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115. Kinh Pa giéi (P. Bahudhatukasuttam, H. £ 54%)
twong dwong Pa gisi kinh.**? Sau khi khang dinh nguwoi tri
hiéu sau vé 6 giac quan, 6 dbi twong giac quan, 6 nhan
thirc giac quan va thuyét twong duyén, diec Phat chira ly do
ngwdi ngu dé bj so hai, that vong va hoan nan trong khi
nguoi tri thi khong. Nguoi tri hiéu rd lac, khd, hy, wu, xa, vo
minh; vwrot qua duc twéng, san twdng, hai twéng; thanh twu
chanh kién, khdng pham t6i 16i, nhat 1a 5 tdi trong; thay ré vo
thuwéng va vd nga, nhd do, sbng an vui trong doi.

115. Bahudhatuka Sutta: The Many Kinds of Elements.
The Buddha expounds in detail the elements, the sense
bases, dependent origination, and the kinds of situations
that are possible and impossible in the world.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay tdi nghe.

Mot thei Thé Ton tra & Savattht (Xa-vé), Jetavana (Ky-da
Lam), tai tinh x& 6ng Anathapindika (Cap Cé Péc).

O day, Thé Toén goi cac Ty-kheo: -- "Nay cac Ty-kheo". --
"Bach Thé Tén". Cac Ty-kheo Ay vang dap Thé Tén. Thé
Ton ndi nhu sau:

-- Pham cé nhirng s¢ hai gi sanh khé&i, nay cac Ty-kheo,
tht cd nhirtng so hai 4y sanh kh&i cho ngwdi ngu, khdng
phai cho ngudi hién tri (pandita).

Pham cé nhirng that vong gi sanh khéi, nay cac Ty-kheo,
tht ca that vong 4y sanh khéi cho ngudi ngu, khéng phai
cho nguwi hién tri.

Pham cé nhirng hoan nan gi sanh khé&i, nay cac Ty-kheo,
tat cd hoan nan 4y sanh khéi cho ngwdi ngu, khéng phai

1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Savattht in Jeta’s Grove, Anathapindika’s
Park.

There he addressed the bhikkhus thus: “Bhikkhus.” —
“Venerable sir,” they replied. The Blessed One said this:

2. “Bhikkhus, whatever fears arise, all arise because of
the fool, not because of the wise man;

whatever troubles arise, all arise because of the fool, not
because of the wise man;

whatever calamities arise, all arise because of the fool,
not because of the wise man.




cho nguwoi hién tri.

Vi nhw, nay cac Ty-kheo, tia Itra tlr ngdi nha bang cd,
thiéu chay ngdi nha cé lau gac duoc trét trong trét ngoai,
duwoc che ché khdi gid, cé chbt khoa gai k, cd clra sd dong
KY;

cling vay, nay cac Ty-kheo, pham c6 nhirng s¢ hai gi
sanh khéi, nay cac Ty-kheo, tat c& nhitng so hai 4y sanh
kh&i cho ngu®i ngu, khéng phai cho ngudi hién tri;

pham c6 nhirng that vong gi sanh khdi, nay cac Ty-kheo,
tat c& nhirng that vong ay sanh khéi cho ngwdi ngu, khong
phai cho ngudi hién tri;

pham c6 nhirng hoan nan gi sanh khéi, nay cac Ty-kheo,
tat c& nhirng hoan nan 4y sanh kh&i cho ngudi ngu, khéng
phai cho ngudi hién tri.

Nhw vay, nay cac Ty-kheo, k& ngu ddy nhirng so hai,
nguoi hién tri khdng co so hai.

Ké ngu day nhirng that vong, ngudi hién tri khéng cé that
vong.

K& ngu day nhitng hoan nan, ngwdi hién tri khéng cé
hoan nan.

Nay cac Ty-kheo, khéng cé so hai cho nguwdi hién tri,
khéng c6 that vong cho nguwdi hién tri, khéng c6 hoan nan
cho nguwi hién tri.

Do vay, nay cac Ty-kheo, "Chung t6i sé thanh nguoi Qién
tri, biét suy tw tim hiéu", nhw vay, nay cac Ty-kheo, cac Ong
can phai hoc tap.

Khi dworc nghe ndi vay, Tén gia Ananda bach Thé Ton:

Just as a fire that starts in a shed made of rushes or grass
burns down even houses with peaked roofs, with walls
plastered inside and outside, shut off, secured by bars, with
shuttered windows;

so too, bhikkhus, whatever fears arise...
of the fool, not because of the wise man.

all arise because

Thus the fool brings fear, the wise man brings no fear;

the fool brings trouble, the wise man brings no trouble;

the fool brings calamity, the wise man brings no calamity.

No fear comes from the wise man, no trouble comes from
the wise man, no calamity comes from the wise man.

Therefore, bhikkhus, you should train thus: ‘We shall be
wise men, we shall be inquirers.”” [62]

3. When this was said, the venerable Ananda asked the
Blessed One:




-- Dén murc d6 nao, bach Thé Ton, 14 vira di dé noi: "Ty-
kheo la nguwoi hién tri, biét suy tw tim hieu?"

-- Cho dén khi, nay Ananda, Ty-kheo thién xdo vé gidi,
thién xdo vé x(, thién xdo vé duyén kh&i va thién xao vé xu
phi x&, cho dén mirc d6 nhw vay, nay Ananda, 1a vira da dé
noi: "Ty-kheo la ngwdi hién tri, biét suy tw tim hiéu".

(Gidi)

-- Bén mirc d§ nao, bach Thé Ton, la vira da dé noi: "Ty-
kheo thién xao vé gi&i?"

-- Nay Ananda, c6 mw&i tam gidi nay:

nhan gioi, sac gi¢i, nhan thwrc gioi;

nhi gi&i, thanh gi&i, nht thirec gidi;

ty gidi, hwong giogi, ty thirc gidi;

thiét gi&i, vi gidi, thiét thirc gidi;

than gidi, xuc gidi, than thire gidi;

y gioi, phap gidi, y thurc gioi.

Nay Ananda, cho dén khi biét dwgc, thay dwoc muoi tam
gigi nay, cho dén mtrc dé nhw vay, nay Ananda, la vira da
dé noi: "Ty-kheo thién xao ve giéi".

‘In what way, venerable sir, can a bhikkhu be called a
wise man and an inquirer?”

“When, Ananda, a bhikkhu is skilled in the elements,
skilled in the bases, skilled in dependent origination, skilled
in what is possible and what is impossible, in that way he
can be called a wise man and an inquirer.”

(THE ELEMENTS)

4. “But, venerable sir, in what way can a bhikkhu be called
skilled in the elements?”

“There are, Ananda, these eighteen elements:

the eye element, the form element, the eye-
consciousness element;

the ear element, the sound element, the ear-
consciousness element;

the nose element, the odour element, the nose-

consciousness element;

the tongue element, the flavour element, the tongue-
consciousness element;

the body element, the tangible element, the body-
consciousness element;

the mind element, the mind-object element, the mind-
consciousness element.

When he knows and sees these eighteen elements, a
bhikkhu can be called skilled in the elements.”**”’




-- Nhung bach Thé Ton, c6 thé co phap mon nao khac la
vira dua dé noi: "Ty-kheo thién xao ve gi&i?"

-- C6 thé co, nay Ananda. Nay Ananda, cé sau gi¢i nay:
dia gi¢i, thay gi¢i, phong gidi, héa gi®i, khédng gidi, thirc
gi¢i. ] ] ]

Nay Ananda, cho dén khi biét dwoc, thay dwoc sau gioi
nay, cho dén muc do nhw vay, nay Ananda, la vira du de
noéi: "Ty-kheo thién xao ve gi&i".

-- Nhwng bach Thé Ton, cé thé cd phap mén nao khac, 1a
vira di dé noi: "Ty-kheo thién xdo vé gioi".

-- C6 thé ¢6, nay Ananda. Nay Ananda, ¢ sau gidi nay:
lac gidii,

khd gidi,

hy giéi,

wu gidi,
xa gidi,
vO minh gioi.

Nay Ananda, cho dén khi biét dwoc, thay duoc sau gioi
nay, cho dén muc doé nhu vay, nay Ananda, la vira du de
noéi: "Ty-kheo thién xao ve gi&i".

-- Nhwng bach Thé Ton, c6 thé cé phap mén nao khac, 1a
vira du de néi: "Ty-kheo thién xao ve gi¢i?"

-- C6 thé ¢6, nay Ananda. Nay Ananda, ¢ sau gidi nay:
duc gidi,

ly duc gié&i,

san gioi,

5. “But, venerable sir, might there be another way in which
a bhikkhu can be called skilled in the elements?”

“There might be, Ananda. There are, Ananda, these six
elements: the earth element, the water element, the fire
element, the air element, the space element, and the
consciousness element.

When he knows and sees these six elements, a bhikkhu
can be called skilled in the elements.”

6. “But, venerable sir, might there be another way in which
a bhikkhu can be called skilled in the elements?”

“There might be, Ananda. There are, Ananda, these six
elements:

the pleasure element,

the pain element,

the joy element,

the grief element,
the equanimity element,
and the ignorance element.

When he knows and sees these six elements, a bhikkhu
can be called skilled in the elements.”*%"

7. “But, venerable sir, might there be another way in which
a bhikkhu can be called skilled in the elements?”

“There might be, Ananda. There are, Ananda, these six
elements:

the sensual desire element,

the renunciation element,




vO san gidi,
hai gioi,
bat hai gidi.

Nay Ananda, cho dén khi biét dwoc, thay duoc sau gioi
nay, cho dén mirc dé nhw vay, nay Ananda, la vira du dé
noéi: "Ty-kheo thién xao ve giéi".

-- Nhwng bach Thé Ton, c6 thé cé phap mén nao khac, 1a
vira du dé néi: "Ty-kheo thién xdo vé gi¢i?"

-- Nhwng bach Thé Tén, co thé co phap mon nao khac, la
vira du dé noi: "Ty-kheo thién xao ve gi¢i?"

-- C6 thé c6, nay Ananda. Nay Ananda, c6 hai gi¢i nay:

hiru vi gidi

va vo vi gidi.

Nay Ananda, cho dén khi biét dwoc, thdy dwoc hai gidi

nay, cho dén mirc d6 nhw vay, nay Ananda, la vira du dé
noéi: "Ty-kheo thién xao ve giéi"

(X&)

the ill will element,

the non-ill will element, [63]
the cruelty element,
and the non-cruelty element.

When he knows and sees these six elements, a bhikkhu
can be called skilled in the elements.”°"”®

8. “But, venerable sir, might there be another way in which
a bhikkhu can be called skilled in the elements?”

“There might be, Ananda. There are, Ananda, these three
elements:

the sense-sphere element,

the fine-material element,

and the immaterial element.

When he knows and sees these three elements, a
bhikkhu can be called skilled in the elements.”***

9. “But, venerable sir, might there be another way in which
a bhikkhu can be called skilled in the elements?”

“There might be, Ananda. There are, Ananda, these two
elements:

the conditioned element

and the unconditioned element.

When he knows and sees these two elements, a bhikkhu
can be called skilled in the elements.”*%*

(THE BASES)




-- Nhwng bach Thé Tén, cho dén mirc do nao la vira dd
dé noi: "Ty-kheo thién xao vé xa?"

-- Nay Ananda, c6 sau ndi xr, ngoai X nay:
mat va sac,

tai va tiéng,

mdi va huong,

lw®i va vi,

than va xuc,

y va phap.

Nay Ananda, cho dén khi biét dwgc, thay dwec sau ndi
ngoai x&¥ nay, cho dén mirc do nhw vay, nay Ananda, la vira
du dé néi: "Ty-kheo thién xao ve xu".

(Duyén khai)

_-- Nhung bach Thé Tén, cho dén murc d6 nao la vira du
dé noi: "Ty-kheo thién xao vé duyén khi?"

-- O day, nay Ananda, Ty-kheo biét nhw sau:

‘Néu cai nay co, ci kia c6; do cai nay sanh, ci kia sanh.
Néu cai nay khéng co, cai kia khéng co; do cai nay diét, cai
kia diét. Tic la

vO minh duyén hanh,

hanh duyén thire,

10. “But, venerable sir, in what way can a bhikkhu be
called skilled in the bases?”

“There are, Ananda, these six internal and external bases:
the eye and forms,

the ear and sounds,

the nose and odours,

the tongue and flavours,

the body and tangibles,

the mind and mind-objects.'%

When he knows and sees these six internal and external
bases, a bhikkhu can be called skilled in the bases.”
(DEPENDENT ORIGINATION)

11. “But, venerable sir, in what way can a bhikkhu be
called skilled in dependent origination?”*°*°

“Here, Ananda, a bhikkhu knows thus:

‘When this exists, that comes to be; with the arising of
this, that arises. When this does not exist, that does not
come to be; with the cessation of this, that ceases. That is,

with ignorance as condition, formations [come to be];

with formations as condition, consciousness;




thirc duyén danh séc,

danh sac duyén luc nhap,

luc nhap duyén xuc,

xuc duyén tho,

tho duyén ai,

ai duyén thu,

thu duyén hiru;

hiru duyén sanh;

do duyén sanh Ido tr, sau, bi, khd, wu, ndo sanh khéi.

RNhg’ vay, nay Ananda, |a sw tap khéi clia toan bd khd

uan nay.

Nhwng do s diét trir, sw ly tham hoan toan ctia chinh v6
minh nay, cac hanh diét;

do cac hanh diét, danh sac diét;

do danh sac diét, luc nhap diét;

do luc nhap diét, xuc diét;

with consciousness as condition, mentality-materiality;
with mentality-materiality as condition, the sixfold base;
with the sixfold base as condition, contact;

with contact as condition, feeling;

with feeling as condition, craving;

with craving as condition, clinging;

with clinging as condition, [64] being;

with being as condition, birth;

with birth as condition, ageing and death,
lamentation, pain, grief, and despair come to be.

sorrow,

Such is the origin of this whole mass of suffering.

“But with the remainderless fading away and cessation of
ignorance comes cessation of formations;

with the cessation of formations, cessation of
consciousness; with the cessation of consciousness,

cessation of mentality-materiality;

with the cessation of mentality-materiality, cessation of the
sixfold base;

with the cessation of the sixfold base, cessation of




do xuc diét, tho diét;

do tho diét, ai diét;

do ai diét, thu diét;

do tha diét, hiru diét;

do hiru diét, sanh diét;

do sanh diét, 130 tr, sau, bi, khd, wu, ndo doan diét.

“Nhw vay la sw doan diét hoan toan clia kh6 uan nay. Cho

den nhw vay, nay Ananda, la vira du dé noi: "Ty-kheo thién
xao vé duyén khéi".

(X, phi x()

_-- Nhung cho dén mirc d6 nao, bach Thé Ton, la vira di
dé noi: "Ty-kheo thién xao vé xt& phi x?"

-- O day, nay Ananda, Ty-kheo biét rd rang: "Sw kién nay
khéong cé xay ra, khdng cé hién hiru: khi mét nguwdi thanh
twu (chanh) kién lai di dén cac hanh (sarikharam) va xem la
thwong con. Sy kién nhw vay khdong xay ra”.

Va vj ay biét rang: "Sw kién nay co6 xay ra, c6 hién hiru:
Khi mét ngwoi pham phu di dén cac hanh va xem la thuwong
con. Sy hién nhw vay cé xay ra".

contact;
with the cessation of contact, cessation of feeling;
with the cessation of feeling, cessation of craving;
with the cessation of craving, cessation of clinging;
with the cessation of clinging, cessation of being;
with the cessation of being, cessation of birth;

with the cessation of birth, ageing and death, sorrow,
lamentation, pain, grief, and despair cease.

Such is the cessation of this whole mass of suffering.” In
this way, Ananda, a bhikkhu can be called skilled in
dependent origination.”

(THE POSSIBLE AND THE IMPOSSIBLE)

12. “But, venerable sir, in what way can a bhikkhu be
called skilled in what is possible and what is impossible?”

“Here, Ananda, a bhikkhu understands: ‘It is impossible, it
cannot happen that a person possessing right view could
treat any formation as permanent — there is no such
possibility.*%*

And he understands: ‘It is possible that an ordinary person
might treat some formation as permanent — there is such a
possibility.’




Vi 4y biét rd rang: "Sw kién nay khéng coé xay ra, khéng
c6 hién hiru: Khi mét nguoi thanh twu (chanh) kién, lai co
thé di dén cac hanh v&i y niém lac tho. Sw kién nhw vay
khong cé xay ra".

Va vi ay biét rd rang: "Sy kién nay co xay ra, co hién
hiru: Khi mot ngwoi pham phu di dén cac hanh véi y niém
lac tho. Sw kién nhw vay c6 xay ra".

Vi 4y biét rang: "Su kién nay khéng cé xay ra, khéng cd
hién hiru: Khi mét nguwdi nao thanh twu (chanh) kién, lai co
thé di dén cac phap v&i y niém tw nga. Sw kién nhw vay
khéng cé xay ra".

Va vi ay biét rang: "Sy kién nay co xay ra, co6 hién hiru:
Khi mét nguwdi pham phu di dén cac phap voi y niém tw nga.
Swv kién nhuw vay co6 xay ra".

Vi y biét r6 rang: "Sy kién nay khong co xay ra, khong
cé, hién hiru: khi mét ngwdi thanh twu (chanh) kién, co thé
giet sinh mang ngudi me. Sy kién nhw vay khéng cod xay
ra".

Va vi 4y biét rd réng: "Sw kién nay co xay ra: Khi mot
ngwei pham phu co thé giét sinh mang nguwoi me. Sy kién
nhw vay cé xay ra".

Vi y biét r6 rang: "Sy kién nay khong co xay ra, khong
cc’), hién hiru: Khi mét nguoi thén’h twu (chanh) kién, co6 the
giét sinh mang ngwoi cha... co thé giét sinh mang A-la-han..

He understands: ‘It is impossible, it cannot happen that a
person possessing right view could treat angl formation as
pleasurable — there is no such possibility.’**®

And he understands: ‘It is possible that an ordinary person
might treat some formation as pleasurable — there is such a
possibility.’

He understands: ‘It is impossible, it cannot happen that a
person possessing right view could treat anything as self —
there is no such possibility.’

And he understands: ‘It is possible that an ordinary person
1ngaizght treat something as self — there is such a possibility.’

13. “He understands: ‘It is impossible, it cannot happen
that a person possessing right view could deprive his
mother of life — there is no such possibility.”**®’

And he understands: ‘It is possible that an ordinary person
might deprive his mother of life — there is such a
possibility.’

He understands: ‘It is impossible, it cannot happen that
[65] a person possessing right view could deprive his father
of life... could deprive an arahant of life — there is no such
possibility.’

And he understands: ‘It is possible that an ordinary person




Vi &y biét rd rang: "Sw kién nay khéng cé xay ra, khéng
c6 hién hiru: Khi mét ngwdi thanh twu (chanh) kién cé thé
v&i ac tam lam Nhw Lai chay mau. Sy kién nhuw vay khéng
c6 xay ra".

Va vi 4y biét rd rang: "Sw kién nay cé xay ra: Khi mot
ngw®i pham phu véi ac tdm lam Nhw Lai chay mau. Sw kién
nhw vay cé xay ra".

Vi &y biét ro rang: "Sy kién nay khong co xay ra, khong
c6 hién htvu: Khi mét nguoi thanh twu (chanh) kién co thé
pha hda hop Tang. Sv kién nhw vay khéng xay ra".

Va vi ay biét r6 rang: "Sy kién nay co6 xay ra: Khi mot
ngw®i pham phu cé thé pha hoa hop véi Tang. Sy kién nhw
vay c6 xay ra".

Vi ay biét rd rang: "Sy kién nay khong co xay ra, khong
co hién htru: Khi mét nguwoi thanh twu (chanh) kién co thé
dé cao mét Pao sw khac. Sy kién nhw vay khéng cd xay

ra".

Va vi &y biét r6 rang: "Sw kién nay cé xay ra: Khi mot
nguw®i pham phu dé cao mét Dao sw khac. Sw kién nhw vay
c6 xay ra".

Vi 4y biét rd rang: "Sw kién nay khéng coé xay ra, khéng

10

might deprive his father of life... might deprive an arahant of
life — there is such a possibility.’

He understands: ‘It is impossible, it cannot happen that a
person possessing right view could, with a mind of hate,
shed a Tathagata’s blood — there is no such possibility.’

And he understands: ‘It is possible that an ordinary person
might, with a mind of hate, shed a Tathagata’s blood —
there is such a possibility.’

He understands: ‘It is impossible, it cannot happen that a
person possessing right view could cause a schism in the
Sangha...

1088

could acknowledge another teacher — there is no

such possibility.’
And he understands: ‘It is possible that an ordinary person

might cause a schism in the Sangha... might acknowledge
another teacher — there is such a possibility.’

14. “He understands: ‘It is impossible, it cannot happen




co6 hién htru: Khi cung trong mot thé,gi(yi (lokadhatu), hai A-
la-han, Chanh Bang Giac co6 thé xuat hién (mdét 1an) khéng
trwdc khéng sau. Sy kién nhw vay khéng co xay ra".

Va vi ay biét ro rang: "Sw kién nay cé xay ra: Khi cling
trong moét thé gioi, mot A-la-han, Chanh bang Giac c6 thé
xuat hién. Sy kién nhw vay cé xay ra".

Vi 4y biét rd rang "Sw kién nay khong co xay ra: Khi
cung trong mot thé gidi, hai vua Chuyén Luan co thé xuét
hién (mdt 1an), khong trwdc khdng sau. Sw kién nhw vay
khéng cé xay ra".

Va vi ay biét r6 rang: "Sy kién nay co6 xay ra: Khi trong
mot thé gi¢i, mot vi vua Chuyén Luan co thé xuét hién. Sy
kién nhw vay c6 xay ra".

Vi ay biét ro rang: "Sy kién nay khong co xay ra, khong
cO hién [u"fu: Khi mét nir nhan cé thé thanh A-La-Han,
Chanh Bang Giac. Sy kién nhw vay khdng co xay ra".

Va vi ay biét r6 rang: Sy kién nay co xay ra: Khi mt nam
nhan co thé thanh mét A-la-han, Chanh bang Giac.

Sw kién nhw vay co xay ra. "Vj 4y biét rd rang: "Sw kién
nay khéng cé xay ra, khéng co6 hién hiru:

Khi mét nir nhan c6 thé thanh Sakka (Dé-thich).

Sy kién nhw vay khdng co6 xay ra".

that two Accomplished Ones, Fully Enlightened Ones, could
arise contemporaneously in one world-system — there is no
such possibility.”*°

And he understands: ‘It is possible that one Accomplished
One, a Fully Enlightened One, might arise in one world-
system — there is such a possibility.’

He understands: ‘It is impossible, it cannot happen that
two Wheel-turning Monarchs could arise
contemporaneously in one world-system...

It is possible that one Wheel-turning Monarch might arise
in one world-system — there is such a possibility.’

15. “He understands: ‘It is impossible, it cannot happen
that a woman could be an Accomplished One, a Fully
Enlightened One — there is no such possibility.’**%

And he understands: ‘It is possible that a man might be an
Accomplished One, a Fully Enlightened One — there is
such a possibility.’

He understands: ‘It is impossible, it cannot happen that a
woman could be a Wheel-turning Monarch...

that a woman could occupy the position of Sakka [66]...

that a woman could occupy the position of Mara...

that a woman could occupy the position of Brahma —

there is no such possibility.’

And he understands: ‘It is possible that a man might be a
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Va vi &y biét ro rang: "Sw kién nay cé xay ra, co hién
hiru: Khi mét nam nhan coé thé tréd thanh Sakka. Sw kién
nhw vay cé xay ra".

Vi &y biét ro rang: "Sy kién nay khong co xay ra, khong
c6 hién hiru: Khi mét ni¥r nhan cé thé tré thanh Ma vwong.
Sy kién nhuw vay khéng co6 xay ra".

Va vi 4y biét r6 rang: "Sw kién nay co xay ra khi mét nam
nhan tré thanh mét Ma vwong. Sv kién nhw vay co6 xay ra".

Vi 4y biét r6 rang: "Sw kién nay khéng coé xay ra, khéng
c6 hién hiru: Khi mot ni¥ nhan cé thé tré thanh Pham thién.
Sy kién nhuw vay khéng co6 xay ra".

Va vi ay biét r6 rang: "Sw kién nay cé xay ra: Khi mot
nam nhan co6 thé tr& thanh Pham thién. Sy kién nay nhw
vay c6 xay ra".

Vi y biét r6 rang: "Sy kién nay khong co xay ra, khong
c6 hién hiru: Khi mét than ac hanh cé thé sanh ra qua bao
kha ai, kha hy, kha lac. Sy kién nay khong cé xay ra".

Va vj ay biét rd ’réng: "Sy kién nay co xay ra: Khi mét
than ac hanh c6 thé sanh ra qua bao khéng kha ai, khéng
kha hy, khéng kha lac. Sy kién nhuw vay cé xay ra".

Vi 4y biét rd rang: "Sw kién nay khéng coé xay ra, khéng

Wheel-turning Monarch...

that a man might occupy the position of Sakka...

that a man might occupy the position of Mara...

that a man might occupy the position of Brahma — there
Is such a possibility.’

16. "He understands: ’It is impossible, it cannot happen
that a wished for, desired, agreeable result could be
produced from bodily misconduct... from verbal
misconduct... from mental misconduct — there is no such
possibility.’

And he understands: It is possible that an unwished for,
undesired, disagreeable result might be produced from
bodily misconduct... from verbal misconduct... from mental
misconduct — there is such a possibility.°
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co6_hién hiru: Khi mot khAu &c hanh... Khi mét y ac hanh co
thé sanh ra qua bao kha ai, kha hy, kha lac. Sy kién nhw
vay khéng cé xay ra".

Va vi 4y piét rd rang: "Sw kién nay co xay ra: Khi mot y ac
hanh c6 thé sanh ra qua bao khéng kha ai, khéng kha hy,
khong kha lac. Sy kién nhw vay cé xay ra".

Vi &y biét rd rang: "Sw kién nay khéng cé xay ra, khéng
c6 hién hiru: Khi mot than thién hanh coé thé sanh ra qua
bao khéng kha ai, khéng kha hy, khéng kha lac. Sy kién
nhw vay khéng cé xay ra".

Va vi ay biét r6 rang: "Sw kién nay cé xay ra: Khi mot
than thién hanh cé thé sanh ra qua bao kha ai, kha hy, kha
lac. Sv kién nhw vay co6 xay ra".

Vi 4y biét rd rang: "Sw kién nay khéng co xay ra, khong
c6 hién hiru: Khi mét khau thién hanh... mét y thién hanh co
thé sanh ra qua bao khéng kha &i, khéng kha hy, khong kha
lac. Sw kién nhw vay khdéng cé xay ra".

Va vj ay biét r rang: "Sy kién nay co xay ra: Khi mét y
thién hanh cé thé sanh ra qua bao kha ai, kha hy, kha lac.
Sv kién nhuw vay co6 xay ra".

Vi 4y biét rd rang: "Sw kién nay khéng co xay ra, khoéng
c6 hién hiru: Khi mét ngwoi hanh tri than ac hanh, do nhan
than ac hanh 4y, do duyén than ac hanh ay

sau khi than hoai mang chung, cé thé sanh thién thu,
thién gi&i, coi doi nay. Sw kién nhw vay khéng cé xay ra".

17. “He understands: ‘It is impossible, it cannot happen
that an unwished for, undesired, disagreeable result could
be produced from good bodily conduct... from good verbal
conduct... from good mental conduct — there is no such
possibility.’

And he understands: ‘It is possible that a wished for,
desired, agreeable result might be produced from good
bodily conduct... from good verbal conduct... from good
mental conduct — there is such a possibility.’

18. “He understands: ‘It is impossible, it cannot happen
that a person engaging in bodily misconduct [67]...
engaging in verbal misconduct... engaging in mental
misconduct could on that account, for that reason,

on the dissolution of the body, after death, reappear in a
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Va vi 4y biét rd rang: "Sw kién nay cé xay ra: Khi mot
nguwoi hanh tri than 4c hanh, do nhan than ac hanh ay, do
duyén than ac hanh &y, sau khi than hoai mang chung, cé
thé sanh vao céi di¥, ac thu, doa x&, dia nguc. Sy kién nay
c6 xay ra".

Vi &y biét rd rang sw kién nay khdng coé xay ra, khéng ¢
hién hiru: Khi mét nguei hanh tri khdu ac hanh... hanh triy
ac hanh, do nhan y ac hanh 4y, do duyén y ac hanh ay,

sau khi than hoai mang chung, cé thé sanh lén thién thu,
thién gioi, c6i doi nay. Sw kién nhw vay khdéng cé xay ra".

Va vi 4y biét rd6 rang: "Su kién nay cé xay ra, khi mot
ngwoi hanh tri khau ac hanh... y ac hanh,

sau khi than hoai mang chung c6 thé sanh vao cdi di, ac
thu, doa xtr, dia nguc. Sy kién nhw vay co xay ra".

Vi 4y biét rd rang: "Sw kién nay khéng co xay ra, khong
co hién hiru: Khi mét ngwdi hanh tri than thién hanh, do
nhan than thién hanh 4y, do duyén than thién 3y,

c6 thé sanh vao cbi dir, 4c thu, doa x, dia nguc. Sw kién
nhw vay khéng co6 xay ra".

Va vi ay biét rang: "Sy kién nay co xay ra: Khi mét nguoi
hanh tri than thién hér]h, do nhan than thién hanh ay, do
duyén than thién hanh ay,

happy destination, even in the heavenly world — there is no
such possibility. '

And he understands: ‘It is possible that a person engaging
in bodily misconduct... engaging in verbal misconduct...
engaging in mental misconduct might on that account, for
that reason, on the dissolution of the body, after death,

reappear in a state of deprivation, in an unhappy
destination, in perdition, even in hell — there is such a
possibility.’

19. “He understands: ‘It is impossible, it cannot happen
that a person engaging in good bodily conduct... engaging
in good verbal conduct... engaging in good mental conduct
could on that account, for that reason,

on the dissolution of the body, after death, reappear in a
state of deprivation, in an unhappy destination, in perdition,
even in hell — there is no such possibility.’

And he understands: ‘It is possible that a person engaging
in good bodily conduct... engaging in good verbal conduct...
engaging in good mental conduct might on that account, for
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c6 thé sanh I&n thién tha, thién gidi, cdi doi nay. Sy kién
nhw vay cé xay ra".

Vi &y biét ré rang: "Sw kién nay khong cé xay ra, khdéng
c6 hién hiru: Khi mét ngwdi hanh tri khau thién hanh... hanh
tri thién hanh, do nhan y thién hanh 4y, do duyén y thién
hanh y,

c6 thé sanh vao cdi di¥, ac thu, doa x&, dia nguc. Sy kién
nhw vay khéng co6 xay ra".

Va vi ay biét r6 rang: "Su kién nay cb xay ra, co hién
h@ru: Khi mét ngwoi hanh tri khau thién hanh... hanh tri y
thién hanh, do nhan y thién hanh ay, do duyén y thién hanh
ay, i

c6 thé sanh Ién thién thu, thién gidi, cdi doi nay. Sy kién
nhw vay cé xay ra".

Cho dén mirc d6 nhw vay, 1a viva da dé noi: "Ty-kheo
thién xao vé x& phi x".

(Két luan)

Khi dworc nghe ndi vay, Tén gia Ananda bach Thé Ton:

-- That vi diéu thay, bach Thé Toén! That hy hiru thay,
bach The Tén! Bach Thé Tén, phap mdén nay cé tén gi?

-- Do vay, nay Ananda, Ong hay tho tri phap moén nay la
Da gi¢i, hay tho tri phap mén nay la Bon chuyén

(Catuparivafto), hay tho tri phap mén nay la Phap kinh
(Dhammadaso), hay tho tri phap mén nay la Trong bat t,

that reason,
on the dissolution of the body, after death, reappear in a
happy destination, even in the heavenly world.’

“In this way, Ananda, a bhikkhu can be called skilled in
what is possible and what is impossible.”

(CONCLUSION)

20. When this was said, the venerable Ananda said to the
Blessed One:

“It is wonderful, venerable sir, it is marvellous! What is the
name of this discourse on the Dhamma?”

“You may remember this discourse on the Dhamma,
Ananda, as ‘The Many Kinds of Elements’ and as ‘The Four
Cycles’**? and as ‘The Mirror of the Dhamma’ and as ‘The
Drum of the Deathless’ and as ‘The Supreme Victory in
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hay tho tri phap mén nay la V6 thwong chién thang.

Thé Ton thuyét giang nhw vay. Tén gid Ananda hoan hy
tin tho 1&i Thé Ton day.

16

Battle.™

That is what the Blessed One said. The venerable Ananda
was satisfied and delighted in the Blessed One’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

1077. The eighteen elements are defined at Vbh §8183—
84/ 87-90 and are explained in detail at Vsm XV, 17-43.
Briefly, the mind element (manodhatu), according to the
Abhidhamma, includes the consciousness that adverts to
the five sense objects impinging on the five sense faculties
(pancadvaravajjana-citta) and the consciousness that
receives the object after it has been cognized through the
senses (sampaficchana-citta). The mind-consciousness
element (manovinnanadhatu) includes all types of
consciousness except the five sense consciousnesses and
the mind-element. The mind-object element (dhammadhatu)
includes the types of subtle material phenomena not
involved in sense cognition, the three mental aggregates of
feeling, perception, and formations, and Nibbana. It does
not include concepts, abstract ideas, judgements, etc.
Though these latter are included in the notion of mind-object
(dhammarammana), the mind-object element includes only
things that exist by their own nature, not things constructed
by the mind.

1078. These are defined at Vbh 8180/85-86. The
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pleasure and pain elements are bodily pleasant and painful
feeling; the joy and grief elements are mental pleasant and
painful feeling; the equanimity element is neither-painful-
nor-pleasant feeling. MA says that ignorance is brought in
because of its apparent similarity to the equanimity element.

1079. Vbh 8183/86-87 defines these as the six
corresponding types of applied thought (vitakka); see MN
19.2.

1080. MA explains the sense-sphere element as the five
aggregates pertaining to the sense-sphere (kdmavacara),
the fine-material element as the five aggregates pertaining
to the fine-material sphere (ripavacara), and the immaterial
element as the four aggregates pertaining to the immaterial
sphere (ardpavacara).

1081. MA: the conditioned element includes everything
produced by conditions and is a designation for the five
aggregates. The unconditioned element is Nibbana.

1082. The twelve bases are defined at Vbh 88155-
167/70-73 and explained at Vsm XV, 1-16. The mind base
includes all types of consciousness, and thus comprises all
seven elements that exercise the function of consciousness.
The mind-object base is identical with the mind-object
element.

1083. On the terms in the formula of dependent
origination, see Introduction, pp. 30-31.

1084. MA: A person possessing right view
(difthisampanno) is one possessing the view of the path, a
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noble disciple at the minimal level of a stream-enterer.
“Formation” here

IS to be understood as a conditioned formation
(sankhatasankhara), i.e., anything conditioned.

1085. MA points out that a noble disciple below the level
of arahantship can still apprehend formations as pleasurable
with a mind dissociated from wrong view, but he cannot
adopt the view that any formation is pleasurable. Although
perceptions and thoughts of formations as pleasurable arise
in him, he knows reflectively that such notions are mistaken.

1086. In the passage on self, sankhara, “formation,” is
replaced by dhamma, “thing.” MA explains that this
substitution is made to include concepts, such as a kasina
sign, etc., which the ordinary person is also prone to identify
as self. However, in view of the fact that Nibbana is
described as imperishable (accuta) and as bliss (sukha),
and is also liable to be misconceived as self (see MN 1.26),
the word sankhara may be taken to include only the
conditioned, while dhamma includes both the conditioned
and the unconditioned. This interpretation, however, is not
endorsed by the commentaries of Acariya Buddhaghosa.

1087. This section distinguishes the ordinary person and
noble disciple in terms of the five heinous crimes. MA points
out that a noble disciple is in fact incapable of intentionally
depriving any living being of life, but the contrast is made
here by way of matricide and patricide to stress the
dangerous side of the ordinary person’s condition and the
strength of the noble disciple.

1088. That is, could acknowledge anyone other than the




Buddha as the supreme spiritual teacher.

1089. MA: The arising of another Buddha is impossible
from the time a bodhisatta takes his final conception in his
mother's womb until his Dispensation has completely
disappeared. The problem is discussed at Miln 236-39.

1090. This statement asserts only that a Fully Enlightened
Buddha always has the male sex, but does not deny that a
person who is now a woman may become a Fully
Enlightened Buddha in the future. To do so, however, at an
earlier point she will have had to be reborn as a man.

1091. In this passage the phrase “on that account, for that
reason” (tannidana tappaccaya) is of prime importance. As
the Buddha will show in MN 136, a person who engages in
evil conduct may be reborn in a heavenly world and a
person who engages in good conduct may be reborn in a
lower world. But in those cases the rebirth will be caused by
some kamma different from the kamma in which the person
habitually engages. Strict lawfulness applies only to the
relation between kamma and its result.

1092. The “four cycles” are the elements, the bases,
dependent origination, and the possible and the impossible.
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