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Nhuw vay téi nghe:

M6t thei Thé Ton trd & gitba cac Sakka (Thich ca).
Devadaha la mot thj trAn cac Sakka.

Tai day, Thé T6n goi cac Ty-kheo: "Nay cac Ty-kheo".

"--Thwa vang, bach Thé Ton". Cac Ty-kheo &y vang dap
Thé Tén. Thé Tén ndi nhw sau:

-- Nay cac Ty-kheo, c6 mét sé Sa-mén, Ba-la-mén co ly
thuyét nhw sau, c6 tri kién nhw sau: "Pham cam giac gi con
ngwdi nay lanh tho, lac tho, khd tho hay béat khd bét lac tho,
tdt cd déu do nhan céac nghiép qua kht; véi sw dbt chay,
doan diét cac nghiép qua khw, véi sy khong tao tac cac
nghiép ma&i, sé khdng co dién tién dén twong lai.

Do khéng c6 dién tién dén twong lai, nghiép doan diét; do
nghiép doan diét, khé dwoc doan diét; do khd doan diét,
cam tho dwoc doan diét; do cdm tho dwoc doan diét, tat ca
khé sé diét tan".

Nay cac Ty-kheo, Iy thuyét cac Nigantha (Ni kién t) la
vay.

[214] 1. THUS HAVE | HEARD. On one occasion the
Blessed One was living in the Sakyan country where there
was a town of the Sakyans named Devadaha.

There the Blessed One addressed the bhikkhus thus:
“Bhikkhus.”

— “Venerable sir,” they replied. The Blessed One said
this:

2. “Bhikkhus, there are some recluses and brahmins who
hold such a doctrine and view as this: ‘Whatever this person
feels, whether pleasure or pain or neither-pain-nor-pleasure,
all that is caused by what was done in the past.”** So by
annihilating with asceticism past actions®*® and by doing no
fresh actions, there will be no consequence in the future.

With no consequence in the future, there is the destruction
of action. With the destruction of action, there is the
destruction of suffering. With the destruction of suffering,
there is the destruction of feeling. With the destruction of
feeling, all suffering will be exhausted.’

So speak the Niganthas, bhikkhus.




Nay cac Ty-kheo, Ta néi nhw vay, Ta di dén cac Nigantha
va noi nhw sau:

"-- Chuw Hién Nigantha, cé dung sw that chang, céac C)ng
c6 ly thuyét nhw sau, co6 tri kién nhw sau: "Pham cam giac gi
con nguwdi nay lanh tho, lac tho, khd tho hay bat khé bat lac
tho, tat cd déu do nhan céac nghiép qua kha; voi sy dét
chay, doan diét cac nghiép qua kht, vdi sy khong tao tac
cac nghiép mai, sé khong co dién tién dén twong lai.

Do khong cé dién tién dén twong lai, nghiép dwgc doan
diét, do nghiép doan diét khd dwoc doan diét; do khd doan
diét, cam tho dwoc doan diét; do cam tho dwoc doan diét,
tAt ca kho sé dwoc diét tan?"

Nay cac Ty-kheo, néu cac Nigantha ay, khi dwoc Ta héi,
tw nhan c6 ndi nhuw vay, Ta lién néi nhw sau:

"-- Chw Hién Nigantha, cac Ong c6 biét: "Trong qué khd,
chung t6i c6 hién hiru, chung téi khéng hién hiru?"

"-- Thwa Hién gid, khéng nhw vay.

"-- Chu Hién Nigantha, cac Ong c6 biét: "Trong qué khtr,
chung t6i c6 tao &c nghiép, chung t6i khong tao ac nghiép?"

"-- Thwa Hién gid, khéng nhw vay.

"-- Chuw Hién Nigantha, cac 6ng c6 biét: "Chlng t6i c6 tao
ac nghiép nhw thé nay hay nhuv thé kia?"

"-- Thwa Hién gia, khdng nhw vay.

3. “l go to the Niganthas who speak thus and | say:

‘Friend Niganthas, is it true that you hold such a doctrine
and view as this: “Whatever this person feels... all suffering
will be exhausted”?’

If, when they are asked thus, the Niganthas admit this and
say ‘Yes,’ | say to them:

4. “But, friends, do you know that you existed in the past,
and that it is not the case that you did not exist?’

— ‘No, friend.’

— ‘But, friends, do you know that you did evil actions in
the past and did not abstain from them?’

— ‘No, friend.’

— ‘But, friends, do you know that you did such and such
evil actions?’

— ‘No, friend.’




"_- Chu Hién Nigantha, cac dng c6 biét: "Khd mirc dd nhw
thé nay da dwoc diét tan hay khd mac dd nhw thé nay can
phai dwoc diét tan, hay voi sw diét tan khd mic d6 nhu thé
nay, tat ca khd sé dwoc diét tan?"

"-- Thwa Hién gid, khéng nhw vay.

"-- Chuw Hién Nigantha, cac Ong c6 biét: "Sy doan tan
cac bat thién phap ngay trong hién tai hay sw thanh twu cac
thién phap?"

"-- Thwa Hién gid, khéng nhw vay.

"-- Chw Hién Nigantha, nhv cac Ong da ndi, cac Ong
khéng biét: "Trong qué khi, ching tdi c6 hién hiru, ching
t6i khéng hién hiru™;

cac Ong khéng biét: "Trong quéa khir, ching t6i co tao ac
nghiép, chung t6i khdng tao ac nghiép"; cac Ong khéng biét:
"Chung t6i c6 tao ac nghiép nhw thé nay, hay nhw thé kia";

cac Ong khéng biét: "Khd mirc d6 nhuw thé nay da dwoc
diét tan, khéd m&c dd nhw thé nay can phai duoc diét tan,
hay v&i sy diét tan khd mirc dd6 nhw thé nay, tat ca khd sé
dwoc diét tan";

cac Ong khéng biét: "Sy doan tan cac bét thién phéap
ngay trong hién tai hay sw thanh twu cac thién phap";

sw tinh la nhw vay, th&i c6 hop ly chang, khi cac Tén gia
Nigantha lai tra 1&i: "Pham cam giac gi con ngudi nay lanh
tho, lac tho, khé tho hay béat khd bt lac tho, tat ca déu do
nhan cac nghiép qua kht,

v&i sy dbt chay, doan diét cac nghiép qua khir, voi sw
khéng tao cac nghiép méi, sé khong co dién tién dén twong
lai.
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— ‘But, friends, do you know that so much suffering has
already been exhausted, or that so much suffering has still
to be exhausted, or that when so much suffering has been
exhausted all suffering will have been exhausted?’

— [215] ‘No, friend.’

— ‘But, friends, do you know what the abandoning of
unwholesome states is and what the cultivation of
wholesome states is here and now?’

— ‘No, friend.’

5. “So, friends, it seems that you do not know that you
existed in the past and that it is not the case that you did not
exist;

or that you did evil actions in the past and did not abstain
from them; or that you did such and such evil actions;

or that so much suffering has already been exhausted, or
that so much suffering has still to be exhausted, or that
when so much suffering has been exhausted all suffering
will have been exhausted;

or what the abandoning of unwholesome states is and
what the cultivation of wholesome states is here and now.

That being so, it is not fitting for the venerable Niganthas
to declare: “Whatever this person feels, whether pleasure or
pain or neither-pain-nor-pleasure, all that is caused by what
was done in the past.

So by annihilating with asceticism past actions and by
doing no fresh actions, there will be no consequence in the
future.




Do khéng c6 dién tién dén twong lai, nghiép dwoc doan
diét; do nghiép dwoc doan diét, khd dwoc doan diét; do khd
doan diét, cam tho dwoc doan diét; do cam tho dwoc doan
diét tat ca khd tho sé dwoc diét tan?".

"-- Chu Hién Nigantha, néu cac Ong duwoc biét: "Trong
gua khtr, chung t6i c6 hién hiru, ching tdi khéng hién hiru”;

cac Ong dwoc biét: "Trong qua khe, ching tdi cé tao ac
nghiép, chang t6i khdng tao ac nghiép"; cac Ong dwoc biét:
"Chuing t6i c6 tao 4c nghiép nhw thé nay, hay nhw thé kia";

cac Ong duoc biét: "Khé mirc do6 nhw thé nay da dwoc
diét tan, hay khd mirc dd nhw thé nay can phai duoc diét
tan, hay v&i sw diét tan khd mirc d6 nhw thé nay, tat ca khd
sé duwoc diét tan™;

cac Ong dwoc biét: "Sy doan tan cac bat thién phap
ngay trong hién tai hay sw thanh twu cac thién phap";

sw tinh 1a nhw vay, thoi that 1a hop ly khi cac Ton gia
Nigantha tra 1&i: "Pham cam giac gi con ngu@i nay lanh tho,
lac tho, khd tho hay bét khd bét lac tho, tat cd déu do nhan
cac nghiép quéa khr véi sy dbt chay, doan diét cac nghiép
qua khe; véi sy khdng tao cac nghiép mdéi, sé khéng cé
dién tién dén twong lai.

Do khéng c6 dién tién dén twong lai, nghiép dwoc doan
diét; do nghiép doan diét, khd dwoc doan diét; do khd doan
diét, cam tho dwoc doan diét, do cam tho dwoc doan diét,
tat ca kho sé dwoc diét tan".

"-- Chw Hién Nigantha, vi nhw mét ngu®i bi mii tén ban,
mi tén dwoc tAm thubc doc rat day. Nguwoi 4y do nhan cam
xuc mdi tén, tho l1&nh cac cam giac dau dén, cuc khd, thdng
khé. Ban bé, ba con huyét théng cia ngudi &y mdi mét y si
giai phau dén.
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With no consequence in the future... all suffering will be
exhausted.”

6. “If, friend Niganthas, you knew that you existed in the
past and that it is not the case that you did not exist;

or that you did evil actions in the past and did not abstain
from them; or that you did such and such evil actions;

or that so much suffering has already been exhausted, or
that so much suffering has still to be exhausted, or that
when so much suffering has been exhausted all suffering
will have been exhausted;

or what the abandoning of unwholesome states is and
what the cultivation of wholesome states is here and now;

that being so, it would be fitting for the venerable
Niganthas to declare: “Whatever this person feels... [216]...
all suffering will be exhausted.”

7. “Friend Niganthas, suppose a man were wounded by
an arrow thickly smeared with poison, and because of this
he felt painful, racking, piercing feelings. Then his friends
and companions, kinsmen and relatives, brought a surgeon.




Vi y si giai phdu lay dao cat rong miéng vét thwong.
NQU’O’I 4y do nhan dao céat miéng vét thwong, tho lanh cac
cam giac dau don, cuc khd, théng khd. Vi y si gidi phau &y
do tim mii tén véi vat dung do tim. Nguwdi ay do nhan bi do
tim mai tén v&i vat dung do tim, tho lanh cac cam giac dau
don, cuc khd, thong khd. Vi y si gidi phau rat mi tén ra khoi
ngu(yl ay. Nguwoi 8y do nhan dwoc rat mii tén, tho 1anh céac
cam giac dau dén, cuc khd, théng khé.

Vi si giai phéu ay cho dét miéng vét thwong véi than dé
(hay dap miéng vét thwong voi vai nong nhw than do).
NQU’O’I 4y do nhan miéng vét thwong bi than dé dét, tho lanh
cac cdm giac dau dén, cuc khd, thdng khd.

Sau mot thoi gian, khi da da bat dau lanh trén miéng vét
thwong, ngwdi ay khong bénh, an lac, ty do, ty tai, va di
vao chd nao ngwoi dy muén.

Ngu®i &y suy nghi nhw sau: "Trudc kia ta bi mdi tén ban,
mdi tén dwoc tAm thubc doc rat day. Do nhan cam xuc mdii
tén, ta tho 1anh cac cam giac dau dén, cwc khd, théng khé.
Ban be, ba con huyét thdng clia ta c6 moi mét y si gidi phau
déen.

Vi y si giai phau ay lay dao cat rong miéng vét thwong.
Ta do nhan dao cét rong _miéng vét thwong tho lanh cac
cdm giac dau don, cuc khd, théng khd. Vi y si gidi phau &y
do tim mdi tén v&i vat dung do tim. Do nhan bi do tim mdi
tén v&i vat dung do tim ta tho lanh cac cam giac dau don,
cwe khé, théng khé.

Vi y sT gidi phau &y rat mii tén ra khéi ta. Do nhan dwoc
rat mii tén, ta tho lanh cac cam giac dau don, cuwc kho,
thong kho.
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The surgeon would cut around the opening of the wound
with a knife, probe for the arrow with a probe, pull out the
arrow, and apply a medicinal powder to the opening of the
wound, and at each step the man would feel painful,
racking, piercing feelings.

Then on a later occasion, when the wound was healed
and covered with skin, the man would be well and happy,
independent, master of himself, able to go where he likes.

He might think: “Formerly | was pierced by an arrow
thickly smeared with poison, and because of this | felt
painful, racking, piercing feelings. Then my friends and
companions, kinsmen and relatives, brought a surgeon.

The surgeon cut around the opening of the wound with a
knife, probed for the arrow with a probe,

pulled out the arrow, and applied a medicinal powder to
the opening of the wound, and at each step | felt painful,
racking, piercing feelings. [217]




Viy si giai phau 4y cho dét mleng vét thwong véi than d6
(hay dap miéng vét thwong voi Vai nong nhw than do). Do
nhan miéng vét thwong bj than do dbt, ta tho l&anh cac cam
giac dau don, cuwe khé, théng khé.

Nay da da bat dau lanh trén miéng vét thwo’ng ta khong
bénh, an lac, tw do, tw tai, va di chd nao ta mudn".

"Nhw vay, nay chw Hién Nigantha, néu cac Ong duwoc
biét: "Trong qué khi, ching tdi hién hiru, ching tdi khéng
hién hiru";

cac Ong dwoc biét: "Trong qua khe, ching tdi c6 tao ac
nghiép, chang t6i khéng tao ac nghiép", cac Ong dwoc biét:
"Chung tdi c6 tao 4c nghiép, nhw thé nay hay nhw thé kia",

cac Ong duoc biét: "Khdé mirc d6 nhw thé nay da dwoc
diét tan, hay khd mirc dd nhw thé nay can phai duoc diét
tan; hay véi sy diét tan khd mirc d6 nhuw thé nay, tat ca khd
sé duoc diét tan™;

cac Ong duwoc biét: "Sy doan tan cac bat thién phap
ngay trong hién tai hay sw thanh twu cac thién phap";

sw tinh 1a nhw vay, thoi that 1a hop ly khi cac Tén gia
Nigantha tra I&i: "Pham cam giac gi con ngu®i nay lanh tho,
lac tho, khd tho, hay bat khé bt lac tho, tat ca déu do nhan
cac nghiép qua khw; véi sy dét chay, doan diét cac nghiép
qua khtr, voi sy khdng tao tac cac nghiép mai, sé khong cé
dién tién dén twong lai.

Do khong cé dién tién dén twong lai, nghiép dwgc doan
diét; do nghiép doan diét, khé dwoc doan diét; do khd doan
diét, cam tho dwoc doan diét; do cam tho dwoc doan diét,
tat ca khd sé dwoc diét tan".

But now that the wound is healed and covered with skin, |
am well and happy, independent, my own master, able to go
where | like.”

8. “So too, friend Niganthas, if you knew that you existed
in the past and that it is not the case that you did not exist...

or what the abandoning of unwholesome states is and
what the cultivation of wholesome states is here and now;

that being so, it would be fitting for the venerable
Niganthas to declare: “Whatever this person feels... all
suffering will be exhausted.”




"Chw Hién Nigantha, va vi rang cac Ong khéng dwoc
biét: "Trong qua kh, chang tbi c6 hién hiru, ching toi
khoéng hién hiru";

cac Ong khéng dwoc biét: "Chung tdi cé tao ac nghiép,
chang tdi khéng tao ac nghiép"; cac Ong khéng dwoc biét:
"Chling t6i c6 tao 4c nghiép nhw thé nay, hay nhw thé kia";

cac Ong khong duoc biét: "Khé mirc dd nhw thé nay da
dwoc diét tan, hay khd mirc d6 nhw thé nay can phai duwoc
diét tan, hay véi su diét tan khd mirc do nhw thé nay, tit ca
kho sé dwoc diét tan";

cac Ong khong duoc biét: "Sy doan tan cac béat thién
phap ngay trong hién tai hay sy thanh twu cac thién phap";

thoi that 1a khéng hop ly khi cac Tén gia Nigantha tra loi:
"Pham cam giac gi con nguwdi lanh tho, lac tho, khé tho, hay
b4t khé bét lac tho, tt cd déu do nhan cac nghiép qua khi;
v&i sy dbt chay, doan diét cac nghiép qua khe; véi sw
khéng tao cac nghiép mai, sé khéng co dién tién dén twong
lai.

Do khéng c6 dién tién dén twong lai, nghiép dwoc doan
diét; do nghiép doan diét, khé dwoc doan diét; do khd doan
diét, cam tho dwoc doan diét; do cam tho dwoc doan diét,
tat ca kho sé dwoc diét tan".

Nay cac Ty-kheo, khi dwoc néi vay, cac Nigantha 4y noi
V@i Ta:

"-- Thwa Hién gid, Nigantha Nataputta [a bac toan tri,
toan kién, tw xwng 1a c6 tri kién toan dién nhw sau: "Dau ta
c6 di, cé dirng, c6 ngld va co thire, tri kién lubn lubn duoc
tdn tai lién tuc & noi ta".

Vi &y noi nhw sau: "Nay cac Nigantha, néu xwa kia cac
Ong cé lam &c nghiép, hay lam cho nghiép 4y tiéu mon

9. “But since, friend Niganthas, you do not know that you
existed in the past and that it is not the case that you did not
exist...

or what the abandoning of unwholesome states is and
what the cultivation of wholesome states is here and now,

it is not fitting for the venerable Niganthas to declare:
“Whatever this person feels... all suffering will be
exhausted.”

10. “When this was said, the Niganthas told me: [218]

‘Friend, the Nigantha Nataputta is omniscient and all-
seeing and claims to have complete knowledge and vision
thus: “Whether | am walking or standing or asleep or awake,
knowledge and vision are continuously and uninterruptedly
present to me.”

He says thus: “Niganthas, you have done evil actions in




bang khd hanh théng khd nay.

Chinh do ho tri than, ho tri I1&i néi, ho tri y & day, ngay
trong hién tai nén khéng lam cac nghiép trong twong lai. V&i
sw dbét chay, doan diét cac nghiép qua khe, véi sw khong
tao cac nghiép méi, sé khong co dién tién dén twong lai.

Do khéng c6 dién tién dén twong lai, nghiép dwoc doan
diét; do nghiép doan diét, khé dwoc doan diét; do khd doan
diét, cam tho dwoc doan diét; do cam tho dwoc doan diét,
tat ca khé sé dwoc diét tan". Va vi chiing téi chap nhan va
chang t6i kham nhan diéu 4y, nén ching téi dwoc hoan hy".

Khi dwgc noi vay, nay cac Ty-kheo, Ta néi v&i cac vi
Nigantha ay:

"-- Chu Hién Nigantha, c6 nam phap nay, ngay trong hién
tai c6 hai qua bao. Thé nao la nam? Tin, hy, tay van, tham
dinh ly do (akaraparivitakka), kham nhan chap tho (ta) kién.

Nay chw Hién Nigantha, ndm phap nay ngay trong hién
tai c6 hai qua bao.

O day, thé nao la long tin cac Tén gid Nigantha 4y dbi voi
bac Pao sw trong qua kh»? Thé nao 1a sy hoan hy, thé nao
la sw tuy van, thé nao 1a thAm dinh ly do, thé nao la kham
nhan chap tho (ta) kién cac vi ay?"

Nay cac Ty-kheo, néi nhw vay, Ta khéng thay mét cau tra
loi hgp phap nao gitra cac vi Nigantha. Va lai nira nay cac
Ty-kheo, Ta néi véi cac vi Nigantha ay nhw sau:

"_- Chw Hién Nigantha, cac Ong nghi thé nao? Khi cac
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the past; exhaust them with the performance of piercing
austerities.

And when you are here and now restrained in body,
speech, and mind, that is doing no evil actions for the future.
So by annihilating with asceticism past actions and by doing
no fresh actions, there will be no consequence in the future.

With no consequence in the future... all suffering will be
exhausted.” We approve of and accept this, and so we are
satisfied.’

11. “When this was said, | told the Niganthas:***

‘There are five things, friend Niganthas, that may turn out
in two different ways here and now. What five? They are:
faith, approval, oral tradition, reasoned -cogitation, and
reflective acceptance of a view.

These five things may turn out in two different ways here
and now.

Herein, what kind of faith do the venerable Niganthas
have in a teacher who speaks about the past? What kind of
approval, what kind of oral tradition, what kind of reasoned
cogitation, what kind of reflective acceptance of a view?’

Speaking thus, bhikkhus, | did not see any legitimate
defence of their position by the Niganthas.

12. “Again, bhikkhus, | said to the Niganthas: ‘What do




Ong tha thiét tinh tan, tha thiét tinh can, khi &y c6 phai cac
Ong tho 1&nh nhirng cdm giac théng khd, dot khéi, dau dén,
cwc khd, théng khé?

Con trong khi cac Ong khong tha thiét tinh tan, khéng tha
thiét tinh can, khi &y c6 phai cac Ong khong tho 1anh nhirng
cam giac thdéng khd, dot khéi, dau dén, cwc khd, thdng khd?

"-- Thwa Hién gid Gotama, khi chiing téi tha thiét tinh tan,
tha thiét tinh can, khi 4y ching t6i tho I&nh nhi*rng cdm giac
théng kho, dot khi, dau dén, cuc khd, thdng khd.

Con trong khi ching t6i khong tha thiét tinh tan, khong
tha thiét tinh can, khi 4y ching t6i khdng tho Ianh nhirng
cam giac thdéng khd, dot khai, dau dén, cwe khd, théng khd.

"-- Nhw vay, nay chw Hién Nigantha, khi cac Ong tha thiét
tinh tan, tha thiét tinh can, khi ay cac Ong tho 1&nh nhirng
cam giac thdng khd, dot khi, dau dén, cwe khd, théng khd.

Con trong khi cac Ong khong tha thiét tinh tan, khdng tha
thiét tinh can, khi &y cac Ong khong tho lanh nhirng cam
giac thdng khé, dot kh&i, dau dén, cuc khd, théng khd.

Sy tinh la nhw vay, thdi that [a hop ly khi cac Tén gia
Nigantha tra 1&i: "Pham cam giac gi con ngu@i nay lanh tho,
lac tho, khé tho, hay béat khd bét lac tho, tt cd déu do nhan
cac nghiép qua kha; véi sw dbt chay, doan diét cac nghiép
qua khwr, véi sy khdng tao cac nghiép mai, sé€ khéng co
dién tién dén twong lai.

Do khdng c6 dién tién dén twong lai, nghiép dwoc doan
diét; do nghiép dwoc doan diét, khd dwoc doan diét; do khd
doan diét, cam tho dwoc doan diét; do cam tho dwoc doan
diét, tat ca khd sé dwoc diét tan".

"Nay chw Hién Nigantha, néu trong khi cac Ong tha thiét

9

you think, friend Niganthas? When there is intense exertion,
intense striving, do you then feel painful, racking, piercing
feelings due to intense exertion?

But when there is no intense exertion, no intense striving,
do you then not feel any painful, racking, piercing feelings
due to intense exertion?’

— ‘When there is intense exertion, friend Gotama, intense
striving, then we feel painful, racking, piercing feelings due
to intense exertion; [219]

but when there is no intense exertion, no intense striving,
then we do not feel any painful, racking, piercing feelings
due to intense exertion.’

13. “So it seems, friend Niganthas, that when there is
intense exertion... you feel painful, racking, piercing feelings
due to intense exertion;

but when there is no intense exertion... you do not feel
any painful, racking, piercing feelings due to intense
exertion.

That being so, it is not fitting for the venerable Niganthas
to declare:** “Whatever this person feels, whether pleasure
or pain or neither-pain-nor-pleasure, all that is caused by
what was done in the past.

So by annihilating with asceticism past actions and by
doing no fresh actions, there will be no consequence in the
future. With no consequence... all suffering will be
exhausted.”

14. “If, friend Niganthas, when there was intense exertion,




tinh tan, tha thiét tinh can, khi 4y cac cam giac théng khé,
dot khéi, dau dén, cwe khd, théng khd duwoc ton tai.

Con trong khi cac Ong khéng tha thiét tinh tan, khéng tha
thiét tinh can, khi &y cac cam giac thdng khd, dot kh&i, dau
dén, cuc khd, théng khé cling dwoc ton tai.

Sy tinh la nhw vay, thdi that [a hop ly khi cac Tén gia
Nigantha tra I1&i: "Pham cam giac gi con ngudi nay lanh tho,
lac tho, khé tho, hay bat khd bét lac tho, tt cd déu do nhan
cac nghiép qua khtr, véi sw dét chay, doan diét cac nghiép
quéa khtr... (nhw trén)... tt ca khd dwoc diét tan".

"Va vi rang, chuv Hién Nigantha, trong khi cac Ong tha
thiét tinh tan, tha thiét tinh can, khi 4y cac Ong lanh tho
nhirng cdm giac thdng khd, dot khdi, dau don, cwec khd
théng khé,

con trong khi cac Ong khong tha thiét tinh tan, khong tha
thiét tinh can, khi 4y cac Ong khéng lanh tho nhirng cam
giac thdng khé, dot kh&i, dau dén, cuc khd, théng khd.

Nhw vay, that chinh cac Ong trong khi 1&nh tho nhirng
cam giac thdng khd, dot khdi, dau don, cwc khd, théng khé,
tw bj Itra déi b&i vd minh, vé tri, ngu mudi, khi cac Ong néi:
"Pham cam giac gi con nguwdi nay lanh tho, lac tho, kho tho,
hay bat khd bat lac tho, tat cd déu do nhan céac nghiép quéa
khe; v&i sy dbt chay, doan diét cac nghiép qua khi, véi sw
khéng tao tac cac nghiép mai, sé khong co dién tién dén
twong lai.

Do khdng c6 dién tién dén twong lai, nghiép dwoc doan
diét; do nghiép dwoc doan diét, khd dwoc doan diét; do khd
dwoc doan diét; cam tho dwoc doan diét; do cam tho dwoc
doan diét, tit ca khd sé dworc diét tan".
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intense striving, then painful, racking, piercing feelings due
to intense exertion were present,

and when there was no intense exertion, no intense
striving, then painful, racking, piercing feelings due to
intense exertion were still present;

that being so, it would be fitting for the venerable
Niganthas to declare: “Whatever this person feels... all
suffering will be exhausted.”

15. “But since, friend Niganthas, when there is intense
exertion, intense striving, then you feel painful, racking,
piercing feelings due to intense exertion,

but when there is no intense exertion, no intense striving,
then you do not feel painful, racking, piercing feelings due to
intense exertion,

you are therefore feeling only the painful, racking, piercing
feelings of your self-imposed exertion, and it is through
ignorance, unknowing, and delusion [220] that you
mistakenly hold: “Whatever this person feels... all suffering
will be exhausted.”




Nay cac Ty-kheo, néi nhw vay, Ta khéng thady mét cau trd
I6i hop ly nao gilra cac vi Nigantha. Va lai nira, nay cac Ty-
kheo, Ta ndi véi cac vi Nigantha ay nhw sau:

".- Chw Hién Nigantha, cac 6ng nghi thé nao? Co thé
dwoc chang: "Mong rang nghiép dwoc tho qua hién tai nay,
do tinh tan, hay do tinh can c6 thé khién dwoc tho qua
twong lai?"

"-- Thwa khong vay, Hién gia.

"-- C6 thé dwgc chang: "Mong rang nghiép duoc tho qua
twong lai nay do tinh tan hay do tinh can c6 thé khién dwoc
tho qua hién tai?"

"-- Thwa khoéng vay, Hién gia.

"-- Chw Hién Nigantha, cac Ong nghf thé nao? Co thé
dugc chang: "Mong rang nghiép dugc lanh lac tho nay, do
tinh tan hay tinh can co thé dwgc lanh kho tho?"

"_- Thwa khéng vay, Hién gia.

-- C6 thé duwoc chang: "Mong rang nghiép dwoc lanh

khé tho nay, do tinh tAn hay tinh can c6 thé dwoc lanh lac
tho?"

"-- Thwa khong vay, Hién gia.
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Speaking thus, bhikkhus, | did not see any legitimate
defence of their position by the Niganthas.

16. “Again, bhikkhus, | said to the Niganthas: ‘What do
you think, friend Niganthas? Is it possible that an action
[whose result] is to be experienced here and now®®° can,
through exertion and striving, become one [whose result] is

to be experienced in the next life?’
— ‘No, friend.’

— ‘But is it possible that an action [whose result] is to be
experienced in the next life can, through exertion and
striving, become one [whose result] is to be experienced
here and now?’

— ‘No, friend.’

17. “What do you think, friend Niganthas? Is it possible
that an action [whose result] is to be experienced as
pleasant can, through exertion and striving, become one
[whose result] is to be experienced as painful?’

— ‘No, friend.’

— ‘But is it possible that an action [whose result] is to be
experienced as painful can, through exertion and striving,
become one [whose result] is to be experienced as
pleasant?’

— ‘No, friend.’




-- Chw Hién Nigantha, cac Ong nght thé nao? Co6 thé
dwgc chang: "Mong rang nghiép ma qua lanh tho da dwoc
thuan thuc nay do tinh tAn hay tinh can, c6 thé tr& thanh
khéng thuan thuc?"

"-- Thwa khong vay, Hién gia.

-- C6 thé duoc chang: "Mong rang nghiép ma qua lanh
tho chwa dwoc thuan thuc nay, do tinh tan hay tinh can, co
thé tré thanh thuan thuc?"

"-- Thwa khong vay, Hién gia.

"-- Chw Hién Nigantha, cac Ong nghi thé nao? Co thé
dwoc chang: "Mong rang nghiép da s¢ tho nay do tinh tan
hay tinh can tré thanh thieu s& tho?"

"-- Thwa khong vay, Hién gia.

"-- C6 thé ndi duoc chang: "Mong rang nghiép thiéu s&
tho nay do tinh tan hay do tinh can tré thanh da sé tho?"

"-- Thwa khong vay, Hién gia.

".- Chw Hién Nigantha, cac Ong nghi thé nao? C6 thé

duoc chang: "Mong rang nghiép c6 s& tho nay do tinh tan
hay tinh can tré thanh nghiép khéng c6 s& tho?"
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18. “What do you think, friend Niganthas? Is it possible
that an action [whose result] is to be experienced in a
matured [personality] can, by exertion and striving, become
one [whose result] is to be experienced in an unmatured

[personality]?’%*’

— ‘No, friend.’

— ‘But is it possible that an action [whose result] is to be
experienced in an unmatured [personality] can, by exertion
and striving, become one [whose result] is to be
experienced in a matured personality?’

— ‘No, friend.’

19. “What do you think, friend Niganthas? [221] Is it
possible that an action [whose result] is to be much
experienced can, through exertion and striving, become one
[whose result] is to be little experienced?’

— ‘No, friend.’

— ‘But is it possible that an action [whose result] is to be
little experienced can, through exertion and striving, become
one [whose result] is to be much experienced?’

— ‘No, friend.’

20. “What do you think, friend Niganthas? Is it possible
that an action [whose result] is to be experienced can,
through exertion and striving, become one [whose result] is
not to be experienced?’%%®




"-- Thwa khoéng vay, Hién gia.

"-- C6 thé dwoc chang: "Mong rang nghiép khong c6 s&
tho nay, do tinh tan hay tinh can tré thanh nghiép c6 s&
tho?"

"-- Thwa khong vay, Hién gia.

"-- Nhw vay, nay chw Hién Nigantha, khéng thé duoc:
"Mong rang nghiép dwoc tho qua hién tai nay, do tinh tan
hay tinh can tré thanh nghiép dwoc tho quéa twong lai".

Khéng thé dwoc: "Mong rang nghiép dwoc tho qua twong
lai nay, do tinh tan hay do tinh can, tr& thanh nghiép dwoc
tho qua hién tai".

Khoéng thé duoc: "Mong rang nghiép dwoc lanh lac tho
nay, do tinh tan hay tinh can tr& thanh nghiép duwoc lanh
khd tho".

Khéng thé dwoc: "Mong rang nghiép dwoc 1anh khé tho
nay, do tinh tn hay tinh can tré thanh nghiép dwoc l1anh lac
tho".

Khéng thé dwgc: "Mong rang nghiép ma qua Ianh tho da
dwoc thanh thuc nay, do tinh tan hay tinh can c6 thé tr&
thanh khéng thanh thuc".

Khong thé duwoc: "Mong rdng nghiép ma qua lanh tho
khéng thanh thuc nay, do tinh tAn hay tinh can cé tré thanh
thanh thuc".
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— ‘No, friend.’

— ‘But is it possible that an action [whose result] is not to
be experienced can, through exertion and striving, become
one [whose result] is to be experienced?’

— ‘No, friend.’

21. “So it seems, friend Niganthas, that it is impossible
that an action [whose result] is to be experienced here and
now can, through exertion and striving, become one [whose
result] is to be experienced in the next life,

and impossible that an action [whose result] is to be
experienced in the next life can, through exertion and
striving, become one [whose result] is to be experienced
here and now;

impossible that an action [whose result] is to be
experienced as pleasant can, through exertion and striving,
become one [whose result] is to be experienced as painful,

and impossible that an action [whose result] is to be
experienced as painful can, through exertion and striving,
become one [whose result] is to be experienced as
pleasant;

impossible that an action [whose result] is to be
experienced in a matured [personality] can, by exertion and
striving, become one [whose result] is to be experienced in
an unmatured [personality],

and impossible that an action [whose result] is to be
experienced in an unmatured [personality] can, through
exertion and striving, become one [whose result] is to be
experienced in a matured [personality];




Khong thé duogc: "Mong rang nghlep da s& tho nay do
tinh tAn hay tinh can, tr& thanh thiéu sé tho".

Khoéng thé dwoc: "Mong rang nghiép thiéu sé tho nay, do
tinh tAn hay tinh can tr& thanh da s tho".

Khéng thé duoc: “Mong rang nghiép khong c6 s& tho
nay, do tinh tan hay tinh can tré thanh co so tho".

Khéng thé dwoc: "Mong rang nghiép c6 sé tho nay, do
tinh tan hay tinh can tré thanh khéng c6 sé tho".

Sy tinh [a nhw vay, thoi sy tinh té(\ cla cac Ton gia
Nigantha la khong co két qua, sy tinh can cua ho la khong
co ket qua".

Nay cac Ty-kheo, cic Nigantha néi nhw vay. Nay cac Ty-
kheo, muoi thuyét tuy thuyét (TOy thuan thuyét
Vadanuvada) hgp phap do cac Nigantha da néi nhw vay
dwa dén sw chi trich:

(1) Nay cac Ty-kheo, néu cac hivu tinh do nhan céac viéc
lam quéa kht, 1anh tho lac khd, théi nay cac Ty-kheo, céac
Nigantha that sy da lam nhirng ac hanh trong th&i qua khi,
nén nay ho phai lanh tho nhirng cam giac dau dén, cuc
khd, théng khd nhw vay.

(2) Nay cac Ty-kheo, néu cac hivu tinh do nhan mot vi
Tao hoéa tao ra lanh tho nhirng cam giac lac kho, thdi nay
cac Ty-kheo, cac Nigantha that sy dwoc tao ra bédi mot vi

iImpossible that an action [whose result] is to be much
experienced can, through exertion and striving, become one
[whose result] is to be little experienced,

and impossible that an action [whose result] is to be little
experienced can, through exertion and striving, become one
[whose result] is to be much experienced;

impossible that an action [whose result] is to be
experienced can, through exertion and striving, become one
[whose result] is not to be experienced,

and impossible that an action [whose result] is not to be
experienced can, through exertion and striving, become one
[whose result] is to be experienced.

That being so, the venerable Niganthas’ exertion is
fruitless, [222] their striving is fruitless.’

22. “So speak the Niganthas, bhikkhus. And because the
Niganthas speak thus, there are ten legitimate deductions
from their assertions that provide ground for censuring
them:

(1) “If the pleasure and pain that beings feel are caused
by what was done in the past, then the Niganthas surely
must have done bad deeds in the past, since they now feel
such painful, racking, piercing feelings.

(2) “If the pleasure and pain that beings feel are caused
by the creative act of a Supreme God,**° then the Niganthas
surely must have been created by an evil Supreme God,
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Tao hoa ac ddc, vi r,éng nay ho lanh tho nhirng cam giac
dau don, cye kho, thong kho.

(3) Nhw vay, nay cac Ty-kheo, néu cac hiru tinh do nhan
két hop cac diéu kién (sangatibhava), tho 1anh lac khd, thoi
nay cac Ty-kheo, cac Nigantha that sy bj ac két hop, vi
rang nay ho lanh tho nhitng cam giac dau don, cuc khé,
théng khd nhuw vay.

(4) Nay céac Ty-kheo, néu céc loai hiru tinh do nhan sanh
loai (ahbijati) I&nh tho nhitng cdm giac lac khd, théi nay cac
Ty-kheo, cac Nigantha that sw bj &c sinh loai, vi rang nay ho
l&nh tho nhirng cdm giac dau dén, cuwc khd, théng khd nhw
vay.

(5) Nay cac Ty-kheo, néu cac hiru tinh do nhan tinh tan
hién tai, tho l&nh lac khd, thdi nay céac Ty-kheo, cac
Nigantha that sy da tao &c tinh tn hién tai, vi rang nay ho
l&nh tho nhirtng cdm giac dau don, cuc khd, théng khb.

(6) Nay cac Ty-kheo, néu cac hiru tinh do nhan viéc lam
qua khr tho Ianh lac khd, cac Nigantha dang bi chi trich.
Néu cac hiru tinh khéng do nhan viéc lam qua khi tho lanh
lac khd, cac Nigantha dang bj chi trich.

(7) Nay céac Ty-kheo, néu céc hiru tinh do nhan dugc mét
vi Tao hoa tao ra tho 1anh lac khd, cac Nigantha dang bij chi
trich. Néu cac hiru tinh khéng do nhan dwoc mét vi Tao hoa
tao ra tho lanh lac khd, cac Nigantha dang bi chi trich.

(8) Nay cac Ty-kheo, néu céc hiru tinh do nhan ket hop
cac diég kién tho lanh lac kho, cac Nigan,tha dang bi qhi
trich. Néu cac hiru tinh khéng do nhan két hgp cac diéu
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since they now feel such painful, racking, piercing feelings.

(3) “If the pleasure and pain that beings feel are caused
by circumstance and nature,®° then the Niganthas surely
must have bad luck, since they now feel such painful,
racking, piercing feelings.

(4) “If the pleasure and pain that beings feel are caused
by class [among the six classes of birth],**! then the
Niganthas surely must belong to a bad class, since they
now feel such painful, racking, piercing feelings.

(5) “If the pleasure and pain that beings feel are caused
by exertion here and now, then the Niganthas surely must
strive badly here and now, since they now feel such painful,
racking, piercing feelings.

(6) “If the pleasure and pain that beings feel are caused
by what was done in the past, then the Niganthas are to be
censured; if not, then the Niganthas are still to be censured.

(7) “If the pleasure and pain that beings feel are caused
by the creative act of a Supreme God, then the Niganthas
are to be censured; if not, they are still to be censured.

(8) “If the pleasure and pain that beings feel are caused
by chance, then the Niganthas are to be censured; if not,
they are still to be censured.




kién tho 1anh lac khd céac Nigantha dang bi chi trich.

(9) Nay cac Ty-kheo, néu cac hiru tinh do nhan sanh loai
tho 1&nh lac khd, cac Nigantha dang bi chi trich. Néu céac
hiru tinh khéng do nhan sanh loai tho lanh lac khd, cac
Nigantha dang bi chi trich.

(10) Nay cac Ty-kheo, néu céc hivu tinh do nhan tinh can
hién tai tho 1anh lac khd, cac Nigantha dang bij chi trich. Néu
cac hiru tinh khdng do nhan tinh can hién tai tho 1anh lac
khd, cac Nigantha dang bj chi trich.

Nay cac Ty-kheo, cac Nigantha noéi nhw vay. Nay cac Ty-
kheo, mwdi thuyét tly thuyét hop phap cac Nigantha da noi
nhw vay dwa dén sw chi trich. Nhw vay, nay cac Ty-kheo,
sw tinh tan cda cac Nigantha la khdng co két qua, sw tinh
can cta ho la khdng c6 két qua.

-- V& nay cac Ty-kheo, thé nao la sy tinh tAn co két qua?
O day, nay cac Ty-kheo, vi Ty-kheo khéng dé cho tw nga
chwa bi nhiép phuc, bi dau khd nhiép phuc va khéng ttr bd
lac tho hop phap, va khéng dé lac tho 4y chi phéi.

Vi &y biét nhw sau: "Trong khi ta tinh can chéng lai
nguy&n nhan dau khd nay, do chdng lai nguyén nhan dau
khd, ta khéng c6 tham duc.

Nhwng trong khi ta xa dbi v&i nguyén nhan dau khd nay,
trong khi tu tap xa, ta khéng cé tham duc".

Khi vi Ty-kheo tinh can chdng lai nguyén nhan dau khé,
do tinh can chéng lai nguyén nhan dau khd, vi &y khéng cé
tham duc. Do vay, & day, vi ay tinh can chdng lai nguyén
nhan dau khé.
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(9) “If the pleasure and pain that beings feel are caused
by class, then the Niganthas are to be censured; if not, they
are still to be censured.

(10) “If the pleasure and pain that beings feel are caused
by exertion here and now, [223] then the Niganthas are to
be censured; if not, they are still to be censured.

“‘So speak the Niganthas, bhikkhus. And because the
Niganthas speak thus, these ten legitimate deductions from
their assertions provide grounds for censuring them. Thus
their exertion is fruitless, their striving is fruitless.

23. “And how is exertion fruitful, bhikkhus, how is striving
fruitful? Here, bhikkhus, a bhikkhu who is not overwhelmed
with suffering does not overwhelm himself with suffering;
and he does not give up the pleasure that accords with
Dhamma, yet he is not infatuated with that pleasure.’*

He knows thus: ‘When | strive with determination, this
particular source of suffering fades away in me because of
that determined striving;

and when | look on with equanimity, this particular source
of suffering fades away in me while | develop equanimity.’®*
He strives with determination in regard to that particular
source of suffering which fades away in him because of that
determined striving; and he develops equanimity in regard
to that particular source of suffering which fades away in




Nhwng trong khi vi 4y xa doi voi nguyén nhan dau kho,
trong khi tu tap Xa, vi ay khong c6 tham duc. Do vay, & day,
Vi @y tu tap xa. Trong khi vi ay tinh can chéng lai nguyén
nhan dau khé 4y, do tinh can chéng lai nguyén nhan, vi ay
khéng c6 tham duc. Nhw vay sw dau khd &y dbi voi vi ay
dwoc diét tan.

Trong khi vi ay x& dbéi v&i nguyén nhan dau khé Ay, trong
khi tu tap xa, vi ay khong co tham duc. Nhw vay sy dau khd
ay déi voi vi ay dwoc diét tan.

Nay cac Ty-kheo, vi nhu mét ngudi luyén ai mot niy
nhan, tdm tw say dam, nhiét tinh &i md, nhiét tinh luyén mé.
Ngudi dy thady ni¥ nhan nay dirng véi mét ngwdi dan éng
khac, noi chuyén, dua gion va cwdi cot.

Nay cac Ty-kheo, cac Ong nghi thé nao? Ngudi dy, khi
thdy n& nhan nay dirng véi mét ngudi dan éng khac, néi
chuyén, dua gi&n va cwdi cot, co sanh siu, bi, khd, wu, ndo
khong?

-- Thwa c6 vay, bach Thé Tén. Vi sao vay? Vi rang nguoi
ay luyén ai nir nhan kia, tam tw say ddm, nhiét tinh & mo,
nhiét tinh luyén mé.

Do vay, nguoi ay khi thdy nir nhan kia ding véi mot
ngwoi dan 6ng khac, ndéi chuyén, dua gion va cudi cot, nén
sanh sau, bi, khd, wu, ndo.

-- Nhwng nay cac Ty-kheo, ngudi 4y co thé suy nghi nhuw
sau: "Ta luyén ai nir nhan nay, tdm tw say dam, nhiét tinh ai
m®, nhiét tinh luyén mo.

Khi ta thdy nir nhan nay ding véi mét nguwdi dan éng
khac, ndi chuyén dua gién va cudi cot, ta sanh sau, bi, khd,

him while he is developing equanimity.

When he strives with determination, such and such a
source of suffering fades away in him because of that
determined striving; thus that suffering is exhausted in him.

When he looks on with equanimity, such and such a
source of suffering fades away in him while he develops
equanimity; thus that suffering is exhausted in him.

24. “Suppose, bhikkhus, a man loved a woman with his
mind bound to her by intense desire and passion. He might
see that woman standing with another man, chatting, joking,
and laughing.

What do you think, bhikkhus? Would not sorrow,
lamentation, pain, grief, and despair arise in that man when
he sees that woman standing with another man, chatting,
joking, and laughing?”

“Yes, venerable sir. Why is that? Because that man loves
that woman with his mind bound to her by intense desire
and passion; [224]

that is why sorrow, lamentation, pain, grief, and despair
would arise in him when he sees her standing with another
man, chatting, joking, and laughing.”

25. “Then, bhikkhus, the man might think: ‘I love this
woman with my mind bound to her by intense desire and
passion;

thus sorrow, lamentation, pain, grief, and despair arise in
me when | see her standing with another man, chatting,
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wu, ndo. Vay ta hay bd long tham luyén dbi v&i ni¥ nhan
nay".

R6i nguwdi ay bé long tham luyén dbéi véi niv nhan kia.
Sau mét thei gian, ngudi dy thdy nir nhan kia ding véi mot
ngwoi dan 6ng khac, néi chuyén, dua gién va cuwoi cot.

Nay céac Ty-kheo, cac Ong nghi thé nao? Ngudi ay khi
thdy n nhan kia dng vé&i mot ngudi dan 6ng khac, noi
chuyén, dua gi&n va cwdi cot, c6 sanh sau, bi, khd, wu nao,
khéng?

-- Bach Thé T6n, khoéng. Vi sao vay? Bach Thé Tén vi
rang, ngudi nay déi véi niy nhan kia khdng con tham luyén.

Do vay, khi thdy nir nhan kia dng v&i mét nguwdi dan
ong khac, noi chuyén, dua gion va cuwdi cot, nguwdi ay
khéng sanh sau bi, khd, wu, néo.

-- Cling vay, nay cac Ty-kheo, mét nguwdi khong dé cho
tw ngd chwa bi nhiép phuc, bi dau khd nh|ep phuc va khong
tr bo lac thg hop phap, va khdng dé lac tho &y chi ph0|

Vi &y biét nhw sau: "Trong khi ta tinh can chéng lai
nguy&n nhan dau khd nay, do chdng lai nguyén nhan dau
khd, ta khdng c6 tham duc.

Nhwng trong khi ta x& dbi v&i nguyén nhan dau khé nay,
trong khi tu tap xa, ta khdng co tham duc™. .

_Khi vi ay tinh can chong lai nguyén nhan dau kho, do tinh
can chong lai nguyén nhan dau kho, vi ay khdéng co tham
duc.

Do vay, & day, vi ay tinh can chéng lai nguyén nhan dau
khé.

Nhwng trong khi vi 4y xa di voi nguyén nhan dau kho,
trong khi tu tap xa, vi ay khéng cé tham duc.

joking, and laughing. What if | were to abandon my desire
and lust for that woman?’

He would abandon his desire and lust for that woman. On
a later occasion he might see that woman standing with
another man, chatting, joking, and laughing.

What do you think, bhikkhus? Would sorrow, lamentation,
pain, grief, and despair arise in that man when he sees that
woman standing with another man... ?”

“‘No, venerable sir. Why is that? Because that man no
longer loves that woman;

that is why sorrow, lamentation, pain, grief, and despair do
not arise in him when he sees that woman standing with
another man...”

26. “So too, bhikkhus, when a bhikkhu who is not
overwhelmed with suffering does not overwhelm himself
with suffering... (as in 823 above) [225]...
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Do vay, & day, vi dy tu tap xa. Trong khi vi 4y tinh can
chéng lai nguyén nhan dau khé &y, do tinh can chéng lai
nguy@n nhan, vi ay khéng c6 tham duc.

Nhuw vay, sw dau khd dbi vai vi &y dwoc diét tan.

Trong khi vi &y xa dbi v&i nguyén nhan dau khé 4y, trong
khi tu tap xa, vi &y khéng c6 tham duc.

Nhw vay, sw dau khd dbéi véi vi &y duwoc diét tan. Nhw
vay, nay cac Ty-kheo, la sw tinh tan co két qua, sw tinh can
c6 két qua.

Lai nira, nay cac Ty-kheo, vi Ty-kheo lai suy nghi nhw
sau: "Khi ta trG vao lac, béat thién phap tang trwéng, thién
phap gidm thiéu. Nhwng khi ta tinh can dung dau khé chéng
v&i tw ngd, cac bét thién phap gidm thiéu, cac thién phap
tang trvéng.

Vay ta hay tinh can dung dau khé chdng véi tw ngd". Vi
ay tinh can dung dau khé chdéng v&i tw ngd. Do tinh can
dung dau khé chbng v&i tw ngé, cac bat thién phap giam
thiéu, cac thién phap tang trwéng.

Vi &y sau mot thdi gian, khong tinh can dung dau khd
chdng véi tw nga.

Vi sao vay? Vi muc dich vi Ty-kheo 4y tinh can dung dau
khé chéng v&i tw nga da thanh twu. Do vay, sau mot thoi
gian vi &y khong tinh can dung dau khd chdng véi tw nga.

Vi nhw, nay cac Ty-kheo, mét nguwdi lam tén, ho néng va
dbt nong than tén gitka hai ngon Itra, khién than tén duoc
thdng va dé ubn nan.

Nhwng nay cac Ty-kheo, khi than tén cua ngwoi lam tén,
da dwoc ho nong va dot nong gitka hai ngon Itra tr¢ thanh
thdng va dé udn nan, nguoi &y sau mot thoi gian khdng con

thus that suffering is exhausted in him. Thus, bhikkhus,
the exertion is fruitful, the striving is fruitful.

27. “Again, bhikkhus, a bhikkhu considers thus: ‘While |
live according to my pleasure, unwholesome states increase
in me and wholesome states diminish; but when | exert
myself in what is painful, unwholesome states diminish in
me and wholesome states increase.

What if | exert myself in what is painful?’ He exerts himself
in what is painful. When he does so, unwholesome states
diminish in him and wholesome states increase.”**

At a later time he does not exert himself in what is painful.

Why is that? The purpose for which that bhikkhu exerted
himself in what is painful has been achieved,; that is why at a
later time he does not exert himself in what is painful.

28. “Suppose, bhikkhus, an arrowsmith were warming and
heating an arrow shaft between two flames, making it
straight and workable.

When the arrow shaft had been warmed and heated
between the two flames and had been made straight and
workable, then at a later time he would not again warm and
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ho néng va dét nong than tén gitra hai ngon Itra, khién than
tén dwoc thang va dé udn nan.

Vi sao vay? Vi muc dich nguwdi 1am tén 4y ho néng va
dét néng than tén gidra hai ngon Itra, khién than tén dwoc
thdng va dé ubén nan da dwoc thanh tuyu.

Do vay, sau mét thdi gian, ngudi ay khong con ho nong
dét nong than tén gitra hai ngon Itra dé tré thanh thang va
dé& ubn nan.

Cling vay, nay cac Ty-kheo, vi Ty-kheo ay suy nghi nhw
sau: "Khi ta trG vao lac, bat thién phap tang trwéng, thién
phap giam thiéu.

Nhwng khi ta tinh can dung dau khé chéng véi tw nga,
cac bét thién phap giam thiéu, cac thién phap tang trwéng.
Vay ta hay tinh can dung dau khd chong VO ty nga".

Vi 8y tinh can dung dau khé chéng véi tw nga. Do tinh
can dung dau khd chéng véi tw ngd, cac bat thién phap
gidm thiéu, cac thién phap tang trwéng.

Vi &y sau mét thdi gian, khéng tinh can dung dau khd
chdng véi tw nga. Vi sao vay? Vi muc dich vi Ty-kheo &y
tinh can dung dau khd chéng v&i tw ngad da thanh twu. Do
vay, sau mot thoi gian, vi 4y khéng tinh can dung dau khd
chéng véi tw nga. Nhw vay, nay cac Ty-kheo, 1a sw tinh can
co két qua.

Lai nira, nay cac Ty-kheo, & day, Nhw Lai sanh ra & doi,
bac A-la-han, Chanh Pang giac, Minh Hanh Tdc, Thién Thé,
Thé Gian Giai, V6 Thuwong ST, Biéu Ngw Trwong Phu, Thién
Nhan Sw, Phat, Thé Tén.

V@i thang tri, Ta tw than chirng ngd thé gi¢i nay, ciing
v&i Thién gidi, Ma gi¢i, Pham thién gi¢i, cung véi chang Sa-

heat the arrow shaft and make it straight and workable.

Why is that? The purpose for which that arrowsmith had
warmed and heated the arrow and made it straight and
workable has been achieved;

that is why at a later time he would not again warm and
heat the arrow shaft and make it straight and workable.

29. “So too, a bhikkhu considers thus...
[226]...

(as in 827 above)

that is why at a later time he does not exert himself in
what is painful. Thus too, bhikkhus, the exertion is fruitful,
the striving is fruitful.

30-37. “Again, bhikkhus, here a Tathagata appears in the
world, accomplished, fully enlightened...
(as Sutta 51, 8§812-19)... he purifies his mind from doubt.
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mon, Ba-la-moén, cac loai trdi va loai ngudii.

Khi da chirng ngd, Ta con tuyén thuyét diéu Ta da chirng
ngd, Ta thuyét phap so thién, trung thién, hau thién, van
nghia ddy dd. Ta gidang day Pham hanh hoan toan day dq,
trong sach.

Nguwoi gia trwdng hay con nguwdi gia trwdng, hay mot
ngwoi sanh & giai cap (ha tién) nghe phap &y, sau khi nghe
phap, nguwdi 4y sanh long tin ngwdng Nhuv Lai.

Khi ¢6 long tin ngwdng ay, nguoi ay suy nght: "Doi sbng
gia dinh day nhirng trién phwoc, con dwdng day nhirng bui
doi. Boi sbng xuat gia phéng khoang nhw hw khéng.

That khdng dé gi cho mét ngudi sébng & gia dinh cé thé
séng theo Pham hanh hoan toan day da, hoan toan thanh
tinh, trdng bach nhw vd bc.

Vay ta nén cao bd rau toc, dap 4o ca-sa, xuat gia, tr bd
gia dinh, séng khéng gia dinh".

Mot thdi gian sau, ngudi dy bd tai s&n nhd, hay bd tai
san lén, bd ba con quyén thuéc nhd, hay bd ba con quyén
thudc 16n, cao bd rau téc, dap 4o ca-sa, va xuat gia, tr bd
gia dinh, séng khéng gia dinh.

Vi 4y xuat gia nhw vay, hanh tri cac hoc gi¢i va hanh
séng cac Ty-kheo, tlr bd séat sanh, tranh xa séat sanh, bd
trvong, bd kiém, biét xadu hd, so hai, co long t, sbng
thwong xét dén hanh phic tat cd ching sanh va loai hiru
tinh.

Vi 4y tlr bd 14y cltia khodng cho, tranh xa lay cta khéng
cho, chi mong nhitng vat da cho, tw sbng thanh tinh, khong
CO trom cwdp. Vi ay tr bd doi song khong Pham hanh, song
theo Pham hanh, séng d&i séng vién ly, tranh xa dam duc
ha liét.
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Vi &y tr bd ndi l&o, noéi nhirng I&i chan that, lién hé dén
su that, chac chan, dang tin cay, khéng luwéng gat doi. Vi ay
tr bd ndi hai lwdi, tranh xa noi hai lwdi, nghe diéu gi & chd
nay, khéng dén ché kia néi dé sanh chia ré & nhirtng ngudi
nay; nghe diéu gi & chd kia, khdng di néi v&i nhivng nguoi
nay dé sanh chuyén chia ré & nhirng nguoi kia.

Nhw vay, vi 8y sdng hoa hop nhirng ké ly gian, khuyén
khich nhirng ké hoa hop, hoan hy trong hoa hgp, thich thu
trong hoa hop, han hoan trong hoa hop, néi nhirng 1&i dwa
dén hoa hop.

Vi &y tir bd noi i ddc Ac, tranh xa I&i néi doc ac, noi
nhirng I&i noi diu hién, dep tai, dé thwong, thong cam dén
tam, tao nha, dep 16ng nhiéu ngwdi; vi &y néi nhirng 161 Noi
nhw vay.

Vi 8y tir bd 1&i néi phu phiém, tranh xa I&i néi phd phiém,
noi dung théi, ndi chan that, néi cé y nghia, nbi phap, ndi
luat, noi nhikng 1&i dang duoc gin gitr, nhirng &1 hop thoi,
hop ly, c6 mach lac hé théng, c6 ich loi.

Vi &y tr bd khong lam hai dén céc hat gidng va céc loai
cay c6, dung mét ngay mét bira, khdbng an ban dém; tr bé
cac moén an phi thoi;

tr bé khéng di xem mua, hat, nhac, cac cudc trinh dién;
tr bd khéng dung vong hoa, hwong liéu, dau thoa, trang
swrc, va cac thoi trang; tir bé khéng dung giwdng cao va
givong Ién;

ttr bo khéng nhan vang va bac; tir bé khdng nhan cac hat
séng; tr bd khéng nhan thit sdng, tr bdé khéng nhan dan ba

con gai; tr bd khéng nhan né ty gai va trai;
tr bd khdng nhan ctru va dé; tir bé khéng nhan gia cam
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va heo; tr bd khéng nhan voi, bo, ngwa va ngwa cai;

tvr bd khéng nhan ruéng nwong dat dai; tir bdé khéng
dung ngui lam méi gidi hoac tw minh lam méi gidi; tr bd
khéng budn ban; tr bd cac sw gian lan bang can, tién bac
va do lwong;

tr bd cac ta hanh nhw hdi 16, gian tra, Itra dao; tir bd
khéng lam thwong tén, sat hai, cau thac, bic doat, trém
cap, cwdp pha.

Vi &y séng biét da, bang long véi tAm y dé che than voi
dd an khat thwc dé nudi sdng, di tai ché nao ciing mang
theo (y va binh bat).

Nhw con chim bay dén ché nao ciing mang theo hai
canh, ciing vay, Ty-kheo bang ldng v&i tAm y dé che than,
v&i d6 an khat thwe dé nudi sbng, di tai chd nao cling mang
theo. Vi 4y thanh twu Thanh gi®i uan nay, ndi tam hwéng
lac tho khdng khuyét pham.

Khi mat thdy sac, vi &y khong nam gii twéng chung,
khoéng nam gitr twéng riéng. Nhirng nguyén nhan gi, vi con
mat khéng dwoc ché ngw, khién tham ai, wu bi, cac ac, béat
thién phap khai I1én,

vi &y tw ché ngw cac nguyén nhan 4y, hd tri con mat,
thwe hanh sw ho tri con mat. Khi tai nghe tiéng... mii ngti
hwong... lwdi ném vi... than cadm xdc...

y nhan thirc cac phap, vi &y khéng nam gilr twéng chung,
khéng nam gitr twdng riéng, nhirng nguyén nhan gi, vi y
can khéng dwoc ché ngw, khién tham ai, wu bi, cac ac bat
thién phap khai 1€n,

vi &y ché ngw nguyén nhan 4y, ho tri y can, thwc hanh s
ho tri y can. Vi 8y thanh twu Thanh ho tri cac can nay, noi
tam hwéng lac tho khéng ué nhiém.
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Vi 4y khi di t&i, khi di lui déu tinh giac; khi nhin thang, khi
nhin quanh déu tinh giac; khi co tay, khi dudi tay déu tinh
giac; khi mang y kép, binh bat, thwong y déu tinh giac;

khi &n, ubng, nhai, nubt déu tinh giac; khi di dai tién, tiéu
tién déu tinh giac; khi di, dng, ngdi, nam, thirc, noi, yén
lang déu tinh giac.

Vi &y thanh twu Thanh gi&i un nay, thanh twu Thanh ho
tri cac can nay, thanh twu Thanh chanh niém tinh giac nay,
lwa mot tri x& thanh vang, nhw khu rirng, gbc cay, khe ndi,
hang da, bai tha ma, lum cay ngoai tréi, ddng rom.

Sau khi an xong va di khat thyc tré vé, vi 4y ngdi kiét-gia,
lwng théng tai ch® ndi trén, va an trd chanh niém trwdc mat.

Vi &y tr bd duc tham & doi, séng véi tam thoat ly duc
tham, g6t rira tam hét duc tham.

Tw bd san han, vi &y séng v&i tam khéng san han, long
t» man thuwong xét tat ca ching sanh hivu tinh, got riva tam
hét san han.

Tw bd hén trAm thuy mién, vi dy séng thoat ly hon tram
thuy mién, v&i tam twdng huwéng vé anh sang, chanh niém
tinh giac, got rira tam hét hon tram thuy mién.

T bd trao clr, hdi qua, Vi ay song khong trao ctr, ndi tam
tram lang, got rira tam het trao ct, héi qué.

T bd nghi ng®, vi 8y sbng thoat khéi nghi nge, khdng
phan van luwéng lw, got riva tam hét nghi nge dbi véi thién
phap.

Vi dy, tir bo nam trién cai lam cho tam 6 ué, lam cho tri
tué mudi lwvgc nay, ly duc, ly bat thién phap, chirng va tru
thien th(r nhat, mét trang thai hy lac do ly duc sanh, c6 tam,
co tr.

38. “Having thus abandoned these five hindrances,
imperfections of the mind that weaken wisdom, quite
secluded from sensual pleasures, secluded from
unwholesome states, he enters upon and abides in the first
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Nhw vay, nay cac Ty-kheo, & su tinh tan c6 két qua, la
sw tinh can cé ket qua.

Va lai nira, nay cac Ty-kheo, vi Ty-kheo diét tam va ti,
chirng va tra thién th hai, mét trang thai hy lac do dinh
sanh, khong tam, khéng t&, ndi tinh nhat tam.

Nhw vay, nay cac Ty-kheo, 1a s tinh tan cé két qua, 1a
sw tinh can co két qua.

Va lai nira nay cac Ty-kheo, vi Ty-kheo ly hy trd xa,
chanh niém tinh giac, thadn cam sw lac tho ma céac bac
Thanh goi la xa niém lac trg, chirng va tra thién the ba.

Nhw vay, nay cac Ty-kheo, la s tinh tan cé két qua, l1a
sw tinh can c6 két qua.

Va lai nira nay cac Ty-kheo, vi Ty-kheo xa lac, x& khd,
diét hy wu da cam tho trwéc, chirng va trd Thién the tw,
khong khd, khoéng lac, xa niém thanh tinh.

Nhw vay, nay cac Ty-kheo, 1a s tinh tAn c6 két qua, 1a
su tinh can c6 két qua.

VGi tam dinh tinh, thuan tinh, trong sang, khong cau
nhiém, khong phién ndo, nhu nhuyén, dé st dung, virng
chac, bat ddng nhw vay, vi ay hwéng tdm dén tic mang tri.

jhana, which is accompanied by applied and sustained
thought, with rapture and pleasure born of seclusion.

Thus too, bhikkhus, the exertion is fruitful, the striving is
fruitful.

39. “Again, bhikkhus, with the stilling of applied and
sustained thought, a bhikkhu enters upon and abides in the
second jhana, which has self-confidence and singleness of
mind without applied and sustained thought, with rapture
and pleasure born of concentration.

Thus too, bhikkhus, the exertion is fruitful, the striving is
fruitful.

40. “Again, bhikkhus, with the fading away as well of
rapture, a bhikkhu abides in equanimity, and mindful and
fully aware, still feeling pleasure with the body, he enters
upon and abides in the third jhana, on account of which
noble ones announce: ‘He has a pleasant abiding who has
equanimity and is mindful.’

Thus too, bhikkhus, the exertion is fruitful, the striving is
fruitful.

41. “Again, bhikkhus, with the abandoning of pleasure and
pain, and with the previous disappearance of joy and grief, a
bhikkhu enters upon and abides in the fourth jhana, which
has neither-pain-nor-pleasure and purity of mindfulness due
to equanimity.

Thus too, bhikkhus, the exertion is fruitful, the striving is
fruitful.

42. “When his concentrated mind is thus purified, bright,
unblemished, rid of imperfection, malleable, wieldy, steady,
and attained to imperturbability, he directs it to knowledge of
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Vi &y nhé dén cac doi séng qua khir, nhw mot ddi, hai
doi, ba doi, bdn ddi, ndm doi, hai mwoi doi, bdn mwoi doi,
nam mwoi doi, moét tram doi, mét ngan doi, mot tram ngan
dei, nhiéu hoai kiép, nhiéu thanh kiép.

Vi &y nhé rang: "Tai chd kia, ta cé tén nhw thé nay, dong
ho nhw thé nay, giai cAp nhw thé nay, an uéng nhu thé nay,
tho khd lac nhw thé nay, tudi tho dén mirc nhw thé nay.

Sau khi chét tai chd kia, ta dwoc sanh ra tai ché no. Tai
ché &y, ta c6 tén nhu thé nay, dong ho nhw thé nay, giai cap
nhw thé nay, an ubéng nhw thé nay, tho khé lac nhu thé nay,
tudi tho dén mdc nhuw thé nay. Sau khi chét tai chd no, ta
dwoc sanh ra & day".

Nhw vay vi &y nhé dén nhivng doi sdng quéa khi, cling
v&i cac néet dai cuwong va cac chi tiét. Nhw “vay, nay cac Ty-
kheo, la sy tinh tAn co két qua, 1a sw tinh can c6 két qua.

V6&i tam dinh tinh, thuan tinh, trong sang, khéng céu
nhiém, khéng phién no, nhu nhuyén, dé& st dung, virng
chac, bat déng nhw vay, vi &y hwdng tam dén sanh to tri
cua chung sanh.

Vi &y vé&i thién nhan thuan tinh, siéu nhan, thdy sw séng
va chét cda ching sanh. Vi 4y tué tri rd rang ching sanh
nguoi ha liét ké cao sang, nguwdi dep dé ké thd xau, nguoi
may man ké bat hanh déu do hanh nghiép cla ho.

Vi 4y nghi réng: "That sy nhirng vi chiing sanh nay thanh
twu nhirtng 4c hanh vé than, thanh twu nhirng ac hanh vé 1&i
noi, thanh twu nhitng 4c hanh vé y, phi bang cac bac
Thanh, theo ta kién, tao cac nghiép theo ta kién.

Nhirng nguwdi nay, sau khi than hoai mang chung, phai
sanh vao c0i di¥, ac thu, doa x, dia nguc.

the recollection of past lives.
He recollects his manifold past lives, that is, one birth, two
births... (as Sutta 51, §24)...

Thus with their aspects and particulars he recollects his
manifold past lives. Thus too, bhikkhus, the exertion is
fruitful, the striving is fruitful.

43. “When his concentrated mind is thus purified, bright,
unblemished, rid of imperfection, malleable, wieldy, steady,
and attained to imperturbability, he directs it to knowledge of
the passing away and reappearance of beings...

(as Sutta 51, 8§25)...
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Con nhirng vi ching sanh nay thanh twu nhirng thién
hanh vé& than, thanh twu nhirng thién hanh vé I&i n6i, thanh
twu nhivng thién hanh vé y, khéng phi bang cac bac Thanh,
theo chanh kién, tao cac nghiép theo chanh kién,

nhirng nguwdi nay, sau khi than hoai mang chung, dwoc
sanh Ién céc thién tha, Thién gi&i, trén doi nay.

Nhw vay, vi ay v@i thién nhan thuan tinh, siéu nhan, thay
sw sbng chét cha ching sanh. Vi Ay tué tri rd rang chung
sanh, nguwoi ha liét ké cao sang, nguwdi dep dé ké thd xau,
ngwdi may man ké bat hanh déu do hanh nghiép cla ho.

Nhw vay, nay cac Ty-kheo, 1a s tinh tan c6 két qua, 1a
sw tinh can co6 két qua.

Vé&i tdm dinh tinh, thanh tinh, trong sang, khéng cau
nhiém, khéng phién ndo, nhu nhuyén, dé& s dung, virng
chéc, bat déng nhw vay, vi &y hwéng tam dén lau tan tri.

Vi &y tué tri nhw that: "Pay 1a Khd", tué tri nhw that: "Pay
la Khé tap", tué tri nhw that: "Pay la Khd diét", tué tri nhw
that: "Day 1a Con Puwong dwa dén khé diét"

tué tri nhw that: "Pay la nhirng lau hoac", tué tri nhw that:
"Pay la nguyén nhan cua céac lau hoac", tué tri nhw that:
"Pay la sy diét trr cac lau hoac”, tué tri nhw that: "bay la
Con Buwdng duwa dén sy diét trir cac lau hoac".

Nho biét nhw vay, thay nhw vay, tam vi dy thoat khoi duc
lau, thoat khoi hiru lau, thoat khdi vo mi’nh lau. Boi voi tw
than da giai thoat nhw vay khéi I€n sw hieu biet: "Ta da giai
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Thus with the divine eye, which is purified and surpasses
the human, he sees beings passing away and reappearing,
inferior and superior, fair and ugly, fortunate and
unfortunate, and he understands how beings pass on
according to their actions.

Thus too, bhikkhus, the exertion is fruitful, the striving is
fruitful. [227]

44. “When his concentrated mind is thus purified, bright,
unblemished, rid of imperfection, malleable, wieldy, steady,
and attained to imperturbability, he directs it to knowledge of
the destruction of the taints.

He understands as it actually is: ‘“This is suffering’;... ‘This
is the origin of suffering’;... ‘This is the cessation of
suffering’;... ‘This is the way leading to the cessation of
suffering’;...

‘These are the taints’;... ‘This is the origin of the taints’;...
‘This is the cessation of the taints’;... ‘This is the way
leading to the cessation of the taints.’

45. “When he knows and sees thus, his mind is liberated
from the taint of sensual desire, from the taint of being, and
from the taint of ignorance. When it is liberated there comes




thoat".

Vi &y tué tri: "Sanh da tan, pham hanh da thanh, viéc can
lam da lam; sau d&i hién tai, khdng co trd lui doi sbng nay
nra". Nhw vay, nay cac Ty-kheo l1a sw tinh tAn co két qua, la
sw tinh can c6 két qua.

Nay cac Ty-kheo, Nhw Lai ndi nhw vay. Nay cac Ty-kheo,
muoi thuyéet tay thuyet hgp phap cia Nhw Lai da ndi nhw
vay dwa déen sy tan than:

(1) Nay cac Ty-kheo, néu cac hivu tinh do nhan céac viéc
da lam trong qua kh tho 1&nh lac khé, thdi nay cac Ty-
kheo, Nhw Lai that sy da lam nhirng thién hanh trong thoi
gua khtr nén nay méi tho lanh vo lau lac tho nhw vay.

(2) Nay cac Ty-kheo, néu céc hiru tinh do nhan mét vi
Tao hoa tao ra, tho 1anh lac khd, thdi nay cac Ty-kheo, Nhw
Lai that sy dwoc tao ra bédi mot vi Tao héa hién thién, nén
nay maoi tho lanh vo lau lac tho nhuw vay.

(3) Nay cac Ty-kheo, néu céc hiru tinh do nhan két hop
cac diéu kién, tho Ianh lac khd, thei nay cac Ty-kheo, Nhw
Lai that sw dwoc thién két hop, nén nay mai tho 1anh vo lau
lac tho nhw vay.

(4) Nay cac Ty-kheo, néu céac hiru tinh do nhan sanh loai,
tho l&nh lac kho, thdi nay cac Ty-kheo, Nhw Lai that sw
dwoc thién sanh loai, nén nay tho lanh v6 lau lac tho nhw
vay.

(5) Nay cac Ty-kheo, néu céac hiu tinh do nhan tinh tan
hién tai tho lanh lac kho, thoi nay cé(; Ty-kheo, Nhw Lai that
sw da tao thién tinh tan hién tai, vi rang nay tho lanh voé lau

the knowledge: ‘It is liberated.’

He understands: ‘Birth is destroyed, the holy life has been
lived, what had to be done has been done, there is no more
coming to any state of being.” Thus too, bhikkhus, the
exertion is fruitful, the striving is fruitful.

46. “So the Tathagata speaks, bhikkhus. And because the
Tathagata speaks thus, there are ten legitimate grounds for
praising him:

(1) “If the pleasure and pain that beings feel are caused
by what was done in the past, then the Tathagata surely
must have done good deeds in the past, since he now feels
such taintless pleasant feelings.

(2) “If the pleasure and pain that beings feel are caused
by the creative act of a Supreme God, then the Tathagata
surely must have been created by a good Supreme God,
since he now feels such taintless pleasant feelings.

(3) “If the pleasure and pain that beings feel are caused
by circumstance and nature, then the Tathagata surely must
have good luck, since he now feels such taintless pleasant
feelings.

(4) “If the pleasure and pain that beings feel are caused
by class [among the six classes of birth], then the Tathagata
surely must belong to a good class, since he now feels such
taintless pleasant feelings.

(5) “If the pleasure and pain that beings feel are caused
by exertion here and now, then the Tathagata surely must
strive well here and now, since he now feels such taintless
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lac tho nhuw vay.

(6) Nay cac Ty-kheo, néu céac hiru tinh do nhan hanh
dong qua khe tho l1anh lac khd, Nhw Lai dang duwoc tan
than. Néu cac hiru tinh khéng do nhan hanh déng qua kho
tho Ianh lac khd, Nhw Lai dang dworc tan than.

(7) Nay cac Ty-kheo, néu cac hiru tinh do nhan dwoc mot
vi Tao hoa tao ra, tho 1anh lac khd, Nhw Lai dang dwoc tan
than. Néu céc hiru tinh khédng do nhan dwoc mét vi Tao hoa
tao ra, tho 1anh lac khé, Nhw Lai dang dwoc tan than.

(8) Nay cac Ty-kheo, néu cac hiru tinh do nhan két hop
céac diéu kién tho 1anh lac khd, Nhw Lai dang dwoc tan than.
Néu cac hiru tinh khédng do nhan céac diéu kién két hop tho
lanh lac tho khé tho, Nhw Lai dang dwoc tan than.

(9) Nay cac Ty-kheo, néu cac hiru tinh do nhan sanh loai
tho 1anh lac khé, Nhw Lai dang dwoc tan than. Néu cac hiru
tinh, khéng do nhan sanh loai tho l&nh lac khd, Nhw Lai
dang dworc tan than.

(10) Nay cac Ty-kheo, néu cac hiru tinh do nhan tinh can
hién tai tho Ianh lac khd, Nhw Lai dang dworc tan than.

Nay cac Ty-kheo, Nhw Lai ndi nhw vay. Nay cac Ty-kheo,
muoi thuyét tuy thuyet hop phap nay Nhw Lai da noi nhw
vay dwa den sy tan than.

Thé Ton thuyét gidng nhw vay, cac Ty-kheo hoan hy tin
tho I&i Thé Ton day.
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pleasant feelings.

(6) “If the pleasure and pain that beings feel are caused
by what was done in the past, then the Tathagata is to be
praised; if not, then the Tathagata is still to be praised.

(7) “If the pleasure and pain that beings feel are caused
by the creative act of a Supreme God, then the Tathagata is
to be praised; if not, then the Tathagata is still to be praised.

(8) “If the pleasure and pain that beings feel are caused
by chance, then the Tathagata is to be praised; if not, then
the Tathagata is still to be praised.

(9) “If the pleasure and pain that beings feel are caused
by class, then the Tathagata is to be praised; if not, then the
Tathagata is still to be praised.

(10) “If the pleasure and pain that beings feel are caused
by exertion here and now, then the Tathagata is to be
praised; if not, [228] then the Tathagata is still to be praised.

“So the Tathagata speaks, bhikkhus. And because the
Tathagata speaks thus, there are these ten legitimate
grounds for praising him.”

That is what the Blessed One said. The bhikkhus were
satisfied and delighted in the Blessed One’s words.
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Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

922. This doctrine, which is here ascribed to the Jains, is
also taken up for criticism by the Buddha at SN 36:21/
Iv.230-31 and AN 3:61/i.173—-74. The Buddha’s teaching
recognises the existence of feeling that is not the result of
past action but a concomitant of present action, and also
admits feeling that is neither kammically active nor kammic
result.

923. From here until §5, “That being so...,” also at MN
14.17— 19. The statement of the Nigantha Nataputta, which
at MN 14.17 introduces the Niganthas’ position, here comes
afterwards, at 810, as the Niganthas’ justification for their
assertion.

924. As at MN 95.14.

925. It is not fitting for them to make that declaration
because their “intense exertion,” i.e., their ascetic practice,
Is the cause for their painful feelings, as the Buddha states
in §15.

926. This is a technical expression for an action that is to
ripen in this present life.

927. MA: “An action [whose result] is to be experienced in
a matured [personality]” is a synonym for an action [whose
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result] is to be experienced here and now. “An action
[whose result] is to be experienced in an unmatured
personality” is a synonym for action [whose result] is to be
experienced in the next life. But a specification is made as
follows: any action that yields its result in the same life is
one to be experienced here and now, but only an action that
produces its result within seven days is called one to be
experienced in a matured personality.

928. This is an action that does not gain the opportunity to
yield its result and thereby becomes defunct.

929. Issaranimmanahetu. This doctrine of the theists is
criticised by the Buddha at AN 3:61/i.174.

930. Sangatibhavahetu. This alludes to the doctrine of
Makkhali Gosala, criticised at length at MN 60.21 and AN
3:61/i.175.

931. Abhijatihetu. This also refers to a tenet of Makkhali
Gosala.

932. This is a formulation of the Buddha’s Middle Way,
which avoids the extreme of self-mortification without falling
into the other extreme of infatuation with sensual pleasure.

933. MA explains the source of suffering to be craving, so
called because it is the root of the suffering comprised in the
five aggregates. The passage shows two alternative
approaches toward overcoming craving—one employing
energetic striving, the other detached equanimity. The
“fading away” of the source is identified by MA with the
supramundane path. The passage is said to illustrate the




practice of one who progresses on a pleasant path with
quick direct knowledge (sukhapatipada khippabhinna).

934. This passage is brought forth to show the Buddha’s
reason for permitting his monks to undertake the ascetic
practices (dhutanga): the moderate use of austerities is
conducive to overcoming the defilements; but they are not
undertaken to wear away old kamma and to purify the soul,
as the Jains and other ascetic sects believed. MA says that
this passage illustrates the practice of one who progresses
on a difficult path with sluggish direct knowledge
(dukkhapatipada dandhabhinna).

32




