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125. Kinh Diéu ngw dja (P. Dantabhiimisuttam, H. 1
H14%) twong dwong Piéu ngu dia kinh.**? Nhan cau chuyén
Vwong t&r Jayasena khdng tin nguwdi tu xa lia dwoc 5 duc
lac, dtrc Phat dung 4n du con voi chwa dwoc thuan héa va
an du ngudi & dinh nui k& phong canh dé cho nguoi dudi
chan nui @& mo ta canh gidi lia i duc cta bac chan tu, giai
phong khé dau. Birc Phat khuyén khich cac dé ti séng dao
dirc, phong hd 6 giac quan, tiét do an udng, chd tdm canh
giac, vuot khéi chwdng ngai, chanh niém trong cac uy nghi,
dit 5 tr6i budc tam, tu 4 niém x&, chirng dac 4 thién, dat
dwoc giac ngo.

125. Dantabhami Sutta: The Grade of the Tamed. By
analogy with the taming of an elephant, the Buddha explains
how he tames his disciples.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
MGt thoi Thé Ton & Rajagaha (Vwong Xa), Veluvana
(Trac Lam), tai cho nudi duwdng séc (Kalandakanivapa).

Lac bay gio, Sa-di Aciravata (Tan Hoc Sa-mén) dang &
tai am that Aranna. Rbi vwong tlr Jayasena trong khi tan bd
du hanh, di dén Sa-di Aciravata, sau khi dén néi [én v&i Sa-
di Aciravata nhirng I&i chao dén héi tham; sau khi dén, noi
lén nhirng 1&i chao dén hdi tham than hivu, réi ngdi xudng
mot bén. Ngdi mét bén, vwong t&r Jayasena noi véi Sa-di
Aciravata:

-- Tén gid Aggivessana, t6i c6 nghe nhw sau: "O day Ty-
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1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Rajagaha in the Bamboo Grove, the
Squirrels’ Sanctuary.

2. Now on that occasion the novice Aciravata was living in
a forest hut. Then Prince Jayasena, while wandering and
walking for exercise, went to the novice Aciravata and
exchanged greetings with him.**"* When this courteous and
amiable talk was finished, he sat down at one side and said
to the novice Aciravata:

“‘Master Aggivessana, | have heard that a bhikkhu who




kheo séng khéng phéng dat, nhiét tam, tinh can, sé dwoc
nhit tam".

-- Sv viéc la vay, nay Vuwong t&! Sy viéc la vay, nay
Vuong t@! O day, Ty-kheo song khéng phong dat, nhiét
tam, tinh can sé chirng dwgc nhaet tam.

-- That 1a tét 1anh néu Tén gid Aggivessana thuyét phap
cho t6i nhw da dwec nghe, nhw da duwoc hoc.

-- Nay Vuong tlr, t6i khéng co thé thuyét phap cho
Vwong tir nhw dé dwoc nghe, nhw dé dworc hoc.

Néu nay t6i thuyét phap cho Vwong t&¢ nhw da duwogc
nghe, nhw da dwoc hoc, va néu Vwong tir khong hiéu 1o t6i
néi, nhw vay sé lam téi mét mai, lam toi phién muén.

-- Ton gia Aggivessana, hay thuyét phap cho t6i nhw da
dwgc nghe, nhw da dwoc hoc! Rat co thé, t6i sé hieu y
nghia |01 néi ctia Ton gia Aggivessana.

-- Nay Vuong t, t6i sé& thuyét phap cho Vwong t&r nhw
da duwoc nghe, nhw da dwoc hoc.

Néu Vwong tlr c6 thé hiéu y nghia I&i néi cia t6i, nhw vay
la t6t dep.

Néu Vwong t& khong thé hiéu I&i néi cha toi, hay dirng lai
trén sy trang cua minh, ché cé hoi t6i thém nira!

-- Toén gid Aggivessana, hay thuyét phap cho téi nhw da
duoc nghe, nhuw da duoc hoc!

Néu t6i cé thé hiéu dwoc y nghia I&i néi cia Tén gia
Aggivessana, nhw vay la tbt dep.

Néu t6i khéng co6 thé hiéu dwoc y nghia I&i néi cla Tén

abides here diligent, ardent, and resolute can achieve

unification of mind.”

“That is so, prince, that is so. A bhikkhu who abides here
diligent, ardent, and resolute can achieve unification of
mind.”

3. “It would be good if Master Aggivessana would teach
me the Dhamma as he has heard it and mastered it.”

“l cannot teach you the Dhamma, prince, as | have heard
it and mastered it.

For if | were to teach you the Dhamma as | have heard it
and mastered it, you would not understand the meaning of
my words, and that would be wearying and troublesome for
me.” [129]

4. “Let Master Aggivessana teach me the Dhamma as he
has heard it and mastered it. Perhaps | can understand the
meaning of his words.”

“I shall teach you the Dhamma, prince, as | have heard it
and mastered it.

If you can understand the meaning of my words, that will
be good.

But if you cannot understand the meaning, then leave it at
that and do not question me about it further.”

“‘Let Master Aggivessana teach me the Dhamma as he
has heard it and mastered it.

If I can understand the meaning of his words, that will be
good.

If I cannot understand the meaning, then | will leave it at




gia Aggivessana, toi sé dwng lai trén sy trang cua téi, &
day, t6i sé khong héi Ton gia Aggivessana thém nira.

Roi Sa-di Aciravata thuyét phap cho vwong tlr Jayasena
nhw da dwoc nghe, nhw da dwoc hoc. Khi dwoc nghe vay,
Vwong t&r noi véi Sa-di Aciravata nhw sau:

-- Sy viéc khong phai la nhw vay, Ton gia Aggivessana;
treong hop khéng phai 1a nhw vay, rang Ty-kheo song
khdng phong dat, nhiét tam, tinh can lai cé thé chirng déc
nhat tam.

R6i Vwong t&r Jayasena sau khi néi Ién v&i Sa-di
Aciravata sy viéc khong phai nhw vay va tredng hop khong
phai nhw vay, ttr chd ngdi dirng day va ra di.

Ro6i Sa-di Aciravata, sau khi vwong t& Jayasena ra di
khéng bao lau, lién di dén Thé Ton, sau khi dén danh 18 Thé
Toén réi ngdi xudng mét bén. Ngbi mét bén, Sa-di Aciravata
k& lai cho Thé Tén tat cd cudc dam thoai v&i vwong tor
Jayasena.

Khi nghe néi vay, Thé Tén néi véi Sa-di Aciravata:

-- Nhw vay, nay Aggivessana, nao co lgi ich gi? Vwong
t&r Jayasenna sbng gitra cac duc, tho huwéng cac duc, bj tw
twdng duc nhai nghién, bj nhiét ndo duc thiéu dbt, tha thiét
truy cau duc,

lai c6 thé biét, co thé thay, hay co thé chirng (qué vi) chi
c6 ly duc méi biét dworc, chi cé ly duc méi thay dwoe. Chi cé
ly duc méi dat dwoc, hay chi co ly duc méi chirng dworc;

sw kién nhw vay khéng xay ra.

that and | will not question him about it further.”

5. Then the novice Aciravata taught Prince Jayasena the
Dhamma as he had heard it and mastered it. After he had
spoken, Prince Jayasena remarked:

“It is impossible, Master Aggivessana, it cannot happen
that a bhikkhu who abides diligent, ardent, and resolute can
achieve unification of mind.”

Then, having declared to the novice Aciravata that this
was impossible and could not happen, Prince Jayasena
rose from his seat and departed.

6. Soon after Prince Jayasena had left, the novice
Aciravata went to the Blessed One. After paying homage to
the Blessed One, he sat down at one side and reported to
the Blessed One his entire conversation with Prince
Jayasena.

When he had finished, the Blessed One said to him:

7. “Aggivessana, how is it possible that Prince Jayasena,
living in the midst of sensual pleasures, enjoying sensual
pleasures, being devoured by thoughts of sensual
pleasures, being consumed by the fever of sensual
pleasures, bent on the search for sensual pleasures, [130]

could know, see, or realise that which must be known
through renunciation, seen through renunciation, attained
through renunciation, realised through renunciation?

That is impossible.




Nay Aggivessana, vi nhw gilra cac con voi, con ngwa hay
con bo dwoc day diéu phuc co6 hai con voi, hai con ngwa
hay hai con bd dwoc day diéu phuc, duwoc khéo huén luyén;
va c6 hai con voi, hai con ngwa hay hai con bo khong duoc
khéo diéu phuc, khéng duwoc khéo huén luyén.

Nay Aggivessana, Ong nghi thé ndo? Hai con voi, hai
con ngwa hay hai con bo, dwoc khéo diéu phuc, dwoc khéo
huén luyén, cac con ay co6 thé di dén kha nang diéu phuc
(dantakaranam), cé thé dat dén diéu phuc dia khdong?

-- Thwa vang, bach Thé Tén.

-- Con hai con voi, hai con ngya hay hai con bo dwoc day
diéu phuc, nhwng khéng dwoc khéo diéu phuc, khédng dwoc
khéo huan luyén, cac con 4y khéng duoc diéu phuc, cé thé
di dén kha nang diéu phuc,

khéng dwoc diéu phuc co thé dat dén diéu phuc dia, nhw
hai con voi, hai con ngwa hay hai con bo duoc khéo diéu
phuc, dwoc khéo huan luyén kia khéng?

-- Thwa khoéng, bach Thé Tén.

-- Ciing vay, nay Aggivessana, vwong tlr Jayasena sbng
gilra cac duc, tho huwdng cac duc, bi tw twédng duc nhai
nghién, bi nhiét ndo duc thiéu dét, tha thiét truy cau duc,

lai c6 thé biét, co thé thay, hay co thé chteng (qua vi) chi
c6 ly duc mai biét dwoce, chi cé ly duc méi thy dwoc, chi céd
ly duc mé&i dat duwoc, chi cé ly duc méi chirng dworc, sw kién
nhw vay khdng xay ra.

Vi nhw, nay Aggivessana, mét hon nui Ion khéng xa lang
hay thi trdn. Va c6 hai ngwdi ban, tay trong tay di ra khai
lang hay thj trdn &y, va di dén hon nui kia.

Sau khi dén, mét nguwoi ban dng dwdi chan nui, con
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8. “Suppose,'*’® Aggivessana, there were two tamable

elephants, horses, or oxen that were well tamed and well
disciplined, and two tamable elephants, horses, or oxen that
were untamed and undisciplined.

What do you think, Aggivessana? Would the two tamable
elephants, horses, or oxen that were well tamed and well
disciplined, being tamed, acquire the behaviour of the
tamed, would they arrive at the grade of the tamed?”

— “Yes, venerable sir.”

— “But would the two tamable elephants, horses, or oxen
that were untamed and undisciplined, being untamed,
acquire the behaviour of the tamed,

would they arrive at the grade of the tamed, like the two
tamable elephants, horses, or oxen that were well tamed
and well disciplined?”

— “No, venerable sir.”

— “So too, Aggivessana, it is impossible that Prince
Jayasena, living in the midst of sensual pleasures,...

could know, see, or realise that which must be known
through renunciation, seen through renunciation, attained
through renunciation, realised through renunciation.

9. “Suppose, Aggivessana, there were a high mountain
not far from a village or town, and two friends would leave
the village or town and approach the mountain hand in
hand.




ngwoOi ban kia leo 1én dinh nui.

Nguwdi ban dirng dwdi chan ndi &y c6 thé néi voi nguoi
ban dlrng trén dinh nui: "Nay Ban than, Ban ding trén dinh
nai, Ban thdy nhirng gi?"

Nguwdi kia néi: "Nay Ban than, ding trén dinh nui toi thay
cac vwon kha ai, cac khu rirng kha ai, cac dat bang kha ai,
cac ao hd kha ai".

Nguoi kia ndéi: "Khdong cé sy kién nay, nay Ban than,
khéng c6 trwdng hop nay, Ban dirng trén dinh ndi lai c6 thé
thdy cac khu vwon kha &i, khu rirng kha ai, cac dat bang
kha ai, cac ao ho kha ai".

Ro6i ngudi ban da dirng trén dinh nui, sau khi di xudng
chan nui, ndm tay ban, khién ban tréo 1&n dinh nui, d& ban
nghi thé moét thdi gian, rdi noi: "Nay Ban than, nay Ban ¢6
thé thay gi, khi Ban dirng trén dinh nui?"

Va ngudi ban ay co thé néi: "Nay Ban than, nay ding
trén dinh nui, t6i thady cac khu vwdn kha &i, cac khu rixng
kha ai, cac dat bang kha ai, cac ao hd kha ai".

Nguwdi kia cé thé néi nhw sau: "Vira rdi, nay Ban than,
chang t6i hiéu Ban néi: "Khéng thé cé sw kién nay, nay Ban
than, khong thé cé trwdng hop nay, Ban dirng trén dinh nai
lai c6 thé thay cac khu vwen kha &i... cac ao ho kha ai".

Nhwng nay chung toi ,hiéu Ban noi: "Nay Ban than, nay
dlrng trén dinh nui, t6i thay cac khu vwdn kha ai... cac ao ho
kha ai".

Having reached it, one friend would remain below at the
foot of the mountain while the other would climb to the top.

Then the friend who remained below at the foot of the
mountain would say to the friend who stood on the top:
‘Well, friend, what do you see, standing on top of the
mountain?’

And the other replied: ‘Standing on top of the mountain,
friend, | see lovely parks, lovely groves, lovely meadows,
and lovely ponds.’

Then the first friend would say: ‘It is impossible, [131]
friend, it cannot happen that while standing on top of the
mountain you should see lovely parks, lovely groves, lovely
meadows, and lovely ponds.’

“Then the other friend would come down to the foot of the
mountain, take his friend by the arm, and make him climb to
the top of the mountain. After giving him a few moments to
catch his breath, he would ask: ‘Well, friend, standing on top
of the mountain, what do you see?’

And his friend would reply: ‘Standing on top of the
mountain, friend, | see lovely parks, lovely groves, lovely
meadows, and lovely ponds.’

Then the other would say: ‘Friend, just a little earlier we
heard you say: “It is impossible, friend, it cannot happen that
while standing on top of the mountain you should see lovely
parks... lovely ponds.”

But just now we heard you say: “Standing on top of the
mountain, friend, | see lovely parks... lovely ponds.”

Then the first friend would reply: ‘Because | was




Nguoi kia n6i nhw sau: "Nay Ban than, vi t6i bi che khuét
bdi swén nui nay, nén khong thay dwoc nhivng diéu dang
thay".

Cidng vay, nhwng to I&n hon, nay Aggivessana, la Vuong
tir Jayasena, bi che khuét, bj chan dng, bi chwéng ngai, bi
bao vay b&i vé minh uan nay.

Vwong t&r Jayasena séng gitra cac duc, tho huwéng céac
duc, bj tw twdng duc nhai nghién, bi nhiét ndo duc thiéu dét,
tha thiét truy cau duc,

lai c6 thé biét, cd thé thdy hay co6 thé chirng (qué vi) chi

c6 ly duc maéi biét dwoc, chi ¢6 ly duc méi thay dworc, chi co
ly duc m&i dat dwoc, chi co ly duc méi chirng dwoc; sw kién
nhw vay khong xay ra.

Néu hai vi du nay duwoc Ong dé cap cho Vuong tir
Jayasena, thoi Vwong t&r Jayasena tw nhién tin twéng Ong
va khi da tin twéng, sé hanh déng dung theo cung cach moét
ngudi da tin twéng Ong.

-- Nhwng 1am sao, bach Thé Tén, hai vi du nay khéi dén
tir noi con cho Vwong t&r Jayasena, khoi lén mot cach tw
nhién, tr trwwdc chwa tirng dwoc nghe, nhw Thé Tén dwoc?

-- Vi nhw, nay Aggivessana, mot vi vua Sat-dé-ly da quan
danh bao ngwoi nai voi: "Nay Twong sw, hdy cudi con
vwong twong, di vao rieng cd voi; khi Ong thay con voi ring,
hay cot né lai vao cd con vwong tuwong".

- "Thwa vang, Dai vwong". Nay Aggivessana, nguoi
twong sw vang theo i vi vua Sat-dé-ly da lam 1& quan
danh, ¢&i con vuong twong, vao trong rirng co voi, thay con
voi rirng, cot con voi rirng ay vao cb con vuong twong.
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obstructed by this high mountain, friend, | did not see what
was there to be seen.’

10. “So too, Aggivessana, Prince Jayasena is obstructed,
hindered, blocked, and enveloped by a still greater mass
than this — the mass of ignorance.

Thus it is impossible that Prince Jayasena, living in the
midst of sensual pleasures,...

could know, see, or realise that which must be known
through renunciation, seen through renunciation, attained
through renunciation, realised through renunciation.

11. “Aggivessana, if these two similes had occurred to you
[with reference] to Prince Jayasena, he would have
spontaneously acquired confidence in you, and being
confident, would have shown his confidence to you.”

“Venerable sir, how could these two similes have occurred
to me [with reference] to Prince Jayasena as they occur to
the Blessed One, since they are spontaneous and have
never been heard before?”

[132] 12. “Suppose, Aggivessana, a head-anointed noble
king addresses his elephant woodsman thus: ‘Good
elephant woodsman, mount the king’'s elephant, enter the
elephant wood, and when you see a forest elephant, bind
him by the neck to the king’s elephant.’

Having replied ‘Yes, sire,’ the elephant woodsman mounts
the king’s elephant, enters the elephant wood, and when he
sees a forest elephant, binds him by the neck to the king’s




Con vuong twong kéo no ra chd ngoai trdi. Cho dén nhuw
vay, nay Aggivessana, con voi rirng duoc di dén chd ngoai
troi. Nhwng nay Aggivessana, con voi rirng con cé sy tham
luyén tire 1a dbi vai rivng o voi.

Nguwdi twong sw tau vai vi vua Sat-dé-ly da lam 1& quan
danh vé con voi rirng ay. "Tau Pai vwong, con voi rivng da
ra chd ngoai troi".

RO vi vua Sat-dé-ly da 1am 1& quan danh bao nguoi dieu
phuc voi: "Hay dén, nay nguoi Diéu phuc voi, hay diéu phuc
con Vvoi rieng nay bang cach diéu phuc nép song rirng cla
nod, bang cach diéu phuc tam tw rirng nui, bang cach diéu
phuc sw wu tw, mét nhoc, nhiét ndo dbi véi rirng nui ctia nd

bang cach lam cho né thich tha vé&i thén lang, va bang
cach lam cho né quen thudc véi nép sbng loai ngudi”.

-- "Thwa vang, tau Dai vwong". Nay Aggivessana, nguoi
diéu phuc voi vang theo 1&i vua Sat-dé-ly da lam 1& quan
danh, déng mét coc tru I1&n vao dat, cot cbd con voi rirng, dé
diéu phuc nép sbng rirng cltia no, dé diéu phuc tam tw rirng
nai, d& diéu phuc sy suy tw, mét nhoc, nhiét ndo cla rirng
nui,

dé 1am cho né thich thu véi thén lang va lam cho né quen
thudc vai nép sdng loai ngudi.

R&i nguoi diéu phuc voi lai néi véi né bang nhirng 1&i nhe
nhang, dep tai, than tinh, di dén tam, thanh nha, khién nhiéu
nguoi vui thich, khién nhiéu ngudi hoan hy.

Va nay Aggivessana, con voi ring khi dwoc noi voi
nhirng |01 nhe nhang, dep tai, than tinh, di dén tam, thanh
nha, khién nhiéu nguoi vui thich, khién nhiéu ngu®i hoan

elephant.

The king’s elephant leads him out into the open. It is in
this way that a forest elephant comes out into the open; for
the forest elephant clings to the elephant wood.

“Then the elephant woodsman informs the head-anointed
noble king: ‘Sire, the forest elephant has come out into the
open.’

The king addresses his elephant tamer thus: ‘Come, good
elephant tamer, tame the forest elephant. Subdue his forest
habits, subdue his forest memories and intentions, subdue
his distress, fatigue, and fever over leaving the forest.

Get him to take delight in the town, inculcate in him habits
congenial to human beings.’

Having replied ‘Yes, sire,” the elephant tamer plants a
large post in the earth and binds the forest elephant to it by
the neck in order to subdue his forest habits...

and to inculcate in him habits congenial to human beings.

“Then the elephant tamer addresses the elephant with
words that are gentle, pleasing to the ear, and loveable, as
go to the heart, are courteous, desired by many, and
agreeable to many.

When the forest elephant [133] is addressed by such
words, he listens, gives ear, and exerts his mind to




hy, lién nghe, 10ng tai, trd tdm vao hoc hoi (anna).

Tiép dén nguwoi diéu phuc voi dem ¢é va nwdc cho con
voi rirng. Nay Aggivessana, khi con voi rirng nhan cé va
nuwoc, nguoi diéu phuc voi m&i nghi: "Nay con voi rixng sé
song".

R6i nguoi diéu phuc voi khién (con voi rirng) lam thém
mot dong tac khac: "Nay Ban, nhat |Ién! Nay Ban, dat
xudng!"

Nay Aggivessana, sau khi con vwong twong vang theo
|01 nguOi diéu phuc voi, lam dung theo |61 day nhat 1én, dat
xudng roi, ngwdi diéu phuc voi khién né 1am thém mot dong
tac khac: "Nay Ban, di t¢i! Nay Ban, di lui!"

Nay Aggivessana, sau khi con vuwong twgng vang theo
|61 ngwdi diéu phuc voi, 1am dung theo |&i day di tdi, di lui
rdi, ngwdi diéu phuc voi khién né 1am thém mét dong tac
khac: "Nay Ban, dirng day! Nay Ban, ngbi xuéng!"

Nay Aggivessana, sau khi con vwong twong vang theo
|01 nguOi dleu phuc voi, lam dung theo [0 day, dirng day,
ngdi xubng rdi, ngudi dleu phuc voi khién n6 lam thém moét
dong tac khac tén goi "bat dong".

N6 cot cai khién bang g0 vao cai voi cua con vat to Ion,
va mot nguwoi tay cam ngon giao ngdi trén cb, va xung
quanh mét s6 ngudi tay cam ngon giao ding bao vay. Va
nguoi diéu phuc voi, tay cAm mét ngon gido véi can cay
dai, dirng & phia trwéec.

Con voi &y lam déng tac bat ddong, khéng cé di ddng chan
trwée, khdng co di dong chan sau, khéng co di dong than
trwdc, khong coé di dong than sau, khéng di dong dau,
khéng c6 di dong tai, khéng c6 di ddng nga, khong coé di
déng voi.
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understand.

The elephant tamer next rewards him with grass-fodder
and water. When the forest elephant accepts the grass-
fodder and water from him, the elephant tamer knows: ‘Now
the king’s elephant will live!’

“Then the elephant tamer trains him further thus: ‘Take up,
put down!

When the king’s elephant obeys his tamer’s orders to take
up and put down and carries out his instructions, the
elephant tamer trains him further thus: ‘Go forward, go
back!

When the king’s elephant obeys his tamer’s orders to go
forward and go back and carries out his instructions, the
elephant tamer trains him further thus: ‘Get up, sit down!

When the king’s elephant obeys his tamer’s orders to get
up and sit down and carries out his instructions, the
elephant tamer trains him further in the task -called
imperturbability.

He ties a giant plank to his trunk; a man with a lance in his
hand sits on his neck; men with lances in their hands
surround him on all sides; and the elephant tamer himself
stands in front of him holding a long lance pole.

When the elephant is being trained in the task of
imperturbability, he does not move his forelegs or his
hindlegs; he does not move his forequarters or his
hindquarters; he does not move his head, ears, tusks, tail,
or trunk.




Con vuong twong 1a con voi ¢6 thé nhan chju dao, kiém,
tén, bua chém ban, nhan chju tiéng vang ddng cla tréng
|&n, tréng nhé, tu va,

nhw 1a vang rong tay sach cac ty vét nho ban, xirng dang
dwoc vua dung, mét s& hiru cla vua, mot biéu twong cla
vua.

Ciing vay, nay Aggivessana, & day, Nhw Lai xuat hién &
doi 1a bac A-la-han, Chanh Bién Tri, Minh Hanh Tuc, Thién
Thé, Thé Gian Giai, V6 Thwong ST, Diéu Ngw Trwong Phu,
Thién Nhan Sw, Phat, Thé Tén.

Nhw Lai sau khi riéng tw chirng ngd véi thwong tri, thé
gi¢i nay 1a Thién gidi, Ma gi¢i, Pham thién gi¢i, gdm ca thé
gi¢i nay véi Sa-mén, Ba-la-mén, Thién, Nhon, lai tuyén bd
diéu Ngai da chirng ngo.

Ngai thuyét phap so thién, trung thién, hau thién, day du
van nghia, Ngai truyén day Pham hanh hoan toan day di
thanh tinh.

Nguwoi gia trwdng hay con nguoi gia trwdng, hay mét
nguoi sanh & giai cap (ha tién) nghe phap ay, sau khi nghe
phap, nguwdi 4y sanh long tin nguwdng Nhuw Lai.

Khi c6 long tin ngwdng ay, nguoi ay suy nght: "Doi sbng
gia dinh day nhirng trién phwoc, con dwéng day nhivng bui
doi.

boi song xuéat gia phong khoang nhw hw khoéng. That
khéng dé gi cho mét nguoi song ¢ gia dinh co thé sbng
theo Pham hanh hoan toan day da, hoan toan thanh tinh,
trdng bach nhw v bc.

Vay ta nén cao bd rau téc, dap 4o ca-sa, xuat gia, tlr bd
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The king’s elephant is able to endure blows from spears,
blows from swords, blows from arrows, blows from other
beings, and the thundering sounds of drums, kettledrums,
trumpets, and tomtoms.

Being rid of all faults and defects, purged of flaws, he is
worthy of the king, in the king’s service, considered one of
the factors of a king. [134]

13-14. “So too, Aggivessana, a Tathagata appears in the

world, accomplished, fully enlightened...
(as Sutta 51, §812-13)...

he shaves off his hair and beard, puts on the yellow robe,




gia dinh, séng khéng gia dinh". Mét thdi gian sau, ngudi ay
bd tai san nhd, hay bd tai san I&n, bd ba con quyén thudc
nhd, hay bé ba con quyén thudc 16n, cao bd rau téc, dép ao
ca-sa, va xuét gia, tlr bé gia dinh, séng khéng gia dinh.

Cho dén day, nay Aggivessana, la vi Thanh dé t&r di dén
chd ngoai troi. Nhwng nay Aggivessana, cac vi Thién, Nhan
c6 tham ai nay, ttrc la nam duc cong durc.

R6i Nhw Lai hun luyén thém cho vi dé to ay: "Hay dén,
nay Ty-kheo, hay gilr gidi, song ché ngy véi sy ché ngw
cla gidi bén Patimokkha, day dd oai nghi chanh hanh, thay
nguy hiém trong nhitng 16i nhd nhat, tho 1anh va tu hoc
trong hoc phap!"

Nay Aggivessana, sau khi vi Thanh dé tr da gitr gioi,
sbng ché nguw v&i sy ché ngy cda gidi bdn Patimokkha, day
da oai nghi chanh hanh, thdy nguy hiém trong nhirng 16i nhd
nhat, tho lanh va tu hoc trong hoc phap, Nhw Lai lai huén
luyén thém cho vi dé t&r Ay:

"Hay dén, nay Ty-kheo, hdy bao ho cac can! Khi mat thiy
sac, chd cd ndm gilv twéng chung, ché ¢cé nam gitr twéng
riéng.

Nhi*ng nguy&n nhan gi, vi nhan can khéng duoc ché
ngw, khién tham &i, wu bi, cac ac bat thién phap khéi lén,

hay tw ché ngw nguyén nhan &y, ho tri con mat, thuc
hanh sy ho tri con mat.

Khi tai nghe tiéng,

m{i ng¥i hwong,

lw&i ném vi,

than cam xdc,

y nhan thirc cac phap, chd cd nam gilr twéng chung, ché
cé ndm gil twdng riéng.

and goes forth from the home life into homelessness.

It is in this way that a noble disciple comes out into the
open; for gods and humans cling to the five cords of sensual
pleasure.

15. “Then the Tathagata disciplines him further: ‘Come,
bhikkhu, be virtuous, restrained with the restraint of the
Patimokkha, be perfect in conduct and resort, and seeing
fear in the slightest fault, train by undertaking the training
precepts.’

16. “When, Aggivessana, the noble disciple is virtuous...
and seeing fear in the slightest fault, trains by undertaking
the training precepts, then the Tathagata disciplines him
further:

‘Come, bhikkhu, guard the doors of your sense faculties.
On seeing a form with the eye, do not grasp at its signs and
features.

Since, if you were to leave the eye faculty unguarded, evil
unwholesome states of covetousness and grief might invade
you, practise the way of its restraint,

guard the eye faculty, undertake the restraint of the eye
faculty.

On hearing a sound with the ear...

On smelling an odour with the nose...

On tasting a flavour with the tongue...

On touching a tangible with the body...

On cognizing a mind-object with the mind, do not grasp at

10




Nhirng nguyén nhan gi vi y can khong dwoc ché ngy,
khién tham ai, wu bi, cac ac bat thién phap khai Ién, hay ché
ngy nguyén nhan ay, ho tri y can, thwc hanh sy ho triy

gy | |

can-.

Nay Aggivessana, sau khi Thanh dé t» da ho tri cac can,
Nhw Lai huan luyén thém vi Thanh dé t&r ay:

"Hay dén, nay Ty-kheo, hay tiét 6 trong an ubng, chon
chanh giac sat tho dung mén an, khéng phai dé vui dua,
khéng phai d& dam mé, khéng phai dé trang stre, khéng
phai d& tw lam dep minh, chi dé than nay dwoc duy tri,
dwoc bdo dwdng, khéi bj gia hai, d& chap tri Pham hanh,
nght rang:

"Nhw vay, ta diét trtv cac cam tho cili va khong cho khoi
lén cac cam tho méi. Va ta sé khéng pham 16i 1am, séng
dwoc an 6n".

Nay Aggivessana, sau khi vi Thanh dé t&r da tiét d6 trong
an uong, Nhw Lai lai huan luyén thém vij ay:
"Hay dén, nay Ty-kheo, hay chu tdm canh giac!

Ban ngay khi di kinh hanh va trong khi dang ngdi, hay got
sach tam tri khoi cac chudng ngai phap.

Ban dém trong canh mot, trong khi di kinh hanh va trong
khi dang ngoi, hay gét sach tam tri khdi cac chwéng ngai
phap.
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its signs and features.

Since, if you were to leave the mind faculty unguarded,
evil unwholesome states of covetousness and grief might
invade you, practise the way of its restraint, guard the mind
faculty, undertake the restraint of the mind faculty.’

17. “When, Aggivessana, the noble disciple guards the
doors of his sense faculties, then the Tathagata disciplines
him further:

‘Come, bhikkhu, be moderate in eating. Reflecting wisely,
you should take food neither for amusement nor for
intoxication nor for the sake of physical beauty and
attractiveness, but only for the endurance and continuance
of this body, for ending discomfort, and for assisting the holy
life, considering:

“Thus | shall terminate old feelings without arousing new
feelings and | shall be healthy and blameless and shall live
in comfort.”

18. “When, [135] Aggivessana, the noble disciple is
moderate in eating, then the Tathagata disciplines him
further:

‘Come, bhikkhu, be devoted to wakefulness.

During the day, while walking back and forth and sitting,
purify your mind of obstructive states.

In the first watch of the night, while walking back and forth
and sitting, purify your mind of obstructive states.




Ban dém trong canh gitra, hdy nam xudng phia hédng bén
phai, nhwv dang nam con sw t, chan gac trén chan voi
nhau, chanh niém tinh giac, hwéng niém dén Iuc ngoi day.

Ban dém canh cudi, khi da thire day, trong khi di kinh
hanh va trong khi dang ngoi, hay goét sach tam tri khdi cac
chuwdng ngai phap".

Nay Aggivessana, sau khi Thanh dé t&r da chu tam canh
giac, Nhuw Lai huan luyén thém vi ay:

"Hay dén, nay Ty-kheo, hdy thanh twu chanh niém tinh
giac! Khi di t&i khi di lui déu tinh giac;

khi nhin thang, khi nhin quanh déu tinh giac; khi co tay,
khi dudi tay déu tinh giac; khi mang y kép, binh bat, thwong
y déu tinh giac;

khi &n, ubng, nhai, nubt déu tinh giac; khi di dai tién, tiéu
tién déu tinh giac; khi di, drng ngdi, nam, thirc, ndi, yén
lang déu tinh giac".

Nay Aggivessana, sau khi vi Thanh dé t&¢ da thanh twu
chanh niém tinh giac, Nhw Lai lai huan luyén thém vi 4y:

"Hay dén, nay Ty-kheo, hay lwa mét trd xir thanh vang,
khu rtrng, gbc cay, ngon nui, chd hoang vu, hang nui, bai
tha ma, khom rirng, ngoai troi, déng rom!"

Vi ay lya chon mét tra x(&» thanh vang, khu rirng, goc cay,
ngon nui, ché hoang vu, hang nui, bai tha ma, khom rwng,
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In the middle watch of the night you should lie down on
the right side in the lion’s pose with one foot overlapping the
other, mindful and fully aware, after noting in your mind the
time for rising.

After rising, in the last watch of the night, while walking
back and forth and sitting, purify your mind of obstructive
states.’

19. “When, Aggivessana, the noble disciple is devoted to
wakefulness, then the Tathagata disciplines him further:

‘Come, bhikkhu, be possessed of mindfulness and full
awareness. Act in full awareness when going forward and
returning...

when looking ahead and looking away... when flexing and
extending your limbs... when wearing your robes and
carrying your outer robe and bowl...

when eating, drinking, consuming food, and tasting...
when defecating and urinating... when walking, standing,
sitting, falling asleep, waking up, talking, and keeping silent.’

20. “When, Aggivessana, the noble disciple possesses
mindfulness and full awareness, then the Tathagata
disciplines him further:

‘Come, bhikkhu, resort to a secluded resting place: the
forest, the root of a tree, a mountain, a ravine, a hillside
cave, a charnel ground, a jungle thicket, an open space, a
heap of straw.’

21. “He resorts to a secluded resting place: the forest... a
heap of straw. On returning from his almsround, after his




ngoai trei, dong rom. Vi dy sau khi an xong, trén dwong
khat thwc tré ve, ngoi xudng, kiét-gia, gilr lwng cho thang,
trd niém trwédc mat.

Vi &y tir bd tham ai & doi, sbng véi tam thoat ly tham &i,
got riva tam hét tham ai,

tor bd san han, vi ay sdng v&i tam khéng san han,

long tr man thwong xét tat ca chang hivu tinh,

got rira tam hét san han.

T& bd hén trAm thuy mién, vi ay sbng thoat ly hén tram
thuy mién, v&i tam tu’o’ng huo’ng vé anh sang, chanh niém
tinh giac, got rira tam hét hon tram thuy mién.

T bd trao ctv hdi qua vi &y song khong trao cl hdi qua,
ndi tam tram Iang, got riea tam hét trao ctr héi qua.

Tw bd nghi ng®, vi &y sdng va&i tam thoat khdi nghi ng®,
khoéng phan van lwéng lw, got rira tam hét nghi nger dbi voi
thién phap.

Vi &y sau khi doan trir nam trién céi nay, nhirng trién cai
lam & nhiém tam tw, lam yéu 6t tri tué,

vi 4y sbng quan than trén than, nhiét tam, tinh giac,
chanh niém dé diéu phuc tham wu & doi,

quan tho trén cac cam tho...

quan tam trén tam...

quan phap trén cac phap, nhiét tam, tinh giac, chanh
niém dé diéu phuc tham wu & doi.

meal he sits down, folding his legs crosswise, setting his
body erect, and establishing mindfulness before him.

Abandoning covetousness for the world, he abides with a
mind free from covetousness; he purifies his mind from
covetousness.

Abandoning ill will and hatred, he abides with a mind free
from ill will,

compassionate for the welfare of all living beings;

he purifies his mind from ill will and hatred.

Abandoning sloth and torpor, he abides free from sloth
and torpor, percipient of light, mindful, and fully aware; he
purifies his mind from sloth and torpor.

Abandoning restlessness and remorse, he abides
unagitated with a mind inwardly peaceful; he purifies his
mind from restlessness and remorse. [136]

Abandoning doubt, he abides having gone beyond doubt,
unperplexed about wholesome states; he purifies his mind
from doubt.

22. “Having thus abandoned these five hindrances,
imperfections of the mind that weaken wisdom,

he abides contemplating the body as a body, ardent, fully
aware, and mindful, having put away covetousness and
grief for the world.

He abides contemplating feelings as feelings...

mind as mind...

mind-objects as mind-objects, ardent, fully aware, and
mindful, having put away covetousness and grief for the

world.1*"®
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Vi nhw, nay Aggivessana, mot nguoi diéu phuc voi dong
mot coc try I&n vao dat, cot cb con voi rixng dé diéu phuc
nép song rirng cta no, dé diéu phuc tam tw rung nui cla
no, dé diéu phuc sw wu tw mét nhoc nhiét ndo cla ri'ng nui,

@& 1am cho n6 thich tha véi thon lang va lam cho n6 quen
thudc véi nép sdng loai ngudi;

cling vay, nay Aggivessana, bdn niém xtr nay la nhirng
day cot :[ém‘ tw dé diéu phuc tanh cw si, dé diéu phuc tam tw
cw si, dé dieu phuc sw wu tw mét nhoc nhiét ndo cua cac cw
si,

dé dat dwoc chanh Iy (naya), dé chirng ngd Niét-ban.

R6i Nhw Lai huan luyén thém vi 4y:

-- Hay dén, nay Ty-kheo, hay tri quan than trén than,

va ché c6 suy tw trén tam lién hé dén than;

hay trd quan tho trén cac cam tho, va ché cé suy tw trén
tam lién hé dén cam tho;

hay trd quan tam trén tam,

ch& c6 suy tw trén tAm lién hé dén tam;

hay trd quan phap trén cac phap, va ch& cé suy tw trén
tam lién hé dén cac phap.

Vi 4y diét tAm va tl, chirng va trd Thién thé hai, mot
trang thai hy lac do dinh sanh, khéng tam, khéng t, ndi tinh
nhét tam.

Vi &y ly hy trd x4, chanh niém tinh giac, than cam sy lac
tho ma cac bac Thanh goi la xa niém lac trd, chirng va an
trd Thién the ba.

Vi &y xa lac, xa khé, diét hy wu da cdm tho truwéc, chirng

23. “Just as, Aggivessana, the elephant tamer plants a
large post in the earth and binds the forest elephant to it by
the neck in order to subdue his forest habits...

and to inculcate in him habits congenial to human beings,

so these four foundations of mindfulness are the bindings
for the mind of the noble disciple in order to subdue his
habits based on the household life, to subdue his memories
and intentions based on the household life, to subdue his
distress, fatigue, and fever based on the household life,

and in order that he may attain the true way and realise
Nibbana.

24. “Then the Tathagata disciplines him further:

‘Come, bhikkhu, abide contemplating the body as a body,
but do not think thoughts of sensual desire.

Abide contemplating feelings as feelings...

mind as mind...

mind-objects as mind-objects,

but do not think thoughts of sensual desire.”**"”

25. “With the stilling of applied and sustained thought, he
enters upon and abides in the second jhana...

the third jhana...

the fourth jhana.
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va tra Thién th& tw, khéng khd, khéng lac, xa niém thanh
tinh.

V&i tam dinh tinh, thanh tinh, trong séng, khéng céu
nhiém, khong phién ndo, nhu nhuyén, dé s dung, virng
chéc, bat doéng nhw vay, vi ay hwéng tdm dén tic mang tri.

Vi 4y nh& dén cac doi sbng qua khir, nhuw mét doi, hai
doi, ba doi, bdn ddi, ndm ddi, hai mwoi doi, bbn muoi doi,
nam mwoi doi, mét tram doi, mét ngan doi, mot tram ngan
di, nhiéu hoai kiép, nhiéu thanh kiép.

Vi &y nhé rang: "Tai chd kia, ta c6 tén nhw thé nay, dong
ho nhu thé nay, giai cAp nhw thé nay, an uéng nhu thé nay,
tho khé lac nhw thé nay, tudi tho dén mirc nhw thé nay.

Sau khi chét tai chd kia, ta dwoc sanh ra tai ché no. Tai
ché &y, ta c6 tén nhu thé nay, dong ho nhw thé nay, giai cap
nhw thé nay, an ubdng nhw thé nay, tho khd lac nhw thé nay,
tudi tho dén mdrc nhw thé nay. Sau khi chét tai ché no, ta
dwoc sanh ra & day".

Nhw vay vi &y nhé dén nhivng doi séng qua khir, cung
v&i cac nét dai cwong va cac chi tiét.

Voi tam dinh tinh, thanh tinh, trong sang, khong cau
nhiém, khéng phién ndo, nhu nhuyén, dé s dung, virng

chac, bat ddong nhw vay, vi &y hwédng tdm dén sanh to tri

cua chung sanh.

Vi &y v&i thién nhan thuan tinh, siéu nhan, thdy sw séng
va chét ctia chiing sanh.

Vi 8y tué tri rd rang ching sanh, ngudi ha liét, ké cao
sang, nguoi dep dé ké thd xau, ngwdi may man ké bat hanh
déu do hanh nghiép cla ho.

Vi &y nghi rang: "That sy nhirng vj ching sanh nay thanh
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26—29. “When his concentrated mind is thus purified...
(as Sutta 51, §824-27)...




twu nhirng 4c hanh vé than, thanh twu nhirng ac hanh vé 16
noi, thanh twu nhitng 4c hanh vé y, phi bang cac bac
Thanh, theo ta kién, tao cac nghiép theo ta kién.

Nhirng ngu®i nay, sau khi than hoai mang chung, phai
sanh vao cdi di¥, ac thu, doa x, dia nguc.

Con nhirng vi chung sanh nay thanh twu nhirng thién
hanh vé than, thanh twu nhirng thién hanh ve 161 noi, thanh
twu nhirng thién hanh vé y, khéng phi bang cac bac Thanh,
theo chanh kién, tao cac nghiép theo chanh kién,

nhi*rng ngwdi nay, sau khi than hoai mang chung, dwoc
sanh |én cac thién tha, Thién gidi, trén doi nay".

Nhw vay, vi éy v&i thién nhan thuan tinh, siéu nhan, thay
s song chét clia chuing sanh.

Vi @y tué tri rd rang ching sanh, ngudi ha liét ké cao
sang, nguoi dep dé ke thd xau, nguoi may man ké bat hanh
déu do hanh nghiép cua ho.

V@i tdm dinh tinh, thanh tinh, trong sang, khéng cau
nhiém, khéng phién ndo, nhu nhuyén, dé& s dung, virng
chac, bat dong nhw vay, vi &y hwéng tam dén lau tan tri.

Vi éy tué tri nhw that: "Day la Khé", tué tri nhw that: "Day
la Khé tap", tué tri nhw that: "Pay la Khé diét", tué tri nhw
that: "Day la Con Pudng dwa dén khé diét"

tué tri nhw that: "Day la nhirng 1au hoac", tué tri nhw that:
"Pay la nguyén nhan cua cac lau hoac", tué tri nhw that:
"Day la sy diét trir cac lau hoac", tué tri nhw that: "bDay la
Con Budng dua dén sy diét trir cac lau hoac".

Nho biét nhw vay, thay nhw vay, tam vi dy thoat khoi duc
lau, thoat khoi hiru 1au, thoat khdi vd minh lau. Doi v&i tw
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He understands: ‘Birth is destroyed, the holy life has been
lived, what had to be done has been done, there is no more




than da giai thoat nhw vay, khéi [én sy hiéu biét: "Ta da giai
thoat".

Vi ay tué tri: "Sanh da tan, pham hanh da thanh, viéc can
lam da lam; sau d&i hién tai, khdng co tré lui d&i sOng nay

nra".

Ty-kheo kham nhan lanh, ndng, doi, khat, sy xtc cham
ctia mudi, rudi, gio, mat troi va cac loai bo sat,

cac ac ngtr, cac 161 noi chri mang, vi y song quen kham
nhan voi nhirng cam tho vé than, thong khd, dau nhéi, dau
dén, kich liét, bat khoai, khéng thlch y, dau dén dén chét,

duoc got sach vé ué nhiém tham, san, si. Vi ay xing
dang dugc cung dwong, cung kinh, ton trong, chap tay, la
vb thwong phudc dién trén doi.

Néu, nay Aggivessana, mot con vuong twong tudi gia
chét di, khdong dwoc diéu phuc, khéng duwoc huén luyén,
thdi con vwong twong tudi gia dwoc goi 1a da chét véi cai
chét khéng duoc diéu phuc.

Néu, nay Aggivessana, mét con vwong tuwong tudi bac
trung;

néu, nay Agglvessana mot con vuong twong tudi tré
chét di, khdong dwoc diéu phuc, khéng duwoc huan luyén,
th&i con vuong tuwong tudi tré dwoc goi la da chét voi cai
chét khéng duoc diéu phuc.

Ciing vay, nay Aggivessana, néu vi Trudng ldo0 Ty-kheo
chét v&i 1au hodc chwa doan tan, thoi Trwdng lao Ty-kheo
dwoc goi 1a da chét voi cai chét khéng duwoc diéu phuc.

Néu, nay Aggivessana, mot Ty-kheo trung nién;

coming to any state of being.’

30. “That bhikkhu is able to endure cold and heat, hunger
and thirst, and contact with gadflies, mosquitoes, wind, the
sun, and creeping things;

he is able to endure ill-spoken, unwelcome words and
arisen bodily [137] feelings that are painful, racking, sharp,
piercing, disagreeable, distressing, and menacing to life.

Being rid of all lust, hate, and delusion, purged of flaws,
he is worthy of gifts, worthy of hospitality, worthy of
offerings, worthy of reverential salutations, an unsurpassed
field of merit for the world.

31. “If, Aggivessana, the king’s elephant dies in old age
untamed and undisciplined, then he is considered an old
elephant that has died an untamed death.

If the king’s elephant dies when middle-aged untamed and
undisciplined, then he is considered a middle-aged elephant
that has died an untamed death.

If the king’s elephant dies when young untamed and
undisciplined, then he is considered a young elephant that
has died an untamed death.

So too, Aggivessana, if an elder bhikkhu dies with his
taints undestroyed, then he is considered an elder bhikkhu
who has died an untamed death.

If a bhikkhu of middle status dies with his taints
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néu, nay Aggivessana, mot Ty-kheo thiéu nién chét v&i
lau hogc chua doan tan, thoi Ty-kheo thiéu nién dwoc goi la
da chét vai cai chét khong dwgc diéu phuc.

Néu, nay Aggivessana, mdt con vwong twong tudi gia
khéo diéu phuc, khéo hudn luyén chét di, thdi con vuong
twong tudi gia dwoc goi 1a da chét voi cai chét dwoc diéu
phuc.

Néu, nay Aggivessana, mdt con vwong twong tudi bac
trung,

néu, nay Aggivessana, mét con vuwong twong tudi tré
khéo diéu phuc, khéo hudn luyén chét di, thdi con vuong
twong tubi tré dwoc goi la da chét vai cai chét dwoc diéu
phuc.

Ciing vay, nay Aggivessana, néu méot Trwéng ldo Ty-
kheo v&i lau hodc da doan tan chét di, thoi Trwdng 130 Ty-
kheo dwoc goi la da chét, vai cai chét duoc diéu phuc.

Neu nay Aggivessana, mét trung nién Ty-kheo;

néu, nay Aggivessana, mot thiéu nién Ty-kheo, v&i lau
hoac da doan tan chét di, thdi vi thiéu nién Ty-kheo dwoc
goi la da chét, voi cai chét dwoc diéu phuc.

Thé Ton thuyét giang nhw vay. Sa-di Aciravata hoan hy
tin tho 1&i Thé Ton day.

undestroyed, then he is considered a bhikkhu of middle
status who has died an untamed death.

If a newly ordained bhikkhu dies with his taints
undestroyed, then he is considered a newly ordained
bhikkhu who has died an untamed death.

32. “If, Aggivessana, the king’s elephant dies in old age
well tamed and well disciplined, then he is considered an old
elephant that has died a tamed death.

If the king’'s elephant dies when middle-aged well tamed
and well disciplined, then he is considered a middle-aged
elephant that has died a tamed death.

If the king’s elephant dies when young well tamed and
well disciplined, then he is considered a young elephant that
has died a tamed death.

So too, Aggivessana, if an elder bhikkhu dies with his
taints destroyed, then he is considered an elder bhikkhu
who has died a tamed death.

If a bhikkhu of middle status dies with his taints destroyed,
then he is considered a bhikkhu of middle status who has
died a tamed death.

If a newly ordained bhikkhu dies with his taints destroyed,
then he is considered a newly ordained bhikkhu who has
died a tamed death.”

That is what the Blessed One said. The novice Aciravata
was satisfied and delighted in the Blessed One’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
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the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

1174. MA identifies Prince Jayasena as a son of King
Bimbisara.

1175. The simile as at MN 90.11.

1176. Note that here the four foundations of mindfulness
are expounded in the place usually reserved for the four
jhanas.

1177. | translate on the basis of BBS and SBJ (supported
by a 1937 Sinhala edition) rather than PTS. Both BBS and
SBJ abridge the ©passage; where PTS reads
kayupasamhitarn and dhammdpasarnhitam, these two eds.
read kamapasamhitarh in both places, a significant
difference. | am told that the Chinese translation of the
Madhyama Agama (the Skt counterpart of MN) has a
reading that corresponds to that of BBS and SBJ. The
Chinese version mentions all four jhanas.
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