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104. Kinh Lang Sama (P. Samagamasuttam, H. &5t
4%) twong dwong Chau-na kinh.'® Khéng dinh tranh chép la
khé dau, drc Phat day phan tich cAc nguyén nhan cua
tranh chap gébm phan nd - san han, hiém han - ndo hai, tat
dé - xan tham, gian manh - xo tra, ac duc - ta kién, cb chap
- khé thuyét phuc. Bong thai, dirc Phat day 6 ky nang song
hoa hop va 7 phwong phap vwot qua tranh chap bat dong
nham gop phan xay dwng gia dinh, cdng déng va québc gia

hanh phac.

104. Samagama Sutta: At Samagama. The Buddha lays
down disciplinary procedures for the guidance of the
Sangha to ensure its harmonious functioning after his
demise.

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
Mot thoi The Tén tru & gilra cac vi Sakka (Thich Ca), tai
Samagama (Xa-di thon).

Luc bay gid, Nigantha Nataputta vira méi ta thé & Pava.
Sau khi vi nay ta thé, cac vi Nigantha chia ra lam hai phai,
chia ré nhau, tranh chap nhau, tranh luan nhau va séng tan
hai nhau v&i binh khi miéng lwéii.

"Ong khoéng biét Phap va Luat nay, ta biét Phap va Luat
nay. Sao Ong c6 thé biét Phap va Luat nay?

Ong theo ta hanh, ta theo chanh hanh. L&i néi ta twong
wng, 101 ndi Ong khéng twong ung. Piéu dang ndi trudc,
Ong noi sau; diéu dang néi sau, Ong nai truére.
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1. THUS HAVE | HEARD. On one occasion the Blessed
One was living in the Sakyan country at Samagama.

2. Now on that occasion the Nigantha Nataputta had just
died at Pava.””® On his death the Niganthas divided, split
into two; and they had taken to quarrelling and brawling and
were deep in disputes, stabbing each other with verbal
daggers:

“You do not understand this Dhamma and Discipline. |
understand this Dhamma and Discipline.

How could you understand this Dhamma and Discipline?
Your way is wrong. My way is right. | am consistent. You are
inconsistent. What should have been said first [244] you




biéu Ong quan niém, trinh bay da bj dao 16n. Quan diém
ctia Ong da bj thach db. Ong da bj danh bai. Hay di giai téa
quan diém cta Ong. Hay tu thoat khdi bé tdc néu Ong co
thé lam dwoc!"

Hinh nhw cac dé tir cta Nigantha Nataputta mudn tan hai
l&n nhau. Chinh cac dé to cw ST mac dd trang cua Nigantha
Nataputta cling chan ngdy, co hiém, va phan déi
(pativanardpd) cac Nigantha, vi phap luat cia ho da duoc
trinh bay, tuyén bé mét cach vung vé, khéng cé hiéu nang
hwéng dan, khdng hwédng dén an tinh, khdng do vi Chanh
DPang Giac tuyén thuyét, thap y chi da bi dé v&, khdng cé
ché y chi.

Ré6i Sa-di Cunda, sau khi an cw mua mwa & Pava, dén
thdm Tén gid Ananda & Samagama, sau khi dén, danh 1&
Tén gid Ananda va ngdi xudng mét bén. Sau khi ngdi xudng
mot bén, Sa-di Cunda bach T6n gia Ananda:

-- Bach Tén gia, Nigantha Nataputtta da tu tran & Pava.
Sau khi vi nay ta’ thé, cac Nigarjth~a chia ra lam hai phai...
thap y chi da bj d6 v&, khdong ¢c6 cho y chi.

Khi nghe noi vay, Ton gia Ananda noi véi Sa-di Cunda:

-- Nay Hién gid Cunda, day la van dé dang dwa ra dé yet
kién Thé Toén. Nay Hién gid Cunda, chung ta hay di yet kién
Thg Ton; sau khi dén, chung ta hay trinh bay van dé nay dé
Thé Ton biét.

-- Thwa vang, Ton gia .

said last. What should have been said last you said first.

What you had so carefully thought up has been turned
inside out. Your assertion has been shown up. You are
refuted. Go and learn better, or disentangle yourself if you
can!”

It seemed as if there were nothing but slaughter among
the Nigantha Nataputta’s pupils. And his white-clothed lay
disciples were disgusted, dismayed, and disappointed with
the Nigantha Nataputta’s pupils, as they were with his badly
proclaimed and badly expounded Dhamma and Discipline,
which was unemancipating, unconducive to peace,
expounded by one not fully enlightened, and was now with
its shrine broken, left without a refuge.®”’

3. Then the novice Cunda,””® who had spent the Rains at
Pava, went to the venerable Ananda, and after paying
homage to him, he sat down at one side and told him what
was taking place.

The venerable Ananda then said to the novice Cunda:
“Friend Cunda, this is news that should be told to the

Blessed One. Come, let us approach the Blessed One and
tell him this.”

“Yes, venerable sir,” the novice Cunda replied.




Sa di Cunda vang l&i Tén gid Ananda. Réi Tén gia
Ananda cung v&i Sa di Cunda di dén yét kién Thé Tén, sau
khi dén, danh 1& Ngai va ngdi xudng mét bén. Sau khi ngoi
xudng mot bén, Tén gid Ananda bach Thé Tén:

-- Bach Thé Tén, Sa di Cunda c6 noéi: "Nigantha
Nataputta da twr tran & Pava. Sau khi vi nay tr tran, cac vi
Nigantha chia ra 1am hai phai... thap y chi da bj d6 v&,
khéng c6 chd y chi".

Bach Thé Tén, con nghi nhw sau: "Sau khi Thé Tén nhap
diét, ché dé cho tranh luan khéi Ién gitra Tang ching. Tranh
luan 4y dwa dén sy bat an cho da s, bat hanh cho da s,
that loi cho da s, bat an, dau khd cho loai Troi, loai nguoi".

-- Nay Ananda, Ong nghi thé nao? Nhirng phap Ta day
cho cac Ong vé&i thwong tri, nhw Bdn niém xt&, Bdn chanh
can, Bén nhw y tic, Nam can, Nam lwc, Bay B6 dé phan,
Thanh dao tam nganh.

Ong c6 thdy chang, nay Ananda, cé hai Ty-kheo dbi véi
nhirng phap nay tuyén bd sai khac nhau?

-- Bach Thé Té6n, nhirng phap Thé Tén day cho con voi
thwong tri, nhw Bén niém x&, Bdn chanh can, Bén nhu y
tic, Nam can, Nam lywc, Bay Bd dé phan, Thanh dao tam
nganh, con khéng thdy cho dén hai Ty-kheo dbi v&i nhivng
phap nay tuyén bé sai khac nhau.

Bach Thé T6n, va nhirng ngwdi ndo sbng y cr sung kinh
Thé Tén, nhivng ngudi &y sau khi Thé Tén nhap diét, co thé
kh&i Ién nhirng tranh ludn gitra tdng ching, hodc vé Tang
thwong hoat mang, hodc vé Tang thuwong Gidi bén
(adhipatimokkha).

4. Then the venerable Ananda and the novice Cunda
went together to the Blessed One. After paying homage to
him, they sat down at one side, and [245] the venerable
Ananda said to the Blessed One:

“This novice Cunda, venerable sir, says thus: ‘Venerable
sir, the Nigantha Nataputta has just died. On his death the
Niganthas divided, split into two... and is now with its shrine
broken, left without a refuge.’

| thought, venerable sir: ‘Let no dispute arise in the
Sangha when the Blessed One has gone. For such a
dispute would be for the harm and unhappiness of many, for
the loss, harm, and suffering of gods and humans.”

5. “What do you think, Ananda? These things that | have
taught you after directly knowing them — that is, the four
foundations of mindfulness, the four right kinds of striving,
the four bases for spiritual power, the five faculties, the five
powers, the seven enlightenment factors, the Noble
Eightfold Path —

do you see, Ananda, even two bhikkhus who make
differing assertions about these things?”

“No, venerable sir, | do not see even two bhikkhus who
make differing assertions about these things.

But, venerable sir, there are people who live deferential
towards the Blessed One who might, when he has gone,
create a dispute in the Sangha about livelihood and about
the Patimokkha.”"

Such a dispute would be for the harm and unhappiness of
many, for the loss, harm, and suffering of gods and
humans.”




Tranh luan 4y dem dén bat an cho da s, bat hanh cho
da s0, bat an, dau kho cho loai Tr&i, loai Nguwoi.

-- La nho nhat, nay Ananda, la sw tranh luan éy, tire la
tranh luan vé Tang thwong hoat mang hay Tang thwong
gioi b6n Nay Ananda, sy tranh luén khoi 1én gitka Tang
chang vé con dwdng (magga) hay vé dwong hwéng tu hanh
(pafipada), sy tranh luan ay méi dwa dén bat an cho da sb,
that loi cho da s, bat an, dau khé cho loai Tréi, loai Nguoi.

Nay Ananda, cé sau can ban tranh chap nay. Thé nao 1a
sau?

O day, Ty-kheo phan nd, san han. Nay Ananda, vi Ty-
kheo nao phan né, san han, vi 4y séng khéng cung kinh,
khéng tén trong bac Dao sw; séng khéng cung kinh, khéng
tén trong Phap; sbng khéng cung kinh, khéng tén trong
Tang chang, va sdng khéng vién man sw hoc tap.

Nay Ananda, Ty-kheo ndo sbéng khdng cung kinh, khéng
ton trong bac bao su; sbng khoéng cung kinh, khéng tén
trong Phap; song khdng cung kinh, khong ton trong Tang
chung; va sbéng khéng vién man su hoc tap, vi 4y khéi 1&n
tranh luan gitra Tang chung.

Sy tranh luan nao dwa dén bt an cho da s, bat hanh
cho da s6, that loi cho da sd, bat an, dau khd cho loai Troi,
loai Nguoi.

Nay Ananda, néu Ong thdy can ban tranh luan nhw vay,
gitra cac Ong hay gitra cac ngudi khac, & day, nay Ananda,
Ong phai tinh tAn doan trir 4c can ban tranh luan Ay.

Nay Ananda, néu Ong khoéng thay can ban tranh luan
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“A dispute about livelihood or about the Patimokkha would
be trifling, Ananda. But should a dispute arise in the Sangha
about the path or the way,”® such a dispute would be for
the harm and unhappiness of many, for the loss, harm, and
suffering of gods and humans.

6. “There are, Ananda, these six roots of disputes.”*
What six?

Here, Ananda, a bhikkhu is angry and resentful. Such a
bhikkhu dwells disrespectful and undeferential towards the
Teacher, towards the Dhamma, and towards the Sangha,
and he does not fulfil the training.

A bhikkhu who dwells disrespectful and undeferential
towards the Teacher, towards the Dhamma, and towards
the Sangha, [246] and who does not fulfil the training,
creates a dispute in the Sangha,

which would be for the harm and unhappiness of many,
for the loss, harm, and suffering of gods and humans.

Now if you see any such root of dispute either in
yourselves or externally, you should strive to abandon that
same evil root of dispute.

And if you do not see any such root of dispute either in




nhw vay, gilba cac Ong hay gitra cac nguoi khac; & day,
nay Ananda, Ong phai theo mét dwong hudng dé khdng co
sw tiep tuc dién tien déen twong lai vé ac can ban tranh luan
ay.

C6 suw doan diét ac can ban tranh luan éy, nhw vay maoi
khong co sy tiép tuc dién tien dén twong lai vé ac can ban
tranh luan ay nhw vay.

Lai nira nay Ananda, vi Ty-kheo hiém han nao hai... tat
dé, xan tham... gian manh, x3o tra... ac duc ta kién... chap
tha thé tri, cb chap, kho thuyét phuc.

Nay Ananda, Ty-kheo nao chép tha thé tri, cd chap kho
thuyét phuc, vi &y séng khéng cung kinh, khéng tén trong
bac Pao su; sdng khéng cung kinh, khéng tén trong Phap;
sbng khéng cung kinh, khéng tén trong Tang chung; va
séng khéng vién man sy hoc tap.

Nay Ananda, vi Ty-kheo nao sbéng khéng cung kinh,
khéng tén trong bac Pao sw; séng khéng cung kinh, khéng
tén trong Phap; sbng khéng cung kinh, khéng tén trong
Tang ching; va séng khéng vién man sy hoc tap, vi ay khéi
|én s tranh luén gilra Tang chung.

Sy tranh luan nao dwa dén bat an cho da s, bat hanh
cho da sb, that loi cho da sd, bat an, dau khd cho loai Tri,
loai Nguwdii,

nay Ananda, néu Ong thay can ban tranh luan nhw vay,

gitra cac Ong hay gilra cac nguwoi khac, & day, nay Ananda,
Ong phai tinh tan doan trir ac can ban tranh luan ay.

Nay Ananda, néu Ong khoéng thay can ban tranh luan
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yourselves or externally, you should practise in such a way
that that same evil root of dispute does not erupt in the
future.

Thus there is the abandoning of that evil root of dispute;
thus there is the non-eruption of that evil root of dispute in
the future.

7-11. “Again, a bhikkhu is contemptuous and insolent...
envious and avaricious... fraudulent and deceitful... has euvil
wishes and wrong view... adheres to his own views, holds
on to them tenaciously, and relinquishes them with difficulty.

Such a bhikkhu dwells disrespectful and undeferential
towards the Teacher, towards the Dhamma, and towards
the Sangha, and he does not fulfil the training.

A bhikkhu who dwells disrespectful and undeferential
towards the Teacher, towards the Dhamma, and towards
the Sangha, and who does not fulfil the training, creates a
dispute in the Sangha,

which would be for the harm and unhappiness of many,
for the loss, harm, and suffering of gods and humans.

Now if you see any such root of dispute either in
yourselves or externally, you should strive to abandon that
same evil root of dispute.

And if you do not see any such root of dispute either in




nhw vay, gitba cac Ong hay gitra ngudi khac, & day, nay
Ananda, Ong phai theo mot dwong hwdng dé khéng co sw
tiep tuc dién tién dén twong lai vé ac can ban tranh luan ay.

C6 sy doan diét ac can ban tranh luan 4y, nhw vay mai
khéng cé sy tiép tuc dién tién dén twong lai vé ac cdn ban
tranh ludn nhw vay. Nhirng phap nay, nay Ananda, la sau
can ban tranh chép.

Nay Ananda, c¢6 bdn tranh sy nay. Thé nao la bdn?
Tranh sw khéi 1én do tranh luan, tranh sw khéi 1én do chi
trich, tranh sw kh&i Ién do pham gidi t6i, tranh sy khéi 1én
do trach nhiém (kiccadhikaranam: Hanh tranh sw). Nhirng
phap nay, nay Ananda, 1a bdn tranh su.

Nhung nay Ananda, c6 bay diét tranh phap nay dé giai
quyet diét trir cac tranh phap thinh thoang khéi 1én:
phan quyét véi sw hién dién can dwoc ban cho

(sammukhavinayo databbo: Ung di¥ hién tién Ty-ni),

phan quyét (rc niém can dwoc ban cho (sativinaya
databbo: Ung dr rc niém Ty-ni),

phan quyét bat si can dwoc ban cho (amalhavinayo
databbo: wng di¥ bat si ty-ni),

quyét dinh tly theo thu nhan (patififidya karetabbam),

quyét dinh da sbé (yebhuyyasika: da nhan mich t6i),

quyét dinh tuy theo gi®i t6i ngwdi pham (tassa
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yourselves or externally, you should practise in such a way
that that same evil root of dispute does not erupt in the
future. [247]

Thus there is the abandoning of that evil root of dispute;
thus there is the non-eruption of that evil root of dispute in
the future. These are the six roots of dispute.

12. “Ananda, there are these four kinds of litigation. What
four? Litigation because of a dispute, litigation because of
an accusation, litigation because of an offence, and litigation
concerning proceedings. These are the four kinds of
litigation.*®

13. “Ananda, there are these seven kinds of settlement of
litigation.®®® For the settlement and pacification of litigations
whenever they arise:

removal of litigation by confrontation may be provided,

removal of litigation on account of memory may be

provided,

removal of litigation on account of past insanity may be
provided,

the effecting of acknowledgement of an offence,
the opinion of the majority,

the pronouncement of bad character against someone,




papiyyasika),
tréi cd che lap (tinavattharako: Nhw thao phu dia).

Nay Ananda, thé nao la phan quyét véi sw hién dién can
dwoc ban cho?

O day, nay Ananda, cac Ty-kheo tranh chap nhau: "Day
la phap, hay day la phi phap, hay day la luat, hay day la phi
luat".

Nay Ananda, tat ca cac Ty-kheo ay phai tap hop hoa hop
v@i nhau, sau khi tap hop, phap quy ché (dhammanetti)
phai dwgc thao luan, phan tich.

Sau khi phap quy ché dwoc thao luan, phan tich, & day,
lam thé nao dé déng nhat dat dwoc, nhw vay, tranh sy phai
dwoc gidi quyét.

Nhw vay, nay Ananda, la phan quyét vOi sw hién dién; va
nhw vay, & day 1a sw gidi quyét mot sb tranh sw tire la ding
phan quyét v&i sy hién dién.
la quyét dinh da sb

Va nay Ananda, thé nao

(yebbuyyasika)?

Nay Ananda, néu cac Ty-kheo kia khéng cé thé giai quyét
tranh 4y tai trd x& ay, théi nay Ananda, cac vi Ty-kheo kia
can phai di dén chd tri x(r c6 nhiéu Ty-kheo hon, tai day tat
ca cac Ty-kheo phai hoa déng tap hop lai;

sau khi tap hop, phap quy ché (dhammanetti) phai dwoc
thao luan, phan tich.

Sau khi phap quy ché dwoc thao luan, phan tich, & day
lam thé nao, d& déng nhat dat dwoc nhu vay, tranh sy phai

7

and covering over with grass.

“And how

14,
confrontation?°*

is there removal of litigation by

Here bhikkhus are disputing: ‘It is Dhamma,’” or ‘It is not
Dhamma,’ or ‘It is Discipline,’ or ‘It is not Discipline.’

Those bhikkhus should all meet together in concord.
Then, having met together, the guideline of the Dhamma
should be drawn out.*®

Once the guideline of the Dhamma has been drawn out,
that litigation should be settled in a way that accords with it.
Such is the removal of litigation by confrontation.

And so there comes to be the settlement of some
litigations here by removal of litigation by confrontation.

15. “And how is there the opinion of a majority?

If those bhikkhus cannot settle that litigation in that
dwelling place, they should go to a dwelling place where
there is a greater number of bhikkhus. There they should all
meet together in concord.

Then, having met together, the guideline of the Dhamma
should be drawn out.

Once the guideline of the Dhamma has been drawn out,
that litigation should be settled in a way that accords with it.




duoc giai quyét. ’ ,
Nhw vay, nay Ananda, 1a sy giai quyét mot sO tranh sy
tire la dung sw quyét dinh da so.

Va nay Ananda, thé nao phan quyét &rc niém?

O day, nay Ananda, cac Ty-kheo budc t6i mdt Ty-kheo
vé mét trong t6i nhw thé nay, hoac Ba-la-di, hoac gan Ba-la-
di (Parajika), néi rang: "Tén gid cé6 nhé Tén gid da pham
trong tdi nhw thé nay khéng, hoac Ba-la-di, hodc gan Ba-la-
di?"

Vi &y trd 160 nhw sau: "Chw Hién, t6i khéng nho toi da
pham trong t6i nhw vay, hoac Ba-la-di, hodc gan Ba-la-di".

Nhw vay, nay Ananda, mét phan quyét (rc niém can phai
cho Ty-kheo ay. Nhw vay, nay Ananda, la phan quyét wrc
niém.

Nhw vay, & day la sy gidi quyét moét so tranh s tirc la
nh& phan quyét ¢ niém.

Va nay Ananda, thé nao la phan quyét bat si?

O day, nay Ananda, cac Ty-kheo budc t6i mot Ty-kheo
vé mdt trong t6i nhw thé nay, hoac Ba-la-di, hodc gan Ba-la-
di néi rdng: "Tén giad c6 nhé Tén gid da pham trong t6i nhw
thé nay khéng, hoac Ba-la-di, ho&c gan Ba-la-di?"

Vi &y trd 160 nhw sau: "Chw Hién, t6i khéng nho toi da
pham trong t6i nhw vay, hoac Ba-la-di, hodc gan Ba-la-di".

Such is the opinion of a majority.
And so there comes to be the settlement of some
litigations here by the opinion of a majority.

16. “And how is there removal of litigation on account of
memory?%°

Here one bhikkhu reproves another bhikkhu for such and
such a grave offence, one involving defeat or bordering on
defeat:*®” ‘Does the venerable one remember having
committed such and such a grave offence, one involving
defeat or bordering on defeat?’

He says: ‘I do not, friends, remember having committed
such and such a grave offence, one involving defeat or
bordering on defeat.’ [248]

In his case removal of litigation on account of memory
should be pronounced. Such is the removal of litigation on
account of memory.

And so there comes to be the settlement of some
litigations here by removal of litigation on account of
memory.

17. “And how is there removal of litigation on account of
past insanity?%®

Here one bhikkhu reproves another bhikkhu for such and
such a grave offence, one involving defeat or bordering on
defeat: ‘Does the venerable one remember having
committed such and such a grave offence, one involving
defeat or bordering on defeat?’

He says: ‘I do not, friends, remember having committed
such and such a grave offence, one involving defeat or




Ty-kheo 4y bj cac vi Ty-kheo kia dén ép phai tha nhan:
"Tén gid hay biét cho rd rang, néu Tén gid cd nhé cd pham
trong t6i nhw thé nay, hodc Ba-la-di, hodc gan Ba-la-di".

Ty-kheo 4y trd I&i nhw sau: "Nay Chw Hién, tdi da bi
cudng si, tam tri t6i dién ddo; do tdi cudng si nhw vay, nhiéu
viéc da duoc toi lam, t6i ndi khéng xirng Sa-mon hanh. Vi bi
cudng si, tdi khéng nhé da lam nhw vay".

Nay Ananda, phan quyét bat si can phai cho Ty-kheo &y.
Nhw vay, nay Ananda, 1a phan quyét bét si.

Va nhw vay, & day la sw gidi quyét mét sb tranh phap,
tirc 1a nhd phan quyét bét si.

Va nay Ananda, thé nao 1a quyét dinh tly theo thd nhan?

O day, nay Ananda, bi budc t6i hay khéng bi budc t6i, Ty-
kheo nh& mét gidi toi, td 16, trinh bay.

Ty-kheo &y phai dén mét Ty-kheo I&n tudi hon, dép vy
phia mét bén vai, danh 1& chan vi 4y, ngdi gbi hai chan,
chép tay va néi nhw sau:

"Bach Tén gia, t6i cé pham gidi toi tén nhw thé nay, nay
xin sam hdi". Ty-kheo kia néi nhw sau: "Ong co6 thay
chang?"- "Toéi ¢6 thay" -- "Ong cé gin gilr trong twong lai
khéng?" -- "Toi sé gin gitr".

Nhw vay, nay Ananda, la q,uyét dinh tuy theo thd nhan,
nhw vay, & day la s giai quyét mot so tranh sy trc la nho
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bordering on defeat.’

Despite the denial, the former presses the latter further:
‘Surely the venerable one must know quite well if he
remembers having committed such and such a grave
offence, one involving defeat or bordering on defeat?’

He says: ‘I had gone mad, friend, | was out of my mind,
and when | was mad | said and did many things improper for
a recluse. | do not remember, | was mad when | did that.’

In his case removal of litigation on account of past insanity
should be pronounced. Such is the removal of litigation on
account of past insanity.

And so there comes to be the settlement of some
litigations here by removal of litigation on account of past
Insanity.

18. “And how is there the effecting of acknowledgement of
an offence?

Here a bhikkhu, whether reproved or unreproved,
remembers an offence, reveals it, and discloses it.

He should go to a senior bhikkhu, and after arranging his
robe on one shoulder, he should pay homage at his feet.
Then, sitting on his heels, he should raise his hands palms
together and say:

‘Venerable sir, | have committed such and such an
offence; | confess it.” The other says: ‘Do you see? — “Yes,
| see.” — ‘Will you practise restraint in the future?’” — ‘I will
practise restraint in the future.’

IS
989

Such
offence.

the effecting of acknowledgement of an
And so there comes to be the settlement of some




quyét dinh tuy theo thi nhan.

Va nay Ananda, thé nao la quyét dinh tly theo gidi toi
nguwoi pham?

O day, nay Ananda, cac Ty-kheo budc tdi mot Ty-kheo
vé mot trong t6i nhw thé nay, hodc Ba-la-di, hodc gan Ba-la-
di, néi rang: "Tén giad c6 nhé Tén gid da pham trong tdi nhw
thé nay khong, hoac Ba-la-di, hodc gan Ba-la-di?"

Vi &y trd 160 nhw sau: "Chw Hién, t6i khéng nho toi da
pham trong t6i nhw vay, hoac Ba-la-di, hodc gan Ba-la-di".

Ty kheo 8y bj cac Ty- kheo kia doén ép phai té 16 ra: "Tén
gia hay biét cho ré rang, néu Tén gia €6 nhé cé pham trong
t6i nhw thé nay, hoac Ba-la-di, hodc gan Ba-la-di?"

Ty-kheo &y trad 1&i nhw sau: "Chuw Hién, t6i khong cé nhé
t6i c6 pham trong tdi nhw thé nay, hodc Ba-la-di, hodc gan
Ba-la-di. Chw Hién, t6i nh& t6i ¢ pham khinh t6i nhw thé
nay".

Ty-kheo Ay bj cac Ty- kheo kia don ép phai té 16: "Toén gia
hay biét cho ré rang, néu Tén gia nh¢ co6 pham trong t0i
nhw thé nay, hodc Ba-la-di ho&c gan Ba-la-di?"

Vi &y trd 16 nhw sau: "Chw Hién, dau khéng ai hoi t6i, toi
sé thu nhan cé pham khinh t6i nhw thé nay, lam sao t6i co
thé, khi cé nguwdi hoi t6i, lai khéng tha nhan cé pham trong
t6i nhw thé nay, hoac Ba la di, hoac gan Ba-la-di?"
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litigations here by the effecting of acknowledgement of an
offence. [249]

19. “And how is there the pronouncement of bad character
against someone?°%

Here one bhikkhu reproves another for such and such a
grave offence, one involving defeat or bordering on defeat:
‘Does the venerable one remember having committed such
and such a grave offence, one involving defeat or bordering
on defeat?’

He says: ‘Il do not, friends, remember having committed
such and such a grave offence, one involving defeat or
bordering on defeat.’

Despite the denial, the former presses the latter further:
‘Surely the venerable one must know quite well if he
remembers having committed such and such a grave
offence, one involving defeat or bordering on defeat?’

He says: ‘I do not, friends, remember having committed
such and such a grave offence, one involving defeat or
bordering on defeat. But, friends, | remember having
committed such and such a minor offence.’

Despite the denial, the former presses the latter further:
‘Surely the venerable one must know quite well if he
remembers having committed such and such a grave
offence, one involving defeat or bordering on defeat?’

He says: ‘Friends, when not asked | acknowledge having
committed this minor offence; so when asked, why shouldn’t
| acknowledge having committed such and such a grave
offence, one involving defeat or bordering on defeat?’




Vi kia noéi nhw sau: "Nay Hién gid, ddu Ong cé pham
khinh t6i nay, néu khong hdi, Ong sé khéng tha nhan, 1am
sao khi da pham trong t6i nhw thé nay, hoac Ba-la-di, hoac
gan Ba-la-di, néu c6 hai, Ong lai c6 thé tha nhan?

Tén gia hay biét rd rang, néu Tén gid nhé cé pham trong
t6i nhw thé nay khéng, hodc Ba-la-di, hoac gan Ba-la-di?"

Vi &y trd 160 nhw sau: "Chw Hién, t6i nhd, t6i c6 pham
trong tdi nhw thé nay, hoac Ba-la-di, hodc gan Ba-la-di.

Didu t6i d& ndi nhw vay, 1a néi choi, didu t6i da ndi nhw
vay la dé cuoi (rava). T6i khong co nhé t6i da pham trong
téi nhw thé nay, hoac Ba-la-di, hoac gan Ba-la-di".

Nhw vay, nay Ananda, 1a quyét dinh tay theo gidi toi
ngwdi pham. Va nhw vay, & day la sy giai quyét mét so
tranh i, tirc 1a nho quyét dinh tuy theo gidi tdi nguwoi pham.

Va nay Ananda, thé nao la trai cé che 14p?

O day, nay Ananda, mét s6 Ty-kheo song tranh chap,
tranh cai, tranh luan v&i nhau, cé nhiéu viéc da lam, da noi
khoéng xtrng Sa-moén hanh.

Téat ca cac Ty-kheo 4y phai tap hop hoa déng véi nhau.
Sau khi tap hgp, mot Ty-kheo thong minh c6 kinh nghiém
hon cta mot phe nhom Ty-kheo, twr chd ngdi dirng day, dap
y vé phia mdt bén vai, chap tay, bach Tang chung, ndi rang:
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The other says: ‘Friend, if you had not been asked, you
would not have acknowledged committing this minor
offence; so why, when asked, would you acknowledge
having committed such and such a grave offence, one
involving defeat or bordering on defeat?

Surely the venerable one must know quite well if he
remembers having committed such and such a grave
offence, one involving defeat or bordering on defeat?’

He says: ‘| remember, friends, having committed such and
such a grave offence, one involving defeat or bordering on
defeat.

| was joking, | was raving, when | said that | did not
remember having committed such and such a grave
offence, one involving defeat or bordering on defeat.’

Such is the pronouncement of bad character against
someone. And so there comes to be the settlement of some
litigations here by the pronouncement of bad character
against someone. [250]

20. “And how is there covering over with grass?°**

Here when bhikkhus have taken to quarreling and
brawling and are deep in disputes, they may have said and
done many things improper for a recluse.

Those bhikkhus should all meet together in concord.
When they have met together, a wise bhikkhu among the
bhikkhus who side together on the one part should rise from
his seat, and after arranging his robe on one shoulder, he
should raise his hands, palms together, and call for an




"Chw Toén gia, Tang chung hay nghe t6i. Khi chung toi
sbng tranh chap, tranh cai, tranh luan v&i nhau, nhiéu viéc
da lam, da noi khong xirng Sa-mon hanh.

Néu Tang chung xem 1a phai thei, téi xin td 16 bat c giGi
t6i ndo cha cac Ton gid nay va bét clr gidi ti nao cla téi. Vi
lgi ich cho chuw Tén gia va ciing vi lgi ich cho tw than, t6i xin
t6 16 gitra Tang ching, nhw 1y cd trai ra, trr cac trong toi,
trir tOi lien hé dén cuw si".

R6i mét v Ty-kheo thong minh, kinh nghiém cia nhom
Ty-kheo khac, ttr ché ngdi dirng day, dap y ve phia mot bén
vai, chap tay bach Tang chung, ndi rang:

"Chw Tén gia, Tang chang hay nghe t6i. Khi chung téi
sbéng tranh chap, tranh cai, tranh luan v&i nhau, nhiéu viéc
da lam, da noi khong xirng Sa-mon hanh.

Néu Tang chung xem la phai thoi, téi xin t6 16 bat cl gidi
t6i ndo cha cac Toén gid nay va bat clr gi¢i toi nao cda téi. Vi
loi ich cho chw Tén gia va ciling vi lgi ich cho tw than, téi xin
t6 16 gitra Tang ching, nhw 1ay cd trdi ra, trr cac trong toi,
trir tOi lién hé dén cw si".

Nhw vay, nay Ananda, 13 tri cé che lap, va nhw vay, &
day la sw giai quyét mét so tranh phap, tirc la nho trai co
che lap.

Nay Ananda, co sau kha niém phap nay, tac thanh kha

enactment of the Sangha thus:

‘Let the venerable Sangha hear me. When we took to
guarreling and brawling and were deep in disputes, we said
and did many things improper for a recluse.

If it is approved by the Sangha, then for the good of these
venerable ones and for my own good, in the midst of the
Sangha | shall confess, by the method of covering over with
grass, any offences of these venerable ones and any
offences of my own, except for those which call for serious
censure and those connected with the laity.?%

“Then a wise bhikkhu among the bhikkhus who side
together on the other part should rise from his seat, and
after arranging his robe on one shoulder, he should raise his
hands, palms together, and call for an enactment of the
Sangha thus:

‘Let the venerable Sangha hear me. When we took to
quarreling and brawling and were deep in disputes, we said
and did many things improper for a recluse.

If it is approved by the Sangha, then for the good of these
venerable ones and for my own good, in the midst of the
Sangha | shall confess, by the method of covering over with
grass, any offences of these venerable ones and any
offences of my own, except for those which call for serious
censure and those connected with the laity.’

Such is the covering over with grass. And so there comes
to be the settlement of some litigations here by the covering
over with grass.

21. “Ananda, there are these six principles of cordiality
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ai, tac thanh ton kinh, dwa dén doan tu, khéng tranh luan,
hoa hgp, ddong nhat. Thé nao la sau?

O day, nay Ananda, Ty-kheo an tru tir than nghiép, d’0|
véi cac vi ddng Pham hanh, ché déng nguwdi va ché vang
nguoi.

Kha niém phap nay, tac thanh kha ai, tac thanh tén kinh
dwa dén doan tu, khéng tranh luan, hoa hop, ddéng nhat.

Va lai nira, nay Ananda, Ty-kheo an tri tr khau nghiép,
déi voi cac vi ddng Pham hanh, chd déng ngu®i va chd
vang nguoi.

Kha niém phap nay, tac thanh kha ai, tac thanh tén kinh
dwa dén doan tu, khéng tranh luan, hoa hop, ddng nhat.

Va lai nira, nay Ananda, Ty-kheo an tri tr y nghiép 0"0|
v&i cac vi ddng Pham hanh, ché déng nguwdi va ché vang
nguo'.

Kha niém phap nay tac thanh kha ai, tac thanh tén kinh,
dwa dén doan tu, khéng tranh luan, hda hop, ddng nhét.

Va lai nira, nay Ananda, v&i moi s& dac nhw phap, moi
loi dwérng dung phap cho dén nhirng tho lanh trong binh
bat, Ty-kheo la vi san sé cac lgi dwdng nhw vay, la vi tho
hwéng ching cling véi cac vi ddng Pham hanh ¢6 gi¢i dire.

Kha niém phap nay cling tac thanh kha i, tac thanh tén
kinh, dwa dén doan tu, khong tranh luan, hoa hgp, dong
nhat.

Va lai nira, nay Ananda,,d(“')i v&i moi gigi luat nao, khong
st mé, khong ty, khdng vét, khong 6 ué, giai thoat, duwgc
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that create love and respect, and conduce to cohesion, to
non-dispute, to concord, and to unity.?*® What are the six?

“‘Here a bhikkhu maintains bodily acts of loving-kindness
both in public and in private towards his companions in the
holy life.

This is a principle of cordiality that creates love and
respect, and conduces to cohesion, to non-dispute, to
concord, and to unity.

“Again, a bhikkhu maintains verbal acts of loving-kindness
both in public and in private towards his companions in the
holy life.

This too is a principle of cordiality that creates love and
respect, and conduces to... unity.

‘Again, a bhikkhu maintains mental acts of loving-
kindness both in public and in private towards his
companions in the holy life.

This too is a principle of cordiality that creates love [251]
and respect, and conduces to... unity.

“‘Again, a bhikkhu enjoys things in common with his
virtuous companions in the holy life; without making
reservations, he shares with them any gain of a kind that
accords with the Dhamma and has been obtained in a way
that accords with the Dhamma, including even what is in his
bowl.

This too is a principle of cordiality that creates love and
respect, and conduces to... unity.

“‘Again, a bhikkhu dwells both in public and in private
possessing in common with his companions in the holy life




ngwdi tri tan than, khdng chap tha, dwa dén Thién dinh, Ty-
kheo séng thanh twu nhirng gidi luat nhw vay cung véi cac
vi ddng Pham hanh gitra chd déng nguwoi va tai ché vang
nguo.

Kha niém phap nay ciing tac thanh kha ai, tac thanh tén
kinh, dwa dén doan tu, khong tranh luan, hoa hgp, dong
nhat.

Va lai niva, nay Ananda, déi v&i moi tri kién thanh thién,
dwa dén xuét ly, dan dén sw chon chanh, doan diét khé dau
cho nhirng ai thwc hanh theo, Ty-kheo sbéng thanh twu
nhirng tri kién nhw vay cung v&i cac vi ddng Pham hanh
trwdc chd ddng ngudi va tai chd vang nguoi.

Kha niém phap nay ciing tac thanh kha ai, tac thanh tén
kinh dwa dén doan tu, khong tranh luan, hoa dong, dong
nhat.

Nay Ananda, sau phap kha niém nay tac thanh kha ai,
té(‘c thén‘h tén kjnh, dwa dén doan tu, khdong tranh luan, hoa
dong, dong nhat.

Nay Ananda, néu Ong tho tri va thwc hanh sau phap kha
niém nay, thoi nay Ananda, Ong thay c6 nhirng cach noi
nao, hoac té hoac thd, khién Ong khéng cé thé kham nhan?

-- Thwa khoéng, bach Thé Tén.

-- Do vay, nay Ananda, hay tho tri va thic hanh sau phap
kha niém nay, nhw vay sé dwa dén cho Ong an lac va hanh
phuc lau dai.

Thé Ton thuyét giang nhw vay. Ton gia Ananda hoan hy
tin tho I&i Thé Tén day.

those virtues that are unbroken, untorn, unblotched,
unmottled, liberating, commended by the wise, not
misapprehended, and conducive to concentration.

This too is a principle of cordiality that creates love and
respect and conduces to... unity.

“‘Again, a bhikkhu dwells both in public and in private
possessing in common with his companions in the holy life
that view that is noble and emancipating, and leads the one
who practises in accordance with it to the complete
destruction of suffering.

This too is a principle of cordiality that creates love and
respect, and conduces to cohesion, to non-dispute, to
concord, and to unity.

“These are the six principles of cordiality that create love
and respect, and conduce to cohesion, to non-dispute, to
concord, and to unity.

22. “If, Ananda, you undertake and maintain these six
principles of cordiality, do you see any course of speech,
trivial or gross, that you could not endure?”%%*

— “No, venerable sir.”
— “Therefore, Ananda, undertake and maintain these six
principles of cordiality. That will lead to your welfare and

happiness for a long time.”

That is what the Blessed One said. The venerable Ananda
was satisfied and delighted in the Blessed One’s words.
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Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

976. The opening of this sutta is the same as that of DN
29, which is also concerned with preserving harmony in the
Sangha after the Buddha’s demise.

977. MA: The “shrine” and “refuge” are the Nigantha
Nataputta, who is now dead.

978. The novice Cunda was the younger brother of Ven.
Sariputta.

979. Even while the Buddha was still alive such a dispute
had already broken out among the bhikkhus at Kosambr,
referred to at MN 48.2.

980. This would be a dispute about the Noble Eightfold
Path or the other aids to enlightenment.

981. The first four pairs are included among the
“imperfections that defile the mind” at MN 7.3.

982. Adhikarana. Horner translates “legal questions.”
They are dealt with at length at Vin Cv Kh 4/Vin ii.88-93;
see Horner, Book of the Discipline, 5:117-25. Briefly,
litigation because of a dispute (vivadadhikarana) arises
when bhikkhus dispute about the Dhamma and the
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Discipline; litigation  because of an accusation
(anuvadadhikarana) when bhikkhus accuse a bhikkhu of
committing a transgression of the monastic rules; litigation
because of an offence (apattadhikarana) when a bhikkhu
who has committed a transgression seeks to exonerate
himself from it; and litigation concerning procedures
(kiccadhikarana) deals with the enactment of the formal
functions of the Sangha.

983. Adhikaranasamatha. They are dealt with in detail in
Vin Cv Kh 4. How the seven means of settlement are to be
applied for the resolution of the four kinds of litigation is
discussed at Vin 1ii.93-104; see Horner, Book of the
Discipline, 5:125-40.

984. Sammukhavinaya. Horner translates “verdict in the
presence of.” At Vin ii.93, this is explained as confrontation
with (or presence of) the Sangha, the Dhamma, the
Discipline, and the individuals who are parties to the
dispute. This kind of settlement applies to all four kinds of
litigation, with minor differences in formulation.

985. Dhammanetti samanumajjitabba. MA gives as an
example of dhammanetti the ten courses of wholesome and
unwholesome conduct, but says that here the Dhamma and
Discipline themselves are meant.

986. Sativinaya. Horner renders “verdict of innocence”. At
Vin ii.80, it is said that this is given when a bhikkhu is pure
and without offences and he is reproached with an offence;
he must ask the Sangha to give him such a verdict by
appeal to his full and accurate recollection of his behaviour.
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987. An offence involving defeat, a parajika offence,
requires expulsion from the Sangha. An offence bordering
on defeat is either a sanghadisesa offence, which requires a
formal meeting of the Sangha and a period of temporary
penalisation, or the preliminary steps leading to a parajika
offence. | follow BBS and SBJ, which have one bhikkhu as
accuser, rather than PTS, which uses a plural form. So too
below.

988. Amuaf/havinaya. A verdict of past insanity is given
when a bhikkhu commits offences during a period of
madness. The criterion for determining insanity is that he
must have no recollection of his behaviour during the period
for which the verdict is requested.

989. The procedure described is the established method
by which a bhikkhu obtains exoneration for his transgression
when he has fallen into any offence that can be cleared by
confession.

990. Papiyyasika. Horner renders “decision for specific
depravity.” This verdict is pronounced against a bhikkhu
who is a maker of strife and quarrels in the Sangha, who is
ignorant and full of offences, or who lives in unbecoming
association with householders.

991. Tinavafttharaka. This means of settlement is resorted
to when the Sangha has been involved in a dispute in the
course of which the bhikkhus committed many minor
offences. Since to pursue charges for these offences might
prolong the conflict, the offences are cleared by the means
described in the sutta. MA explains that this method is like
throwing grass over excrement to remove the bad smell,




hence the name “covering over with grass.”

992. Offences calling for serious censure are those of the
parajika and sanghadisesa classes. Those connected with
the laity are cases where a bhikkhu reviles and disparages
householders.

993. As at MN 48.6.

994. At MN 21.21, this is said with reference to the simile
of the saw.
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