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136. Dai kinh Nghiép phan biét (P.
Mahakammavibhangasuttam, H. K377 l#8) twong dwong
Phan biét dai nghiép kinh.'** Birc Phat day réng tly theo
ban chat tich cwc hay tiéu cwc cla nghiép ma cam giac
hanh phuc hay khé dau cdé mét. Do tac dong cua duyén, sy
trd qua cua nghiép la co that. Ngwoi song ta kién, gieo
nhiéu bat hanh sé bj khd dau & hién tai hoac bi doa lac canh
gioi thap trong kiép twong lai. Cé nguoi gieo nghiép Xau &
hién tai nhwng do tac dong clia nghiép tot trong qua kho
cda ban than nén cham tré qua. Nhan qua la co6 that nhung
chuyén nghiép dwoc nén khéng c6 sé phan va dinh ménh.

136. Mahakammavibhanga  Sutta: The  Greater
Exposition of Action. The Buddha reveals subtle
complexities in the workings of kamma that overturn
simplistic dogmas and sweeping generalizations.

Viét Dich tir Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
MGt thoi, Thé Ton & Rajagaha (Vwong Xa), Veluvana
(Trac Lam), tai cho nubi duwdng soc.

Luc bay gi®, Tén gid Samiddhi tra tai mét cai coe trong
rieng. Roi du si ngoai dao Potallputta tiéu dao tan bo, tuan
tw du hanh, di dén Ton gia Samiddhi; sau khi dén, noi Ién
v@i Tén gia Samiddhi nhirng 101 chao dén hoi tham.

Sau khi néi [&n nhirng 1&i chdo dén héi tham than hivu rdi
ngdi xudng mot bén. Ngdi mét bén, du si ngoai dao
Potaliputta thwa v&i Tén gia Samiddhi:

-- Nay Hién gid Samiddhi, trwdc méat Thé Tén, téi tw than
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[207] 1. THUS HAVE | HEARD. On one occasion the
Blessed One was living at Rajagaha, in the Bamboo Grove,
the Squirrels’ Sanctuary.

2. Now on that occasion the venerable Samiddhi was
living in a forest hut. Then the wanderer Potaliputta, while
wandering and walking for exercise, went to the venerable
Samiddhi and exchanged greetings with him.

When this courteous and amiable talk was finished, he sat
down at one side and said to the venerable Samiddhi:

“Friend Samiddhi, | heard and learned this from the




nghe, tw than ghi nhan nhw sau: "Hw vong la than nghiép,
hw vong 1a khau nghiép, chi cé y nghiép 1a chan that.

Va c6 mét Thién chirng (samapatti), do thanh twu Thién
chirng nay, sé khdéng cé cam giac gi".

-- Nay Hién gia Potaliputta, ch& cé néi vay. Nay Hién gia
Potaliputta, chd ¢6 néi vay. Ché cé phi bang Thé Tén; phi
bang Thé Tén 1a khéng tét.

Thé Tén khéng c6 ndi nhw vay: "Hw vong la than nghiép,
hw vong 1a khdu nghiép, chi cé y nghiép 1a chan that".

Va Hién gid, c6 mét Thién Chirng, do thanh twu thién
chirng nay, sé khdéng cé cam giac gi.

-- Ngai xuat gia da bao lau, thwa Hién gia Samiddhi?
-- Khéng lau, thwa Hien gia. Cé ba nam.

-- Nay & day chung t6i con héi cac Ty-kheo trwdng lao
lam gi khi mét tan Ty-kheo nghi rang can phai béo vé vi Pao
sw nhw vay.

Thwa Hién gid Samiddhi, khi mét ngudi cé dung y lam
than nghiép, khau nghiép, y nghiép thoi nguwdi &y c6 cam
giac gi?

-- Nay Hién gia Potaliputta, khi mot nguoi cd dung y lam
than nghiép, khau nghiép, y nghiép thdi ngwdi dy cam giac
khé dau.

R&i du si ngoai dao Potaliputta, khéng tan than cling
khéng phan ddi 1&i néi cia Tén gida Samiddhi. Khéng tan
than, khéng phan ddi, du si ngoai dao Potaliputta tlr chd
ngdi dirng day rdi ra di.

R6i Tén gid Samiddhi, sau khi du si ngoai dao Potaliputta
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recluse Gotama’s own lips: ‘Bodily action is vain, verbal
action is vain, only mental action is real.’

And: ‘There is that attainment on entering which one does
not feel anything at all.”*?%

‘Do not say so, friend Potaliputta, do not say so. Do not
misrepresent the Blessed One; it is not good to
misrepresent the Blessed One.

The Blessed One would not speak thus: ‘Bodily action is
vain, verbal action is vain, only mental action is real.’

But, friend, there is that attainment on entering which one
does not feel anything at all.”

“How long is it since you went forth, friend Samiddhi?”
“Not long, friend: three years.”

“There now, what shall we say to the elder bhikkhus when
a young bhikkhu thinks the Teacher is to be defended thus?

Friend Samiddhi, having done an intentional action by way
of body, speech, or mind, what does one feel?”

‘Having done an intentional action by way of body,
speech, or mind, one feels suffering, friend Potaliputta.”

Then, neither approving nor disapproving of the venerable
Samiddhi’'s words, the wanderer Potaliputta rose from his
seat and departed.

3. Soon after the wanderer Potaliputta had left, the




ra di khéng bao lau, lién di dén Tén gida Ananda; sau khi
dén, noi 1én v&i Ton gid Ananda nhirng 101 chao dén hoi
tham;

sau khi néi 1&n nhirng 16 chao dén héi tham than hivu roi
ngdi xudng mét bén. Ngbi xudng mdt bén, Tén gia Samiddhi
ké lai cho Tén gid Ananda tat c& cudc dam thoai v&i du si
ngoai dao Potaliputta. Sau khi nghe no6i vay, Tén gia
Ananda noi v&i Ton gia Samiddhi:

-- Nay Hién gid Samiddhi, day la dé tai mét cau chuyén
can phai yét kién Thé Tén. Nay Hién gid Samiddhi, chang ta
hay di dén Thé Tén, sau khi dén hay trinh bay |&n Thé Tén
rd y nghia nay. Thé Tén trd 1&i ching ta nhw thé nao, ching
ta hay nhuw vay tho tri.

-- Thwa vang, Hién gia.

_ Ton gia Samiddhi vang dap Ton gia Ar)anda. R&i Ton gia
Ananda va Ton gia Samiddhi di dén Thé To6n; sau khi dén
danh I€ The Tén roi ngdi xuong mét bén. Ngoi xuong mot
bén,

Tén gid Ananda, trinh 1&n Thé Tén tat cd cau chuyén
gilba Tén gia Samiddhi v&i du si ngoai dao Potaliputta.

Khi nghe néi vay, Thé Tén néi véi Tén gid Ananda:

-- Nay Ananda, Ta chwa tirng thdy du si ngoai dao
Potaliputta, thoi cau chuyén nay tir day xay ra?

Nay Ananda, cau hoi dang ly phai tra I&i phan tich rd
rang cho du si ngoai dao Potaliputta, lai dwoc ké ngu si
Samiddhi nay tra l&i theo mét chiéu.
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venerable Samiddhi went to the venerable Ananda [208]
and exchanged greetings with him.

When this courteous and amiable talk was finished, he sat
down at one side and reported to the venerable Ananda his
entire conversation with the wanderer Potaliputta. After he
had spoken, the venerable Ananda told him:

“Friend Samiddhi, this conversation should be told to the
Blessed One. Come, let us approach the Blessed One and
tell him this. As the Blessed One explains to us, so we shall
bear it in mind.”

— “Yes, friend,” the venerable Samiddhi replied.

4. Then the venerable Ananda and the venerable
Samiddhi went together to the Blessed One, and after
paying homage to him, they sat down at one side.

The venerable Ananda reported to the Blessed One the
entire conversation between the venerable Samiddhi and
the wanderer Potaliputta.

5. When_ he had finished, the Blessed One told the
venerable Ananda:

“Ananda, | do not even recall ever having seen the
wanderer Potaliputta, so how could there have been this
conversation?

Though the wanderer Potaliputta’s question should have
been analysed before being answered, this misguided man
Samiddhi answered it one-sidedly.”




Khi nghe néi vay, Tén gid Udayi bach Thé Tén:

-- Bach Thé Toén, néu day la y nghia cla Ton gia
Samiddhi ndi Ién, thoi cam giac gi ngwoi @y cam tho la cam
giac kho dau.

R6i Thé Tén néi véi Ton gid Ananda:

-- Nay Ananda, hay xem con dwong sai lac cta ké ngu si
Udayi nay. Nay Ananda, Ta biét rang, néu nay ké ngu si
Udayi nay mé& miéng ra (d& cap van dé gi), 6ng 4y sé mé
miéng dé cap mot cach khéng nhu ly (ayoniso).

Nay Ananda, that sy chd khéi thly cla du si ngoai dao
Potaliputta hdi la vé ba cdm tho. Nay Ananda, néu ké ngu si
Samiddhi nay dwoc du si ngoai dao Potaliputta héi nhw vay
va tra 101 nhw sau:

"Nay Hién gia Potaliputta, néu mét ai c6 dung y 1am than
nghiép, khadu nghiép, y nghiép, c6 kha nang dwa dén lac
tho, nguwdi ay sé cdm giac lac tho.

Nay Hién gid Potaliputta, néu mét ai c6 dung y lam than
nghiép, khau nghlep y nghiép co kha nang dwa dén khd
tho, nguoi 4y s& cam giac khd tho.

Nay Hién gia Potaliputta, néu mét ai cé dung y lam than
nghiép, khau nghiép, y nghlep co kha nang dua dén bét khd
bat lac tho, ngu&i ay sé cam giac bat khé bét lac tho";

néu tra I&i nhw vay, nay Ananda, ké ngu si Samlddhi da
tra I&i mot cach chon chanh cho du si ngoai dao Potaliputta.

Va lai nira, nay :&nanda, nhirng ké du si ngoai dao ngu si,
kém hoc, ho sé hieu dwoc dai phan biét vé nghiép cua Nhw
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6. When this was said, the venerable Udayin said to the
Blessed One:

“Venerable sir, perhaps the venerable Samiddhi spoke
thus referring to [the principle]: ‘Whatever is felt is included
in suffering.”*?%’

Then the Blessed One addressed the venerable Ananda:

“See, Ananda, how this misguided man Udayin interferes.
| knew, Ananda, that this misguided man Udayin would
unduly interfere right now.

From the start the wanderer Potaliputta had asked about
the three kinds of feeling. This misguided man Samiddhi
[209] would have answered the wanderer Potaliputta rightly
if, when asked thus, he would have explained:

‘Friend Potaliputta, having done an intentional action by
way of body, speech, or mind [whose result is] to be felt as
pleasant, one feels pleasure.

Having done an intentional action by way of body, speech,
or mind [whose result is] to be felt as painful, one feels pain.

Having done an intentional action by way of body, speech,
or mind [whose result is] to be felt as neither-pain-nor-
pleasure, one feels neither-pain-nor-pleasure.’

But who are these foolish, thoughtless wanderers of other
sects, that they could understand the Tathagata’s great




Lai, nay Ananda, néu Ong nghe Nhw Lai phan tich dai phan
biét vé nghiép".

_-- Bach Thé Tén, nay da dén thoi; bach Thién Thé nay da
dén thoi, Thé Ton hay phan tich dai phan biét vé nghiép!
Sau khi nghe Thé Tén, cac Ty-kheo sé tho tri.

-- Vay nay Ananda, hay nghe va khéo tac y, Ta sé noi.

-- Thwa vang, bach Thé Ton. ,
Tén gia Ananda vang dap Thé Tén. Thé Tén néi nhw sau:

-- Nay Ananda, c6 bdn loai nguwdi nay cdé méat & doi.

Thé nao I1a bén?

O day, nay Ananda, c6 nguoi sat sanh, 1ay cla khéng
cho, séng ta hanh trong cac duc, naéi lao, ndéi hai lwdi, ndi loi
ac khau, néi 16 phu phiém, cé tham duc, cé san tam, co ta
kién; sau khi than hoai mang chung, ngu®i dy sanh vao cdi
dir, ac thu, doa xu, dia nguc.

Nhung ¢ day, nay Ananda, c6 ngudi sat sanh,... co ta
kién; sau khi than hoai mang chung, ngw®i ay sanh vao
thién thu, Thién gi&i, coi doi nay.

O day, nay Ananda, c6 ngudi tir bd sat sanh, tir bd lay
cua khdng cho, tlr bé ta hanh trong cac duc, tr bd ndi lao,
ttr bd noi hai lwdi, tr bd noéi ac khau, tr bé ndi 1&i phu
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exposition of action? You should listen, Ananda, to the
Tathagata as he expounds the great exposition of action.”

7. “This is the time, Blessed One, this is the time, Sublime
One, for the Blessed One to expound the great exposition of
action. Having heard it from the Blessed One, the bhikkhus
will remember it.”

“Then listen, Ananda, and attend closely to what | shall

”

say.

“Yes, venerable sir,” the venerable Ananda replied. The
Blessed One said this:

8. “Ananda, **® there are four kinds of persons to be found
existing in the world.

What four?

Here some person kills living beings, takes what is not
given, misconducts himself in sensual pleasures, speaks
falsehood, speaks maliciously, speaks harshly, gossips; he
Is covetous, has a mind of ill will, and holds wrong view. On
the dissolution of the body, after death, he reappears in a
state of deprivation, in an unhappy destination, in perdition,
even in hell.

“‘But here some person Kills living beings... and holds
wrong view. On the dissolution of the body, after death, he
reappears in a happy destination, even in the heavenly
world.

“‘Here some person abstains from Kkilling living beings,
from taking what is not given, from misconduct in sensual
pleasures, from false speech, from malicious speech, [210]




phiém, tir bd tham duc, tir bo san tam, co chanh kién; sau
khi than hoai mang chung, ngw®i ay dwgc sanh vao thién
thu, Thién gidi, cdi doi nay.

Nhung & day, nay Ananda, c6 nguwoi tir bo sat sanh,... co
chanh kién; sau khi than hoai mang chung, ngu¢i ay sanh
vao cdi di¥, ac thu, doa xwr, dia nguc.

O day, nay Ananda, c6 vi Sa-mdn hay Ba-la-mén nhd
nhiét tdm, nhé tinh tAn, nhd cdn man, nhd khdng phéng dat,
nho chanh tac y, nén tdm nhap dinh. Khi tam nhap dinh,
nh& thién nhan thanh tinh siéu nhan, vi ay thy cé nguoi &
day sat sanh, lay cta khéng cho, séng ta hanh trong cac
duc, néi 1d0, noi hai lwdi, néi ac khau, noi Ioi phu phiém, co
tham duc, c6 san tdm, c6 ta kién; sau khi than hoai mang
chung, ngwdi dy sanh vao cbi div, ac tha, doa x&, dia nguc.

Vi &y ndi nhw sau: "That sy cé nhirng ac nghiép, cé qua
bdo &c hanh. Va ta da thdy co nguwdi & day sat sanh, lay
cua khoéng cho... ndi hai lwdi... cé ta kién, sau khi than hoai
mang chung, ngwdi 4y sanh vao cdi di¥, ac thu, doa xt&, dia
nguc".

Vi &y néi nhw sau: "Chéac chan tat ca moi ngudi sat sanh,
lay ctia khéng cho... c6 ta kién; sau khi than hoai mang
chung, ho déu sanh vao céi di¥, 4c tha, doa xt&, dia nguc".

Nhirng ai biét nhw vay, nhirng vi dy biét mét cach chon
chanh. Nhirng ai blét khac nhw vay, tri cia ho thudc ta tri.

Nhw vay, diéu Vi ay tw minh biét, tw minh thay, tw minh
hiéu rd, & day, vi &y nam gil, chip trwéc va tuyén bb: "Chi
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from harsh speech, from gossip; he is not covetous, his
mind is without ill will, and he holds right view. On the
dissolution of the body, after death, he reappears in a happy
destination, even in the heavenly world.

“‘But here some person abstains from killing living
beings... and he holds right view. On the dissolution of the
body, after death, he reappears in a state of deprivation, in
an unhappy destination, in perdition, even in hell.

9. “Here, Ananda, by means of ardour, endeavour,
devotion, diligence, and right attention, some recluse or
brahmin attains such concentration of mind that, when his
mind is concentrated, with the divine eye, which is purified
and surpasses the human, he sees that person here who
kills living beings... and holds wrong view, and he sees that
on the dissolution of the body, after death, he has
reappeared in a state of deprivation, in an unhappy
destination, in perdition, even in hell.

He says thus: ‘Indeed, there are evil actions, there is
result of misconduct; for | saw a person here who killed
living beings... and held wrong view, and | see that on the
dissolution of the body, after death, he has reappeared in a
state of deprivation... even in hell.’

He says thus: ‘On the dissolution of the body, after death,
everyone who kills living beings... and holds wrong view
reappears in a state of deprivation... even in hell.

Those who know thus know rightly; those who think
otherwise are mistaken.’

Thus he obstinately adheres to what he himself has
known, seen, and discovered, insisting: ‘Only this is true,




nhw vay méi chon thue, ngoai ra déu 1a hw vong".

O day, nay Ananda, cé Sa-mon hay Ba-la-mén, nhe nhiét
tam, nho tinh tan,... vi &y thdy c6 nguoi sat sanh, 1y cla
khéng cho... c6 ta kién; sau khi than hoai mang chung, vi ay
dwgc sanh vao thién thu, Thién gi&i, cdi doi nay.

Vi éy noi nhw sau: "That sy khéng cé nhirng ac nghiép,
khéng cé qua bao ac hanh. Va ta da thy cé ngudi & day
sat sanh, 14y cta khéng cho... co ta kién; sau khi than hoai
mang chung, dwoc sanh vao thién thu, Thién gidi, cdi doi
nay.

Vi &y ndi nhw sau: "Chéc chan tat ca moi nguwdi sat sanh,
lay cha khéng cho... c6 ta kién; "sau khi than hoai mang
chung, ho déu dwoc sanh vao thién thd, Thién gidi, coi doi
nay".

Nhirng ai biét nhw vay, nhirng vi 4y biét mét cach chon
chanh. Nhirng ai biét khac nhw vay, tri ctia ho thudc ta tri".
Nhuw vay, diéu vi &y tw minh biét, tw minh thay, tw minh hiéu
rd, & day, vi &y ndm gilr, chap trwéc va tuyén bd: "Chi nhw
vay m@i chan thyc, ngoai ra déu la hw vong".

O day, nay Ananda, c6 Sa-mén hay Ba-la-mén, nhé nhiét
tam, nho tinh tan,... vi 4y thdy c6 nguoi & day tir bd sat
sanh, tir b 1ay cla khéng cho... cé chanh kién;

sau khi than hoai mang chung, ngu®i 4y sanh vao thién
thu, Thién gidi, cdi doi nay.

anything else is wrong.’

10. “But here, Ananda, [211] by means of ardour... some
recluse or brahmin attains such a concentration of mind
that, when his mind is concentrated, with the divine eye,
which is purified and surpasses the human, he sees that
person here who Kkills living beings... and holds wrong view,
and he sees that on the dissolution of the body, after death,
he has reappeared in a happy destination, even in the
heavenly world.

He says thus: ‘Indeed, there are no evil actions, there is
no result of misconduct; for | saw a person here who killed
living beings... and held wrong view, and | see that on the
dissolution of the body, after death, he has reappeared in a
happy destination, even in the heavenly world.’

He says thus: ‘On the dissolution of the body, after death,
everyone who Kills living beings... and holds wrong view
reappears in a happy destination, even in the heavenly
world.

Those who know thus know rightly; those who think
otherwise are mistaken.” Thus he obstinately adheres to
what he himself has known, seen, and discovered, insisting:
‘Only this is true, anything else is wrong.’

11. “Here, Ananda, by means of ardour... some recluse or
brahmin attains such a concentration of mind that, when his
mind is concentrated, with the divine eye, which is purified
and surpasses the human, he sees that person here who
abstains from killing living beings... and holds right view,

and he sees that on the dissolution of the body, after




Vi éy noi nhw sau: "That sy co nhirng thién nghiép, co
qué bao thién hanh. Va ta da thdy cé ngudi & day tir bd sat
sanh, tir bd lay ctia khdng cho... cé chanh kién sau khi than
hoai mang chung, sanh vao thién thu, Thién gi¢i, coi doi
nay".

Vi &y néi nhw sau: "Chéc chén tit cd moi ngudi tir bd sat
sanh, tr bd 14y ctia khdng cho... c6 chanh kién; sau khi than
hoai mang chung, ho déu sanh vao thién tha, Thién gidi, coi
doi nay. Nhivng ai biét nhw vay, nhirng vi dy biét mét cach
chon chanh.

Nhirng ai biét khac nhw vay, tri clia ho thudc ta tri". Nhw
vay, diéu nay vi ay tw minh biét, tw minh thdy, tw minh hiéu
rd, & day, vi ay nam gitr, chap trwéc va tuyen bd: "Chi nhuw
vay mé&i chon thwe, ngoai ra déu la hw vong".

O day, nay Ananda, c6 Sa-mén... vi 4y thay co6 nguoi tir
bd sat sanh, t& bd lay cla khong cho co chanh kién;

sau khi than hoai mang chung, nguoi &y bi sanh vao coi
dir, ac thu, doa x, dia nguc.

Vi 4y néi nhu sau: "That sy khéng cé nhirng thién
nghiép, khéng c6 qué b&o thién hanh. Va ta da thay cé
ngudi & day to bd sat sanh, tlr bé 14y ctia khoéng cho... co
chanh kién; sau khi than hoai mang chung, ngu®i ay bi
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death, he has reappeared in a happy destination, even in
the heavenly world.

He says thus: ‘Indeed, there are good actions, there is
result of good conduct; for | saw a person here who
abstained from Kkilling living beings... and held right view,
and | see that on the dissolution of the body, after death, he
has reappeared in a happy destination, even in the heavenly
world.’

He says thus: ‘On the dissolution of the body, after death,
everyone who abstains from killing living beings... and holds
right view reappears in a happy destination, even in the
heavenly world.

Those who know thus know rightly; those who think
otherwise are mistaken.” Thus he obstinately adheres to
what he himself has known, seen, and discovered, insisting:
‘Only this is true, anything else is wrong.’

12. “But here, Ananda, [212] by means of ardour... some
recluse or brahmin attains such a concentration of mind
that, when his mind is concentrated, with the divine eye,
which is purified and surpasses the human, he sees that
person here who abstains from killing living beings... and
holds right view,

and he sees that on the dissolution of the body, after
death, he reappears in a state of deprivation, in an unhappy
destination, in perdition, even in hell.

He says thus: ‘Indeed, there are no good actions, there is
no result of good conduct; for | saw a person here who
abstained from killing living beings... and held right view,
and | see that on the dissolution of the body, after death, he




sanh vao coi div, ac thu, doa xu, dia nguc".

Vi &y noi nhw sau: "Chac chan tat cd moi ngudi tir bd sat
sanh, tr bd 14y ctia khéng cho... c6 chanh kién; sau khi than
hoai mang chung, ho déu bj sanh vao cdi di¥, ac thu, doa
X, dia nguc.

Nhirng ai biét nhw vay, nhitng vi ay biét mot cach chan
chanh. Nhirng ai blét khac nhw vay, tri cia ho thudc ta tri".

Nhuw vay, diéu vi ay tw minh biét, tw minh thay, tw minh
hiéu rd, & day, vi &y ndm giir, chap trwdc va tuyen bd: "Chi
nhw vay ma&i chan thwc, ngoai ra déu la hw vong".

O day, nay Ananda, Sa-m6n hay Ba-la-mén nao néi nhw
sau: "Chac chan co ac nghiép, co qua bao ac nghiép". Nhw
vay, Ta chap nhan cho vj ay.

Vi éy noéi nhw sau: "Toi da thay & day cé ngudi sat sanh,
lay cua khdng cho... co ta kién, sau khi than hoai mang
chung, t6i thdy ngudi 4y sanh vao c¢di div, ac thd, doa xu,
dia nguc". Nhw vay, Ta cling chap nhan cho vi ay

Con néu vj ay ndi nhw sau: "Chac chan tat ca nhirng ai
sat sanh, 18y cta khéng cho... ; sau khi than hoai mang
chung, ho déu sanh vao cdi di¥, ac thu, doa x&, dia nguc”,
nhw vay, Ta khéng chip nhan cho vj ay.

Va néu vi 4y noi nhw sau: "Nhirng ai biét nhw vay, nhirng
vi 4y biét mot cach chan chanh. Nhirng ai biét khac nhw
vay, tri cta ho thuéc ta tri"; nhw vay, Ta khdng chép nhan
cho vi 4y.

Diéu vi ay tw minh biét, tw minh thay, tw minh hiéu 5, &
day, vi ay nam gilr, chap trwéc va tuyén bo: "Chi nhw vay

9

has reappeared in a state of deprivation... even in hell.’

He says thus: ‘On the dissolution of the body, after death,
everyone who abstains from Killing living beings... and holds
right view reappears in a state of deprivation... even in hell.

Those who know thus know rightly; those who think
otherwise are mistaken.’

Thus he obstinately adheres to what he himself has
known, seen, and discovered, insisting: ‘Only this is true,
anything else is wrong.’

13. “Therein, Ananda,?*® when a recluse or brahmin says:
‘Indeed, there are evil actions, there is result of misconduct,’
| grant him this.

When he says: ‘| saw a person here who killed living
beings... and held wrong view, and | see that on the
dissolution of the body, after death, he has reappeared in a
state of deprivation... even in hell,” | also grant him this.

But when he says: ‘On the dissolution of the body, after
death, everyone who Kills living beings... and holds wrong
view reappears in a state of deprivation... even in hell,” | do
not grant him this.

And when he says: ‘Those who know thus know rightly;
those who think otherwise are mistaken,’ | also do not grant
him this.

And when he obstinately adheres to what he himself has
known, seen, and discovered, insisting: ‘Only this is true,




m&i chon thye, ngoai ra dféu la hw vong". Nhw vay, Ta cling
khdng chap nhan cho vi ay. Vi c& sao? Khac nhw vay, nay
Ananda, la tri cua Nhw Lai vé Dai phan biét vé nghiép.

o} day, nay Ananda, Sa-mén hay Ba-la-mén nao néi nhw
sau: "Chac chan khéng cé ac nghiép, khong c6 qua bao ac
hanh". Nhw vay, Ta khéng chap nhan cho vi 4y.

Va vi &y ndi nhw sau: "T6i da thdy & day co ngudi sat
sanh, l4y cua khéng cho... c6 ta kién; sau khi than hoai
mang chung, t6i thdy ngu®i 4y sanh vao thién tha, Thién
gidi, cbi doi nay". Nhw vay, Ta chip nhan cho vi ay.

Con néu vi 8y ndi nhu sau: "Chac chan tat ca nhirng ai
séat sanh, 14y clia khéng cho... tat ca sau khi than hoai mang
chung, ho déu sanh vao thién tha Thién gidi, cbi doi nay";
nhw vay, Ta khdng chap nhan cho vj ay.

Va néu vi &y néi nhu sau: "Nhirng ai biét nhw vay, nhirng
vi 4y biét mot cach chon chanh. Nhirng ai biét khac nhw
vay, tri cta ho thuéc ta tri"; nhw vay, Ta khdng chap nhan
cho vj y.

Diéu vi 4y tw minh biét, tw minh thay, tw minh hiéu rd, &
day, vi &y ndm gil, chap trwdc va tuyén bd: "Chi nhw vay
m&i chon thwe, ngoai ra déu la hw vong". Nhw vay, Ta ciing
khéng chap nhan cho vi 4y.

Vi c& sao? Khac nhw vay, nay Ananda, la tri cia Nhw Lai
vé Dai phan biét vé nghiép.

O day, nay Ananda, Sa-mon hay Ba-la-mén nao néi nhw
au: "Chac chan co6 thién nghiép, c6 qua bao thién hanh".
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anything else is wrong,’” | also do not grant him this. Why is
that? Because, Ananda, the Tathagata’s knowledge of the
great exposition of action is otherwise.

14. “Therein, Ananda, when a recluse or brahmin says:
‘Indeed, there are no evil actions, there is no result of
misconduct,’ | do not grant him this.

When he says: ‘| saw a person here who Kkilled living
beings... and held wrong view, and | see that on the
dissolution of the body, after death, he has reappeared in a
happy destination, even in the heavenly world,” | grant him
this.

But when he says: “On the dissolution of the body, after
death, everyone who Kills living beings... and holds wrong
view reappears in a happy destination, even in the heavenly
world,” [213] | do not grant him this.

And when he says: ‘Those who know thus know rightly;
those who think otherwise are mistaken,’ | also do not grant
him this.

And when he obstinately adheres to what he himself has
known, seen, and discovered, insisting: ‘Only this is true,
anything else is wrong,’ | also do not grant him this.

Why is that? Because, Ananda, the Tathagata's
knowledge of the great exposition of action is otherwise.

15. “Therein, Ananda, when a recluse or brahmin says:
‘Indeed, there are good actions, there is result of good




Nhw vay, Ta chdp nhan cho vi &y.

Va vi 4y néi nhu sau: "Téi da thdy & day co ngudi tir bd
séat sanh, tr bd 1y clia khéng cho... cé chanh kién; sau khi
than hoai mang chung, téi thdy nguwdi dy sanh vao thién tha,
Thién gidi, c6i doi nay". Nhw vay, Ta cling chép nhan cho vj
ay.

Con néu vj &y ndi nhw sau: "Chéac chan tat ca nhirng ai tv
bd sat sanh, tlr bd 14y clia khéng cho... tat ca sau khi than
hoai mang chung; ho déu sanh vao thién tha, Thién gidi, coi
doi nay"; nhw vay, Ta khéng chip nhan cho vi Ay.

Va néu vi 4y noi nhw sau: "Nhirng ai biét nhw vay, nhirng
vi 4y biét mot cach chan chanh. Nhirng ai biét khac nhw
vay, tri ciia ho thudc ta tri"; nhw vay, Ta cling khéng chap
nhan cho vj 4y.

Diéu vj 4y tw minh biét, tw minh thay, tw minh hiéu rd, &
day, vi &y nam gitr, chép trwdc va tuyén bd: "Chi nhw vay
m&i chon thwe, ngoai ra déu I1a hw vong". Nhw vay, Ta ciing
khéng chip nhan cho vi Ay.

Vi c& sao? Khac nhw vay, nay Ananda, la tri cia Nhw Lai
vé Dai phan biét vé nghiép.

O day, nay Ananda, Sa-mon hay Ba-la-mén nao néi nhw
sau: "Chac chan khong cd thién nghiép, khong cd qua bao
thién hanh". Nhw vay, Ta khéng chap nhan cho vi ay.

Va vi 4y néi nhw sau: "Téi da thdy & day c6 ngudi tir bd
sat sanh, tr bd 18y ctia khéng cho... cd chanh kién; sau khi
than hoai mang chung, t6i thdy nguwdi 4y sanh vao cbi dir,
ac thu, doa xtr, dia nguc". Nhw vay, Ta chap nhan cho vj ay.
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conduct,” | grant him this.

And when he says: ‘| saw a person here who abstained
from Kkilling living beings... and held right view, and | see
that on the dissolution of the body, after death, he has
reappeared in a happy destination, even in the heavenly
world,” | also grant him this.

But when he says: ‘On the dissolution of the body, after
death, everyone who abstains from Kkilling living beings...
and holds right view reappears in a happy destination, even
in the heavenly world,” | do not grant him this.

And when he says: ‘Those who know thus know rightly;
those who think otherwise are mistaken,’ | also do not grant
him this.

And when he obstinately adheres to what he himself has
known, seen, and discovered, insisting: ‘Only this is true,
anything else is wrong,’ | also do not grant him this.

Why is that? Because, Ananda, the Tathagata's
knowledge of the great exposition of action is otherwise.

16. “Therein, Ananda, when a recluse or brahmin says:
‘Indeed, there are no good actions, there is no result of good
conduct,’ | do not grant him this.

When he says: ‘| saw a person here who abstained from
killing living beings... and held right view, and | see that on
the dissolution of the body, after death, he has reappeared
in a state of deprivation... even in hell,” | grant him this.




Con néu vij ay noéi nhw sau: "Chac chan nhirng ai tr bd
sat sanh, tr bd lay cia khéng cho... cé chanh kién, tat ca
sau khi than hoai mang chung, ho déu sanh vao cdi div, ac
thu, doa xw, dia nguc"; nhw vay, Ta cing khoéng chap nhan
cho vi 4y.

Va néu vi 4y noi nhw sau: "Nhirng ai biét nhw vay, nhirng
vi 4y biét mot cach chan chanh. Nhirng ai biét khac nhw
vay, tri cGia ho thudc ta tri"; nhw vay, Ta cling khdng chap
nhan cho vj ay.

Diéu vi &y tw minh biét, tw minh thay, tw minh hiéu r6, &
day, vi &y ndm gil, chap trwdc va tuyén bd: "Chi nhw vay
m&i chon thwe, ngoai ra déu la hw vong". Nhw vay, Ta ciing
khéng chip nhan cho vi ay.

Vi c& sao? Khac nhw vay, nay Ananda, 1a tri cia Nhw Lai
vé Dai phan biét vé nghiép.

O day, nay Ananda, nguwdi nao sat sanh, lay cia khéng
cho... ¢o ta kién; sau khi than hoai mang chung, ngu®i ay bi
sanh vao c0i dir, ac thu, doa xw, dia nguc...

Hodc 1a mot ac nghiép dwa dén cadm giac khd tho do
nguoi éy lam lGc trwde, hay mot ac nghiép dwa dén cam
giac khé tho do ngudi ay lam ve sau, hay trong khi ménh
chung, mot ta kién dwoc ngudi dy chap nhan va chap chat.

Do vay, sau khi than hoai mang chung, ngu®i dy sanh
vao c0i di¥, ac thu, doa x, dia nguc.

Va ai & day sat sanh, lay cta khéng cho... c6 ta kién,
ngwdi ay phai Ianh tho qua bao duwoc khdi 18n ngay hién tai
hay trong mét doi khac.

But when he says: ‘On the dissolution of the body, after
death, everyone who abstains from Kkilling living beings...
and holds right view reappears in a state of deprivation...
even in hell,” | do not grant him this.

And when he says: [214] ‘Those who know thus know
rightly; those who think otherwise are mistaken,” | also do
not grant him this.

And when he obstinately adheres to what he himself has
known, seen, and discovered, insisting: ‘Only this is true,
anything else is wrong,’ | also do not grant him this.

Why is that? Because, Ananda, the Tathagata's
knowledge of the great exposition of action is otherwise.
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17. “Therein, Ananda, as to the person here who kills
living beings... and holds wrong view, and on the dissolution
of the body, after death, reappears in a state of
deprivation... even in hell:

either earlier he did an evil action to be felt as painful, or
later he did an evil action to be felt as painful, or at the time

of death he acquired and undertook wrong view."?*

Because of that, on the dissolution of the body, after

death, he has reappeared in a state of deprivation... even in
hell.
And since he has here killed living beings... and held

wrong view, he will experience the result of that either here
and now, or in his next rebirth, or in some subsequent
existence.'
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O day, nay Ananda, ngwdi ndo sat sanh, 1ay cta khoéng
cho... c6 ta kién; sau khi than hoai mang chung, ngudi 4y
sanh vao thién thu, Thién gioi, cbi doi nay...

Ho&c 1a mét thién nghiép dwa dén cam giac lac tho do
nguoi Ay 1am ldc trwéce, hay moét thién nghiép dwa dén cam
giac lac tho do nguwdi 4y l1am vé sau, hay trong khi ménh
chung, mét chanh kién dwoc ngudi dy chap nhan va chip
chat.

Do vay sau khi than hoai mang chung, ngudi &y sanh
vao thién thu, Thién gi&i, cbéi doi nay.

Va ai & day sat sanh, lay cta khéng cho... c6 ta kién,
ngwdi ay phai lanh tho qua bao dwoc khéi 18n ngay hién tai
hay trong mét doi khac.

O day, nay Ananda, ngudi nao tir bd sat sanh, tir bo lay
cua khéng cho... cé chanh kién; sau khi than hoai mang
chung, ngwdi &y sanh vao thién thu, Thién gi&i, cbi doi
nay...

Hoac la mét thién nghiép dwa dén cam giac lac tho do
nguwdi ay lam tir trudc, hay mot thién nghiép dua dén cam
giac lac tho do nguoi ay lam vé sau, hay trong khi ménh
chung, mét chanh kién dwoc nguwdi 4y chap nhan va chap
chat.

Do vay, sau khi than hoai mang chung, ngu®i ay sanh
vao thién thu, Thién gi&i, coi doi nay.

Va ai & day tr bd sat sanh, tir bd 14y cia khoéng cho... c6
chanh kién, nguwdi ay phai 1anh tho qua bao dwoc khéi 1én
ngay hién tai, hay trong mét doi khac.

18. “Therein, Ananda, as to the person here who Kkills
living beings... and holds wrong view, and on the dissolution
of the body, after death, reappears in a happy destination,
even in the heavenly world:

either earlier he did a good action to be felt as pleasant, or
later he did a good action to be felt as pleasant, or at the
time of death he acquired and undertook right view.***?

Because of that, on the dissolution of the body, after
death, he has reappeared in a happy destination, even in
the heavenly world.

But since he has here Kkilled living beings... and held
wrong view, he will experience the result of that either here
and now, or in his next rebirth, or in some subsequent
existence.

19. “Therein, Ananda, as to the person here who abstains
from Killing living beings... and holds right view, and on the
dissolution of the body, after death, reappears in a happy
destination, even in the heavenly world:

either earlier he did a good action to be felt as pleasant, or
later he did a good action to be felt as pleasant, or at the
time of death he acquired and undertook right view.

Because of that, on the dissolution of the body, after
death, he has reappeared in a happy destination, even in
the heavenly world.

And since he has here abstained from killing living beings
[215]... and held right view, he will experience the result of
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O day, nay Ananda, ngudi ndo tir bd sat sanh, tir bo 1y
cta khéng cho... c6 chanh kién; sau khi than hoai mang
chung, nguoi dy bi sanh vao cdi di¥, ac thu, doa xw&, dia
nguc...

Hoac la mot ac nghiép dua dén cadm giac khé tho do
nguoi ay lam twr trwde, hay mot ac nghiép dwa dén cam
giac khd tho do ngudi dy lam ve sau, hay trong khi ménh
chung, mét ta kién dwoc ngudi ay chap nhan va chap chat.

Do vay, sau khi than hoai mang chung, ngu®i dy sanh
vao cdi di¥, ac thu, doa xwr, dia nguc.

Va ai & day tir bd sat sanh, tir bd 1ay cla khéng cho... c6
chanh kién, nguwoi &y phai 1anh tho qua bao dwoc khdi 1én
ngay hién tai hay trong mot doi khac.

Nhw vay, nay Ananda, cé nghiép v hiru to vo hivu, cod
nghiép v6 hiru t¢ hiru, cé nghiép hiru t¢ hiru, cé nghiép
hiru to vb hiru.

Thé Ton thuyét giang nhw vay. Ton gid Ananda hoan hy
tin tho 1&i Thé Ton day.

that either here and now, or in his next rebirth, or in some
subsequent existence.

20. “Therein, Ananda, as to the person here who abstains
from killing living beings... and holds right view, and on the
dissolution of the body, after death, reappears in a state of
deprivation... even in hell:

either earlier he did an evil action to be felt as painful, or
later he did an evil action to be felt as painful, or at the time
of death he acquired and undertook wrong view.

Because of that, on the dissolution of the body, after
death, he has reappeared in a state of deprivation... even in
hell.

But since he has here abstained from Kkilling living
beings... and held right view, he will experience the result of
that either here and now, or in his next rebirth, or in some
subsequent existence.

21. “Thus, Ananda, there is action that is incapable and
appears incapable; there is action that is incapable and
appears capable; there is action that is capable and appears
capable; and there is action that is capable and appears
incapable.”***

That is what the Blessed One said. The venerable Ananda
was satisfied and delighted in the Blessed One’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
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Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

1226. MA says that Potaliputta did not actually hear this
personally from the Buddha, but had heard a report that
these statements were made by the Buddha. The former is
a distorted version of the Buddha’s declaration at MN 56.4
that mental action is the most reprehensible of the three
types of deeds for the performance of evil action. The latter
derives from the Buddha’s discussion of the cessation of
perception in the Pofthapada Sutta (DN 9). MA glosses the
word “vain” by “fruitless.”

1227. This statement is made by the Buddha at SN 36:11/
Iv.216, with reference to the suffering inherent in all
formations by reason of their impermanence. Though the
statement itself is true, Samiddhi seems to have
misinterpreted it to mean that all feeling is felt as suffering,
which is patently false.

1228. MA: This section is not the expounding of the
Tathagata’'s knowledge of the great exposition of action, but
the setting up of the outline for the purpose of presenting
that exposition.

1229. MA: This too is not the expounding of the
knowledge of the great exposition of action, but is still the
setting up of the outline. The purpose here is to show what
can be accepted and what should be rejected in the claims
of the outside recluses and brahmins. Briefly put, the
propositions that report their direct observations can be
accepted, but the generalisations they derive from those
observations must be rejected.
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1230. Here begins the expounding of the knowledge of
the great exposition of action.

1231. MA: The person who was seen with the divine eye
killing living beings, etc., is reborn in hell because of another
evil deed he had done earlier than the deed of killing, etc.,
or because of an evil deed he did afterwards, or because of
a wrong view he accepted at the time of death. Although the
Pali seems to be saying that he was necessarily reborn in
hell on account of some action other than the one he was
seen performing, this should not be understood as an
apodictic pronouncement but only as a statement of
possibility. That is, while it may be true that he was reborn in
hell because of the evil action he was seen performing, it is
also possible that he was reborn there because of some
other evil action he did earlier or later or because of wrong
view.

1232. This statement shows that even if his evil kamma
does not generate the mode of rebirth, it will still mature for
him in some other way either in this life, in the next life, or in
some more distant future life.

1233. In this case the heavenly rebirth must be due to
some action other than the one he was seen performing,
since an evil action cannot produce a fortunate mode of
rebirth.

1234. MA explains abhabba, incapable, as the
unwholesome (akusala), called “incapable” because it is
devoid of the capacity for growth; and bhabba, capable, as
the wholesome, called “capable” because it has the capacity




for growth. This explanation sounds suspect; bhabba (Skt
bhavya) may simply mean “potent, capable of producing
results,” without implying any particular moral valuation. MA
gives two explanations of the tetrad. The first devolves on
taking the suffix -abhasa to mean “outshine” or “overcome,”
and thus the four terms exemplify the way a kamma of one
quality can “outshine” another in generating its result. The
second explanation, which seems more cogent, takes -
abhasa to mean “appears,” which | follow in the translation.
On this explanation, the first type is illustrated by the person
who Kills living beings and is reborn in hell: his action is
incapable (of good result) because it is unwholesome, and it
appears incapable because, since he is reborn in hell, it
seems to be the cause for his rebirth there. The second is
illustrated by the person who kills living beings and is reborn
in heaven: his action is incapable (of good result) because it
iIs unwholesome, yet it appears capable because he is
reborn in heaven; thus to the outside recluses and brahmins
it seems to be the cause for his rebirth in heaven. The
remaining two terms should be understood along the same
lines, with appropriate changes.
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