathagata avoids both these extremes; giving vision, giving
knowledge, it leads to peace, to direct knowledge, to
enlightenment, to Nibbana. It is a state without suffering...
and it is the right way.

Therefore this is a state without conflict.

“Here, bhikkhus, extolling and disparaging and failure to
teach only the Dhamma is a state beset by suffering... and it
Is the wrong way.

Therefore this is a state with conflict.

“Here, bhikkhus, not extolling and not disparaging and
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khéng chi trich, chi cé thuyét phap, phap nay khéng cé dau
khd, khéng c6 phién lao, khdng c6 wu ndo, khéng cé nhiét
nao, thudéc chanh dao.

Do vay, phap nay la phap vé tranh.

Tai day, nay cac Ty-kheo, phap duc lac nay la ué lac,
pham phu lac, phi Thanh lac, phap nay la phap cé dau khd,
c6 phién lao, c6 wu ndo, cé nhiét nao.

Do vay, phap nay la phap hiru tranh.

Tai day, nay cac Ty-kheo, phap xuét ly lac, vién ly lac, an
tinh lac, phap nay la phap khéng dau khd, khéng phién lao,
khéng wu nao, khdong nhiét nao, thuéc chanh dao.

Do vay, phap nay la phap vé tranh.

Tai day, nay cac Ty-kheo, pham I&i néi bi mat nao khéng
that, hw vong, khéng lién hé muc dich, phap nay la phap co
dau khd, cd phién lao, c6 wu ndo, cd nhiét ndo, thudc ta
dao.

Do vay, phap nay la phap hiru tranh.

Tai day, nay cac Ty-kheo, pham I&i n6i bi mat nao la
chan that, khéng hw vong, khong lién hé muc dich, phap
nay la phap c6 dau khd, cd phién lao, c6 wu ndo, c6 nhiét
nao, thudc ta dao.

Do vay, phap nay la phap hiru tranh.

Tai day, nay cac Ty-kheo, pham I&i néi bi mat nao la
chan that, khéng hw vong, cé lién hé muc dich, phap nay la
phap khéng dau khd, khéng co phién lao, khédng ¢é wu néo,
khéng co nhiét ndo, thudéc chanh dao.

Do vay, phap nay la phap vo tranh.
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teaching only the Dhamma is a state without suffering... and
it is the right way.
Therefore this is a state without conflict.

“Here, bhikkhus, sensual pleasure — a filthy pleasure, a
coarse pleasure, an ignoble pleasure — is a state beset by
suffering... and it is the wrong way.

Therefore this is a state with conflict.

“‘Here, bhikkhus, the bliss of renunciation, the bliss of
seclusion, the bliss of peace, the bliss of enlightenment, is a
state without suffering... and it is the right way.

Therefore this is a state without conflict.

“‘Here, bhikkhus, covert speech that is untrue, incorrect,
and unbeneficial is a state beset by suffering...
Therefore this is a state with conflict.

“‘Here, bhikkhus, covert speech that is true, correct, and
unbeneficial is a state beset by suffering...
Therefore this is a state with conflict.

“‘Here, bhikkhus, covert speech that is true, correct, and
beneficial is a state without suffering...
Therefore this is a state without conflict.




Tai day, nay cac Ty-kheo, pham I&i ndi mat Idng nao, mat
déi mat (voi ai), khéng chan that, hw vong, khéng lién hé
muc dich, phap nay la phap cé dau khd, co phién lao, c6 wu
nao, cé nhiét ndo, thudc ta dao.

Do vay, phap nay la phap hiru tranh.

Tai day, nay cac Ty-kheo, pham 1&i néi mét 1ong nao, mat
déi mat (vai ai) la chan that, khéng hw vong, khong lién hé
muc dich, phap nay la phap cé dau khd, cé phién lao, c6 wu
nao, cé nhiét ndo, thudc ta dao.

Do vay, phap nay la phap hiru tranh.

Tai day, nay cac Ty-kheo, pham I&i néi mét 1ong nao, mat
déi méat (v&i ai) 1a chan that, khdong hw vong, lién hé muc
dich, phap nay la phap khéng dau khd, khéng co phién lao,
khéng c6 wu ndo, khdong co nhiét n&do, thudc chanh dao.

Do vay, phap nay la phap vo tranh.

Tai day, nay cac Ty-kheo, pham I&i n6i nao dwgc ndi lén
mot cach voi vang, phap nay c6 dau khd, cé phién lao, cé
wu nao, co nhiét ndo, thudc ta dao.

Do vay, phap nay la phap hiru tranh.

Tai day, nay cac Ty-kheo, pham I&i néi nao dwgc ndi Ién
mot cach tiv tlr, phap nay khéng c6 dau khd, khéng cé phién
lao, khéng cé wu ndo, khéng cé nhiét ndo, thudéc chanh dao.

Do vay, phap nay la phap vé tranh.

Tai day, nay cac Ty-kheo, chép trwéc dia phwong ngir va
di qua xa ngén nglr thwong dung, phap nay la phap cé dau
khd, co phién lao, cé wu ndo, cé nhiét ndo, thudc ta dao.

Do vay, phap nay la phap hiru tranh.
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“‘Here, bhikkhus, overt sharp speech that is untrue,
incorrect, and unbeneficial is a state beset by suffering...
Therefore this is a state with conflict.

“‘Here, bhikkhus, overt sharp speech that is true, correct,
and unbeneficial is a state beset by suffering...
Therefore this is a state with conflict.

“‘Here, bhikkhus, overt sharp speech [237] that is true,
correct, and beneficial is a state without suffering...
Therefore this is a state without conflict.

“Here, bhikkhus, the speech of one who speaks hurriedly
IS a state beset by suffering, vexation, despair, and fever,
and it is the wrong way.

Therefore this is a state with conflict.

“‘Here, bhikkhus, the speech of one who speaks
unhurriedly is a state without suffering...
Therefore this is a state without conflict.

“Here, bhikkhus, insistence on local language and
overriding of normal usage is a state beset by suffering...
Therefore this is a state with conflict.




Tai day, nay cac Ty-kheo, khéng chéap trwéc dia phuong
nglr va khong di qua xa ngdn nglr thwong dung, phap nay
la phap khéng c6 dau khd, khdng c6 phién lao, khéng ¢6 wu
nao, khéng co nhiét nao, thuéc chanh dao.

Do vay, phap nay la phap vé tranh.

Do vay, nay cac Ty-kheo, cac Ong phai tw tu hoc nhw
sau: "Chung ta sé& biét hiru tranh phap va ching ta sé biét
vo tranh phap. Sau khi biét hiru tranh phap va sau khi biét
v6 tranh phap, chung ta sé hanh tri vé tranh dao".

Va nay cac Ty-kheo, Thién gia nam tl Subhdti (Tu-bo-
dé) da hanh tri vo tranh phap.

Thé Ton thuyét gidng nhw vay. Cac Ty-kheo ay hoan hy
tin tho 1&i Thé Ton day.

“Here, bhikkhus, non-insistence on local language and
non-overriding of normal usage is a state without suffering,
vexation, despair, and fever, and it is the right way.

Therefore this is a state without conflict.

14. “Therefore, bhikkhus, you should train yourselves
thus: ‘We shall know the state with conflict and we shall
know the state without conflict, and knowing these, we shall
enter upon the way without conflict.’

Now, bhikkhus, Subhdti is a clansman who has entered
upon the way without conflict.”*?%®

That is what the Blessed One said. The bhikkhus were
satisfied and delighted in the Blessed One’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

1257. This is substantially identical with the proclamation
with which the newly enlightened Buddha opened his first
discourse to the five bhikkhus, before teaching them the
Four Noble Truths.

1258 This is a more complicated expression for the
pursuit of sensual pleasure.

1259. MA: It is “beset by suffering, vexation,” etc., through
the suffering and vexation, etc., of its results and the

14




suffering and vexation, etc., of its attendant defilements.

1260. This is craving for being. Just below we should read
again bhavasamyojanam (with BBS and SBJ) as against
PTS vibhavasamyojanam.

1261. That is, extolling and disparaging come about when
one frames one’s statements in terms of persons, some of
whom are praised and others blamed. One teaches “only
the Dhamma” when one frames one’s statements in terms
of the state (dhamma)—the mode of practice—without
explicit references to persons.

1262. This problem of “insistence on local language” must
have been particularly acute in the Sangha, when the
bhikkhus lived a life of constant wandering and had to pass
through many localities each with their distinct dialects.

1263. Ven. Subhati was the younger brother of
Anathapindika and became a bhikkhu on the day Jeta’'s
Grove was offered to the Sangha. The Buddha appointed
him the foremost disciple in two categories—those who live
without conflict and those who are worthy of gifts.
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