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103. Kinti Sutta: What Do You Think About Me? The
Buddha explains how the monks can resolve disagreements
about the Dhamma.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhuw vay t6i nghe.

Mot thi Thé Tén tra & Kusinara, tai khu rieng Baliharana.

O day, Thé Tén goi cac Ty-kheo: "Nay cac Ty-kheo", --
"Thwa vang, bach Thé Tén". Cac Ty-kheo &y vang dap Thé
Toén. Thé Tén noi nhw sau:

-- Nay cac Ty-kheo, dbi véi Ta, cac Ong nghi nhw thé
nao?

C6 phai vi nhan y 4o, Sa-mdn Gotama thuyét phap?

Hay cé phai vi nhan dé &n khat thwc, Sa-mén Gotama
thuyét phap?

Hay cé phai vi nhan sang toa, Sa-mén Gotama thuyét
phap?

Hay cé phai vi nhan thanh bai, Sa-mén Gotama thuyét
phap?

-- Thwa khoéng phai vay, bach Thé Tén! Chang con khéng
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1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Kusinara, in the Grove of Offerings.

There he addressed the bhikkhus thus: “Bhikkhus.” —
“Venerable sir,” they replied. The Blessed One said this:

2. “What do you think about me, bhikkhus?

That the recluse Gotama teaches the Dhamma for the
sake of robes?

Or that the recluse Gotama teaches the Dhamma for the
sake of almsfood?

Or that the recluse Gotama teaches the Dhamma for the
sake of a resting place?

Or that the recluse Gotama teaches the Dhamma for the
sake of some better state of being?”?%°

“We do not think thus about the Blessed One: ‘The




nghi rang: "Vi nhan y 4o, Sa-mén Gotama thuyét phap. Hay
vi nhan dé an khat thwc, Sa-mén Gotama thuyét phap. Hay
vi nhan sang toa, Sa-mén Gotama thuyét phap. Hay vi nhan
thanh bai, Sa-mén Gotama thuyét phap".

-- V& nhu vay, nay cac Ty-kheo, dbi v&i Ta, cac Ong
khéng nghi nhw sau: "Vi nhan y 4o, Sa-mén Gotama thuyét
phap... vi nhan thanh bai, Sa-mén Gotama thuyét phap".
Vay nay cac Ty-kheo, dbi voi ta, cac Ong nghi nhw thé
nao?"

-- Nhw thé nay, bach Thé Toén, doi véi Thé Ton, ching
con nghi ,nhu’ sau: "V@i tr tdm, vi lgi tha va do long tv, Thé
Ton thuyét phap".

-- Nhw vay, nay cac Ty-kheo, dbi v&i Ta, cac Ong nghi

nhw sau: "V&i tr tdm, vi loi tha va do long tu, Thé Tén
thuyét phap".

Do vay, nay cac Ty-kheo, nhitng phap Ta giang cho cac
Ong v&i thwong tri, nhw 1a Bén niém x&, Bdn chanh can,
Bbn nhw y tac, Nam can, Nam lwc, Bay Bd dé phan, Thanh
dao tam nganh.

O day, cac 6ng phai hoc tap tat ca, trong tinh than hoa
ddng, hoan hy, khéng céi [&6n véi nhau.

Va nay cac Ty-kheo, khi cac Ong hoc tap trong cac phap
4y, trong tinh than hoa dbng, hoan hy, khéng cai 16n voi
nhau, c6 thé cé hai vi Ty-kheo néi khac nhau vé Thang
phap (Abhidhamma).

recluse Gotama teaches the Dhamma for the sake of robes,
or for the sake of almsfood, or for the sake of a resting
place, or for the sake of some better state of being.”

“So, bhikkhus, you do not think thus about me: ‘The
recluse Gotama teaches the Dhamma for the sake of
robes... or for the sake of some better state of being.” Then
what do you think about me?”

“Venerable sir, we think thus about the Blessed One: ‘The
Blessed One is compassionate and seeks our welfare; he
teaches the Dhamma out of compassion.”

“So, bhikkhus, you think thus about me: “The Blessed One
Is compassionate and seeks our welfare; he teaches the
Dhamma out of compassion.’

3. “So, bhikkhus, these things that | have taught you after
directly knowing them — that is, the four foundations of
mindfulness, the four right kinds of striving, the four bases
for spiritual power, the five faculties, the five powers, the
seven [239] enlightenment factors, the Noble Eightfold Path

in these things you should all train in concord, with mutual
appreciation, without disputing.

4. “While you are training in concord, with mutual
appreciation, without disputing, two bhikkhus might make
different assertions about the higher Dhamma.®”°




O day, néu cac Ong nght nhw sau: "Gitka cac vi Ton gia
nay, co s sai khac vé nghia, cé sw sai khac vé van";

& day, Ty-kheo nao cac Ong nghi la nhu thuan dé ndi
hon, hdy dén vi &y néi nhw sau: "Gilra cac Tén gia co sy sai
khac vé nghia, co sy sai khac vé van.

Vé van dé nay cac Tén gid phai biét c6 sw sai khac vé
nghia, c6 sy sai khac vé van nhw thé nay. Cac Tén gia ché
cO cai I6n v&i nhau”.

R6i mot Ty-kheo ndo cuia phai bén kia ma cac Ong nghi

la nhu thuan dé néi hon, hay dén vi 4y va néi nhw sau:
"Gitra cac Ton gid co suw sai khac vé nghia, c6 sy sai khac
vé van.

Vé vén dé nay, cac Tén gid phai biét co sy sai khac vé
nghia, c6 sy sai khac vé van nhu thé nay. Cac Tén gia ché
co cai Ion v&i nhau".

Nhw vay, cai gi kho nam gilr, can phai tho tri 1a kho nam
gitr. Sau khi tho tri la kho nam gilr cai gi khé nam gity, cai gi
thudc vé Phap, cai gi thudc vé Luat phai dwoc naéi lén.

o} day, néu cac Ong suy nght nhw sau: "Gilra cac bac
TN gla nay, cé sw sai khac vé nghia, c6 sy ddng nhat vé
van".

O day, Ty-kheo nao cac Ong nghi 1a nhu thuan dé& néi
hon, hay den vi &y va noi nhw sau. "Gilra cac Ton gia, co sy
sai khac vé nghia, co6 sy ddng nhét vé van.

Vé van dé nay, cac Tén gid phai biét cé sy sai khac vé
nghia, c6 sy déng nhat vé van nhw thé nay. Cac Tén gia
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5. “Now if you should think thus: ‘These venerable ones
differ about both the meaning and the phrasing,”®"*

then whichever bhikkhu you think is the more reasonable
should be approached and addressed thus: “The venerable
ones differ about both the meaning and the phrasing.

The venerable ones should know that it is for this reason
that there is difference about the meaning and difference
about the phrasing; let them not fall into a dispute.’

Then whichever bhikkhu you think is the most reasonable
of those who side together on the opposite part should be
approached and addressed thus: “The venerable ones differ
about the meaning and the phrasing.

The venerable ones should know that it is for this reason
that there is difference about the meaning and difference
about the phrasing; let them not fall into a dispute.’

So what has been wrongly grasped should be borne in
mind as wrongly grasped. Bearing in mind what has been
wrongly grasped as wrongly grasped, what is Dhamma and
what is Discipline should be expounded

6. “Now if you should think thus: ‘These venerable ones
differ about the meaning but agree about the phrasing,’

then whichever bhikkhu you think is the more reasonable
should be approached and addressed thus: “The venerable
ones differ about the meaning but agree about the phrasing.
The venerable ones should know that it is for this reason
that there is difference about the meaning but agreement




ch& co cai I6n véi nhau".

R6i mot Ty-kheo nado cla phe bén kia ma cac Ong nghi 14
nhu thuan dé néi hon, hay dén vi &y va néi nhuv sau: "Gitra
cac Tén gid coé sy sai khac vé nghia, c6 sy dong nhat vé
van.

Vé vén dé nay, cac Toén gid phai biét co su sai khac vé
nghia, cé sw déng nhéat vé van nhuw thé nay. Cac Tén gia
ch& co cai I6n véi nhau".

Nhw vay, cai gi khé ndm gilr, can phai tho tri [a khd nam
gite, cai gi dé nam gilr phai tho tri 1a dé nam gitr.

Sau khi tho tri [a khé nam gilr cai gi kh6 nam gilr, sau khi
tho tri 1a d& ndm gilr cai gi dé& nam gilr, cai gi thudc vé
Phap, cai gi thudc vé Luat phai dwgc ndi lén.

O day, néu cac Ong nghi nhw sau: "Gilra cac Tén gid
nay, co sy dong nhat vé nghia, co sv sai khac vé van".

O day, Ty-kheo nao cac Ong nghi la nhu thuan dé noi
hon, hay dén vi 4y va néi nhw sau: "Gitra cac Ton gid, co sw
dbng nhét nghia, cé su sai khac vé van.

Vé van dé nay, cac Ton gia phai biét c6 sw ddng nhat vé
nghia, ¢ sy sai khac vé van nhw thé nay. Nhung day chi 1a
mot van dé nho nhét tiee 1a van:

Céac Ton gid ché co cai [6n véi nhau vi mot van dé nhé
nhat".

R6i mét Ty-kheo nao clia phe bén kia ma cac Ong nght 1a

nhu thuan dé noi hon, hay nght dén vi ay va noi nhu sau:
"Gitra cac Ton gid, cé sy déng nhéat vé nghia, co sy sai
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about the phrasing; let them not fall into a dispute.’

Then whichever bhikkhu you think is the most reasonable
of those who side together on the opposite part should be
approached and addressed thus: “The venerable ones differ
about the meaning but agree about the phrasing.

The venerable ones should know that it is for this reason
that there is difference about the meaning but agreement
about the phrasing; let them not fall into a dispute.’ [240]

So what has been wrongly grasped should be borne in
mind as wrongly grasped and what has been rightly grasped
should be borne in mind as rightly grasped.

Bearing in mind what has been wrongly grasped as
wrongly grasped, and bearing in mind what has been rightly
grasped as rightly grasped, what is Dhamma and what is
Discipline should be expounded.

7. “Now if you think thus: “These venerable ones agree
about the meaning but differ about the phrasing,’

then whichever bhikkhu you think is the more reasonable
should be approached and addressed thus: “The venerable
ones agree about the meaning but differ about the phrasing.

The venerable ones should know that it is for this reason
that there is agreement about the meaning but difference
about the phrasing. But the phrasing is a mere trifle.

Let the venerable ones not fall into a dispute over a mere
trifle.®"?

Then whichever bhikkhu you think is the most reasonable
of those who side together on the opposite part should be
approached and addressed thus: ‘The venerable ones




khac vé van.

Vé van dé nay, cac Tén gia phai biét c6 sy déng nhat vé
nghia, cé sy sai khac vé van nhw thé nay. Nhwng day chi la
mot van dé nhd nhat, tiee 1a van.

Céac Ton gia chd cé cai 16n véi nhau, vi mot van dé nhd
nhat".

Nhw vay, cai gi dé nam gitk, phai tho tri 1a dé nam gilr, cai
gi khé nam gitk, phai tho tri la kho nam gitr.

Sau khi tho tri la dé ndm gitr cai g dé ndm gilr, sau khi
tho tri 1a khé ndm gil cai gi khd ndm gil, cai gi thudc vé
Phap, cai gi thudc vé Luat phai dwoc ndi lén.

O day, néu cac Ong nght nhw sau: "Gilra cac Ton gia
nay cé sy ddng nhat vé nghia cé sy ddng nhét vé van";

& day, vi Ty-kheo nao cac Ong nghi 1a nhu thuan dé noi
hon, hay dén vi &y va néi nhw sau: "Gilra cac Ton gid co sw
dbng nhét vé nghia va ciing cé sy ddng nhat vé van.

Vé van dé nay, cac Ton gid phai biét cé sy ddng nhét vé
nghia va cling cé sy déng nhat vé van nhuw thé nay. Cac
Tbn gia chd cé cai Ion nhau".

R6i mot Ty-kheo nao cla phe bén kia ma cac Ong nghi 13
nhu thuan dé néi hon, hay dén vi &y va néi nhv sau: "Gitra
cac Tén gid, cd sw ddng nhéat vé nghia va c6 sy déng nhat
vé van.

Vé van dé nay, cac Tén gid phai biét c6 sy déng nhat vé
nghia va cling c6 sw déng nhat vé van nhw thé nay. Cac
Tén gia chd cé cai I1on v&i nhau”.

agree about the meaning but differ about the phrasing.

The venerable ones should know that it is for this reason
that there is agreement about the meaning but difference
about the phrasing. But the phrasing is a mere trifle.

Let the venerable ones not fall into a dispute over a mere
trifle.’

So what has been rightly grasped should be borne in mind
as rightly grasped and what has been wrongly grasped
should be borne in mind as wrongly grasped.

Bearing in mind what has been rightly grasped as rightly
grasped, and bearing in mind what has been wrongly
grasped as wrongly grasped, what is Dhamma and what is
Discipline should be expounded.

8. “Now if you should think thus: ‘These venerable ones
agree about both the meaning and the phrasing,’

then whichever bhikkhu you think is the more reasonable
should be approached and addressed thus: ‘The venerable
ones agree about both the meaning and the phrasing.

The venerable ones should know that it is for this reason
that there is agreement about both the meaning and the
phrasing; let the venerable ones not fall into a dispute.’

Then whichever bhikkhu you think is the most reasonable
of those who side together on the opposite part should be
approached and addressed thus: ‘The venerable ones
agree about both the meaning and the phrasing.

The venerable ones should know that it is for this reason
that there is agreement about both the meaning and the
phrasing; let the venerable ones not [241] fall into a dispute.’




Nhw vay, cai gi de nam git¢ phai tho tri la dé& ndm giir.
Sau khi tho tri la dé nam gitr céi gi d& ndm giir, cai gi thudc
vé Phap, cai gi thudc vé Luat hay dwoc noi Ién".

Va nay cac Ty-kheo, khi cac Ong hoc tap cac phap ay
trong tinh than hoa dong, hoan hy, khong céi I16n v&i nhau,
c6 thé céd mét Ty-kheo khac pham gi¢i, pham luat.

O day, nay cac Ty-kheo, ché co khién trach hap tap, ca
nhan nguwdi kia can phai giac sat. Cac Ong phai suy ngh:
"Sé& khong cd hai gi cho ta, va sé khoéng co tén hai gi cho
nguoi kia. Néu nguoi kia khédng phan nd, khéng uéat han, cé
y kién lanh loi, va dé thuyét phuc, va ta cé thé khién nguoi
ay vuot khdi bat thién, an trd vao thién".

Nay cac Ty-kheo, néu cac Ong nghi nhw vay, thdi cac
Ong nén nai 1a phai.

Nhwng néu, nay cac Ty-kheo, cac Ong nghi nhw sau: "Sé
khong c6 hai gi cho ta, va sé co tbn hai cho ngudi kia.

Ngu®i kia phan nd, uat han, cé y kién cham chap, nhung
dé thuyét phuc, va ta c6 thé khién nguoi dy vuot khoi bét
thién, an tra vao thién.

Nhwng day chi la méot vAn dé nhé nhat, tie 1a sy tdn hai
cho ngudi kia. Va day la sy viéc to I&n hon, la ta co thé
khién ngwdi nay vwot khdi béat thién, an tri vao thién".

Nay cac Ty-kheo, néu cac Ong nghi nhw vay, thdi cac
Ong nén nai 1a phai.

Nhwng nay cac Ty-kheo, néq cac Ong suy nghi nhu sau:
"Sé co hai cho ta va khéng c6 ton hai cho ngudi kia.
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So what has been rightly grasped should be borne in mind
as rightly grasped. Bearing in mind what has been rightly
grasped as rightly grasped, what is Dhamma and what is
Discipline should be expounded.

9. “While you are training in concord, with mutual
appreciation, without disputln% some bhikkhu might commit
an offence or a transgression.

10. “Now, bhikkhus, you should not hurry to reprove him;
rather, the person should be examined thus: ‘I shall not be
troubled and the other person will not be hurt; for the other
person is not given to anger and resentment, he is not firmly
attached to his view and he relinquishes easily, and | can
make that person emerge from the unwholesome and
establish him in the wholesome.’

If such occurs to you, bhikkhus, it is proper to speak.

11. “Then it may occur to you, bhikkhus: ‘I shall not be
troubled, but the other person will be hurt, for the other
person is given to anger and resentment.

However, he is not firmly attached to his view and he
relinquishes easily, and | can make that person emerge
from the unwholesome and establish him in the wholesome.

It is a mere trifle that the other person will be hurt, but it is
a much greater thing that | can make that person emerge
from the unwholesome and establish him in the wholesome.’
If such occurs to you, bhikkhus, it is proper to speak.

12. “Then it may occur to you, bhikkhus: ‘I shall be

troubled, but the other person will not be hurt;




Nguwoi kia khong cé phan ng, uat han, cé y kién lanh Ioi,
nhuwng kho thuyét phuc, va ta cé thé khién nguoi ay vuwot
khoi bat thién, an tra vao thién.

Nhwng day chi la méot van dé nhé nhat, tirc 1a sy tén hai
cho ta. Va day la sw viéc to 1&n hon, 1a ta cé thé khién
nguwdi nay vwot khoi bat thién, an tra vao thién".

Nay cac Ty-kheo, néu cac Ong suy nghi nhw vay, thoi
cac Ong nén néi la phai.

Nhwng nay cac Ty-kheo, néu cac Ong suy nghi nhu sau:
"Sé c6 hai cho ta va sé cé tdn hai cho nguoi Kia.

Ngudi khac phan nd, uat han, coé y kién cham chap, kho
thuyét phuc va ta cé thé khién nguoi nay vwot khoéi bat
thién, an tra vao thién.

Nhwng day chi la mot van dé nho nhat, tirc 13 hai cho ta
va tén, hai qho ngwoi kia. Va day la sw yiéc to I&n hon, la ta
c6 thé khién nguwdi nay vwot khoi bat thién, an trd vao
thién".

Nay cac Ty-kheo, néu cac Ong suy nghi nhw vay, tho
cac Ong nén néi la phai.

Nhwng nay cac Ty-kheo, néu cac Ong suy nghi nhu sau:
"Ta sé& bi hai va nguwdi kia ciing bj tén hai.

Nguwdi kia phan nd, uét han, co y kién cham chap, kho
thuyét phuc, va ta khéng co thé khién nguoi nay vuot khoi
bét thién, an trd vao thién".

Péi véi mot nguwdi nhw vay, nay cac Ty-kheo, hay xa,
ché ¢ nén khinh miét.

for the other person is not given to anger and resentment,
though he is firmly attached to his view and he relinquishes
with difficulty; yet | can make that person emerge from the
unwholesome and establish him in the wholesome.

It is a mere trifle that | shall be troubled, but it is a much
greater thing that | can make that person emerge from the
unwholesome and establish him in the wholesome.’

If such occurs to you, bhikkhus, it is proper to speak.

13. “Then it may occur to you, bhikkhus: ‘I shall be
troubled and the other person will be hurt; [242]

for the other person is given to anger and resentment, and
he is firmly attached to his view and he relinquishes with
difficulty; yet | can make that person emerge from the
unwholesome and establish him in the wholesome.

It is a mere trifle that | shall be troubled and the other
person hurt, but it is a much greater thing that | can make
that person emerge from the unwholesome and establish
him in the wholesome.’

If such occurs to you, bhikkhus, it is proper to speak.

14. “Then it may occur to you, bhikkhus: ‘I shall be
troubled and the other person will be hurt;

for the other person is given to anger and resentment, and
he is firmly attached to his view and he relinquishes with
difficulty; and | cannot make that person emerge from the
unwholesome and establish him in the wholesome.’

One should not underrate equanimity towards such a
person.




Va nay cac Ty-kheo, khi cac Ong hoc tap cac phap 4y
trong tinh than hoa déng, hoan hy, khéng céi 16n véi nhau,
c6 thé khai 1én gitra cac Ong, mot khdu hanh, mot y kién
ngoan cd, mét tdm hiém han, wu ndo, phan né.

O day, mot Ty-kheo nao cla phe bén kia ma cac Ong
nght 14 nhu thuan dé& néi hon, hay dén vi dy va néi nhw sau:

"Nay Hién gia, du chung t6i hoc tap cac phap &y trong
tinh than hoa ddng, hoan hy, khéng céi 16n nhau, cé khoi
l&n mot khdu hanh, mét y kién ngoan c¢b, mot tam hiém han,
wu ndo, phan nd.

Néu biét dwoc nhw thé, vi Sa-mdn sé qud trach". Tra Ioi
moét cach chon chanh, nay cac Ty-kheo, Ty-kheo phai tra 1oi
nhw sau: "Nay Hién gid, dau cho, chung tdi hoc tap céc
phap 4y trong tinh than hoa ddng, hoan hy, khéng cai 16n
nhau... , vi Sa-mén sé qué trach."

Nhwng nay Hién gia, néu khong tir bé diéu kién &y, Niét-
ban c6 thé chirng dwoc chang?" Néu tra I mot cach chon
chanh, nay cac Ty-kheo, Ty-kheo phai tra I1&i nhw sau: "Nay
Hién gid, néu khong tr bd diéu kién &y, Niét-ban khong c6
thé chirng dworc".

R6i mét Ty-kheo nao cuia phe bén kia ma cac Ong nghi la
nhu thuan dé néi hon hay dén vi dy va néi nhw sau:

"Nay Hién gia, dau chung téi hoc tap cac phap ay... , vi
Sa-mobn sé qué trach".
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15. “While you are training in concord, with mutual
appreciation, without disputing, there might arise mutual
verbal friction, insolence in views, mental annoyance,
bitterness, and dejection.

Then whichever bhikkhu you think is the most reasonable
of those who side together on the one part should be
approached and addressed thus:

‘While we were training in concord, friend, with mutual
appreciation, without disputing, there arose mutual verbal
friction, insolence in views, mental annoyance, bitterness,
and dejection.

If the Recluse knew, would he censure that?®"
Answering rightly, the bhikkhu would answer thus: ‘While we
were training... If the Recluse knew, he would censure that.’

“But, friend, without abandoning that thing, can one
realise Nibbana?’ Answering rightly, the bhikkhu would
answer thus: ‘Friend, without abandoning that thing, one
cannot realise Nibbana.”®”

16. “Then whichever bhikkhu you think is the most
reasonable of those who side together on the opposite part
should be approached and addressed thus:

‘While we were training in concord, friend, with mutual
appreciation, without disputing, there arose mutual verbal
friction, insolence in views, mental annoyance, bitterness,
and dejection.




Tra &I mét cach chon chanh, nay cac Ty-kheo, Ty kheo
phai tra 1o nhw sau: "Nay Hién gia, dau cho chung téi ... , vi
Sa-moén sé qué trach."

Nhwng nay Hién gid, néu khoéng tir bé diéu kién 4y, Niét-
ban c6 thé chirng dwoc chang?" Néu trd 1&i mot cach chon
chanh, nay cac Ty-kheo, Ty-kheo phai tra I&i nhw sau: "Nay
Hién gid, néu khéng tir bd diéu kién &y, Niét-ban khong c6
thé chirng duwoc”.

Nhwng nay cac Ty-kheo, néu cac Ong khac héi Ty-kheo
ay, néi rang: "Céac Ty-kheo &y cé dwoc Ton gid khién cho
vuot khoi bat thién, an tra vao thién chang?" Néu tra 1o mot
cach chon chanh, nay cac Ty-kheo, Ty-kheo phai tra o
nhw sau:

"O day, nay Hién gia, t6i di dén Thé Ton va Thé Ton
thuyét phap ctia Ngai cho t6i. Sau khi nghe phap ay, toi da
ndi lai cho cac Ty-kheo ay. Khi cac Ty-kheo ay nghe phap
ay xong, cac vi ay tw vwot khoi b4t thién va an trd vao
thién".

Tra 16i nhw vay, nay cac Ty-kheo, Ty-kheo khéng tw khen
minh ché ngwdi. Vi ay giai thich tuy phap diung véi phap, va
khéng mét ai trong cac Phap hiru néi I&i tuy thuyét, cod thé
dwa dén phi bang.

Thé Ton thuyét giang nhw vay. Cac Ty-kheo hoan hy tin
tho I&i Thé Ton day.

If the Recluse knew, would he censure that?’” Answering
rightly, the bhikkhu would answer thus: ‘While we were
training... If the Recluse knew, he would censure that.’

“But, friend, without abandoning that thing, can one
realise Nibbana?’ Answering rightly, the bhikkhu would
answer thus: [243] ‘Friend, without abandoning that thing,
one cannot realise Nibbana.’

17. “If others should ask that bhikkhu thus: ‘Was it the
venerable one who made those bhikkhus emerge from the
unwholesome and established them in the wholesome?’
answering rightly, the bhikkhu would answer thus:

‘Here, friends, | went to the Blessed One. The Blessed
One taught me the Dhamma. Having heard that Dhamma, |
spoke to those bhikkhus. The bhikkhus heard that Dhamma,
and they emerged from the unwholesome and became
established in the wholesome.’

Answering thus, the bhikkhu neither exalts himself nor
disparages others; he answers in accordance with the
Dhamma in such a way that nothing which provides a
ground for censure can be legitimately deduced from his
assertion.”

That is what the Blessed One said. The bhikkhus were
satisfied and delighted in the Blessed One’s words.

Notes
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The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

969. Bhavabhavahetu. MA: “Do you think that he teaches
the Dhamma as a means of gaining merit so that he can
experience happiness in this or that [higher] state of being?”

970. Abhidhamma. MA says that this refers to the thirty-
seven aids to enlightenment mentioned in the previous
paragraph. See n.362.

971. Meaning (attha) and phrasing (byanjana) are the two
aspects of the Dhamma taught by the Buddha. The
following passage, 885-8, should be compared with DN
29.18-21/iii.128-29, which also expresses a concern for the
preservation of the correct meaning and phrasing of the
Dhamma.

972. This statement is made because slight deviations
from the correct phrasing are not necessarily an obstacle to
a proper understanding of the meaning. But elsewhere (e.g.,
AN 2:20/i.59) the Buddha points out that the wrong
expression of the letter and the wrong interpretation of the
meaning are two factors responsible for the distortion and
disappearance of the true Dhamma.

973. The general principle underlying 8810-14 is this: If
the offending bhikkhu can be rehabilitated, then despite the
hurt to him and the trouble to oneself, one should try to
correct him. But if he is not susceptible to being
rehabilitated, one should just maintain one’'s own




equanimity.

974. “The Recluse” (samana) is glossed by MA with
sattha, the Teacher, referring to the Buddha. A similar use
of the term is found at MN 105.18, 21.

975. The “thing” (dhamma) intended, MA says, Iis
quarrelling.
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