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105. Kinh Thién Tinh (P. Sunakkhattasuttam, H. &£ 4%
). Plrc Phat day rang 1o tuyén bd chirng dac tri tué, co
trrdng hop la dung voi sy that va co khi la do ngad man nén
n6i khéng. Theo dirc Phat, dé dat dwoc thang tri, moi nguoi
can tu tap tam béat dong trwdc cac canh, khdng chap vao
tinh s& hiru, khdng dé tham duc va san han chi phdi, khéng
y lai chinh minh, cam két chira lanh mi tén khd dau bang
sw thwe tap budng xa va khéng han thu.

105. Sunakkhatta Sutta: To Sunakkhatta. The Buddha
discusses the problem of an individual's overestimation of
his progress in meditation.

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
Mot thoi The Tén tru tai Vesal (Ty-xa-ly), & Dai Lam, tai
Trung Cac giang dudng (Kutagarasala).

Luc bay gi®&’ nhiéu Ty-kheo, trwdc mat Thé Tén tuyén bd
da ching tri giac: "Chung t6i biét rang sanh da tan, Pham
hanh da thanh, nhitng diéu nén lam da lam, khéng con tr&
lai trang thai nay nira".

Sunakkhatta Licchaviputta (Thién Tinh Ly-xa T&) duwgc
nghe: "Nhiéu Ty-kheo, trwéc mat Thé Tén tuyén bd da
chirng tri giac: 'Chuang téi biét rang sanh da tan, Pham hanh
da thanh, nhitng diéu nén lam da lam, khong con tré lai
trang thai nay nra™.

Ro6i Sunakkhatta Licchaviputta di dén ché Thé Tén, sau

[252] 1. THUS HAVE | HEARD. On one occasion the
Blessed One was living at Vesali in the Great Wood in the
Hall with the Peaked Roof.

2. Now on that occasion a number of bhikkhus had
declared final knowledge in the presence of the Blessed
One thus: “We understand: Birth is destroyed, the holy life
has been lived, what had to be done has been done, there
IS no more coming to any state of being.”

3. Sunakkhatta, son of the Licchavis,’® heard: “A number
of bhikkhus, it seems, have declared final knowledge in the
presence of the Blessed One thus: ‘We understand: Birth is
destroyed ... there is no more coming to any state of
being.”

Then Sunakkhatta, son of the Licchavis, went to the




khi dén, danh 1& Thé Tén rdi ngdi xubng mét bén. Ngoi
xudng mét bén, Sunakkhatta Licchaviputta bach The Tén:

-- Bach Thé Tén, con cé dwoc nghe nhw sau: "Nhiéu Ty-
kheo, truéc mat Thé Tén tuyén bd da chirng tri giac: 'Chung
t6i biét rang sanh da tan, Pham hanh da thanh, nhirng diéu
nén lam da lam, khéng con trd lai trang thai nay niva™.

Bach Thé Tén, khong biét cac Ty-kheo Ay da tuyén bd
mot cach chon chanh chirng tri giac, hay & day cé mot sb
Ty-kheo, vi tdng thwong man da tuyén bd chirng tri giac?

-- Nay Sunakkhatta, nhirng vi Ty-kheo trwédc mat Ta da
tuyén bd chirng tri giac: "Chang toi biét rang, sanh da tan,
Pham hanh da thanh, nhCPng viéc nén lam da lam, khong
con tr¢ lai trang thai nay nira".

O day, c6 mot sé6 Ty-kheo da chon chanh tuyén bd
chirng tri giac; nhung & day, ciing cé mot sd Ty-kheo chinh
vi tdng thwong man, da tuyén bd chirng tri giac.

O day, nay Sunakkhatta, nhitng vi Ty-kheo nao da chon
chanh tuyén b ching tri giac, thoi dbi véi cac vi ay, that 1a
dung nhw vay.

Nhwng dbi véi cac vi Ty-kheo nao, vi tdng thwong man
da tuyén bd chirng tri giac, & day, nay Sunakkhatta, Nhw
Lai nghi nhw sau: "Ta hay thuyét phap cho nhirng vi ay".

Va nhw vay, & day, nay Sunakkhatta, Nhw Lai suy nght:
"Ta hay thuyét phap cho nhirng vi ay". Nhwng ¢ day, néu co
mot s& ngwdi ngu si, bay dat cau héi, dén hai Nhw Lai;

¢ day, nay Sunakkhatta, Nhw Lai suy nghi nhw sau: "Ta

hay thuyét phap cho nhirng ngudi &y". Nhw Lai suy nghi

nhw vay, khéng co lam khac.
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Blessed One, and after paying homage to him, he sat down
at one side and said to the Blessed One:

4. “| have heard, venerable sir, that a number of bhikkhus
have declared final knowledge in the presence of the
Blessed One.

Did they do so rightly or are there some bhikkhus here
who declare final knowledge because they overestimate
themselves?”

5. “When those bhikkhus, Sunakkhatta, declared final
knowledge in my presence,

there were some bhikkhus who declared final knowledge
rightly and there were some who declared final knowledge
because they overestimated themselves.?*°

Therein, when bhikkhus declare final knowledge rightly,
their declaration is true.

But when bhikkhus declare final knowledge because they
overestimate themselves the Tathagata thinks: ‘I should
teach them the Dhamma.”®

Thus it is in this case, Sunakkhatta, that the Tathagata
thinks: ‘I should teach them the Dhamma.” But some
misguided men here formulate a question, come to the
Tathagata, and ask it.

In that case, Sunakkhatta, [253] though the Tathagata has
thought ‘| should teach them the Dhamma,’ he changes his
mind.”




-- Nay da dung thoi dé thuyét phap, bach Thé Tén! Nay
da dang thoi dé thuyét phap, bach Thién Thé! Thé Tén
thuyét phap nhw thé nao, sau khi nghe Thé Tén xong, céac
Ty-kheo sé tho tri.

-- Vay nay Sunakkhatta, hay nghe va khéo tac y ky, Ta sé
giang.

-- Thwa vang, bach Thé Tén. , ,

Sunakkhatta Licchaviputta vang dap Thé Tén. Thé Tén
noi nhw sau:

-- Nay Sunakkhatta, c6 ndm duc trwdng dwdng nay. Thé
nao la nam?

Cac sac do mat nhan thirc, kha ai, kha hy, kha lac, kha y,
lién hé dén duc, hap dan;

céac tiéng do tai nhan thiec... ;

cac hwong do mii nhéan thuec... ;

cac vi do lw®i nhan thie... ;

cac xuc do than cam xuc kha ai, kha hy, kha lac, kha v,

lién hé dén duc, hap dan.

Nay Sunakkhatta, nhirng phap nay la nam duc trwdng
duwdng.

6. “This is the time, Blessed One, this is the time, Sublime
One, for the Blessed One to teach the Dhamma. Having
heard it from the Blessed One, the bhikkhus will remember
it.”

“Then listen, Sunakkhatta, and attend closely to what |
shall say.”

“Yes, venerable sir,” Sunakkhatta, son of the Licchavis,
replied to the Blessed One. The Blessed One said this:

7. “There are, Sunakkhatta, these five cords of sensual
pleasure. What are the five?

Forms cognizable by the eye that are wished for, desired,
agreeable, and likeable, connected with sensual desire and
provocative of lust.

Sounds cognizable by the ear...

Odours cognizable by the nose...

Flavours cognizable by the tongue...

Tangibles cognizable by the body that are wished for,
desired, agreeable, and likeable, connected with sensual

desire and provocative of lust.

These are the five cords of sensual pleasure.




Nhwng nay Sunakkhatta, sw tinh nay xay ra khi & day co
s6 ngudi thién ndng vé vat chat thé gian.

DPbéi voi nguoi thien nang vé vat chat thé gian, nay
Sunakkhatta, cau chuyén (thich hop v&i nguoi ay) phai tay
thudc nhw thé nao dé phu hop voi didu ngudi dy suy tAm va
suy tw,

va nguoi 4y chi giao thiép v&i nguwdi nao nguodi dy thich
tha.

Nhwng néu cau chuyén chi néi lién hé dén bat dong, thoi
nguoi dy khdng nghe, khéng 16ng tai, va tdm khoéng an tru
vao tri giac.

Va ngudi 4y khong giao thiép véi ngwdi ma ngudi ay
khong thich tha.

Vi nhw, nay Sunakkhatta, c6 ngwdi da lau khéng tra &
trong lang hay thi trAn cGia minh, va c6 thé thiy mét nguoi
vira mé&i tr lang &y hay thi tran y lai.

Nguoi nay sé hoi ngudi ay vé sy an ninh cua lang hay thi
tran ay, vé db an ubng sung tuc va vé it _bénh tat, va nguoi
ay sé ndi cho nguwdi nay biét vé sy an 6n cla lang hay thi
trén 4y, vé d6 an udng sung tuc va vé it bénh tat.

Nay Sunakkhatta, Ong nghi thé nao? Co phai nguoi nay
s€ nghe nguoi kia, I6ng tai, tam an tru vao tri giac va nguoi
nay sé giao thiép v&i nguwdi ay ma nguwoi nay thich tha?

-- Thwa phai vay, bach Thé Tén.

-- Clng vay, nay Sunakkhatta, sy tinh nay xay ra khi &
day c6 sO nguwdi thién nang vé vat chat thé gian. Boi voi

nguoi thién ndng vé vat chat thé gian, ,
nay Sunakkhatta, cAu chuyén thich hop v&i ngudi ay
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8. “It is possible, Sunakkhatta, that some person here may
be intent on worldly material things.*%

When a person is intent on worldly material things, only
talk concerning that interests him, and his thinking and
pondering are in line with that,

and he associates with that kind of person, and he finds
satisfaction in that.

But when talk about the imperturbable is going on, he will
not listen to it or give it ear or exert his mind to understand
it.

He does not associate with that kind of person, and he
does not find satisfaction in that.

9. “Suppose, Sunakkhatta, a man had left his own village
or town a long time ago, and he were to see another man
who had only recently left that village or town.

He would ask that man whether the people of that village
or town were safe, prosperous, and healthy, and that man
would tell him whether the people of that village or town
were safe, prosperous, [254] and healthy.

What do you think, Sunakkhatta? Would that first man
listen to him, give him ear, and exert his mind to
understand?”

— “Yes, venerable sir.”
— “So too, Sunakkhatta, it is possible that some person

here may be intent on worldly material things. When a
person is intent on worldly material things...




phai tiy thudc nhw thé nao dé phu hop voi diéu ngudi ay
suy tam va suy tw, va ngwdi ay chi giao thiép voi ngudi ma
ngwoi ay thich thu.

Nhwng néu cau chuyén chi néi lién hé dén Bat déng, thoi
ngu®i dy khéng nghe, khéng 16ng tai va tdm khéng an tru
vao thwgng tri, va nguoi ay khong giao thiép v&i nguwdi ma
nguoi ay khong thich tha.

Nguwoi ay can duoc hleu nhw vay: "La hang nguwdi thién
nang vé vat chat thé gian".

Nay Sunakkhatta, sy tinh nay xay ra, khi mét sé nguoi
thién nang vé B4t dong.

DPéi v&i ngudi thién ndng vé Bat dong, nay Sunakkhatta,
cau chuyén thich hop (voi nguoi ay) phai tay thuéc nhw thé
nao dé phu hop voi diéu nguoi ay suy tAm va suy tw,

va ngudi ay chi giao thiép v&i nguwdi ma nguwdi ay thich
tha.

Nhwng néu cau chuyén chi néi lién hé dén vat chat thé
gian, thdi ngudi 4y khdong nghe, khong léng tai va tam
khéng an tru vao thwong tri,

va ngudi ay khong giao thiép véi nguwdi ma ngudi ay
khéng thich tha.

Vi nhw, nay Sunakkhatta, mét & vang khd da roi khoi
canh, khong con xanh trG lai; cling vay, nay Sunakkhatta,
dbi voi hang ngwoi thién nang vé Bat dong, da roi khoi kiét
st vat chat thé - gian.

Ngudi dy can dwoc hiéu nhw sau: "Pay Ia hang nguoi
khong lién hé voi kiét st vat chat thé gian, thién nang vé
Bat dong".

and he does not find satisfaction in that. He should be
understood as a person who is intent on worldly material
things.

10. “It is possible, Sunakkhatta, that some person here
may be intent on the imperturbable.**®

When a person is intent on the imperturbable, only talk
concerning that interests him, and his thinking and
pondering are in line with that,

and he associates with that kind of person, and he finds
satisfaction in that.

But when talk about worldly material things is going on, he
will not listen to it or give it ear or exert his mind to
understand it.

He does not associate with that kind of person, and he
does not find satisfaction in that.

11. “Just as a yellow leaf that has fallen from its stalk is
incapable of becoming green again, so too, Sunakkhatta,
when a person is intent on the imperturbable he has shed
the fetter of worldly material things.

He should be understood as a person detached from the
fetter of worldly material things who is intent on the
imperturbable.




Nay Sunakkhatta, sw tinh nay xay ra. O day, c6 mot sb
nguoi thién nang vé Vo sé hiru.

Péi voi nguwdi thién ndng vé V6 s& hiru, nay
Sunakkhatta, cau chuyén thich hop voi nguoi ay phai tay
thudc nhw thé nao dé phu hop voi didu ngudi dy suy tAm va
suy tw,

va ngudi dy chi giao thiép véi ngudi ma ngwdi ay thich
tha.

Nhwng néu cau chuyén chi néi lién hé dén B4t dong, thoi
nguoi dy khdng nghe, khéng 16ng tai, va tdm khoéng an tru
vao tri giac,

va nguodi dy khong giao thiép véi ngudi ma ngudi ay
khong thich tha.

Vi nhw, nay Sunakkhatta, mét hon da bi vé lam ddi khong
thé néi lién lai dwoc;

cling vay, nay Sunakkhatta, déi voi hang ngwoi thién
nang vé V6 s@ hiru, dé bi chat dut khoi kiét str Bat dong,

ngudi dy can dwoc hidu nhw sau: "Pay la hang ngwo’l
khéng lién hé véi kiét st Bat dong, thién nang vé Vo s&
hiru".

Nay Sunakkhatta, sy tinh nay xay ra. O day, cé mot sé
nguwdi thién nang vé Phi twdng phi phi tudng xcr.

Daéi voi nguoi thién nang vé Phi twdng phi phi twdng x&,
nay Sunakkhatta, cau chuyén thich hop v&i nguoi ay phai
tuy thuéc nhw thé nao dé phu hop véi diéu ngudi ay suy
tam va suy tw,

va nguoi éy chi giao thiép v&i ngwdi ma ngudi ay thich
tha.

Nhwng néu cau chuyén chi noi lién hé dén V6 s& hivu x,
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12. “It is possible, Sunakkhatta, that some person here
may be intent on the base of nothingness.

When a person is intent on the base of nothingness, only
talk concerning that interests him, and his thinking and
pondering are in line with that,

and he associates with that kind of person, and he finds
satisfaction in that. [255]

But when talk about the imperturbable is going on, he will
not listen to it or give it ear or exert his mind to understand
it.

He does not associate with that kind of person, and he
does not find satisfaction in that.

13. “Just as a thick stone that has split in two cannot be
joined together again,

so too, Sunakkhatta, when a person is intent on the base
of nothingness his fetter of the imperturbable has been spilit.

He should be understood as a person detached from the
fetter of the imperturbable who is intent on the base of
nothingness.

14. “It is possible, Sunakkhatta, that some person here
may be intent on the base of neither-perception-nor-non-
perception.

When a person is intent on the base of neither-perception-
nor-non-perception, only talk concerning that interests him,
and his thinking and pondering are in line with that,

and he associates with that kind of person, and he finds
satisfaction in that.

But when talk about the base of nothingness is going on,




thoi ngwdi dy khdng nghe, khéng I16ng tai, va tam khoéng an
trd vao tri giac,

va ngudi ay khong giao thiép véi ngudi ma ngudi ay
khong thich tha.

Vi nhw, nay Sunakkhatta, mot ngwoi da an cac mon an
my vi va da quang bo. Nay Sunakkhatta, Ong nght thé nao?
Ngwdi ay co wa an lai mon an ay khong?

-- Bach Thé To6n khong. Vi sao vay? Vi rang, bach Thé
T6n, mén an ay dwoc xem la ghé tém roi.

-- Cling vay, nay Sunakkhatta, déi v&i hang nguoi thién
ndng vé Phi twéng phi phi twdng xtr, da dé mot bén kiét sir
Vo s& hiru x.

Nguwdi 8y can dwoc hidu nhw sau: "Pay la hang nguoi
khong lién hé voi kiét sir VO s& hivu xiv, thién nang vé Phi
twdng phi phi twdng xi".

Nay Sunakkhatta sy tinh nay xay ra, khi & day, cé sb
nguoi thién ndng vé chanh Niét-ban.

Baéi voi hang ngwoi thién nang vé chanh Niét-ban, nay
Sunakkhatta, cau chuyén thich hop voi nguwoi ay phai tay
thudc nhw thé nao dé phu hop voi diéu ngudi dy suy tdm va
suy tw,

va ngudi ay chi giao thiép véi ngwdi ma ngudi ay thich
tha.

Nhwng néu cau chuyén chi néi lién hé dén Phi twéng phi
phi twdng x&r, thoi ngudi &y khdong nghe, khéng 16ng tai, va
tam khdéng an tru vao tri giac.

Va nguoi ay khong giao thiép véoi nguwdi ma ngwdi ma ay
khong thich.
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he will not listen to it or give it ear or exert his mind to
understand it.

He does not associate with that kind of person, and he
does not find satisfaction in that.

15. “Suppose a person has eaten some delicious food and
thrown it up. What do you think, Sunakkhatta? Could that
man have any desire to eat that food again?”

“‘No, venerable sir. Why is that? Because that food is
considered repulsive.”

“So too, Sunakkhatta, when a person is intent on the base
of neither-perception-nor-non-perception, his fetter of the
base of nothingness has been rejected.

He should be understood as a person detached from the
fetter of the base of nothingness who is intent on the base of
neither-perception-nor-non-perception.

16. “It is possible, Sunakkhatta, that some person here
may be completely intent on Nibbana.

When a person is completely intent on Nibbana, only talk
concerning that interests him, and his thinking and
pondering are in line with that,

and he associates with that kind of person, and he finds
satisfaction in that.

But when talk about the base of neither-perception-nor-
non-perception is going on, [256] he will not listen to it or
give it ear or exert his mind to understand it.

He does not associate with that kind of person, and he
does not find satisfaction in that.




Vi nhw, nay Sunakkhatta, cay sa-la ngon cay da bi chat
dit khoéng thé 16n dwoc niva;

cling vay, nay Sunakkhatta, déi v&i hang ngudi thién
ndng vé chanh Niét-ban, da cat dut kiét st Phi twdng phi
phi twdng x(r, da cat dit ti ré, 1am cho nhw cay sa-la khéng
thé tai sanh, khéng thé kh&i I&n lai trong twong lai.

Nguwoi 4y can phai duwoc hiéu nhu sau: "Pay 1a hang
nguoi khong lién hé voi kiét st Phi twéng phi phi twéng xt,
thién nang vé chanh Niét-ban".

Nay Sunakkhatta, sy tinh nay xay ra, khi & day, cé mét
s6 nguwdi suy nghi nhw sau: "Tham ai dwoc vi Sa-mén goi la
mi tén. Thudc ddc vd minh 1am ndo hai con ngu®i véi duc,
tham, san.

Mi tén tham ai da dwoc ta doan diét; thudc doc vo minh
da duoec trir khir; ta thién nang vé chanh Niét-ban".

Vi &y c6 thé tw hao v&i muc dich hién tai. Vi 4y co6 thé
truy cidu nhirng gi khdng thich hop véi khuynh huéng
chanh Niét-ban,

mat vi &y c6 thé truy ciu séc khong thich hop, tai cé thé
truy cau tiéng khong thich hop, mii ¢ thé truy cau huong
khéng thich hop, lwdi c6 thé truy cau vi khdng thich hop,
than co thé truy ciu xuc khéng thich hop, vy cé thé truy ciu
phap khéng thich hop.

Khi méat truy cu sac khéng thich hop, tai truy cau tiéng
khéng thich hop, mii truy cdu hwong khéng thich hop, lui
truy cau vi khéng thich hop, than truy ciu xuc khéng thich
hop, y truy cau phap khoéng thich hop, théi tham duc nhiéu

17. “Just as a palm tree with its top cut off is incapable of
growing again,

So too, Sunakkhatta, when a person is completely intent
on Nibbana, his fetter of the base of neither-perception-nor-
non-perception has been cut off — cut off at the root, made
like a palm stump, done away with so that it is no longer
subject to future arising.

He should be understood as a person detached from the
fetter of the base of neither-perception-nor-non-perception
who is completely intent on Nibbana.

18. “It is possible, Sunakkhatta, that some bhikkhu here
might think thus: ‘Craving has been called an arrow by the
Recluse;'® the poisonous humour of ignorance is spread
about by desire, lust, and ill will.

That arrow of craving has been removed from me; the
poisonous humour of ignorance has been expelled. | am
one who is completely intent on Nibbana.’

Since he conceives himself thus, though it is contrary to
fact,’°®* he might pursue those things that are unsuitable for
one completely intent on Nibbana.

He might pursue the sight of unsuitable forms with the
eye, he might pursue unsuitable sounds with the ear,
unsuitable odours with the nose, unsuitable flavours with the
tongue, unsuitable tangibles with the body, or unsuitable
mind-objects with the mind.

When he pursues the sight of unsuitable forms with the
eye... unsuitable mind-objects with the mind, lust invades
his mind.

With his mind invaded by lust, he would incur death or




loan tam vi ay. ) , ’
Vi éy do tam bi tham duc nhiéu loan di den chét hay di
dén kho gan nhw chét.

Vi nhw, nay Sunakkhatta, mét nguwoi bi mii tén ban, tén
ay co tam thuoc doc rat day. Ban be than hiru, ba con huyét
thong nguwdi ay cho moi mot y si giai phau.

Vi y si gidi phau 4y co6 thé cat xung quanh miéng vét
thwong v&i con dao; sau khi cat xung quanh miéng vét
thwong v&i con dao, vi y sT gidi phau cé thé do tim mdi tén
v&i mét vat dung do tim.

Sau khi do tim mii tén v&i moét vat dung do tim, y si co
thé rut mai tén ra. Y si co thé trie khir hét thube déc, con dé
lai mdt it nhwng nghi khéng cé thuéc déc nao con lai, y si
noi nhw sau:

"Nay Hién gia, mii tén ctia Ban da dwoc rut ra, thubc doc
da dwoec trir khir, khdng con duv tan, va khéng con gi nguy
hiém nira cho Ban,

nhwng Ban phai chi an cac d6 an thich hop, va hay gin
gitr, néu &n dd &n khong thich hop, vét thwong cia Ban sé
lam mu lai,

va thuwong thwdng phai cho rira vét thuwong, thuwong
thwdng phai xirc thudc cho miéng vét thuwong.

Trong khi thuéng thuwong cho rira vét thuwong, thwdng
thworng xtre thudc cho miéng vét thuwong, ché cd dé mau ci
dong kho trén miéng vét thwong va hay can than khi di ra
gitra gi6 va néng;

hay can than khi di ra gitra gi6 va nang, néu khong, bui
va nhdp co thé nhieu hai miéng vét thuwong. Va nay Ban,
néu Ban cham séc vét thwong, thoi vét thwong sé dwoc
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deadly suffering.

19. “Suppose, Sunakkhatta, a man were wounded by an
arrow thickly smeared with poison, and his friends and
companions, his kinsmen and relatives, brought a surgeon.

The surgeon would cut around the opening of the wound
with a knife, then he would probe for the arrow with a probe,
[257]

then he would pull out the arrow and would expel the
poisonous humour, Ieavm% a trace of it behind. Thinking that
no trace was left behind, ' he would say:

‘Good man, the arrow has been pulled out from you; the
poisonous humour has been expelled with no trace left
behind, and it is incapable of harming you.

Eat only suitable food; do not eat unsuitable food or else
the wound may suppurate.

From time to time wash the wound and from time to time
anoint its opening, so that pus and blood do not cover the
opening of the wound.

Do not walk around in the wind and sun or else dust and
dirt may infect the opening of the wound. Take care of your
wound, good man, and see to it that the wound heals.’




lanh".

Nguwdi &y suy nghi nhw sau: "Mii tén da dwoc rat khoi
(th&n) ta, noc déc da dwoc trir khir, khdng con dw tan, va ta
da thoat khoi nguy hiém".

Va ngudi y an nhivng dd an khéng thich hop. Vi nguoi
ay &n nhirng db an khéng thich hop, nén vét thuwong lam
ma lai. Va thwong thuwdng ngudi ay khong rira vét thuong,
thuwong thwong khdng xure thubéc miéng vét thwong.

Vi ngudi ay thwong thuwong khong rira vét thwong, vi
ngudi dy thuwong thwong khéng xtrc thubc miéng vét
thwong, nén mau cii ddng lai trén miéng vét thwong.

Va ngudi 4y thwong hay di gitra gio va nang. Do nguoi
ay thwong hay di gitba gio6 va nang, bui va nhép nhiéu hai
miéng vét thwong; va vi ngwoi ay khdng cham soc vét
thwong nén vét thwong khéng duoc lanh.

Vi ngudi &y 1am chinh nhirng viéc khéng thich hop, va do
thuéc doc duwoc trir khir nhwng con dw tan, do ca hai diéu
4y nén miéng vét thwong cé thé |1& to hon trwdc. Do vét
thwong I1& to, nguwdi &y co thé di dén chét hay dau khé gan
nhw chét.

Cilng vay, nay Sunakkhatta, sy kién nay xay ra, khi &
day mot sé Ty-kheo nghi nhuv sau: "Tham ai dwoc bac Sa-
mon goi la mii tén, thubc ddc vd minh lam nao hai (con
ngwoi) véi duc, tham, san.

MUi tén tham ai da dwoc ta doan diét; thuéc doc vo minh
da dwoc trir khir. Ta thién ndng vé chanh Niét-ban".

Vi &y co thé tw hao véi muc dich hién tai. Vi dy co thé
truy cau nhirng gi khéng thich hgp v&i khuynh hwéng
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20. “The man would think: “The arrow has been pulled out
from me; the poisonous humour has been expelled with no
trace left behind, and it is incapable of harming me.’

He would eat unsuitable food, and the wound would
suppurate. He would not wash the wound from time to time
nor would he anoint its opening from time to time, and pus
and blood would cover the opening of the wound.

He would walk around in the wind and sun, and dust and
dirt would infect the opening of the wound. He would not
take care of his wound, nor would he see to it that the
wound heals.

Then, both because he does what is unsuitable and
because a trace was left behind when the foul poisonous
humour was expelled, the wound would swell, and with its
swelling he would incur death or deadly suffering.

21. “So too, Sunakkhatta, it is possible that some bhikkhu
here might think thus: ‘Craving has been called an arrow by
the Recluse; the poisonous humour of ignorance is spread
about by desire, lust, and ill will.

That arrow of craving has been removed from me; [258]
the poisonous humour of ignorance has been expelled. | am
one who is completely intent upon Nibbana.’

Because he conceives himself thus, though it is contrary
to fact, he might pursue those things that are unsuitable for




chanh Niét-ban.

Mat cé thé truy cau sac khong thich hop, tai c6 thé truy
cau tiéng khéng thich hop, mii c6 thé truy cau hwong
khéng thich hop, lwdi c6 thé truy clu vi khéng thich hop,
than cé thé truy ciu xuc khong thich hop, y co thé truy cau
phap khéng thich hop.

Khi méat truy cau sac khéng thich hop, tai truy cau tiéng
khéng thich hop, mii truy cadu hwong khéng thich hop, Ui
truy ciu vi khoéng thich hop, than truy cau xuc khéng thich
hop, y truy cdu phap khéng thich hop, thdi tham duc nhiéu
loan tam vj ay.

Vi 4y do tham duc nhiéu loan tam, di dén chét hay di dén
khd gan nhw chét.

Nhuw vay, nay Sunakkhatta, 1a chét trong gi¢i luat ciia bac
Thanh, khi vi 4y tlr bd tu tap, tr& vé hoan tuc, va nhw vay,
nay Sunakkhatta, 1a khd nhw chét, khi vi &y pham mét 6 ué
tdi nao.

Nay Sunakkhatta, sy tinh nay xay ra, khi & day mét sb
Ty-kheo suy nghi nhw sau: "Tham ai dwgc bac Sa-moén goi
la mi tén, thubc doc vd minh lam ndo hai con nguwoi voi
duc, tham, san.

MUi tén tham ai da dwoc ta doan diét, thuéc doc vo minh
da dwoc trir khir. Ta thién ndng vé chanh Niét-ban".

Chinh vi thién ndng vé& chanh Niét-ban, vi &y khéng truy
cau nhirng gi khéng thich hop v&i khuynh huéng thién
nang vé Niét-ban,

mat khdng truy cau sac khong thich hop,

tai khéng truy cau tiéng khéng thich hop,

one completely intent on Nibbana... (as above)...

With his mind invaded by lust, he would incur death or
deadly suffering.

22. “For it is death in the Discipline of the Noble One,
Sunakkhatta, when one abandons the training and reverts to
the low life; and it is deadly suffering when one commits
some defiled offence.'*®*

23. “It is possible, Sunakkhatta, that some bhikkhu here
might think thus: ‘Craving has been called an arrow by the
Recluse; the poisonous humour of ignorance is spread
about by desire, lust, and ill will.

That arrow of craving has been removed from me; the
poisonous humour of ignorance has been expelled. | am
one who is completely intent on Nibbana.’

Being one who really is completely intent on Nibbana, he
would not pursue those things that are unsuitable for one
completely intent on Nibbana.

He would not pursue the sight of unsuitable forms with the
eye,
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mi khdng truy cau huwong khéng thich hop,
lwdi khdng truy cau vi khdng thich hop,
than khéng truy cau xuc khéng thich hop,

y khéng truy cau phap khéng thich hop.

Vi mét vi &y khéng truy ciu sac khéng thich hop,
vi tai khéng truy cau tiéng khong thich hop,

vi mii khéng truy cau huwong khoéng thich hop,

vi lw®i khéng truy ciu vi khéng thich hop,

vi than khéng truy cau xac khéng thich hop,

vi y khéng truy cau phap khéng thich hop, nén tham duc
khéng nhiéu loan tam,

vi tham duc khéng nhiéu loan tam; nén vi 4y khéng di dén
chét hay di dén khd gan nhw chét.

Vi nbu, néy Sunakkhatta, mot ngudi bi tén ban, va mtji
tén bi tam thudc doc rat day. Ban bé than hiru, ba con huyét
thong nguwoi ay cho moi mot y si giai phau.

Vi y si gidi phAu 8y c6 thé cat xung quanh miéng vét
thwong v&i con dao; sau khi cat xung quanh miéng vét
thwong véi con dao, vi y si gidi phdu co6 thé do tim tén voi
mot vat dung do tim.

Sau khi do tim mii tén v&i mét vat dung do tim, y si cod
thé rut mai tén ra... Y si c6 thé trir khir hét thudc doc khong
con dé dw lai va biét rang khong con dé du lai. Vi 4y noi
nhw sau:

"Nay Ban, mi tén cta Ban da dwoc rit ra, thuoc doc da
dwoc trir khtr, khéng c6 dw tan, nhung van con nguy hiém
cho Ban.

he would not pursue unsuitable sounds with the ear,
unsuitable odours with the nose,

unsuitable flavours with the tongue,

unsuitable tangibles with the body,

or unsuitable mind-objects with the mind.

Because he does not pursue the sight of unsuitable forms
with the eye...

unsuitable mind-objects with the mind,

lust does not invade his mind. [259]

Because his mind is not invaded by lust, he would not
incur death or deadly suffering.

24. “Suppose, Sunakkhatta, a man were wounded by an
arrow thickly smeared with poison, and his friends and
companions, his kinsmen and relatives, brought a surgeon.

The surgeon would cut around the opening of the wound
with a knife, then he would probe for the arrow with a probe,

then he would pull out the arrow and would expel the
poisonous humour without leaving a trace of it behind.
Knowing that no trace was left behind, he would say:

‘Good man, the arrow has been pulled out from you; the
poisonous humour has been expelled with no trace left
behind, and it is incapable of harming you.
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Va Ban hay an nhirng dé an thich hop, ché an nhirng dé
an khong thich hop khién vét thwong cé thé 1am ma;

va thuwong thwong hay rira vét thwong, thuong thuwong
hay xtrc thubc miéng vét thwong, thwong thuwdng riva vét
thwong, thwong thudng xtre thubc miéng vét thwong, chéd
dé mau cii déng khé lai trén miéng vét thwong.

Va ché co di ra gilva gi6 va nang; di ra gira gi6é va nang,
chd dé buyi va nhdp lam nhiéu hai miéng vét thwong, hay
song gin gilr vét thwong, nay Ban, va vét thuwong sé lanh".

Ngudi dy suy nghi nhw sau: "Mi tén da dwoc rat ra khoi
ta, thudc ddc da dwoc trr khi, khéng c6 dw tan. Va ta chua
thoat khdi nguy hiém".

Va vi 4y c6 thé chi an cac d6 an thich hop. Do chi &n cac
dd an thich hop miéng vet thwong co thé khong lam mu.

Va thwong thuwong vi ay c6 thé rira vét thwong, thuwong
thworng co thé xirc thubc miéng vét thwong. Do thuong
thwdng riva vét thwong, do thwdng thudng xire thubec miéng
vét thwong, mau cii khéng cé thé déng khd lai trén miéng
vét thwong.

Nguoi ay khong sbt sang di gitra gid va nang. Do ngudi
ay khong sbt sang di gilra gié va nang, bui va nhop khong
c6 thé nhiéu hai miéng vét thwong va ngudi ay sbng gin gilr
vét thwong, va vét thwong dwoc lanh.

Vi nguwdi &y chi lam nhirng diéu thich hop va vi thubc doc
duoc trir khir khéng con dw tan, do hai nhan duyén 4y vét
thwong duwoc khép kin lai. Khi vét thwong dwoc da che kin
lai, ngudi dy khong di dén chét hay khéng di dén khd gan
nhw chét.

Cilng vay, nay Sunakkhatta, sy kién nay xay ra, khi &

Eat only suitable food; do not eat unsuitable food or else
the wound may suppurate.

From time to time wash the wound and from time to time
anoint its opening, so that pus and blood do not cover the
opening of the wound.

Do not walk around in the wind and sun or else dust and
dirt may infect the opening of the wound. Take care of your
wound, good man, and see to it that the wound heals.’

25. “The man would think: “The arrow has been pulled out
from me; the poisonous humour has been expelled with no
trace left behind, and it is incapable of harming me.’

He would eat only suitable food, and the wound would not
suppurate.

From time to time he would wash the wound and from
time to time he would anoint its opening, and pus and blood
would not cover the opening of the wound.

He would not walk around in the wind and sun, and dust
and dirt would not infect the opening of the wound. He
would take care of his wound and would see to it that the
wound heals.

Then, both because he does what is suitable and because
no trace was left behind when the foul poisonous humour
was expelled, the wound would heal, and because it had
healed and was covered with skin, he would not incur death
or deadly suffering.

26. “So too, Sunakkhatta, it is possible that some bhikkhu
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day moét sé Ty-kheo suy nghi nhw sau: "Tham ai dwoc bac
Sa-mén goi l1a mii tén, thuéc déc vd minh 1am n&o hai con
ngwoi vo&i duc, tham, san.

Mdi tén tham ai da dwoc ta doan diét.... khdng co truy
cau nhirng gi khdng thich hop.

Mat khoéng truy ciu sac khong thich hop, tai khéng truy
cau tiéng khéng thich hop, mii khdéng truy cdu huwong
khéng thich hop, Iwdi khéng truy cau vi khéng thich hop,
than khéng truy cau xuc khong thich hop, y khéng truy cau
phap khong thich hop.

Do mét ngudi &y khong truy cau sac khong thich hop, do
tai khéng truy cau tiéng khéng thich hop, do mii khéng truy
cau huwong khoéng thich hop, do lwdi khéng truy cau vi
khong thich hop, do than khéng truy ciu xuc khéng thich
hop, do y khéng truy cadu phap khéng thich hop, tham duc
c6 thé khéng nhiéu hai tdm. Do tdm khéng bi tham duc
nhiéu hai, nén ngudi dy khéng di dén chét, hay khong di
dén khé gan nhw chét.

Nay Sunakkhatta, Ta no6i vi du nay v&i muc dich lam
sang t6 y nghia. Nghia & day nhw sau:

Vét thwong, nay Sunakkhatta, la ddng nghia v&i sau xuc
X (phassayatana);

thubc déc, nay Sunakkhatta, 1a ddng nghia v&i voé minh;

mii tén, nay Sunakkhatta, la déng nghia véi ai;

here might think thus: ‘Craving has been called an arrow by
the Recluse; [260] the poisonous humour of ignorance is
spread about by desire, lust, and ill will.

That arrow of craving has been pulled out from me; the
poisonous humour of ignorance has been expelled.

| am one who is completely intent on Nibbana.” Being one
who really is completely intent on Nibbana, he would not
pursue those things unsuitable for one completely intent on
Nibbana... (as above)... Because his mind is not invaded by
lust, he would not incur death or deadly suffering.

27. “Sunakkhatta, | have given this simile in order to
convey a meaning. This is the meaning here:

‘Wound’ is a term for the six internal bases.

‘Poisonous humour’ is a term for ignorance.

‘Arrow’ is a term for craving.

‘Probe’ is a term for mindfulness.
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vat dung do tim, nay Sunakkhatta, la ddng nghia voi
niém;

con dao, nay Sunakkhatta, 1& ddng nghia vé&i Thanh tri
tué.

Vi'y sT gidi phau, nay Sunakkhatta, 1a dong nghta véi Nhw
Lai, bac A-la-han, Chanh Bang Giac.

That vay, nay Sunakkhatta, Ty-kheo tw minh phong ho
dbi véi sau xuc xo, nght rang: "Sanh y (Upadhi) la can ban
cta khd", sau khi biét nhw vay, vi ay tré thanh vé sanh vy,
giai thoét nhé& doan diét sanh y.

Vi &y con chd than cla minh trén sanh y hay dé tam dén
sanh y, sy tinh nhw vy khéng xay ra.

Vi nhw, nay Sunakkhatta, mét chén udng nuwoc bang
dong dep dé va hwvong thom, va chen ay lai tAm thubc doéc.

R0| mot NguoT dén, mudn séng, mudn khéng chét, mudn
lac, yém ly khé.

Nay Sunakkhatta, Ong nghi thé nao? Nguwdi 4y cé ubng
chén bang déng nay khong, néu nguoi dy biét: "Sau khi toi
udng tir day, tdi sé di dén chét hoac di dén gan nhw chét?"

-- Thwa khéng, bach Thé Tén.

-- Cling vay, nay Sunakkhatta, Ty-kheo 4y chac chan
phong hé doi véi sau xtc x&. "Sanh y 1a c&n ban cla dau
khd", sau khi biét vay, vi 8y tr& thanh vé sanh y, gidi thoat
nho doan diét sanh y.

Con chu than cla vj ay trén sanh y, dé tam dén sanh vy,
sw tinh nhw vay khbng xay ra.

Vi nhw, nay Sunakkhatta, mét con ran doc hét strc doc

‘Knife’ is a term for noble wisdom.
‘Surgeon’ is a term for the Tathagata, the Accomplished
One, the Fully Enlightened One.

28. “That bhikkhu, Sunakkhatta, is one who practises
restraint in the six bases of contact. Having understood that
acquisition is the root of suffering,'®® being acquisitionless,
liberated in the destruction of the acquisitions,

it is not possible that he would direct his body or arouse
his mind towards any acquisition.

29. “Suppose, Sunakkhatta, there were a bronze cup of
beverage possessing a good colour, smell, and taste, but it
was mixed with poison,

and a man came who wanted to live, not to die, who
wanted pleasure and recoiled from pain.°®

What do you think, Sunakkhatta, would that man drink that
cup of beverage, knowing: ‘If | drink this | will incur death or
deadly suffering’?”

— “No, venerable sir.” [261]

— “So too, that bhikkhu is one who practises restraint in
the six bases of contact. Having understood that acquisition
Is the root of suffering, being acquisitionless, liberated in the
destruction of acquisitions,

it is not possible that he would direct his body or arouse
his mind towards any acquisition.

30. Sunakkhatta,

“Suppose, there were a deadly
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hai, va c& mot nguwdi dén, mudn séng, mudn khéng chét,
mudn lac, yém ly khé.

Nay Sunakkhatta, Ong nght thé nao? Nguoi ay co dwa
tay hay got chan cho con ran déc hai nay khong, néu nguoi
ay blet "Néu ta bj con rén nay can, ta sé di dén chét hay
khd gan nhw chét?"

-- Thwa khéng, bach Thé Tén.

-- Cling vay, nay Sunakkhatta, Ty-kheo 4y chac chan
phong hd sau xdc x&. "Sanh y 1a can ban dau khd", sau khi
biét vay, vi ay tr& thanh vé sanh y, gidi thoat nhd doan diét
sanhy.

Con chu than clia vi ay trén sanh y, hay dé tdm dén sanh
y, s tinh nhw vay khdng xay ra.

Thé Ton thuyét giang nhw vay. Sunakkhatta Licchaviputta
hoan hy tin tho |I&i Thé Ton day.

poisonous shake, and a man came who wanted to live, not
to die, who wanted pleasure and recoiled from pain.

What do you think, Sunakkhatta, would that man give that
deadly poisonous snake his hand or his thumb, knowing: ‘If |
am bitten by him | will incur death or deadly suffering’?”

— “No, venerable sir.”

— “So too, when a bhikkhu practises restraint in the six
bases of contact, and having understood that attachment is
the root of suffering, is without attachment, liberated by the
destruction of attachment,

it is not possible that he would direct his body or arouse
his mind towards any object of attachment.”

That is what the Blessed One said. Sunakkhatta, son of
the Licchavis, was satisfied and delighted in the Blessed
One’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

995. See MN 12 and n.177.
996. Adhimanena. MA: They declare this out of conceit,

considering themselves to have attained what they have not
attained.
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997. MA: To make clear to them their level of attainment.

998. MA: Because they are motivated by desire, the
Tathagata’s thought of teaching the Dhamma, which arises
towards true practitioners, changes (i.e., fades away).

999. Lokamisa. These are the five cords of sensual
pleasure.

1000. Anenja (BBS); ananja (PTS). This is a technical
term for the meditative attainments from the fourth jhana
through the four immaterial attainments. But since the
highest two immaterial attainments are dealt with
separately, it seems that in this sutta only the fourth jhana
and the lower two immaterial attainments are intended as
“the imperturbable.”

1001. The Buddha.

1002. Reading with BBS, evarmmani assa atatham
samanarm. CPD suggests atatharn samanam may be an
accusative absolute. This passage refers back to the
problem of self-overestimation with which the discourse
began.

1003. | follow PTS here, whose reading seems supported
by all versions prior to BBS. Because the surgeon is later
compared to the Tathagata, and the text cannot ascribe an
error in judgement to the Buddha, BBS insists on a strict
application of the simile and has thus “corrected” the text to
read sa-upadiseso ti janamano. | followed this reading in the
first edition, but now believe it was a mistake on the part of
BBS to alter the received text; strict parallelism in the




application of the simile need not be expected. SBJ follows
BBS in reading sa-upadiseso, but retains mannamano,
which verges on incoherence. All eds. have janamano as
the participle in the contrasting version of the simile found
below. Where PTS has alan just below, we should read
analan with BBS and SBJ, also supported by the gloss in
MA.

1004. Any offence of the two classes, parajika and
sanghadisesa; see n.987. The analogy is difficult to apply
with complete precision, since if craving and ignorance had
truly been removed from him with only a trace left behind,
the bhikkhu would be a sekha; yet it is inconceivable that a
sekha would abandon the training or commit a defiled
offence. It seems that in this case the analogy must be
applied loosely, and the bhikkhu should be understood as
one who falsely imagines that craving and ignorance have
been removed from him.

1005. See MN 66.17. MA: The arahant, liberated in
Nibbana, the destruction of craving [by taking it] as object,
would never divert his body or arouse his mind to indulge in
the five cords of sensual pleasure.

1006. As at MN 46.19. | follow BBS and SBJ, which
include rasasampanno, missing in PTS.
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