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117. Pai kinh Bén mwoi (P. Mahacattarisakasuttarn, H.
KPU+4%) twong dwong Thanh dao kinh.*** Birc Phat gidng
chi tiét vé Bat chanh dao, gdm (i) Tam nhin chan chanh; (ii)
Tw duy chan chanh; (iii) L&i néi chan chanh; (iv) Hanh dong
chan chanh; (v) Nghé nghiép chan chanh; (vi) Siéng nang
chan chanh; (vii) Chanh niém hién tién; (viii) Pai dinh nhat
tam, ciing nhw méi quan hé gitra tri tué, dao dirc va thién
dinh. Tu tap Bat chanh dao thong thuwdng sé tré thanh chan
nhan, huwéng phic béao. Tu tap rét rdo Bat chanh dao sé
chirng qua Thanh nhan, két thac luan hbi.

117. Mahacattarisaka Sutta: The Great Forty. The
Buddha defines the factors of the Noble Eightfold Path and
explains their inter-relationships.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhuw vay t6i nghe.

M6t théi Thé Tén & Savatthi (Xa-vé), Jetavana (Ky-da
Lam), tai tinh x& 6ng Anathapindika (Cap C6 Doc).

O day, Thé Tén goi cac Ty-kheo: "Nay cac Ty-kheo". --
"Bach Thé Tén".

-- "Nay cac Ty-kheo, Ta sé& gidng cho cac Ong Thanh
chanh dinh cung v&i cac can duyén va cac tw tro. Hay lang
tai nghe va suy nghiém ky, Ta sé giang".

-- "Thwa vang, bach Thé Tén". Cac vi Ty-kheo 4y vang
dap Thé Tén. Thé Tén noi nhw sau:

-- Nay cac Ty-kheo, thé nao 1a Thanh chanh dinh voi cac
can duyén va cac tw trg? Chinh la chanh kién, chanh tw

1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Savattht in Jeta’s Grove, Anathapindika’s
Park.

There he addressed the bhikkhus thus: “Bhikkhus.” —
“Venerable sir,” they replied. The Blessed One said this:

2. “Bhikkhus, | shall teach you noble right concentration
with its supports and its requisites.’®® Listen and attend
closely to what | shall say.”

— “Yes, venerable sir,” the bhikkhus replied. The Blessed
One said this:

3. “What, bhikkhus, is noble right concentration with its
supports and its requisites, that is, right view, right intention,




duy, chanh ngi¥, chanh nghiép, chanh mang, chanh tinh tan,
chanh niém.

Nay cac Ty-kheo, pham c6 nhat tam nao (ekaggatd)
dwoc tw tro voi bay chi phan nay, nay cac Ty-kheo, nhw vay
goi la Thanh chanh dinh cung v&i cac can duyén va cac tw
tro.

(Chanh kién)

O day, nay cac Ty-kheo, chanh kién di hang dau.

Va nhw thé nao, nay cac Ty-kheo, Ia chanh kién di hang
dau? Tué tri ta kién 14 ta kién, tué tri chanh kién 1a chanh
kién. Nhw vay la chanh kién cla vi y.

Va nay cac Ty-kheo, thé nao la ta kién?

Khoéng co6 bé thi, khédng cé cung duwéng, khéng cé té tw,
khoéng c6 qua bao cac nghiép thién ac, khéng c6 doi nay,
khéng c6 doi khac, khéng c6 me, khdong co cha, khéng co
cac loai hdéa sanh;

& d&i khdng coé cac vi Sa-mon, Ba-la-mén, chanh hwéng,
chanh hanh, sau khi voi thwong tri tw minh ch&ng dat lai
tuyén bo 1én. Nhw vay, nay cac Ty-kheo, la ta kién.

Va nay cac Ty-kheo, thé nao la chanh kién?

Chanh kién, nay cac Ty-kheo, Ta ndi co hai loai. Nay cac
Ty-kheo, cé loai chanh kién hivu lau, thuéc phwéc bao, dwa
dén qua sanh y (upadhivepakka); c6 loai chanh kién, nay
cac Ty-kheo, thuéc bac Thanh, vé lau, siéu thé, thudc dao
chi (maggarnga).

Va nay cac Ty-kheo, thé ndo la chanh kién hivu 1au, thudc

right speech, right action, right livelihood, right effort, and
right mindfulness?

Unification of mind equipped with these seven factors is
called noble right concentration with its supports and its
requisites.

(VIEW)
4. “Therein, bhikkhus, right view comes first.**%°

And how does right view come first? One understands
wrong view as wrong view and right view as right view: this
is one’s right view."%*

5. “And what, bhikkhus, is wrong view?

‘There is nothing given, nothing offered, nothing
sacrificed; no fruit or result of good and bad actions; no this
world, no other world; no mother, no father; no beings who
are reborn spontaneously; ¢

¢ doi cb cac vi Sa-mbn, Ba-la-mon, chanh hwéng, chanh
hanh, sau khi v&i thwong tri tw minh chivng dat d&i nay va
doi khac lai tuyén bd 1én. Nhw vay, nay cac Ty-kheo, 1a
chanh kién hiru 1au, thudc phuédc bao, dwa dén qua sanh y.

6. “And what, bhikkhus, is right view?

Right view, | say, is twofold: there is right view that is
affected by taints, partaking of merit, ripening in the
acquisitions;'*°> and there is right view that is noble,
taintless, supramundane, a factor of the path.

7. “And what, bhikkhus, is right view that is affected by the




phwéc bao, dwa dén qua sanh y?

C6 bb thi, c6 cung dwdng, cod té tw, cd qud bao cac
nghiép thién ac, cé doi nay, cé doi khac, cd me, co cha, cé
cac loai hdéa sanh;

¢ doi c6 cac vi Sa-mbn, Ba-la-moén, chanh huwéng, chanh
hanh, sau khi v&i thwong tri tw minh chivng dat d&i nay va
doi khac lai tuyén bd 1én. Nhw vay, nay cac Ty-kheo, la
chanh kién hivu 1au, thudc phwédc bao, dwa dén qua sanh y.

Va nay cac Ty-kheo, thé nao la chanh kién thudc bac
Thanh, vé lau, siéu thé, thuéc dao chi?

Pham cai gi, nay cac Ty-kheo, thudc tri tué, tué can, tué
lwe, trach phap giac chi, chanh kién, dao chi cia mot vj tu
tap Thanh dao, thanh thuc trong Thanh dao, c6 v6 lau tam,
c6 Thanh tam.

Chanh kién nhw vay, nay cac Ty-kheo, thudc bac Thanh,
v lau, siéu thé, thudc dao chi.

Ai tinh tAn doan trir ta kién, thanh twu chanh kién; nhw
vay la chanh tinh tan cuda vi y.

Ai chanh niém doan trir ta kién, chanh niém dat dwoc va
an trd chanh kién; nhw vay la chanh niém cua vi y.

Nhw vay ba phap nay chay theo, chay vong theo chanh
kién, tirc 1a chanh kién, chanh tinh tan, chanh niém.

(Chanh tw duy)

O day, nay cac Ty-kheo, chanh kién di hang dau.

taints, partaking of merit, ripening in the acquisitions?
‘There is what is given and what is offered and what is
sacrificed; there is fruit and result of good and bad actions;
there is this world and the other world; there is mother and
father; there are beings who are reborn spontaneously;

there are in the world good and virtuous recluses and
brahmins who have realised for themselves by direct
knowledge and declare this world and the other world.” This
Is right view affected by taints, partaking of merit, ripening in
the acquisitions.

8. “And what, bhikkhus, is right view that is noble,
taintless, supramundane, a factor of the path?

The wisdom, the faculty of wisdom, the power of wisdom,
the investigation-of-states enlightenment factor, the path
factor of right view in one whose mind is noble, whose mind
IS taintless, who E)ossesses the noble path and is developing
the noble path:*®

this is right view that is noble, taintless, supramundane, a
factor of the path.

9. “One makes an effort to abandon wrong view and to
enter upon right view: this is one’s right effort.

Mindfully one abandons wrong view, mindfully one enters
upon and abides in right view: this is one’s right
mindfulness.

Thus these three states run and circle around ri%ht view,
that is, right view, right effort, and right mindfulness.™***

(INTENTION)

10. “Therein, bhikkhus, right view comes first.




Va nhw thé nao, nay cac Ty-kheo, Ia chanh kién di hang
dau? Tué tri ta tw duy 1a ta tw duy, tué tri chanh tw duy la
chanh tw duy, nhw vay la chanh kién cta céac vj ay.

Va nay céac Ty-kheo, thé nao la ta tw duy?
Duc tw duy, san tw duy, hai tw duy, nay cac Ty-kheo, nhw
vay la ta tw duy.

Va nay cac Ty-kheo, thé nao la chanh tw duy?

Chanh tw duy, nay cac Ty-kheo, Ta néi co hai loai: c6 loai
chanh tw duy, nay cac Ty-kheo, hiru lau, thuéc phuéc bao,
dwa dén qua sanh y; ¢6 loai chanh tw duy, nay cac Ty-kheo,
thudc bac Thanh vé 1au, siéu thé, thudc dao chi.

Va nay cac Ty-kheo, thé nao la chanh tw duy hiru lau,
thudc phwée bao, dwa dén qua sanh y?

Ly duc tw duy, vo san tw duy, bat hai tw duy, nhw vay,
nay cac Ty-kheo la chanh tw duy, hiru lau, thuéc phudéc
bao, dwa dén qua sanh y.

Va nay cac Ty-kheo, thé nao la chanh tw duy, thudc bac
Thanh, v lau, siéu thé, thudc dao chi?

Pham cai gi nay cac Ty-kheo thudc suy tw, tdm cau, tw
duy, mét nglr hanh do sy hoan toan chu tdam chuyén tam
cua moét vi tu tap Thanh dao, thanh thuc trong Thanh dao,
coO vo lau tdm, c6 Thanh tam;

chanh tw duy nhw vay, nay cac Ty-kheo, thudéc bac
Thanh, vé lau, siéu thé, thudc dao chi.

Ai tinh tan doan trir ta tw duy, thanh twu chanh tw duy,
nhw vay la chanh tinh tAn cta vi 4y. Ai chanh niém doan tro
ta tw duy, chanh niém dat dwoc va an tru chanh tw duy, nhw
vay la chanh niém cia vj ay.

And how does right view come first? One understands
wrong intention as Wrong intention and I’I%ht intention as
right intention: this is one’s [73] right view.

11. “And what, bhikkhus, is wrong intention?
The intention of sensual desire, the intention of ill will, and
the intention of cruelty: this is wrong intention.

12. “And what, bhikkhus, is right intention?

Right intention, | say, is twofold: there is right intention that
Is affected by taints, partaking of merit, ripening in the
acquisitions, and there is right intention that is noble,
taintless, supramundane, a factor of the path.

13. “And what, bhikkhus, is right intention that is affected
by taints, partaking of merit, ripening in the acquisitions?

The intention of renunciation, the intention of non-ill will,
and the intention of non-cruelty:'®° this is right intention that
is affected by taints... ripening in the acquisitions.

14. “And what, bhikkhus, is right intention that is noble,
taintless, supramundane, a factor of the path?

The thinking, thought, intention, mental absorption, mental
fixity, directing of mind, verbal formation in one whose mind
Is noble, whose mind is taintless, who possesses the noble
path and is developing the noble path:'**’

this is right intention that is noble... a factor of the path.

15. “One makes an effort to abandon wrong intention and
to enter upon right intention: this is one’s right effort.
Mindfully one abandons wrong intention, mindfully one
enters upon and abides in right intention: this is one’s right




Nhw vay ba phap nay chay theo, chay vong theo chanh
tw duy, tiere la chanh kien, chanh tinh tan, chanh niém.

(Chanh ngir)

O day, nay cac Ty-kheo, chanh kién di hang dau.

Va nhu thé nao, nay cac Ty-kheo, chanh kién di hang
dau? Tué tri ta nglr 1a ta nglr, tué tri chanh ng 1a chanh
nglr; nhw vay la chanh kién cla vi ay.

Va nay cac Ty-kheo, thé nao la ta ng? ]
Vong ngl¥, noi hai lwdi, ac khau, ndi I phu phiém; nhw
vay, nay cac Ty-kheo, la ta ngir.

Va nay cac Ty-kheo, thé ndo la chanh ngi»?

Chanh nglr, nay cac Ty-kheo, Ta ndi co hai loai: cé loai
chanh nglr, nay cac Ty-kheo, hiru lau, thuéc phuwéc bao,
dwa dén qua sanh y; co loai chanh ng, nay cac Ty-kheo,
thudc bac Thanh, vé 1au, siéu thé, thudc dao chi.

Va nay céac Ty-kheo, thé ndo 1a chanh ngi hiru 13u, thude
phwéc bao, dwa dén qua sanh y?

Vién ly vong ng, vién ly noi hai lw®i, vién ly ac khéu,
vién ly phu phiém ngi; nhw vay, nay cac Ty-kheo, 14 chanh
nglr htvu 1au thudc phwée bao, dwa dén qua sanh y.

Va nay cac Ty-kheo, thé nao la chanh ngir thudc bac
Thanh, vo lau, siéu thé, thudc dao chi?

Cai gi, nay cac Ty-kheo, thudc vé tr bd, tr doan, twr
khwce, vién ly bdn nglr ac hanh, dbi véi mét vi tu tap Thanh

5

mindfulness.

Thus these three states run and circle around right
intention, that is, right view, right effort, and right
mindfulness.**%®

(SPEECH)

16. “Therein, bhikkhus, right view comes first.

And how does right view come first? One understands
wrong speech as wrong speech and right speech as right
speech: this is one’s right view.

17. “And what, bhikkhus, is wrong speech?
False speech, malicious speech, harsh speech, and
gossip: this is wrong speech.

18. “And what, bhikkhus, is right speech?

Right speech, | say, is twofold: there is right speech that is
affected by taints, partaking of merit, ripening in the
acquisitions; and there is [74] right speech that is noble,
taintless, supramundane, a factor of the path.

19. “And what, bhikkhus, is right speech that is affected by
taints, partaking of merit, ripening in the acquisitions?

Abstinence from false speech, abstinence from malicious
speech, abstinence from harsh speech, abstinence from
gossip: this is right speech that is affected by taints...
ripening in the acquisitions.

20. “And what, bhikkhus, is right speech that is noble,
taintless, supramundane, a factor of the path?

The desisting from the four kinds of verbal misconduct,
the abstaining, refraining, abstinence from them in one




dao, thuan thuc trong Thanh dao, cé vo lau tdm, cé Hién
Thanh tam;

nhw vay, nay cac Ty-kheo la chanh nglr thuéc bac
Thanh, vo lau, siéu thé, thudc dao chi.

Ai tinh tAn doan trir td nglr, thanh twu chanh ngir; nhw
vay la chanh tinh tAn cla vj 4y. Ai chanh niém doan triv ta
nglr, chanh niém dat dwoc va an trd chanh ngiv; nhw vay la
chanh niém cla vj ay.

Nhuw vay, ba phap nay chay theo, chay vong theo chanh
nglr, tirc 1a chanh kién, chanh tinh tan, chanh niém.

(Chanh nghiép)

O day, nay cac Ty-kheo, chanh kién di hang dau.

Va nhu thé ndo, nay cac Ty-kheo, la chanh kién di hang
dau? Tué tri ta nghiép la ta nghiép, tu¢ tri chanh nghiép la
chanh nghiép; nhw vay la chanh kién cla vi ay.

Va nay cac Ty-kheo, thé nao la ta nghiép?
Sat sanh, lay ctua khéng cho, ta hanh trong cac duc; nhw
vay, nay cac Ty-kheo, la ta nghiép.

Va nay cac Ty-kheo, thé nao la chanh nghiép?

Chanh nghiép, nay cac Ty-kheo, Ta néi cé hai loai: Co
loai chanh nghiép, nay cac Ty-kheo, hiru lau, thuéc phudéc
bao, dwa dén qua sanh y; c6 loai chanh nghiép, nay cac Ty-
kheo, thudc bac Thanh, vo lau, siéu thé, thudc dao chi.

Va nay cac Ty-kheo, thé nao la chanh nghiép thudc hiru
lau thudc phuédc bao, dwa dén qua sanh y?

Vién ly séat sanh, vién ly lay cla khéng cho, vién ly ta
hanh trong cac duc;

whose mind is noble, whose mind is taintless, who
possesses the noble path and is developing the noble
path: 1109

this is right speech that is noble... a factor of the path.

21. “One makes an effort to abandon wrong speech and
to enter upon right speech: this is one’s right effort. Mindfully
one abandons wrong speech, mindfully one enters upon
and abides in right speech: this is one’s right mindfulness.

Thus these three states run and circle around right
speech, that is, right view, right effort, and right mindfulness.

(ACTION)

22. “Therein, bhikkhus, right view comes first.

And how does right view come first? One understands
wrong action as wrong action and right action as right
action: this is one’s right view.

23. “And what, bhikkhus, is wrong action?
Killing living beings, taking what is not given, and
misconduct in sensual pleasures: this is wrong action.

24. “And what, bhikkhus, is right action?

Right action, | say, is twofold: there is right action that is
affected by taints, partaking of merit, ripening in the
acquisitions; and there is right action that is noble, taintless,
supramundane, a factor of the path.

25. “And what, bhikkhus, is right action that is affected by
taints, partaking of merit, ripening in the acquisitions?

Abstinence from killing living beings, abstinence from
taking what is not given, abstinence from misconduct in




nhw vay, nay cac Ty-kheo, la chanh nghiép, thu¢c hiru
lau thudéc phwédc bao, dwa dén qua sanh .

Va nay cac Ty-kheo, thé nao la chanh nghiép thudc bac
Thanh, vé lau, siéu thé, thudc dao chi?

Caéi gi, nay cac Ty-kheo, thudc vé tir bd, tlr doan, tw
khwée, vién ly ba than ac hanh déi véi mét vi tu tap Thanh
dao, thanh thuc trong Thanh dao, c6 v6 lau tam, cé Hién
Thanh tam,;

nhw vay, nay cac Ty-kheo, la chanh nghiép thudc bac
Thanh, vé lau, siéu thé, thuéc dao chi.

Ai tinh tAn doan trir ta nghiép, thanh twu chanh nghiép;
nhw vay la chanh tinh tAn cta vi y. Ai chanh niém doan trw
ta nghiép, chanh niém dat dwgc va an trd chanh nghiép;
nhw vay la chanh niém cla vj ay.

Nhw vay ba phap nay chay theo, chay vong theo chanh
nghiép, trc la chanh kién, chanh tinh tan, chanh niém.

(Chanh mang)

O day, nay cac Ty-kheo, chanh kién di hang dau.

Va nhw thé nao, nay cac Ty-kheo, Ia chanh kién di hang
dau? Tué tri dwoc ta mang la ta mang, tué tri dwgc chanh
mang la chanh mang; nhw vay la chanh kién cia vi y.

Va nay cac Ty-kheo, thé nao la ta mang?
Lra dao, noi Ioi mé ly, hién twéng, gian tra, lay lgi cau
loi; nhw vay, nay cac Ty-kheo, la ta mang.

Va thé nao, nay cac Ty-kheo, 1a chanh mang?
Chanh mang, nay cac Ty-kheo, Ta néi co6 hai loai: co loai

sensual pleasures:
this is right action that is affected by taints...
the acquisitions.

ripening in

26. “And what, bhikkhus, is right action that is noble,
taintless, supramundane, a factor of the path?

The desisting from the three kinds of bodily misconduct,
the abstaining, refraining, abstinence from them in one
whose mind is noble, whose mind is taintless, who
possesses the noble path and is developing the noble path:

this is right action [75] that is noble... a factor of the path.

27. “One makes an effort to abandon wrong action and to
enter upon right action: this is one’s right effort. Mindfully
one abandons wrong action, mindfully one enters upon and
dwells in right action: this is one’s right mindfulness.

Thus these three states run and circle around right action,
that is, right view, right effort, and right mindfulness.

(LIVELIHOOD)

28. “Therein, bhikkhus, right view comes first.

And how does right view come first? One understands
wrong livelihood as wrong livelihood and right livelihood as
right livelihood: this is one’s right view.

29. “And what, bhikkhus, is wrong livelihood?
Scheming, talking, hinting, belittling, pursuing gain with
gain: this is wrong livelihood.***°

30. “And what, bhikkhus, is right livelihood?
Right livelihood, | say, is twofold: there is right livelihood




chanh mang, nay cac Ty-kheo, hiru lau, thugc phuwde bao,
dwa dén qua sanh y; c6 loai chanh mang, nay cac Ty-kheo,
thuéc bac Thanh, v6 lau, siéu thé, thuéc dao chi.

Va thé nao, nay cac Ty-kheo la chanh mang hiru 1au,
thudc phwéc bao, dwa dén qué sanh y? O day, nay cac Ty-
kheo, vi Thanh dé tir bé td mang, nudi sbng véi chanh
mang;

nhw vay, nay cac Ty-kheo la chanh mang hiru lau, thudc
phuéc bao, dwa dén qué sanh y.

Va nay cac Ty-kheo, thé ndo la chanh mang thudc bac
Thanh, vé lau, siéu thé, thudc dao chi?

Cai gi, nay cac Ty-kheo thudc vé tlr bd, tlr doan, twr
khwdce, vién ly ta mang dbi véi mét vi tu tap Thanh dao,
thuan thuc trong Thanh dao. C6 vo lau tdm, c6 Hién Thanh
tam;

nhw vay, nay cac Ty-kheo, la chanh mang thuéc bac
Thanh, vo lau, siéu thé, thudc dao chi.

Ai tinh tAn doan trir ta mang, thanh twu chanh mang; nhw
vay l1a chanh tinh tAn cla vj 4y. Ai chanh niém doan triv ta
mang, chanh niém dat dwoc va an tru chanh mang, nhw vay
la chanh niém cla vi 4y.

Nhuw vay, ba phap nay chay theo, chay vong theo chanh
mang, tirc 1a chanh kién, chanh tinh tan, chanh niém.

(Pai phap mén Bén muoi)

O day, nay cac Ty-kheo chanh kién di hang dau. Va thé
nao, nay cac Ty-kheo, la chanh kién di hang dau?

that is affected by taints, partaking of merit, ripening in the
acquisitions; and there is right livelihood that is noble,
taintless, supramundane, a factor of the path.

31. “And what, bhikkhus, is right livelihood that is affected
by taints, partaking of merit, ripening in the acquisitions?
Here, bhikkhus, a noble disciple abandons wrong livelihood
and gains his living by right livelihood:

this is right livelihood that is affected by taints... ripening
in the acquisitions.

32. “And what, bhikkhus, is right livelihood that is noble,
taintless, supramundane, a factor of the path?

The desisting from wrong livelihood, the abstaining,
refraining, abstinence from it in one whose mind is noble,
whose mind is taintless, who possesses the noble path and
is developing the noble path:

this is right livelihood that is noble... a factor of the path.

33. “One makes an effort to abandon wrong livelihood and
to enter upon right livelihood: this is one’s right effort.
Mindfully one abandons wrong livelihood, mindfully one
enters upon and dwells in right livelihood: this is one’s right
mindfulness.

Thus these three states run and circle around right
livelihood, that is, right view, right effort, and right
mindfulness.

(THE GREAT FORTY)

34. “Therein, bhikkhus, right view comes first. And how
does right view come first? [76]




Chanh tw duy, nay cac Ty-kheo, do chanh kién, duwoc
kh&i 1én.

Chanh ngr do chanh tw duy dwoc khéi 1én.
Chanh nghiép do chanh nglr duwgc khéi 1én.
Chanh mang do chanh nghiép dwoc khai 1én.
Chanh tinh tan do chanh mang dwoc khéi 1én.
Chanh niém do chanh tinh tan dwoc khéi lén.

Chanh dinh do chanh niém dwogc khéi Ién.

Chanh tri do chanh dinh dwoc khoi 1én.

Chanh giai thoat do chanh tri dwoc khai 1én.

Nhw vay, nay cac Ty-kheo, dao 16 ctia vi hiru hoc gdm co
tam chi phan, va dao 16 cda vi A-la-han gém cé mudi chi
phan.

O day, nay cac Ty-kheo, chanh kién di hang dau.

Va nhuw thé ndo, nay cac Ty-kheo, la chanh kién di hang
dau? Ta kién, nay cac Ty-kheo, do chanh kién lam cho tiéu
diét. Va nhirng ac bat thién phap dwoc ta kién duyén khdi,
cac phap ay bi tiéu diét trong vi c6 chanh kién.

Va nhirng thién phap dwoc chanh kién duyén khdi, cac

In one of right view, right intention comes into being;****

in one of right intention, right speech comes into being;
in one of right speech, right action comes into being;

in one of right action, right livelihood comes into being;
in one of right livelihood, right effort comes into being;

in one of right effort, right mindfulness comes into being;

in one of right mindfulness, right concentration comes into
being;

in one of right concentration, right knowledge comes into
being;

in one of right knowledge, right deliverance comes into
being.

Thus, bhikkhus, the path of the disciple in higher training
possesses eight factors, the arahant possesses ten
factors.'?

35. “Therein, bhikkhus, right view comes first.

And how does right view come first? In one of right view,
wrong view is abolished, and the many evil unwholesome
states that originate with wrong view as condition are also
abolished,

and the many wholesome states that originate with right




phap 4y dwoc tu tap va tré thanh vién man.

Ta tw duy, nay cac Ty-kheo, do chanh tw duy lam cho
tiéu diét va nhirng ac bat thién phap, dwoc ta tw duy duyén
kh&i, cac phap Ay bj tiéu diét trong ngudi cé chanh tw duy.

Va nhirng thién phap dwoc chanh tw duy duyén khéi, cac
phap 4y dwoc phat trién tré thanh vién man.

Ta ngir, nay cac Ty-kheo, do chanh ng¥ lam cho tiéu diét
va nhitng ac bat thién phap dwoc ta ng» duyén khdi, cac
phap &y bij tiéu diét trong ngudi c6 chanh ngir.

Va nhirng thién phap dwoc chanh ngl duyén khdoi, cac
phap 4y dwoc tu tap va tré thanh vién man.

Ta nghiép, nay cac Ty-kheo, do chanh nghiép lam cho
tiéu diét, va nhirng ac bat thién phap dwoc ta nghiép duyén
kh&i, cac phap Ay bi tiéu diét trong ngudi cé chanh nghiép.

Va nhirng thién phap dwgc chanh nghiép duyén khdi,
cac phap 4y dwoc tu tap va trd thanh vién man.

Ta mang, nay cac Ty-kheo, do chanh mang lam cho tiéu
diét. Va nhirng ac bat thién phap duwoc ta mang duyén khéi,
cac phap 4y duoc tiéu diét trong ngwdi c6 chanh mang.

Va nhirng thién phap dwgc chanh mang duyén khéi, cac
phap 4y dwoc tu tap va tré thanh vién man.

Ta tinh tan, nay cac Ty-kheo, do chanh tinh tan l1am cho
tiéu diét. Va nhﬂ’lng ac bat thién phap dwgc ta tinh tan duyén
khé’i, cac phap ay dwoc tiéu diét trong ngwdi co6 chanh tinh
tan.

_Va nhirng thién phap dwoc khéi 1én do duyén chanh tinh
tan, cac phap ay duoc tu tap va tré thanh vién man.

view as condition come to fulfillment by development.

“In one of right intention, wrong intention is abolished, and
the many evil unwholesome states that originate with wrong
intention as condition are also abolished,

and the many wholesome states that originate with right
intention as condition come to fulfillment by development.

“In one of right speech, wrong speech is abolished...

In one of right action, wrong action is abolished...

In one of right livelihood, wrong livelihood is abolished

[77]...

In one of right effort, wrong effort is abolished...
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Ta niém, nay cac Ty-kheo, do chanh niém lam cho tiéu
diét. Va nhirng ac bat thién phap dwoc ta niém duyén khéi,
cac phap ay duoc tiéu diét trong nguwdi cd chanh niém.

Va nhirng thién phap dwoc chanh niém duyén khéi, cac
phap 4y dwoc tu tap va tré thanh vién man.

Ta dinh, nay cac Ty-kheo do chanh dinh lam cho tiéu
diét. Va nhirng 4c béat thién phap dwoc ta dinh duyén khdi,
cac phap ay duoc tiéu diét trong nguwdi cé chanh dinh.

Va nhirng thién phap dwoc chanh dinh duyén khoi, cac
phap 4y dwoc tu tap va tré thanh vién man.

Ta tri, nay cac Ty-kheo, do chanh tri lam cho tiéu diét. Va
nhirng ac bat thién phap dwoc ta tri duyén khéi, cac phap
ay duoc tiéu diét trong ngudi cé chanh tri.

Va nhirng thién phap dwoc chanh tri duyén khéi, cac
phap ay dwoc phat trién va tré thanh vién man.

Ta giai thoat, nay cac Ty-kheo, do chanh giai thoat lam
cho tiéu diét. Va nhirng ac bat thién phap duoc ta giai thoat
duyén khdi, cac phap ay dwoc tiéu diét trong nguwdi co
chanh giai thoat.

Va cac thién phap dwoc chanh giai thoat duyén khéi, cac
phap ay dwoc phat trién va tré thanh vién man.

Nhw vay, nay cac Ty-kheo, c6 hai mwoi thién phan, hai
muwoi bat thién phan.

Dai phap mén Bén mwoi da dwoc chuyén van khéng bi
chan ding lai bédi mot Sa-mbn, Ba-la-mdén, Thién, Ma,
Pham thién hay mét ai & doi.

Néu céd Sa-mdn hay Ba-la-mén nao, nay cac Ty-kheo,

11

In one of
abolished...

right mindfulness, wrong mindfulness is

In one of right concentration, wrong concentration is
abolished...

In one of right knowledge, wrong knowledge is
abolished...
In one of right deliverance, wrong deliverance is

abolished, and the many evil unwholesome states that
originate with wrong deliverance as condition are also
abolished,

and the many wholesome states that originate with right
deliverance as condition come to fulfillment by development.

36. “Thus, bhikkhus, there are twenty factors on the side
of the wholesome, and twenty factors on the side of the
unwholesome.***?

This Dhamma discourse on the Great Forty has been set
rolling and cannot be stopped by any recluse or brahmin or
god or Mara or Brahma or anyone in the world.

37. “Bhikkhus, if any recluse or brahmin thinks that this




nght rang dai phap mén Bon muoi nay dang bi phé binh,
dang bi phi bang, thoi ngay hién tai, muwoi thuan thuyét tay
thuyét hop phap dwoc néi Ién dé chi trich ngudi ay.

'Néu Ton gia chi trich chanh kién, thoi cac Sa-mén cé ta
kién, cac Ton gia ay la nhitng vi dang dwoc cung dwong,
cac Ton gia ay la nhirng vi dang dwoc tan than.

Néu Tén gia chi trich chanh tw duy, thoi cac Sa-mon, Ba-
la-m6n c6 ta tw duy, cac Ton gia ay la nhing vi dang dwoc
cung dwong, cac Tén gia ay la nhirng vi dang dwoc tan
than.

Néu Tén gia chi trich chanh ngt... chanh nghiép... chanh
mang... chanh tinh tan... chanh niém... chanh dinh... chanh
tri...

Néu Tén gia chi trich chanh giai thoat, thoi cac Sa-mon,
Ba-la-mén co ta giai thoat, cac Ton gia ay la nhirng vi dang
cung dwdng, cac Ton gia ay la nhirng vi dang dwoc tan
than.

Néu cé Sa-mdn hay Ba-la-mén nao, nay cac Ty-kheo,
nghi rang dai phap mén Bdn muwoi nay dang bi phé binh,
dang bi phi bang, thoi ngay hién tai, mwdi thuan thuyét hop
phap dwoc noi Ién dé chi trich ngu i ay.

Nay cac Ty-kheo, cho dén cac dan chung & Ukkala va
dan chung Vassa, dan chung Bhanna theo v6 nhan luan,
theo vo tac luan, theo hw vo ludn, nhitng vi ay cling khéng
nghi rang dai phap mén Bén mwoi dang chi trich, dang bi

Dhamma discourse on the Great Forty should be censured
and rejected, then there are ten legitimate deductions from
his assertions that would provide grounds for censuring him
here and now.

If that worthy one censures right view, then he would
honour and praise those recluses and brahmins who are of
wrong view.

If that worthy one censures right intention, [78] then he
would honour and praise those recluses and brahmins who
are of wrong intention.

If that worthy one censures right speech... right action...
right livelihood... right effort... right mindfulness... right
concentration... right knowledge...

right deliverance, then he would honour and praise those
recluses and brahmins who are of wrong deliverance.

If any recluse or brahmin thinks that this Dhamma
discourse on the Great Forty should be censured and
rejected, then these are ten legitimate deductions from his
assertions that would provide grounds for censuring him
here and now.

38. “Bhikkhus, even those teachers from Okkala, Vassa
and Bharifia,"*** who held the doctrine of non-causality, the
doctrine of non-doing, and the doctrine of nihilism, would not
think that this Dhamma discourse on the Great Forty should
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phi bang. )
Vi sao vay? Vi s¢ qué trach, phan nd, cong kich.

Thé Toén thuyét giang nhw vay. Cac vi Ty-kheo ay hoan
hy tin tho I&i The Ton day.

be censured and rejected.
Why is that? For fear of blame, attack, and confutation.”

That is what the Blessed One said. The bhikkhus were
satisfied and delighted in the Blessed One’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

1099. Ariyamh  samma&a  samadhim  sa-upanisam
saparikkhararn. MA  explains  “noble” here as
supramundane, and says that this is the concentration
pertaining to the supramundane path. Its “supports and
requisites,” as will be shown, are the other seven path
factors.

1100. Pubbangama, lit. “the forerunner.” MA says that two
kinds of right view are forerunners: the right view of insight,
which investigates formations as impermanent, suffering,
and non-self; and the right view of the path, which arises as
a consequence of insight and effects the radical destruction
of defilements. The right view of insight as the forerunner
seems to be shown in 884, 10, 16, 22 and 28; the right view
of the path as forerunner in 8834 and 35.

1101. This statement suggests that in order to acquire
right view about the nature of reality, one must first be able
to distinguish between wrong and right teachings on the
nature of reality. MA says that this is the right view of insight
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which understands wrong view as an object by penetrating
its characteristics of impermanence, etc., and which
understands right view by exercising the function of
comprehension and by clearing away confusion.

1102. This is mundane right view, a meritorious factor that
conduces to a favourable rebirth but does not by itself
transcend conditioned existence. The expression
upadhivepakka is glossed by MA to mean that it gives
results consisting in the acquisitions [MT: = the continuity of
the five aggregates].

1103. This definition defines supramundane right view as
the wisdom (panna) found among the aids to enlightenment
as a faculty, power, enlightenment factor, and path factor.
The definition is formulated by way of the cognitive function
rather than the objective content of right view. Elsewhere
(MN 141.24) the right view of the path is defined as
knowledge of the Four Noble Truths. We may understand
that the conceptual comprehension of the four truths falls
under mundane right view, while the direct penetration of
the truths by realising Nibbana with the path constitutes
supramundane right view.

1104. MA: They accompany right view as its co-existents
and precursors. Right effort and right mindfulness are co-
existent with supramundane right view; the right view of
insight is the precursor of supramundane right view.

1105. MA explains this as the right view of insight which
understands right intention by way of its function and by
clearing away confusion. It seems, though, that a more
elementary discrimination of the two kinds of intention is the




issue.

1106. This is the standard definition of right intention as a
factor of the Noble Eightfold Path; see MN 141.25.

1107. In this definition, the factor of intention (sankappa)
Is identified with applied thought (vitakka), which is further
specified as the factor responsible for absorption by fixing
and directing the mind upon its object. For applied thought
as “verbal formation,” see MN 44.15.

1108. MA: This statement refers exclusively to the co-
existent factors accompanying supramundane right
intention. In the preliminary phase of the practice, the three
mundane right intentions arise separately, but at the
moment of the supramundane path, a single right intention
arises cutting off the threefold wrong intention. Thus the
supramundane right intention may also be described as the
intention of renunciation, non-ill will, and non-cruelty. The
same method applies to right speech, etc.

1109. Whereas mundane right speech is exercised in four
different modes according to the type of wrong speech from
which there is abstinence, on the occasion of the
supramundane path, the single factor of right speech
exercises the fourfold function of cutting off the tendencies
towards the four kinds of wrong speech. The same principle
applies to right action.

1110. These are wrong means for bhikkhus to acquire
their requisites; they are explained at Vsm |, 61-65. MA
says that those mentioned in the sutta are not the only kinds
of wrong livelihood, which include any mode of earning
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one’s living that involves transgression of the precepts. At
AN 5:177/i.208, the Buddha mentions five kinds of wrong
livelihood for lay people: dealing in arms, beings, meat,
intoxicants, and poisons.

1111. MA explains that for one having the right view of the
path, the right intention of the path comes into being;
similarly, for one having the right view of the fruit, the right
intention of the fruit comes into being. Similarly, the
following factors except the last two also refer to the
supramundane path.

1112. The additional two factors possessed by the
arahant are right knowledge, which can be identified with his
reviewing knowledge that he has destroyed all the
defilements, and right deliverance, which can be identified
with his experience of liberation from all defilements.

1113. The twenty factors on the wholesome side are the
ten right factors and the wholesome states that originate
from each; the twenty factors on the unwholesome side are
the ten wrong factors and the unwholesome states that
originate from each. Hence the name “The Great Forty.”

1114. MA says only that these two were individuals who
lived in the country of Okkala. Otherwise their identity is
unknown.

16




