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107. Kinh Ganaka Moggallana (P. Ganakamoggallana-
suttam, H. B¥5 H %) twong dwong Toan sé Muc-
kién-lien kinh.'® Con dwong tam linh két thic khd dau,
chirng dac Niét-ban bat ddu bang sw huén luyén dao drc,
séng chanh hanh, gi oai nghi, so’ hai cac I16i nhd, 1am chi 6
giac quan, lam chd viéc &n ubng, chanh niém va tinh thirc
trong moi déng tac, thwc tap thién dinh dé thdo mé céc troi
budc tam gébm tham &i, san han, hén trdm thdy mién, hoi
gua va hoai nghi. Ai thwc hanh theo sy chi dwdng cta dirc
Phat sé dat dwoc giai thoat trong hién doi.

107. Ganakamoggallana Sutta: To Ganaka Moggallana.
The Buddha sets forth the gradual training of the Buddhist
monk and describes himself as the “shower of the way.”

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhuw vay t6i nghe.

Mot théi Thé Ton tra & Savattht, Pubbarama, noi lau dai
cta Migaramatu (Péng Vién Loc Mau Giang duong).

Roi Ba-la-mén Ganaka Moggallana di dén ché Thé Tén,
sau khi dén néi 1én nhirng I&i chao don hdi thdm, sau khi néi
lén nhirng I&i chao don hdi tham than hivu, lién ngdi xubng
moét bén. Ngdi xubng mot bén, Ba-la-mén Ganaka
Moggallana bach Thé Tén:

-- Vi nhuw, thwa Tén gia Gotama, tai lau dai Migaramatu
nay, co thé thdy dwoc mét hoc tap tuan tw, mot céng trinh
tuan tw, mot dao 16 tudn tw, tlc la nhirtng tAng cip cda lau
thwong cudi cung;

thwa Tén gid Gotama, cling vay, déi v&i nhirng vi Ba-la-

[1] 1. THUS HAVE | HEARD. On one occasion the
Blessed One was living at Savattht in the Eastern Park, in
the Palace of Migara’s Mother.

Then the brahmin Ganaka Moggallana went to the
Blessed One and exchanged greetings with him. When this
courteous and amiable talk was finished, he sat down at one
side and said to the Blessed One:

2. “Master Gotama, in this Palace of Migara's Mother
there can be seen gradual training, gradual practice, and
gradual progress, that is, down to the last step of the
staircase. %

Among these brahmins too, there can be seen gradual




mon nay, dwoc thady mét hoc tap tuan tw, mot cong trinh
tuan tw, mot dao 16 tuan tw, trc la sy hoc hdi (cac tap
Veda).

Thua Ton gid Gotama, ciing vay, doi v&i nhirng vi ban
cung nay, dwoc théy‘ mot hoc tap tuan tu, mg)t cong trinh
tuan tw, mot dao 10 tuan ty, tirc la nghé thuat ban cung.

Clng vay, thua Ton gia Gotama, déi voi chung con la
nhirng nguwoi toan sb, sbng nh& nghé toan sb, ciing dwoc
thay mot hoc tap tuan tw, mot cbng trinh tuan tw, mot dao 16
tuan ty, terc 1a toan sb.

Thwa Tén gid Gotama, vi rang khi cé dwoc ngudi dé to,
trwdc hét ching con bat ngudi dy dém nhw sau: "Mét, mot
lan, hai, hai 1an, ba, ba lan, bdn, bén Ian, ndm, nam lan,
sau, sau lan, bay, bay lan, tdm, tdm lan, chin, chin lan,
mudi, mwdi lan". Va thwa Tén gid Gotama, ching con bat
dém t&i mot tram.

C6 thé trinh bay chang, thwa Tén gia Gotama, trong
Phap va Luat nay, cling co6 mét tuan tw hoc tap, mét tuan tw
cbng trinh, mét tuan tw dao 16 nhw vay?

-- C6 thé trinh bay, nay Ba-la-mén, trong Phap va Luat
nay, c6 modt tudn tw hoc tap, cé mét tuan tw cong trinh, ¢
mot tudn tw dao 16.

Vi nhw, nay Ba-la-mén, mét nguwdi huan luyén ngwa thién
xao, sau khi dwgc mét con nguwa hién thién, trwdc tien luyén
tap cho n6é quen mang day cwong, roi tap luyén cho né
quen cac hanh khac;

cling vay, nay Ba-la-mén, Nhw Lai khi dwgc mét nguoi
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training, gradual practice, and gradual progress, that is, in
study.

Among archers too, there can be seen gradual training...
that is, in archery.

And also among accountants’®® like us, who earn our
living by accountancy, there can be seen gradual training...
that is, in computation.

For when we get an apprentice first we make him count:
one one, two twos, three threes, four fours, five fives, six
sixes, seven sevens, eight eights, nine nines, ten tens; and
we make him count a hundred too.

Now is it also possible, Master Gotama, to describe
gradual training, gradual practice, and gradual progress in
this Dhamma and Discipline?” [2]

3. “It is possible, brahmin, to describe gradual training,
gradual practice, and gradual progress in this Dhamma and
Discipline.

Just as, brahmin, when a clever horse-trainer obtains a

fine thoroughbred colt, he first makes him get used to
wearing the bit, and afterwards trains him further, *°2°

so when the Tathagata obtains a person to be tamed he




dang duoc diéu phuc, trvdc tién huan luyén nguoi ay nhw

u: "Hay dén Ty-kheo, hay gilr gi¢i hanh, hay sbng ché
ngw véi sy ché ngw cua gi¢i bén, day dd oai nghi chanh
hanh, thdy sy nguy hiém trong nhirng 16i nhd nhat, tho tri va
hoc tap cac hoc gioi".

Nay Ba-la-mén, khi vi Ty-kheo gitr gi¢i hanh, ché ngy véi
s ché ngy clia gi¢i bon, day dd oai nghi chanh hanh, thay
sw nguy hiém trong nhirng 16i nhé nhat, tho tri va hoc tap
cac hoc gi¢i, Nhw Lai mé&i huén luyén vi 4y thém nhw sau:

"Hay dén Ty-kheo, hay ho tri cac can, khi mat thiy séc
ché& ¢6 nam gilr twdng chung, ché c6 ndm gitr twéng riéng.

Nh{ng nguyén nhan gi, vi nhan can khéng dwoc ché ngw
khién tham &i, wu bi, cac ac bat thién phap khai 1&n, vi Ty-
kheo tw ché ngw nguyén nhan &y, hé tri con mat, thwc hanh
sw ho tri con mat.

Khi tai nghe tiéng.... lw&i ném vi.. than

cam xuc...

m{i ngri hwong...

y nhan thirc cac phap, vi &y khéng nam gitr twdng chung,
khéng ndm gilr twéng riéng.

Nhirng nguyén nhan gi, vi y can khong dwoc ché ngu,
khién tham a&i, wu bi, cac phap ac bat thién khdi 1&n, Ty-
kheo ché ngu nguyén nhan ay, ho tri y can, thyc hanh sy
ho tri y can”.

Nay Ba-[a-mc“)n, sau khi Ty-kheo hé tri cac can rdi, Nhw
Lai m&i huan luyén vi ay thém nhuw sau:

first disciplines him thus: ‘Come, bhikkhu, be virtuous,
restrained with the restraint of the Patimokkha, be perfect in
conduct and resort, and seeing fear in the slightest fault,
train by undertaking the training precepts.’

4. “When, brahmin, the bhikkhu is virtuous... and seeing
fear in the slightest fault, trains by undertaking the training
precepts, then the Tathagata disciplines him further:

‘Come, bhikkhu, guard the doors of your sense faculties.
On seeing a form with the eye, do not grasp at its signs and
features.

Since, if you were to leave the eye faculty unguarded, evil
unwholesome states of covetousness and grief might invade
you, practise the way of its restraint, guard the eye faculty,
undertake the restraint of the eye faculty.

On hearing a sound with the ear... On smelling an odour
with the nose... On tasting a flavour with the tongue... On
touching a tangible with the body...

On cognizing a mind-object with the mind, do not grasp at
its signs and features.

Since, if you were to leave the mind faculty unguarded,
evil unwholesome states might invade you, practise the way
of its restraint, guard the mind faculty, undertake the
restraint of the mind faculty.’

5. “When, brahmin, the bhikkhu guards the doors of his
sense faculties, then the Tathagata disciplines him further:




"Hay dén Ty-kheo, hay tiét 6 trong &n udng, chon chanh
giac sat tho dung mén an, khéng phai dé vui dua, khéng
phai d& dam mé, khong phai dé trang strc, khdng phai dé tw
lam dep minh, chi d& than nay dwoc duy tri, dwoc bao
duéng, khoi bi gia hai, d& chap tri Pham hanh, nghi rang:

"Nhw vay ta diét trlr cac cam tho ci va khoéng cho khé&i
|én cac cam tho mei; va ta sé khéng pham 16i lam, song
dwoc an on".

Nay Ba-la-mon, sau khi Ty-kheo tiét d6 trong &n udng roi,
Nhw Lai m&i huan luyén vi ay thém nhuw sau:

"Hay dén Ty-kheo, hdy chu tdm canh giac! Ban ngay
trong khi di kinh hanh va trong khi dang ngbi, got sach tam
tri khéi cac chwéng ngai phap; ban d&m trong canh dau,
trong khi di kinh hanh va trong khi dang ngdi, gét sach tam
tri khéi cac chwdng ngai phap;

ban dém trong canh gitra, hdy ndm xubng phia héng bén
phai, nhw dang nam con sw tlr, chan gac trén chan véi
nhau, chanh niém tinh giac, hwéng niém den luc ngdi day
lai.

Ban dém trong canh cudi, khi da thtre day, trong khi di
kinh hanh va trong khi dang ngoi, gbt sach tam tri khéi cac
chuwdong ngai phap”.

Nay, Ba-la-mon, sau khi vi Ty-kheo chu téam tinh giac,
Nhw Lai méi huan luyén vi ay thém nira nhw sau:
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‘Come, bhikkhu, be moderate in eating. Reflecting wisely,
you should take food neither for amusement nor for
intoxication nor for the sake of physical beauty and
attractiveness, but only for the endurance and continuance
of this body, for ending discomfort, and for assisting the holy
life, considering:

“Thus | shall terminate old feelings without arousing new
feelings and | shall be healthy and blameless and shall live
in comfort.”

6. “When, [3] brahmin, the bhikkhu is moderate in eating,
then the Tathagata disciplines him further:

‘Come, bhikkhu, be devoted to wakefulness. During the
day, while walking back and forth and sitting, purify your
mind of obstructive states.

In the first watch of the night, while walking back and forth
and sitting, purify your mind of obstructive states. In the
middle watch of the night you should lie down on the right
side in the lion’s pose with one foot overlapping the other,
mindful and fully aware, after noting in your mind the time
for rising.

After rising, in the third watch of the night, while walking
back and forth and sitting, purify your mind of obstructive
states.’

7. “When, brahmin, the bhikkhu is devoted
wakefulness, then the Tathagata disciplines him further:

to




"Hay dén Ty-kheo, hay thanh twu chanh niém tinh giac,

khi di t&i khi di lui déu tinh giac; khi nhin thang, khi nhin
quanh déu tinh giac; khi co tay, khi dudi tay déu tinh giéac;
khi mang y kép, binh bat, thwong y déu tinh giac;

khi &n, udng, nhai, nuét, déu tinh giac; khi di dai tién, tiéu
tién déu tinh giac; khi di, dng, ngdi, nam, thirc, noi, yén
lang déu tinh giac".

Nay Ba-la-mon, sau khi chanh niém tinh giac réi, Nhw Lai
ma&i huan luyén vi ay thém nhu sau:

"Hay dén Ty-kheo, hay Iwa mét ché thanh vang, tich mich
nhw rirng, goc cay, khe nui, hang da, bai tha ma, lum cay,
ngoai troi, dong rom".

Vi &y lwa mot chd thanh vang, tich mich, nhw rirng, goc
cay, khe nui, hang da, bai tha ma, lum cay, ngoai tr&i, ddong
rom.

Sau khi di khat thyc vé va an xong, vi ay ngdi kiét-gia,
lwng thang tai chd ndi trén va an trd chanh niém tred'c mat.

Vi dy tir bé tham ai & doi, sdng v&i tam thoat ly tham ai,
g6t rira tdm héet tham ai.

Tw bd san han, vi 4y séng voi tam khéng san han, long
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‘Come, bhikkhu, be possessed of mindfulness and full
awareness.

Act in full awareness when going forward and returning;
act in full awareness when looking ahead and looking away;
act in full awareness when flexing and extending your limbs;
act in full awareness when wearing your robes and carrying
your outer robe and bowl;

act in full awareness when eating, drinking, consuming
food, and tasting; act in full awareness when defecating and
urinating; act in full awareness when walking, standing,
sitting, falling asleep, waking up, talking, and keeping silent.’

8. “When, brahmin, the bhikkhu possesses mindfulness
and full awareness, then the Tathagata disciplines him
further:

‘Come, bhikkhu, resort to a secluded resting place: the
forest, the root of a tree, a mountain, a ravine, a hillside
cave, a charnel ground, a jungle thicket, an open space, a
heap of straw.’

9. “He resorts to a secluded resting place: the forest... a
heap of straw.

On returning from his almsround, after his meal he sits
down, folding his legs crosswise, setting his body erect, and
establishing mindfulness before him.

Abandoning covetousness for the world, he abides with a
mind free from covetousness; he purifies his mind from
covetousness.

Abandoning ill will and hatred, he abides with a mind free




tr man thwong x6t tt ca chang hiru tinh, got rira tam hét
san han.

T b6 hon tram thuy mién, vi &y song thoat ly hén tram
thuy mién, voi tam twdng huong vé anh sang, chanh niém
tinh giac, got rira tam hét hén tram thuy mién;

tr bd trao ct hdi tiéc, vi &y sbng khéng trao ctr, ndi tdm
tram lang, gbt rira tdm hét trao ctr hdi tiec;

tr bo nghi ngo, vi ay song thoat khoéi nghi ngo, khong
phan van lwvéng Iw, got rira tdm hét nghi ng& doi véi cac
thién phap.

Khi doan trlr nam trién cai 4y, nhirng phap lam & nhiém
tam, lam tri tué yéu &t, vi dy ly duc, ly bat thién phap chirng
va tri Thién th& nhat, mét trang thai hy lac do ly duc sanh,
v&i tAm voi tor.

Vi dy diét tam va tlr, chirng va trd Thién the hai, mot
trang thai hy lac do dinh sanh, khéng tam khoéng t&r, ndi tinh
nhat tam.

Vi 8y ly hy tri x4, chanh niém tinh giac, than cam s lac
tho‘mé cac bac Thanh goi la xa niém lac tru, chirng va tru
Thién th ba.
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from ill will, compassionate for the welfare of all living
beings; he purifies his mind from ill will and hatred.

Abandoning sloth and torpor, he abides free from sloth
and torpor, percipient of light, mindful and fully aware; he
purifies his mind from sloth and torpor.

Abandoning restlessness and remorse, he abides
unagitated with a mind inwardly peaceful; he purifies his
mind from restlessness and remorse.

Abandoning doubt, he abides having gone beyond doubt,
unperplexed about wholesome states; he purifies his mind
from doubt. [4]

10. “Having thus abandoned these five hindrances,
imperfections of the mind that weaken wisdom, quite
secluded from sensual pleasures, secluded from
unwholesome states, he enters upon and abides in the first
jhana, which is accompanied by applied and sustained
thought, with rapture and pleasure born of seclusion.

With the stilling of applied and sustained thought, he
enters upon and abides in the second jhana, which has self-
confidence and singleness of mind without applied and
sustained thought, with rapture and pleasure born of
concentration.

With the fading away as well of rapture, he abides in
equanimity, and mindful and fully aware, still feeling
pleasure with the body, he enters upon and abides in the
third jhana, on account of which noble ones announce: ‘He
has a pleasant abiding who has equanimity and is mindful.’




Xa lac, xa kho, diét hy wu da cam tho trwdc, chirng va tru
Thien th& tw, khéng kho, khéng lac, xa niém thanh tinh.

Nay Ba-la-mén, dbi voi nhirng Ty-kheo nao la bac hiru
hoc, tdm chwa thanh twu, dang song can cau sy vo thuwong
an tinh cac trién ach, d6 1a sw gidng day cta Ta nhw vay ddi
v&i nhirng vi y.

Con dbi voi nhirng vi Ty-kheo 1a bac A-la-han, cac lau da
tan, tu hanh thanh man, cac viéc nén lam da lam, da dat
ganh nang xubng, da thanh dat ly twéng, da tan triv hivu kiét
str, chanh tri giai thoat, nhirng phap 4y dwa dén sy hién tai
lac trd va chanh niém tinh giac.

Khi dwoc ndi vay, Ba-la-mon Ganaka Moggallana bach
Thé Tén:

-- Cac dé tr cua Sa-mbébn Gotama, khi dwoc Sa-moén
Gotama khuyén gido nhuw vay, gidng day nhw vay, c6 phai
tat cd déu chirng dwoc clru canh dich Niét-ban hay chi c6
mot sb chirng dwoc?

-- Nay Ba-la-mén, mot sb dé tir cta Ta, khi dwoc khuyén
giao nhw vay, giang day nhw vay, chirng dugc cteu canh
dich Niét-ban, mét s6 khéng chirng duoc.

-- Thwa Tén gia Gotama, do nhéan gi, do duyén gi trong
khi c6 mat Niét-ban, trong khi c6 mat con duworng dwa dén
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With the abandoning of pleasure and pain, and with the
previous disappearance of joy and grief, he enters upon and
abides in the fourth jhana, which has neither-pain-nor-
pleasure and purity of mindfulness due to equanimity.

11. “This is my instruction, brahmin, to those bhikkhus
who are in the higher training, whose minds have not yet
attained the goal, who abide aspiring to the supreme
security from bondage.

But these things conduce both to a pleasant abiding here
and now and to mindfulness and full awareness for those
bhikkhus who are arahants with taints destroyed, who have
lived the holy life, done what had to be done, laid down the

burden, reached their own goal, destroyed the fetters of
being, and are completely liberated through final
knowledge.”%?’

12. When this was said, the brahmin Ganaka Moggallana
asked the Blessed One:

“When Master Gotama’s disciples are thus advised and
instructed by him, do they all attain Nibbana, the ultimate
goal, or do some not attain it?”

“When, brahmin, they are thus advised and instructed by
me, some of my disciples attain Nibbana, the ultimate goal,
and some do not attain it.”

13. “Master Gotama, since Nibbana exists and the path
leading to Nibbana exists and Master Gotama is present as




Niét-ban, trong khi c6 mat Tén gid Gotama la bac chi
dwdng,

tuy vay cac dé tr Ton gia Gotama, duwgc Tén gia Gotama
khuyén gido nhw vay, gidng day nhw vay, mét sd chirng
dwoc clru canh dich Niét-ban, mot sé khéng chirng dwoc?

-- Nay Ba-la-mén, & day Ta sé hoi Ong. Néu Ong kham
nhan, hay tra 161 cho Ta. Nay Ba-la-mon, Ong nghi thé nao?
Ong c6 gidi vé con dwdng di dén Rajagaha (Vwong Xa)?

-- Thwa Tén gid, con cé gidi v& con dwdng di dén
Rajagaha.

-- Nay Ba-la-mén, Ong nght thé nao? O day, co mot
nguw®i, mudn di dén Rajagaha, ngwdi nay dén Ong va noi
nhw sau:

"Thua Ton gia, t0i mudn di dén Rajagaha. Hay chi cho tai
con dwong di dén Rajagaha". Ong noi voi nguoi ay nhu
sau: "Puorc, nay Ban, day la con dwéng dwa dén Rajagaha.

Hay di theo con dwéng Ay trong mét thoi gian. Sau khi di
trong mot thdi gian, Ban sé& thdy mét lang tén nhw thé nay.
Hay di theo trong mét thoi gian. Sau khi di trong moét thoi
gian, Ban sé thiy mét thj trAn tén nhw thé nay. Hay di theo
trong mot thoi gian. Sau khi di trong mét thdi gian, Ban sé
thdy Rajagaha v&i nhivng khu vieon my diéu, véi nhirvng khu
rieng my diéu, véi nhivtng ving dat my diéu, véi nhivng hd
ao my diéu".

Dau cho nguoi 4y duoc khuyen giao nhuv vay, duoc
gidng day nhw vay, nhung lai lay con duwéng sai lac, di vé
hwéng Tay.

R6i mdt ngwdi ther hai dén, mubn di dén Rajagaha.

8

the guide, what is the cause and reason why,

when Master Gotama’s disciples are thus advised and
instructed by him, some of them attain Nibbana, the ultimate
goal, and some do not attain it?”

14. “As to that, brahmin, | will ask you a question in return.
Answer it as you choose. [5] What do you think, brahmin?
Are you familiar with the road leading to Rajagaha?”

“Yes, Master Gotama, | am familiar with the road leading
to Rajagaha.”

“What do you think, brahmin? Suppose a man came who
wanted to go to R&jagaha, and he approached you and
said:

‘Venerable sir, | want to go to Rajagaha. Show me the
road to Rajagaha.” Then you told him: ‘Now, good man, this
road goes to Rajagaha.

Follow it for a while and you will see a certain village, go a
little further and you will see a certain town, go a little further
and you will see Rajagaha with its lovely parks, groves,
meadows, and ponds.’

Then, having been thus advised and instructed by you, he
would take a wrong road and would go to the west.

Then a second man came who wanted to go to Rajagaha,
and he approached you and said:




Ngudi nay dén Ong va héi nhw sau:

"Thuwa Ton gia, toi mudn di dén Rajagaha, mong Ton gia
chi con dwong dy cho t6i". R6i Ong ndi véi ngwdi 4y nhuw
sau: "Puwoc, nay Ban, day 1a dwdng di dén Rajagaha.

Hay di theo con dwdng 4y trong mét thei gian. Sau khi di
mot thdi gian, Ban sé thdy moét lang c6 tén nhw thé nay. Hay
di theo con dwdng ay trong modt thdi gian. Sau khi di mét
thdi gian, Ban sé thay mét thj trAn cé tén nhw thé nay. Hay
di theo con dwdng 4y trong mét thei gian. Sau khi di theo
con dwdng ay trong mét thdi gian, Ban sé thdy Rajagaha
v@i nhirng khu vwedn my diéu, voi nhirng khu rirvng my diéu,
v&i nhirng ving dat my diéu, véi nhirng ao hd my diéu".

Nguwoi ay duoc Ong khuyén gidgo nhw vay, giang nhuw
vay, di dén Rajagaha mét cach an toan.

Nay Ba-la-mén, do nhan gi, do duyén gi, trong khi c6 mat
Rajagaha, trong khi c6 méat con dwéng dwa dén Rajagaha,
trong khi c6 mat Ong la ngudi chi dwong, dau cho Ong cé
khuyén gido nhw vay, gidng day nhw vay, mét ngudi lay con
duong sai lac, di vé hwéng Tay, con mdt nguoi co thé di
dén Rajagaha mét cach an toan?

-- Thwa Tén gia Gotama, & day, con lam gi dwgc? Con
chi la nguoi chi dwong, thwa Tén gia Gotama.

-- Ciing vay, nay Ba-la-mén, trong khi c6 mat Niét-ban,
trong khi c6 mat con dwdng di dén Niét-ban, va trong khi cé
mat Ta la bac chi du@ng.

Nhwng cac dé t&r cua Ta, duwgc Ta khuyén giao nhw vay,
giang day nhuw vay, mot s6 chirng dwoc ciru canh dich Niét-
ban, mot s6 khong chirng dwoc. O day, nay Ba-la-mén, Ta

‘Venerable sir, | want to go to Rajagaha. Show me the
road to Rajagaha.” Then you told him: ‘Now, good man, this
road goes to Rajagaha.

Follow it for a while... and you will see Rajagaha with its
lovely parks, groves, meadows, and ponds.’

Then, having been thus advised and instructed by you, he
would arrive safely in Rajagaha.

Now, brahmin, since Rajagaha exists and the path leading
to Rajagaha exists and you are present as the guide, what
Is the cause and reason why, when those men have been
thus advised and instructed by you, one man takes a wrong
road and goes to the west and one arrives safely in
Rajagaha?” [6]

“What can | do about that, Master Gotama? | am one who
shows the way.”

“So too, brahmin, Nibbana exists and the path leading to
Nibbana exists and | am present as the guide.

Yet when my disciples have been thus advised and
instructed by me, some of them attain Nibbana, the ultimate
goal, and some do not attain it. What can | do about that,
brahmin? The Tathagata is one who shows the way.”*%%®




lam gi dwgc? Nhw Lai chi la ngudi chi duwdng.

Khi nghe noi vay, Ba-la-mén Ganaka Moggalana bach
Thé Toén:

-- Thwa Tén gid Gotama, dbi v&i nhirtng nguoi khong
phai vi Idng tin, chi vi sinh k&, xuét gia, t bd gia dinh, sbng
khéng gia dinh,

nhirng nguwdi xdo tra, lwdng gat, hw nguy, méat thang
béng, cao man, dao dong, néi phoé tap nhap, khong ho tri
cac can, an udng khong tiét dd, khéng chu tdm canh giac,

thd o v&i Sa-mén hanh, khéng tén kinh hoc tap, sbéng
qua day da, ué oai, di dau trong thdi that, tr bd ganh nang
vién ly, biéng nhac, tinh can thap kém, that niém, khéng tinh
giac, khong dinh tam, tam tan loan, liét tué, cam ngong;

Tén gid Gotama khong thé séng v&i nhivng nguwdi nhw
vay.

Con nhirng Thién gia nam t& vi long tin xuat gia, ttr bd
gia dinh, séng khéng gia dinh, khéng x&o tra, khéng lwdng
gat, khéng huw nguy, khédng mét thang bang, khéng cao
man, khéng dao dong, khéng noi phd tap nhap, hd tri cac
can, an udng co tiét do, chu tam tinh giac,

khéng tho o vé&i Sa-mén hanh, ton kinh hoc tap, séng
khéng qua day du, khdng ué oai, tr bd thdi that, di dau
trong vién ly, tinh can, tinh tan, chanh niém, an tru, tinh giac,
dinh tinh, nhiet tam, co tri tug, khong cam ngong;

Tén gia Gotama sbng hoa hop véi nhirng vi y.
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15. When this was said, the brahmin Ganaka Moggallana
said to the Blessed One: 1929

“There are persons who are faithless and have gone forth
from the home life into homelessness not out of faith but
seeking a livelihood,

who are fraudulent, deceitful, treacherous, haughty,
hollow, personally vain, rough-tongued, loose-spoken,
unguarded in their sense faculties, immoderate in eating,
undevoted to wakefulness,

unconcerned with recluseship, not greatly respectful of
training, luxurious, careless, leaders in backsliding,
neglectful of seclusion, lazy, wanting in energy, unmindful,
not fully aware, unconcentrated, with straying minds, devoid
of wisdom, drivellers.

Master Gotama does not dwell together with these.

“But there are clansmen who have gone forth out of faith
from the home life into homelessness, who are not
fraudulent, deceitful, treacherous, haughty, hollow,
personally vain, rough-tongued, and loose-spoken; who are
guarded in their sense faculties, moderate in eating,
devoted to wakefulness,

concerned with recluseship, greatly respectful of training,
not luxurious or careless, who are keen to avoid backsliding,
leaders in seclusion, energetic, resolute, established in
mindfulness, fully aware, concentrated, with unified minds,
possessing wisdom, not drivellers.

Master Gotama dwells together with these.




Vi nhw Tén gid Gotama, trong cac loai cdn hwong, hac
chién dan hwong dwoc goi 1a tdi thwong; trong cac loai 16i
cay hwong, xich chién dan hwong duwoc goi la téi thwong;
trong cac loai hoa hwong, vi quy hwong (jasmine) dwoc goi
la t6i thuwong.

Ciing vay la I&i khuyén gido ctia Tén gid Gotama dwoc
xem la cao nhat trong nhirng 1&i khuyén gido hién nay.

That vi diéu thay, thwa Ton gia Gotama! That vi diéu thay,
thwa Toén gia Gotama!

Nhuw nguoi dwng ding lai nhivng gi bi quang nga xudng,
phoi bay nhirng gi bi che kin, chi dwdng cho nhirng ngu i
bi lac hwéng, dem dén sang vao trong béng téi dé nhivng ai
c6 mat co thé thay séc;

cling vay, Chanh phap da dwoc Ton gia Gotama dung
nhiéu phwong tién trinh bay giai thich.

Con xin quy y Tén gia Gotama, quy y Phap va chung Ty-
kheo Tang.

Mong Tén gia Gotama nhan con lam dé t, t&r nay cho
dén mang chung, con tron d&i quy nguwéng.

16 “Just as black orris root is reckoned as the best of root
perfumes and red sandalwood is reckoned as the best of
wood perfumes and jasmine is reckoned as the best of
flower perfumes, [7]

so too, Master Gotama’s advice is supreme among the
teachings of today.*%*°

17. “Magnificent, Master Gotama! Magnificent, Master
Gotama!

Master Gotama has made the Dhamma clear in many
ways, as though he were turning upright what had been
overturned, revealing what was hidden, showing the way to
one who was lost, or holding up a lamp in the dark for those
with eyesight to see forms.

| go to Master Gotama for refuge and to the Dhamma and
to the Sangha of bhikkhus.

Let Master Gotama remember me as a lay follower who
has gone to him for refuge for life.”

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

1024. MA: It is not possible to construct a seven-storied
mansion in a single day. Once the site is cleared, from the
time the foundation is laid until the paint job is finished there
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is gradual progress.

1025. Ganaka. His name means “Moggallana the
Accountant.”

1026. See MN 65.33.

1027. While the preceding steps of practice are necessary
measures for bhikkhus in training to attain arahantship, they
are also beneficial to arahants in that they conduce to “a
pleasant abiding here and now.” MA identifies this “abiding”
with the attainment of the fruit of arahantship, and explains
that some arahants can enter fruition easily at any time
while others must apply themselves diligently to the steps of
practice to enter fruition.

1028. Maggakkhayr Tathagato. Compare Dhp 276: “You
yourselves must strive; the Tathagatas only point the way.”

1029. The following as at MN 5.32.

1030. Paramajjadhammesu. MA: The doctrine of Gotama
IS supreme, the highest, among contemporary teachings—
the teachings of the six outside teachers.
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