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109. Pai kinh Man nguyét (P. Mahapunnamasuttam, H.
W H K4%).197 Phan tich méc xich khd dau, dtec Phat chi rd
sy dinh m&c cla than thé, cam giac, tri giac, tdm tw, nhan
thirc bat diu tr duc tham, tiép xac thiéu chanh niém; danh
ddng than va tam la ngéd. Ngai nhac nh& nguwdi tu can thay
rd vi ngot, sw nguy hiém va sy xuat ly khoi cac dbi trong
giac quan, dong thoi hay chuyen héa tam ngd man ngu
ngam; thay ré vod thwdng dé khong chap "Cai nay cua téi,
cai nay la téi, cai nay chinh la ty nga cda téi", nh& do, vuwot
qua tat ca khd dau.

109. Mahapunnama Sutta: The Greater Discourse on
the Fullmoon Night. A bhikkhu questions the Buddha on
the five aggregates, clinging, personality view, and the
realisation of non-self.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhuw vay t6i nghe.
Mot thoi Thé Ton & tai Savatthi (Xa-vé), Pubbarama
(Bbéng Vién), Migaramatupasada (L6c Mau Giang dudng).

Luc bay gio trong ngay Bé- tat, ngay trang tron, trong dém
trang ram, Thé Tén dang ngdi gitra trdi, xung quanh cé
chung Ty-kheo doanh vay.

Ro6i mot Ty-kheo tr chd ngdi dirng day, dép y vao mot

bén vai, chap tay vai Thé Tén va bach Thé Tén:

-- Con mudn hoi Thé Tén mot van dé dic biét, néu Thé
Tén cho con dwoc phép ndi Ién cau hai.
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1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Savattht in the Eastern Park, in the Palace
of Migara’'s Mother.

2. On that occasion — on the Uposatha day of the
fifteenth,’®*® on the full-moon night — the Blessed One was
seated in the open surrounded by the Sangha of bhikkhus.

3. Then a certain bhikkhu rose from his seat,'®" arranged
his upper robe on one shoulder, and extending his hands in
reverential salutation towards the Blessed One, said to him:

“Venerable sir, | would ask the Blessed One about a
certain point, if the Blessed One would grant me an answer




-- Vay nay Ty-kheo, hay ngoi trén chd ciia Ong va hdi
nhw y Ong muon.

RGi vi Ty-kheo &y, sau khi ngdi xudng trén ché ngdi clia
minh, bach Thé Tén:

-- Bach Thé Tén, c6 phai ¢ ndm thd uén nay,
ttrc 1a sac tha uan,

tho th uan,

twdng tha uan,

hanh tha uan

va thre thi uan?

-- Nay Ty-kheo, c6 nam tha uan nay, tirc la sac tha uan,
tho thu uan, twdng thd uan, hanh tha uan, thirc tha uan.

-- Lanh thay, bach Thé Tén. ,
Ty-kheo ay sau khi hoan hy, tin tho 16i Thé Tén ndi, hoi
Thé Tén mot cau héi khac:

-- Bach Thé Tén, ndm thi udn nay, lay gi lam can ban?
-- Nay Ty-kheo, ndm tha uan nay lay duc lam can ban.

_-- Bach Thé T6n, c6 phai chinh chap tha ay la nam tha
uan, hay la ngoai nam thad uan, cé mét chap tha (khac)?
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to my question.”

— “Sit on your own seat, bhikkhu, and ask what you like.”

So the bhikkhu sat on his own seat and said to the
Blessed One:

4. “Are these not, venerable sir, the five aggregates
affected by clinging; [16] that is,

the material form aggregate affected by clinging,

the feeling aggregate affected by clinging,

the perception aggregate affected by clinging,

the formations aggregate affected by clinging,

and the consciousness aggregate affected by clinging?”

“These, bhikkhus, are the five aggregates affected by
clinging; that is, the material form aggregate affected by
clinging... and the consciousness aggregate affected by
clinging.”

Saying, “Good, venerable sir,” the bhikkhu delighted and
rejoiced in the Blessed One’s words. Then he asked him a
further question:

5. “But, venerable sir, in what are these five aggregates
affected by clinging rooted?”

“These five aggregates affected by clinging are rooted in
desire,***® bhikkhu.”

6. “Venerable sir, is that clinging the same as these five
aggregates affected by clinging, or is the clinging something




-- Nay Ty-kheo, khéng phai chinh chép tha 4y Ia nam tha
uan, cling khdng phai ngoai nam tha uan co6 sy chép tha.

Nay Ty-kheo, khi nao c6 long duc, Idng tham déi véi nam
tha uan, & day chinh la chép tha.

-- Bach Thé Tén, phai chang co thé co sw sai khac trong
long duc, 1ong tham dbi véi ndm tha uan?

Thé Tén tra 1oi:

-- Nay Ty-kheo, c6 the c6. O day, nay Ty-kheo co nguoi
nght nhw sau: "Mong rang c6 sac nhw thé nay trong twong
lai! Mong rang c6 tho nhw thé nay trong twong lai! Mong
rang c6 twdng nhw thé nay trong twong lai! Mong rang co
hanh nhw thé nay trong twong lai!

Mong rang co thirc nhw thé nay trong twong lail" Nhw
vay, nay Ty-kheo, cé sv sai khac trong long duc, Idng tham
dbi v&i ndm uan.

-- Nhwng bach Thé Tén, cho dén nhu thé nao 1a y nghia

ch uan trong cac uan?

-- Nay Ty-kheo, pham sé&c gi, qua khi, vi lai hay hién tai,
ndi hay ngoai, thd hay té, liét hay thang, xa hay gan, nhw
vay la sac uan.

Pham cam tho gi, qua khu’, vi lai hay‘ hién tai, néi hay
ngoai, thé hay té, liét hay thang, xa hay gan, nhw vay la tho
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apart from the five aggregates affected by clinging?”***°

“Bhikkhu, that clinging is neither the same as these five
aggregates affected by clinging, nor is the clinging
something apart from the five aggregates affected by
clinging.

It is the desire and lust in regard to the five aggregates
affected by clinging that is the clinging there.”

7. “But, venerable sir, can there be diversity in the desire
and lust regarding these five aggregates affected by
clinging?”

“There can be, bhikkhu,” the Blessed One said. “Here,
bhikkhu, someone thinks thus: ‘May my material form be
thus in the future; may my feeling be thus in the future; may
my perception be thus in the future; may my formations be
thus in the future; may my consciousness be thus in the
future.’

Thus there is diversity in the desire and lust regarding
these five aggregates affected by clinging.”

8. “But, venerable sir, in what way does the term
‘aggregates’ apply to the aggregates?”

“Bhikkhu, any kind of material form whatever, whether
past, future, or present, internal or external, gross or subtle,
inferior or superior, far or near — this is the material form
aggregate. [17]

Any kind of feeling whatever... far or near — this is the
feeling aggregate.




uan.

Pham twdng gi, qua kht, vi lai hay hién tai... xa hay gan,
nhw vay la twdng uan.

Ph@m nhirng hanh gi, qyé khtr, vi lai hay hién tai... xa
hay gan, nhw vay la hanh uan.

Pham thire gi, qua khtv, vi lai hay hién tai... xa hay gan,
nhw vay la thiec uan.

Cho dén nhw vay, nay Ty-kheo, la y nghia chi¥ uan trong
cac uan.

-- Do nhan gi, bach Thé Tén, do duyén gi dwoc chap
nhan goi la sac uan?

Do nhan gi, duyén gi dwoc chp nhan goi la tho uan?

Do nhan gi, duyén gi dwoc chap nhan goi la twédng uan?
Do nhan gi, duyén gi duwoc chap nhan goi hanh uan?

Do nhan gi, duyén gi dwoc chap nhan goi la thirc uan?

-- Bon dai la nhan, nay Ty-kheo, bon dai la duyén duwoc

chap nhan goi 1a sac uan.

Xuc la nhan, xuc la duyén duoc chép nhan goi la tho
uan.

Any kind of perception whatever... far or near — this is
the perception aggregate.

Any kind of formations whatever... far or near — this is
the formations aggregate.

Any kind of consciousness whatever... far or near — this
IS the consciousness aggregate.

It is in this way, bhikkhu, that the term ‘aggregate’ applies
to the aggregates.”

9. “What is the cause and condition, venerable sir, for the
manifestation of the material form aggregate?

What is the cause and condition for the manifestation of
the feeling aggregate...

the perception aggregate...

the formations aggregate...

the consciousness aggregate?”

“The four great elements, bhikkhu, are the cause and
condition for the manifestation of the material form

aggregate.

Contact is the cause and condition for the manifestation of
the feeling aggregate.




Xuc 1a nhan, xuc 1a duyén duwoc chap nhan goi la twéng
uan.

Xuc la nhéan, xuc la duyén duwgc chap nhan goi la hanh
uan.

Danh sac 1a nhan, nay Ty-kheo, danh sac la duyén duoc
chap nhan goi la thirc uan.

-- Nhwng bach Thé Tén, thé nao la than kién?

-- O’ day, nay Ty-kheo, c6 k& v6 van pham phu khéng
hiéu rd cac bac Thanh, khéng thuan thuc phap cac bac
Thanh, khéng tu tAp phap cac bac Thanh, khéng hiéu rd cac
bac Chon nhan, khéng thuadn thuc phap cac bac Chon
nhan, khéng tu tap phap cac bac Chon nhan,

xem s&c nhw 14 tw ngd, hay xem tw ngé nhuw 1a cd sac,
hay xem sac nhw la trong ty nga, hay xem ty nga nhuv la
trong sac;

xem tho nhw la tw nga, hay xem tw ngéd nhw la cé tho,
hay xem tho nhuw la trong tw nga, hay xem tw ngad nhuv Ia
trong tho;

xem twéng nhuv la tv nga, hay xem tw ngad nhuw la cé
twdng, hay xem twdng nhuv la trong tw ngad, hay xem tw nga
nhw la trong trwéng;

xem hanh nhuw la tw nga, hay xem tw nga nhw la cé hanh,
hay xem hanh nhu la trong ty ngé, hay xem ty ngé nhw la
trong hanh;
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Contact is the cause and the condition for the

manifestation of the perception aggregate.

Contact is the cause and condition for the manifestation of
the formations aggregate.

Mentality-materiality is the cause and condition for the
manifestation of the consciousness aggregate.”*%*

10. “Venerable sir, how does identity view come to
be?ulO4l

“Here, bhikkhu, an untaught ordinary person, who has no
regard for noble ones and is unskilled and undisciplined in
their Dhamma, who has no regard for true men and is
unskilled and undisciplined in their Dhamma,

regards material form as self, or self as possessed of
material form, or material form as in self, or self as in
material form.

He regards feeling as self...

perception as self...

formations as self...




xem thirc nhuw la tw nga, hay xem tw nga nhu la cé thurc,
hay xem co thirc nhw la trong tw nga, hay xem tw nga nhuw
la trong thire.

-- Nhwng bach Thé Tén, thé nao la khéng than kién?

-- O day, nay Ty-kheo, vi Pa van Thanh dé t&, di dén cac
bac Thanh, thuan thuc phap cac bac Thanh, tu tap phap cac
bac Thanh, di dén cac bac Chon nhan, thuan thuc phap cac
bac Chon nhan, tu tadp phap cac bac Chon nhan,

khong xem sac nhuw 13 tw nga, hay khdng xem tw nga nhw
la c6 sac, hay khdng xem sac nhw la trong tw nga, hay
khéng xem tw nga nhw la trong sac;

khéng xem tho nhw la tw nga....,
la trong tho;

khéng xem tw ngé nhw

khéng xem twédng nhw la ty nga...
nga nhuv la trong twdng;

, hay khéng xem tw

khéng xem hanh nhu la tw nga...
nhw la trong hanh;

, hay khéng xem tw nga

khéng xem thire nhu 1a tw nga...
la trong thire.

, khnébng xem ty nga nhw

Nhuw vay, nay Ty-kheo, Ia khong than kién.

consciousness as self, or self as possessed of
consciousness, [18] or consciousness as in self, or self as in
consciousness.

That is how identity view comes to be.”

11. ¢
be?”

But, venerable sir, how does identity view not come to

“Here, bhikkhu, a well-taught noble disciple, who has
regard for noble ones and is skilled and disciplined in their
Dhamma, who has regard for true men and is skilled and
disciplined in their Dhamma,

does not regard material form as self, or self as
possessed of material form, or material form as in self, or
self as in material form.

He does not regard feeling as self...

perception as self...

formations as self...

consciousness as self, or self as possessed of
consciousness, or consciousness as in self, or self as in
consciousness.

That is how identity view does not come to be.”




-- Bach Thé Tén, cai gi la vi ngot cla sac, cai gi la sw
nguy hiém, cai gi la sy xuat ly?

Céi gi 1a vi ngot cla tho, céi gi 1a sw nguy hiém, cai gi la
sy xuat ly?

Céi gi la vi ngot clia twdng, cai gi l1a sw nguy hiém, cai gi
la sy xuat ly?

Céi gi la vi ngot clia hanh, céi gi la sw nguy hiém, cai gi
la sy xuat ly?

Céi gi la vi ngot cla thire, céi gi l1a sw nguy hiém, céi gi 1a
sy xuat ly?

-- Nay Ty-kheo, lac hy gi duyén sac khadi 1én, nhuw vay 1a
vi ngot cuia sac.

Cai gi vo thuwong, khd, bi bién hoai trong séc nhuw vay 1a
sw nguy hiém cuta séac.

Sw nhiép phuc duc tham déi vé&i sac, sy doan diét duc
tham, nhw vay 1a sw xuét ly clia séc.

Nay Ty-kheo, lac hy gi duyén tho khdi 1én, nhw vay la vi
ngot cla tho... nhw vay la sy xuat ly cua tho.

Nay Ty-kheo, lac hy gi duyén twong khdi 1én, nhw vay la
vi ngot cua twédng.... la sy xuat ly cltia twdng.

12. “What, venerable sir, is the gratification, what is the
danger, and what is the escape in the case of material
form?

What is the gratification, what is the danger, and what is
the escape in the case of feeling...

in the case of perception...

in the case of formations...

in the case of consciousness?”

“The pleasure and joy, bhikkhu, that arise in dependence
on material form — this is the gratification in the case of
material form.

Material form is impermanent, suffering, and subject to
change — this is the danger in the case of material form.

The removal of desire and lust, the abandonment of
desire and lust for material form — this is the escape in the
case of material form.

“The pleasure and joy that arise in dependence on
feeling...

in dependence on perception...




Nay Ty-kheo, lac hy gi duyén hanh khéi I1én nhw vay 1a vi
ngot clia hanh... la sy xuat ly cdia hanh.

Nay Ty-kheo, lac hy gi duyén thirc kh&i 1én, nhw vay la vi
ngot cua thirc.

Cai gi vod thuwong, khd, bi bién hoai trong thire, nhw vay 1a
sw nguy hiém cua thirc.

Sw nhiép phuc duc tham ddi véi thire, sy doan diét duc
tham, nhw vay la sw xuét ly cla thirc.

-- Bach Thé Tén, do biét gi, do thay gi, ma khong c6 man
tiy mién rang: "Ta la nguwoi lam, s¢ thudc cla ta la nguoi
lam", doi v&i tw than cé y thirc, va doi véi ca twdng &
ngoai?

-- Nay Ty-kheo, pham c6 séac gi, qua kh, vj lai hay hién

tai, ndi hay ngoai, tho hay té, liét hay thang, xa hay gan, ddi
voi tat ca sac, thay dwoc nhw that voi tri tué la:

"Cai nay khéng phai cta t6i, cai nay khéng phai la téi, cai
nay khéng phai tw nga cua t6i".

Pham c6 tho gi... twéng gi... hanh gi... pham cé thire gi,

qué’khL’P vi lai hay hién tai, néi hay ngoai, thé hay té, liet
hay thang, xa hay gan,

dbi voi tat ca thire, thay dwoc nhu that véi tri tué la:

in dependence on formations...

in dependence on consciousness this is the

gratification in the case of consciousness.

Consciousness is impermanent, suffering, and subject to
change — this is the danger in the case of consciousness.

The removal of desire and lust, the abandonment of
desire and lust for consciousness — this is the escape in
the case of consciousness.”

13. “Venerable sir, how does one know, how does one
see, so that in regard to this body with its consciousness
and all external signs, there is no I-making, mine-making,
and underlying tendency to conceit?”

“Bhikkhu, any kind of material form whatever, whether
past or present, internal or external, gross or subtle, inferior
[19] or superior, far or near — one sees all material form as
it actually is with proper wisdom thus:

‘This is not mine, this | am not, this is not my self.’

Any kind of feeling whatever... Any kind of perception
whatever... Any kind of formations whatever... Any kind of
consciousness whatever...

one sees all consciousness as it actually is with proper




"Cai nay khéng phai cta t6i, cai nay khéng phai la téi, cai
nay khéng phai tw nga cua téi".

Nay Ty-kheo, do biét nhw vay, thdy nhw vay, nén khéng
c6 man tly mién rang: "Ta la ngwdi lam, s& thudc cda ta la
nguoi lam", ddi vdi tw than cé y thirc, va dbi voi tat ca
twdng & ngoai.

R6i mot Ty-kheo khac khéi 18n sw suy tw nhw sau: "Néu
dwoc noi rang, chw Tén gid, sac la vé nga, tho Ia vd nga,
twdng la vd nga, hanh la vo nga, thirc la vo ng3;

nhw vay nhirng hanh déng do vé ngéa lam da dwoc nga
nao cadm tho két qua?"

Thé Ton biét dwoc tam tw clia Ty-kheo ay v&i tam tw clia
minh, lién ndi v&i cac Ty-kheo:

-- Nay cac Ty-kheo, s kién nay xay ra, khi & day co ke
ngu si, vO tri, v& minh, v&i tam bi tham duc chi phoi, lai nght
can phai vuot qua loi day cia bac Dao sw v&i cau hoi:

"Néu dwoc noi rang, chw Tén gid, sac la vo nga, tho la vo
nga, twédng la vdé nga, hanh la vb nga, thrc la vé ngé; nhw
vay nhirng hanh déng do v6 nga lam da dwgc ngéd nao cam
tho két qua?"

Nay cac Ty-kheo, cac Ong da duoc Ta huan luyén tim
kiem nhan duyén, cho nay cho kia, doi v&éi nhirng phap nay,
phap khac.
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wisdom thus:

‘This is not mine, this | am not, this is not my self.’

It is when one knows and sees thus that in regard to this
body with its consciousness and all external signs there is
no I-making, mine-making, or underlying tendency to
conceit.”

14. Then, in the mind of a certain bhikkhu this thought
arose: “So, it seems, material form is not self, feeling is not

self, perception is not self, formations are not self,
consciousness is not self.
What self, then, will actions done by the not-self

affect?”1%4?

Then the Blessed One, knowing in his mind the thought in
the mind of that bhikkhu, addressed the bhikkhus thus:

“It is possible, bhikkhus, that some misguided man here,
obtuse and ignorant, with his mind dominated by craving,
might think that he can outstrip the Teacher’s Dispensation
thus:

‘So, it seems, material form is not self... consciousness is
not self. What self, then, will actions done by the not-self
affect?’

Now, bhikkhus, you have been trained by me through
interro%ation on various occasions in regard to various
things. ™%




Cac Ong nghi thé nao, nay cac Ty-kheo, sac la thuwong
hay vé thuwong? ]
-- V6 thwdng, bach Thé Toén.

-- Nhirng gi vo thwong 1a kho hay lac?
-- La kho, bach Thé Tén.

-- Nhi¥rng gi vé thweng, khd, bi bién hoai, cd hop ly ching
khi xem: "Cai nay cua t6i, cai nay la toi, cai nay la ty nga
cla t6i?"

-- Thwa khéng vay, bach Thé Tan.

-- Cac Ong nghi thé nao, nay cac Ty-kheo, tho... twéng...
hanh... thtrc la thwong hay vo thuong?
-- V6 thwdng, bach Thé Toén.

-- Nhirng gi vo thuwong, la khé hay lac?
-- La kho, bach Thé Ton.

-- Nhirng gi vé thuorng, khd, bi bién hoai, cé hop ly chang
khi xem: "Cai nay la cla t6i, cai nay la téi, cai nay la tw nga
cua t6i?"

-- Thwa khéng vay, bach Thé Tan.

-- Do vay, nay cac Ty-kheo, pham c6 ség gi, qua khtr, vi
lai hay hién tai, ndi hay ngoai... tat ca loai sac, can phai nhw
that quan:

"Cai nay khéng phai cta t6i, cai nay khéng phai la téi, cai
nay khéng phai ty nga cua toi".
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15. “Bhikkhus, what do you think? Is material form
permanent or impermanent?”
— “Impermanent, venerable sir.”

— “Is what is impermanent suffering or happiness?”
— “Suffering, venerable sir.”

— “Is what is impermanent, suffering, and subject to
change fit to be regarded thus: ‘This is mine, this | am, this
is my self'?”

— “No, venerable sir.”

“Bhikkhus, what do you think: Is feeling... perception...
formations... consciousness permanent or impermanent?”
— “Impermanent, venerable sir.”

— [20] “Is what is impermanent suffering or happiness?”
— “Suffering, venerable sir.”

— “Is what is impermanent, suffering, and subject to
change fit to be regarded thus: ‘This is mine, this | am, this
is my self'?”

— “No, venerable sir.”

16. “Therefore, bhikkhus, any kind of material form
whatever, whether past, future, or present... all material
form should be seen as it actually is with proper wisdom
thus:

‘This is not mine, this | am not, this is not my self’




Pham cé tho gi, pham co6 twdng gi, pham cé hanh gi,
p,hém c6 thwre gi gué khtr, vi lai hay hién tai, ndi hay ngoai..
tat ca loai thirc, can phai nhw that quan:

"Cai nay khéng phai cta t6i, cai nay khéng phai la téi, cai
nay khéng phai tw nga cua téi".

Nhw vay, nay cac Ty-kheo, vi Da van Thanh dé ti yem ly
déi voi sac, yém ly dbi voi tho, yém ly dbi voi twéng, yém ly
dbi v&i hanh, yém ly dbi véi thive.

Do yém ly nén ly tham, do ly tham nén dwoc giai thoat.
Trong sw gidi thoat, vi ay biét dworc vi dy da giai thoat.

Vi &y biét: "Sanh da tan, Pham hanh da thanh, nhirng gi
nén lam da lam. Twr nay khéng con trd lai doi séng thé nay
nira".

Thé Tén thuyét gidang nhw vay. Cac Ty-kheo &y hoan hy
tin tho 1&i Thé Tén day.

Trong khi sy giang giai nay dwoc noi |én, tdm cla sau
muoi vi Ty-kheo dwoc giai thoat khdi cac lau hoac, khéng
c6 chap thu.

11

Any kind of feeling whatever... Any kind of perception
whatever... Any kind of formations whatever... Any kind of
consciousness whatever... all consciousness should be
seen as it actually is with proper wisdom thus:

‘This is not mine, this | am not, this is not my self’

17. “Seeing thus, a well-taught noble disciple becomes
disenchanted with material form, disenchanted with feeling,
disenchanted with perception, disenchanted with formations,
disenchanted with consciousness.

18. “Being disenchanted, he becomes dispassionate.
Through dispassion [his mind] is liberated. When it is
liberated there comes the knowledge: ‘It is liberated.’

He understands: ‘Birth is destroyed, the holy life has been
lived, what had to be done has been done, there is no more
coming to any state of being.”

That is what the Blessed One said. The bhikkhus were
satisfied and delighted in the Blessed One’s words.

Now while this discourse was being spoken, through not
cI|ng|n% the minds of sixty bhikkhus were liberated from the
taints.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).




1036. The fifteenth day of the fortnight. See n.59 and
n.8009.

1037. MA explains that this bhikkhu was himself an
arahant and the teacher of sixty other bhikkhus who lived
with him in the forest, striving in meditation. With their
teacher’'s guidance they had developed various insight
knowledges but could not attain the paths and fruits.
Therefore their teacher brought them to see the Buddha in
the hope that he could guide them to the supramundane
attainments. The teacher asks the questions, not because
he has doubts, but in order to dispel the doubts of his
disciples.

1038. Chandamualaka. MA glosses chanda by tanha,
craving, which is the origin of the suffering comprised by the
five aggregates.

1039. As at MN 44.6.

1040. In the material form aggregate each of the four
great elements is a condition for the other three and for
derived material form. Contact is a condition for each of the
three middle aggregates, as it is said: “Contacted one feels,
bhikkhus; contacted one perceives; contacted one wills” (SN
35:93/iv.68). MA explains that at the moment of conception,
the material phenomena and the three mental aggregates
that arise are the mentality-materiality that is a condition for
the rebirth consciousness. During the course of life the
physical sense faculties and the sense objects together with
the three mental aggregates are the mentality- materiality
that is a condition for sense consciousness.
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1041. As at MN 44.7-8.

1042. It seems that this bhikkhu had difficulty in
understanding how kamma can produce results without a
self to receive them.

1043. The readings of this sentence are highly divergent
in different editions. The same sutta appears at SN 22:82/
1.104, and the reading there (pafipuccha vinitad) seems
preferable to the reading here (in PTS, paficca vinita; in
BBS, pativinitd). The translation here follows the Sarhyutta
text. Nm’s translation, based on the PTS Maijjhima text,
reads: “Now, bhikkhus, you have been trained by me in
dependent [conditionality] in various instances.” Neither
version is idiomatic Pali, and the commentaries to both
Nikayas are silent.

1044. MA: The sixty bhikkhus discarded their original
meditation subjects and investigated a new subject (based
on the Buddha’s discourse, MT). Without breaking their
posture, right in their seats they attained arahantship.
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