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99. Kinh Subha (P. Subhasuttam, H. ZE%4%%) twong
dwong Anh Vi kinh.*° Bai kinh phan tich sy giébng va khac
giba ngwdi tai gia va ngwdi xuat gia vé phwong dién hanh
dong va nghé nghiép. Néu nguwdi tai gia tao ra gia tri san
lwong thi ngwdi xuat gia tao ra gia tri tam linh. Mac du
khéng hinh thl, voc dang, cac gia tri tam linh cé thé ctu
gilip con nguoi giadi quyét khd dau.

99. Subha Sutta: To Subha. The Buddha answers a
young brahmin’s questions and teaches him the way to
rebirth in the Brahma-world.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
MGt thoi Thé Ton trd & Savattht (Xa-vé), Jetavana, tai
tinh xa 6ng Anathapindika (Cap Co6 Bdc).

Luc béy gi¢r, thanh nién Ba-la-mén Subha Todeyyaputta
trd & Savatthi, tai nha mét gia chd vi mét vai cong vu.
Thanh nién Ba-la-m6n Subha Todeyyaputta tru tai nha gia
chd, néi vai vi gia cha Ay:

-- Nay Gia chu, t6i nghe nhuw sau: "Savattht khong phai
khong co cac bac A-la-han lui t¢i". HOm nay ching ta nén
dén chiém ngudng vi Sa-mon hay Ba-la-m6n nao?

-- Thwa Ton gia, Thé Tén hién tra tai Savatthr, thavana,
tinh xa 6ng Anathapindika. Thwa Ton gia, hay di dén chiém
ngwdng Thé Ton ay.

1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Savattht in Jeta’s Grove, Anathapindika’s
Park.

2. Now on that occasion the brahmin student Subha,
Todeyya’s son, was staying at the residence of a certain
householder in Savattht for some business or other.**® Then
the brahmin student Subha, Todeyya’s son, asked the
householder in whose residence he was staying:

“Householder, | have heard that Savattht is not devoid of
arahants. What recluse or brahmin may we go to today to
pay our respects?”

“Venerable sir, this Blessed One is living at Savattht in
Jeta’s Grove, Anathapindika’s Park. You may go to pay your
respects to that Blessed One, venerable sir.” [197]
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R6i thanh nién Ba-la-mén Subha Todeyyaputta vang theo
|&i gia chi &y, di dén Thé Toén, sau khi dén néi 1&n v&i Thé
Tén nhirng I1&i chao dén héi tham, sau khi ndéi Ién nhirng &
chao don héi tham than hivu, rdi ngdi xudng mot bén. Ngodi
xudng mot bén, thanh nién Ba-la-mdn Subha Todeyyaputta
bach Thé Tén:

-- Thwa Tén gia Gotama, cac Ba-la-mén da néi nhw sau:
"Nguwoi tai gia thanh twu chanh dao thién phap. Nguoi xuat
gia khéng thanh twu chanh dao thién phap". O’ day, Tén gia
Gotama c0 noi gi?

-- Nay thanh nién Ba-la-mén, & day, Ta chu trwong phan
tich; & day, Ta khéng chi trwong néi mét chiéu. Nay Thanh
nién Ba-la-mén, Ta khéng tan than ta dao cua keé tai gia hay
ké xuét gia.

Nay Thanh nién Ba-la-mén, ké tai gia hay ké xuat gia
hanh ta dao, do nhan duyén hanh ta dao, khong thanh twu
duwoc chanh dao thién phap.

Nay Thanh nién Ba-la-mén, Ta tan than chanh dao cua
ké tai gia hay ké& xuét gia. Nay Thanh nién Ba-la-mén, ké tai
gia hay ké xuat gia hanh chanh dao, do nhan duyén hanh
chanh dao, thanh twu dwgc chanh dao thién phap.

-- Thwa Tén gia Gotama, do dich vu nhiéu, cong tac
nhiéu, t6 chrc nhieu, lao Iwc nhieu, nén nghiép sy clia ké
tai gia co qua bao lon;
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3. Then, having assented to the householder, the brahmin
student Subha, Todeyya’s son, went to the Blessed One
and exchanged greetings with him. When this courteous
and amiable talk was finished, he sat down at one side and
asked the Blessed One:

4. “Master Gotama, the brahmins say this: ‘“The
householder is accomplishing the true way, the Dhamma
that is wholesome. The one gone forth [into homelessness]
iIs not accomplishing the true way, the Dhamma that is
wholesome.” What does Master Gotama say about this?”

“Student, | speak about this after making an analysis;” |
do not speak about this one-sidedly. | do not praise the
wrong way of practice on the part either of a householder or
one gone forth;

for whether it be a householder or one gone forth, one
who has entered on the wrong way of practice, by reason of
his wrong way of practice, is not accomplishing the true
way, the Dhamma that is wholesome.

| praise the right way of practice on the part either of a
householder or one gone forth; for whether it be a
householder or one gone forth, one who has entered on the
right way of practice, by reason of his right way of practice,
Is accomplishing the true way, the Dhamma that is
wholesome.”

5. “Master Gotama, the brahmins say this: ‘Since the work
of the household life involves a great deal of activity, great
functions, great engagements, and great undertakings, it is




do dich vu it, cdng tac it, td chirc it, lao lyc it nén nghiép
sw cla ké xuat gia khdong cé qua Ién. O day, Toén gia
Gotama, c06 ndi gi?

-- Nay Thanh nién Ba-la-mén, & day, Ta chu trwong phap
phan tich; & day, Ta khéng chl trwong néi mét chiéu. Nay
Thanh nién Ba-la-mén, c6 nghiép sy (kammatthanam) véi
dich vu I&n, cdng tac 16n, té chirc 16N, lao Iwc 16n, néu 1am
héng, lam sai sé c6 két qua nhé.

Nay Thanh nién Ba-la-mén, cé nghiép sy v&i dich vu I&n,
cong tac 1&n, t6 chirc 16N, lao lyc Ién, néu lam thanh twu,
lam dung, sé co két qua Ion.

Nay Thanh nién Ba-la-mén, c6 nghiép sw v&i dich vu
nhd, cdng tac nhd, td chirc nhd, lao Iwc nhd, néu lam héng,
lam sai sé c6 két qua nhd.

Nay Thanh nién Ba-la-mén, c6 nghiép sw v&i dich vu
nhd, cdng tac nhd, td chirc nhd, lao lwc nhd, néu lam thanh
twu, lam dung, sé cé két qua Ion.

Nay Thanh nién Ba-la-mén, thé nao la nghiép sw v&i dich
vu lén, céng tac lon, té chive 16N, lao lwe Ion, néu lam héng,
lam sai sé& c6 két qua nhd?

Nay Thanh nién Ba-la-mén, nghiép sy néng nghiép voi
dich vu 1&n, cdng tac lon, t6 chirc 1én, lao lwc 16n, néu lam
hdng, lam sai sé c6 két qua nhd.

Va nay Thanh nién Ba-la-mén, thé ndo la nghiép sw voi
dich vu 1&n, cdng tac lon, t6 chirc 1&n, lao lwc 1&n, néu lam
thanh twu, lam dung sé cé két qua 1n?

Nay Thanh nién Ba-la-mén, nghiép sy néng nghiép v&i
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of great fruit.

Since the work of those gone forth involves a small
amount of activity, small functions, small engagements, and
small undertakings, it is of small fruit” What does Master
Gotama say about this?”

“Again, student, | speak about this after making an
analysis; | do not speak about this one-sidedly. There is
work involving a great deal of activity, great functions, great
engagements, and great undertakings, which, when it fails,
is of small fruit.

There is work involving a great deal of activity, great
functions, great engagements, and great undertakings,
which, when it succeeds, is of great fruit.

There is work involving a small amount of activity, small
functions, small engagements, and small undertakings,
which, when it fails, is of small fruit.

There is work involving a small amount of activity, small
functions, small engagements, and small undertakings,
which, when it succeeds, is of great fruit.

6. “What, [198] student, is that work involving a great deal
of activity... which, when it fails, is of small fruit?

Agriculture is that work involving a great deal of activity...
which, when it fails, is of small fruit.

And what, student, is that work involving a great deal of
activity... which, when it succeeds, is of great fruit?

Agriculture again is that work involving a great deal of
activity... which, when it succeeds, is of great fruit.




dich vu 1&n, cdng tac lon, t6 chire 1&n, lao lwc 16n, néu lam
thanh twu, lam dung sé co két qua lon.

Nay Thanh nién Ba-la-mdn, thé nao la nghiép sw v&i dich
vu nhd, cdng tac nhd, t6 chirc nhd, lao lwc nhd, néu lam
héng, lam sai sé c6 két qua nhé?

Nay Thanh nién Ba-la-mon, nghiép sw budn ban va&i dich
vu nhd, céng tac nhd, t6 chirc nhd, lao lwc nhd, néu lam
hdng, lam sai sé c6 két qua nhd.

Nay Thanh nién Ba-la-mén, thé nao Ia nghiép s v&i dich
vu nhd, céng tac nhd, t& chirc nhd, lao lwc nhd, néu lam
thanh twu, 1am dung sé co két qua Ién?

Nay Thanh nién Ba-la-mon, nghiép sw buén ban va&i dich
vu nhd, céng tac nhd, t& chirc nhd, lao lwc nhd, néu lam
thanh twu, 1am dung sé co6 két qua Ion.

Vi nhw, nay Thanh nién Ba-la-mdn, nghiép sy budn ban
v&i dich vu 1&n, cdng tac Ién, té chive 16N lao lwc Ion, néu
lam héng, |am sai sé co6 két qua nhd;

cling vay, nay Thanh nién Ba-la-mén, nghiép sy cia mot
cw si, dich vu Ion, céng tac 1&n, td chire 16N, lao lwc lon,
néu 1am héng, lam sai sé& cé két qua nhd.

Vi nhw, nay thanh nién Ba-la-mén, nghiép sy néng
nghiép, dich vu I&n, cong tac Ién, té chirc 16N, lao lwc 1on,
néu lam thanh twu, 1am dang sé co két qua 1on;

cling vay, nay Thanh nién Ba-la-mén, nghiép s cia mot
cw si, dich vu 1&n, cong tac 16n, td chire I&n, lao lwc Ién néu
lam thanh twu, lam dung sé cé két qua lén.

Vi nhw, nay Thanh nién Ba-la-mon, nghiép sy budn ban,
dich vu nhd, cdong tac nhd, t6 chirc nhd, lao Iwc nhd, néu
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And what, student, is that work involving a small amount
of activity... which, when it fails, is of small fruit?

Trade is that work involving a small amount of activity...
which, when it fails, is of small fruit.**°

And what, student, is that work involving a small amount
of activity... which, when it succeeds, is of great fruit?

Trade again is that work involving a small amount of
activity... which, when it succeeds, is of great fruit.

7. “Just as agriculture, student, is work that involves a
great deal of activity... but is of small fruit when it fails,

so the work of the household life involves a great deal of
activity, great functions, great engagements, and great
undertakings, but is of small fruit when it fails.

Just as agriculture is work that involves a great deal of
activity... and is of great fruit when it succeeds,

so the work of the household life involves a great deal of
activity, great functions, great engagements, and great
undertakings, and is of great fruit when it succeeds.

Just as trade is work that involves a small amount of
activity... and is of small fruit when it fails,




lam héng, lam sai sé c6 két qua nhé;

clng vay, nay Thanh nién Ba-la-mén, nghiép sw cla
nguoi xuat gia, dich vu nhd, céng tac nhd, té chirc nhd, lao
lwe nhd, néu 1am hoéng, lam sai sé& cd két qua nhd.

Vi nhw, nay Thanh nién Ba-la-mon, nghiép sy budn ban,
dich vu nhd, céng tac nhd, t& chirc nhd, lao lwc nhd, néu
lam thanh twu, lam ding sé co két qua Ion;

clng vay, nay Thanh nién Ba-la-mén, nghiép sw cla
nguoi xuat gia, dich vu nhd, céng tac nhd, té chirc nhd, lao
lwc nhd, néu lam thanh tyu, lam dung sé co két qua lon.

-- Thwa Ton gia Gotama, cac Ba-la-mon cha triong nam
phap tac phuwéece, dac thién.

-- Nay Thanh nién Ba-la-mén, nam phap dugc cac Ba-la-
mon chu trwong tac phuorc, dac thién, néu Ong khong thay
nang nhoc, lanh thay. Ong hay ndi vé nam phéap 4y trong
hoi chung nay.

-- Thwa Ton gia Gotama, khdng c6 nang nhoc gi cho con,
khi & day c6 vi nhw Ton gid, dang ngdi hay céc vi gidbng nhw
Tén gia.

-- Vay nay Thanh nién Ba-la-moén, hay nai di.

-- Chan thyc, thwa Tén gid Gotama, |a phap th(r nhét,
cac Ba-la-mén chu trwong phap nay tac phuéc, dac thién.

Khé hanh, thwa Tén gid Gotama, la phap thr hai, cac Ba-
la-m6n chi trwong phap nay tac phwdce, dac thién.

Pham hanh, thwa Tén gia Gotama la phap th& ba, cac
Ba-la-mén chd trwong phap nay tac phwéce, dac thién.

5

so the work of those gone forth involves a small amount of
activity, small functions, small engagements, and small
undertakings, and is of small fruit when it fails.

Just as trade is work that involves a small amount of
activity... but is of great fruit when it succeeds,

so [199] the work of those gone forth involves a small
amount of activity, small functions, small engagements, and
small undertakings, but is of great fruit when it succeeds.”

8. “Master Gotama, the brahmins prescribe five things for
the performance of merit, for accomplishing the
wholesome.”

“If it is not troublesome for you, student, please state in
this assembly the five things that the brahmins prescribe for
the performance of merit, for accomplishing the
wholesome.”

“It is not troublesome for me, Master Gotama, when such
venerable ones as yourself and others are sitting [in the
assembly].”

“Then state them, student.”

9. "Master Gotama, truth is the first thing that the
brahmins prescribe for the performance of merit, for
accomplishing the wholesome.

Asceticism is the second thing...

Celibacy is the third thing...

Study is the fourth thing...




Tung doc, thwa Ton gia Gotama, la phap th tw, cac Ba-
la-m6n chi trwong phap nay tac phuwdce, dac thién.

Thi xa, thwa Ton gia Gotama, la phap thr nam, cac Ba-
la-mdn chi trwong phap nay tac phwéc, dac thién.

Thwa Ton gia Gotama, cac vi Ba-la-mén cha treong nam
phap nay tac phwéc, dac thién. O day, Tén gia Gotama cé
noéi gi?

-- Thé nao, nay Thanh nién Ba-la-mén? C6 mét Ba-la-
mon nao trong nhirng Ba-la-mdn da ndéi nhw sau: "Sau khi
chirng tri v&i thwong tri, toi tuyén thuyét qua di thuc cla
nam phap nay?"

-- Thwa khéng, Ton gia Gotama.

-- Thé nao, nay Thanh nién Ba-la-mén? C6 mét bao sw
nao trong nhitng Ba-la-mén, mét Pai tdn sw, cho dén bay
doi Tén sw, Dai ton sw, vi éy da noi:

"Sau khi tw minh chivng tri v&i thuwong tri, tdi tuyén thuyét
qua di thuc cia nam phap nay"?

-- Thwa khéng, Tén gia Gotama.

-- Thé nao, nay Thanh nién Ba-la-mén? Nhing vi tu si
thdi cb trong cac Ba-la-mén, nhirng vi sang tac cac than
chu, nhirng vi tri tung than chd ma xwa kia nhirng than chi
dwoc hat 1én, dwoc tri tung, dwgc ngam vinh, va ngay nay
nhirng vi Ba La Mén cling hat |én, tri tung va giang day

nhw cac vi Atthaka, Vamaka, Vamadeva, Vessamita,
Yamataggi, Angirasa, Bharadvaja, Vesettha, Kassapa,
Bhagu,

nhirng vi &y da ndi nhw sau: "Sau khi tw chirng tri voi
thwong tri, chung t6i tuyén thuyét két quéa di thuc cia nam
phap nay"?
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Generosity is the fifth thing that the brahmins prescribe for
the performance of merit, for accomplishing the wholesome.

These are the five things that the brahmins prescribe for

the performance of merit, for accomplishing the wholesome.
What does Master Gotama say about this?”
“How then, student,’** among the brahmins is there even
a single brahmin who says thus: ‘I declare the result of
these five things having realised it myself with direct
knowledge’?”

— “No, Master Gotama.”

“‘How then, student, among the brahmins is there even a
single teacher or teacher’s teacher back to the seventh
generation of teachers who says thus:

‘| declare the result of these five things having realised it
myself with direct knowledge'?”

— “No, Master Gotama.” [200]

‘“How then, student, the ancient brahmin seers, the
creators of the hymns, the composers of the hymns, whose
ancient hymns that were formerly chanted, uttered, and
compiled the brahmins nowadays still chant and repeat,
repeating what was spoken, reciting what was recited —

that is, Atthaka, Vamaka, Vamadeva, Vessamitta,
Yamataggi, Angirasa, Bharadvaja, Vasettha, Kassapa, and
Bhagu —

did even these ancient brahmin seers say thus: ‘We
declare the result of these five things having realised it
ourselves with direct knowledge’?” — “No, Master Gotama.”




-- Thwa khéng, Tén gia Gotama.

-- Nhw vay, nay Thanh nién Ba-la-mon, khong co6 mét vi
Ba-la-mén nao trong cac vi Ba-la-mén da ndéi nhw sau: "Sau
khi tw chirng tri v&i thwong tri, t6i tuyén thuyét két qua di
thuc cia nam phap nay".

Khéng c6 mot Bao sw nao trong cac Ba-la-mén, mét Dai
tén sw, cho dén bay doi Tén sw, Dai tébn sw nao noéi nhw
sau:

"Sau khi ty ching tri v&i thwong tri, chung toi tuyén
thuyét két qua di thuc clia ndm phap nay".

Nhing vi tu st thoi cb trong cac vi Ba-la-mén, nhirng vi
sang tac cac than chu... khéng cé mét vi nao da ndéi nhw
sau:

"Sau khi tw chirng tri v&i thwong tri, ching toi tuyén
thuyét két qua di thuc cua nam phap nay".

Vi nhw, nay Thanh nién Ba-la-mén, mot chudi ngudi mi
o6m lwng nhau, nguoi trwdc khong théy, nguoi gitka cling
khéng thay, ngudi cudi cung cling khéng thay;

cung vay, nay Thanh nién Ba-la-mon, chung téi nght I&i
néi cta nhirng Ba-la-moén tré thanh gléng nhw mot chudi
nguwoi mu, Nnguoi dau khong thay, nguwoi gitba khong thay,
nguoi cudi cung ciing khdng thay.

Khi nghe nd6i vay, thanh nién Ba-la-mon Subha
Todeyyaputta phan nd, khéng hoan hy vi bi Thé Tén dung vi
du mét chudi ngudi mu, lién ma ly Thé Tén, hiy bang Thé
Tén va noi vé Thé Ton: "Sa-mén Gotama sé bi qua ac doc
(papika)".

ROi ndi v&i Thé Ton nhuw sau:

“So, student, it seems that among the brahmins there is
not even a single brahmin who says thus: ‘| declare the
result of these five things having realised it myself with
direct knowledge.’

And among the brahmins there is not even a single
teacher or a single teacher’s teacher back to the seventh
generation of teachers, who says thus:

‘| declare the result of these five things having realised it
myself with direct knowledge.’

And the ancient brahmin seers, the creators of the hymns,
the composers of the hymns... even these ancient brahmin
seers did not say thus:

‘We declare the result of these five things having realised
it ourselves with direct knowledge.’

Suppose there were a file of blind men each in touch with
the next: the first one does not see, the middle one does not
see, and the last one does not see.

So too, student, in regard to their statement the brahmins
seem to be like a file of blind men: the first one does not
see, the middle one does not see, and the last one does not

”

See.

10. When this was said, the brahmin student Subha,
Todeyya’s son, was angry and displeased with the simile of
the file of blind men, and he reviled, disparaged, and
censured the Blessed One, saying: “The recluse Gotama
will be worsted.”

Then he said to the Blessed One:




-- Ton gia Gotama, Ba-la-mén Pokkharasati thuéc dong
ho Upamanna trd & rirng Subhaga da noi: "Clng vay, mét
s6 Sa-mén, Ba-la-mén tw cho da chirng dwoc cac phap
thwong nhan, tri kién thu thang xirng dang bac Thanh nay".

L&i noi nay cda vi ay that sy dang ché cudi, that sw chi la
i n6i sudng, that sw chi 1a tréng khong, that sy chi 1a trong
rong.

Lam sao con la nguwdi con lai cd thé biét dwoc, hay thay
dwoc, hay chirng dwoc cac phap thwong nhan, tri kién thu
thdng, xtirng dang bac Thanh? Su kién nhw vay khoéng thé
xay ra.

-- Thé nao, nay Thanh nién Ba-la-mon? Ba-la- moén
Pokkharasati thuéc dong ho Upamanna, trd tai rieng
Subhaga c6 thé biét tam tw ca Sa-mon, Ba-la-mén véi tam
tw cia minh?

-- Thwa Tén gia Gotama, Ba-la-mén Pokkharasati thuéc
dong ho Upamanna, trd & rrng Subhaga, voi tdm tw cua
minh khéng thé biét dwoc tam tw cla Punnika, nguwdi day to
gai clia minh, lam sao lai c6 thé biét dwoc tam tw tat ca Sa-
mon, Ba-la-moén va&i tdm tw cda minh?

-- Vi nhw, nay Thanh nién Ba-la-mén, mét nguoi sanh ra
da mu khoéng the thdy cac sédc mau den, mau trang, khong
thé thay cac sac mau xanh, khong thé thay cac sdc mau
vang, khong thé thdy cac sédc mau dé, khong thé thay céac
sac mau do tia,

khéng thé thdy nhirng gi bang phéng, khéng bang phang,
khéng thé thy cac vi sao, khéng thé thdy mat trang, mat
trdvi, ngudi dy noi nhw sau:

of the
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“‘Master Gotama, the brahmin Pokkharasati
Upamanfa clan, lord of the Subhaga Grove, says thus:
‘Some recluses and brahmins here claim superhuman
states, distinctions in knowledge and vision worthy of the
noble ones.

But what they say [201] turns out to be ridiculous; it turns
out to be mere words, empty and hollow.

For how could a human being know or see or realise a
superhuman state, a distinction in knowledge and vision
worthy of the noble ones? That is impossible.”

11. “How then, student, does the brahmin Pokkharasati
understand the minds of all recluses and brahmins, having
encompassed them with his own mind?”

“Master Gotama, the brahmin Pokkharasati does not even
understand the mind of his slavewoman Punnika, having
encompassed it with his own mind, so how could he
understand thus the minds of all recluses and brahmins?”

12. “Student, suppose there were a man born blind who
could not see dark and light forms, who could not see blue,
yellow, red, or carmine forms,

who could not see what was even and uneven, who could
not see the stars or the sun and moon. He might say thus:




"Khong co cac sac mau den, mau trédng, khong CO Nguoi
thdy cac sdc mau den, mau trang, khéng cé cac sac mau
xanh, khéng c6 nguoi thdy cac sdc mau xanh; _khdng co cac
S&c mau vang, khong c6 nguoi thdy cac sic mau vang;
khong co cac sac mau do, khong cd nguoi thdy cac sac
mau dé; khéng co cac sac mau dé tia, khédng cé ngudi thay
cac sac mau dd tia;

khong c6 nhirng gi bang phang, khong bang phang,
khéng co ngucyl thdy cai gi bang phang, khéng bang phang;
khéng c6 cac vi sao, khéng c6 ngudi thay cac vi sao; khéng
c6 mat trang, mat troi, khédng coé ngwdi thady mat trang, mat
trovi.

Toi khong biet nhw vay; t6i khong thay nhw vay, do vay
nén khéng co". Nay Thanh nién Ba-la-mén, nguw¢i ay noi
mot cach chan chanh c6 noi nhw vay khéng?

-- Thwa khong vay, Ton gia Gotama. C6 cac sac mau den
trdng, co6 ngudi thay cac sac mau den trdng; co cac sac
mau xanh, cé ngudi thiy cac sdc mau xanh,... c6 mat tréng,
mat trdi, co ngudi thdy mat trang, mat troi".

T6i khdng biét nhw vay; t6i khéng thdy nhw vay. Do vay,
khoéng c6". Thwa Tén gida Gotama, néu nguwdi &y néi mét
cach chan chanh thi sé khéng noi nhw vay.

-- Cilng vay, nay Thanh nién Ba-la-mén, Ba-la-mén
Pokkharasati thudéc dong ho Upamanna, trd & rwng
Subhaga 1a ngu®i mu, khong cé mét. Vi 8y co thé biét
duwoc, hay thdy dwoc, hay chirng dwoc cac phap thwong
nhan, tri kién thu thdng xirng dang bac Thanh; suw kién nhw
vay khdng xay ra.

Nay Thanh nién Ba-la-mén, Ong nghi thé nao? Nhing vi
Ba-la-mén giau sang & Kosala, nhw Ba-la-mén Canki, Ba-

‘There are no dark and light forms, and no one who sees
dark and light forms; there are no blue, yellow, red, or
carmine forms, and no one who sees blue, yellow, red, or
carmine forms;

there is nothing even and uneven, and no one who sees
anything even and uneven; there are no stars and no sun
and moon, and no one who sees stars and the sun and
moon.

| do not know these, | do not see these, therefore these do
not exist.” Speaking thus, student, would he be speaking
rightly?”

“‘No, Master Gotama. There are dark and light forms, and
those who see dark and light forms... there are the stars
and the sun and moon, and those who see the stars and the
sun and moon. [202]

Saying, ‘| do not know these, | do not see these, therefore
these do not exist,” he would not be speaking rightly.”

13. “So too, student, the brahmin Pokkharasati is blind
and visionless. That he could know or see or realise a
superhuman state, a distinction in knowledge and vision
worthy of the noble ones — this is impossible.

What do you think, student? What is better for those well-
to-do brahmins of Kosala such as the brahmin Canki, the
brahmin Tarukkha, the brahmin Pokkharasati, the brahmin
Janussoni, or your father, the brahmin Todeyya —




la-mén Tarukkha, Ba-la-mén Pokkharasati, Ba-la-mon
Janussoni, va than phu ctia Ong Todeyya,

cai gi tét hon cho nhivng vi 4y, 1&i noi clia cac vi &y dwoc
thé tuc chap nhan (sammusa) hay khéng duoc thé tuc chap
nhan?

-- Puorc thé tuc chap nhan, thwa Tén gid Gotama.

-- Cai gi tét hon cho ho, I&i ho néi Ién can phai dwoc suy
tw hay khéng suy tw?

-- Can phai dwoc suy tw, thwa Tén gid Gotama.

-- Cai gi tot hon cho ho, 107 ho ndi I8n can phai dwoc
phan tich, can nhac hay khoéng can phai phan tich, can
nhac?

-- Can phai phan tich, can nhac, thwa Tén gia Gotama.

-- Cai gi t6t hon cho ho, 107 ho ndi Ién (;éh phai lién hé
dén muc dich, hay khéng can phai lién hé den muc dich?

-- Can phai lién hé dén muc dich, thwa Tén gid Gotama.

-- Nay Thanh nién Ba-la-mén, Ong nghi thé nao? Néu 1a
nhw vay thoi 161 n6i cla Ba-la-moén Pokkharasati thugc dong
ho Upamanna, tru tai rieng Subhaga dwoc thé tuc chap
nhan hay khong duwoc thé tuc chap nhan?

-- Khéng dwoc thé tuc chap nhan, thwa Tén gid Gotama.

-- L&i néi dwoc ndi l1én la cb suy tw, hay khéng suy tw?

that the statements they make accord with worldly
convention or flaunt worldly convention?”

— “That they accord with worldly convention, Master
Gotama.”

“What is better for them, that the statements they make be
thoughtful or thoughtless?”

— “Thoughtful, Master Gotama.”

— “What is better for them, that they make their
statements after reflecting or without reflecting?”

— “After reflecting, Master Gotama.”

— “What is better for them, that the statements they make
be beneficial or unbeneficial?”

— “Beneficial, Master Gotama.”

14. “What do you think, student? If that is so, did the
statement made by the brahmin Pokkharasati accord with
worldly convention or flaunt worldly convention?”

— “It flaunted worldly convention, Master Gotama.”

— “Was the statement made thoughtful or thoughtless?”
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-- Khéng suy tw, thwa Ton gia Gotama.

-- LOi no6i dwge ndi [én co6 phan tich, can nhéc, hay khéng
phan tich can nhac?

-- Khéng phan tich, can nhéac, thwa Tén gid Gotama.

-- L&i néi dwoe ndi l1én lién hé dén muc dich, hay khong
lién hé dén muc dich?

-- Khéng lién hé dén muc dich, thwa Tén gid Gotama.

-- Nay Thanh nién Ba-la-mén, c6 nam trién cai nay. Thé
nao la ndm? Tham duc trién cai, san trién cai, hdn tram thuy
mién trién cai, trao hdi trién cai, nghi trién cai. Nay Thanh
nién Ba-la-mén, nhw vay 1a nam trién cai.

Nay Thanh nién Ba-la-m6n, Ba-la-mén Pokkharasati
thudc dong ho Upamanna, tri & rirng Subhaga da bi trum
che, ngén chan, bao phu, va bao trum b&i ndm trién cai nay.

Vi 4y biét duorc, thay dwoc, hay chirng tri dwoc cac phap
Thwong nhan, tri kién thu thAng xirng dang bac Thanh; sy
kién nhw vay khdng xay ra.

Nay Thanh nién Ba-la-mén, cé nam duc trwédng dwdng
nay. Thé nao la ndm?

Céc séc do mat nhan thirc, sc nay kha ai, kha hy, kha
lac, kha y, kich thich ldng duc, hap dan;

tiéng do tai nhan thuc...

hwong do mii nhan thiee...

vi do lw®i nhan thire...

xuc do than nhan thirc kha ai, kha hy, kha lac, kha y, kich
thich ldng duc, hap dan.

11

— “Thoughtless, Master Gotama.”

— “Was the statement made after reflecting or without
reflecting?”

— “Without reflecting, Master Gotama.”

— “Was the statement made beneficial or unbeneficial?”

— “Unbeneficial, Master Gotama.” [203]

15. “Now there are these five hindrances, student. What
are the five? The hindrance of sensual desire, the hindrance
of ill will, the hindrance of sloth and torpor, the hindrance of
restlessness and remorse, and the hindrance of doubt.
These are the five hindrances.

The brahmin Pokkharasati is obstructed, hindered,
blocked, and enveloped by these five hindrances.

That he could know or see or realise a superhuman state,
a distinction in knowledge and vision worthy of the noble
ones — this is impossible.

16. “Now there are these five cords of sensual pleasure,
student. What are the five?

Forms cognizable by the eye that are wished for, desired,
agreeable, and likeable, connected with sensual desire and
provocative of lust.

Sounds cognizable by the ear...

Odours cognizable by the nose...

Flavours cognizable by the tongue...

Tangibles cognizable by the body that are wished for,




Nay Thanh nién Ba-la-mén, nhw vay la nam duc trwdng
duwdng. Nay Thanh nién Ba-la-mbn, Ba-la-mén Pokkharasati
thudc dong ho Upamanna, tri & rirng Subhaga bi tréi buéc,
bi dam mé, bi tham trwdc béi nam duc trwdng dwdng nay,
thu hwdng chung ma khoéng thdy sw nguy hiém, khéng soi
thdu sw thoat ly khéi chung.

Vi 4y that sw biét dwoc, hay thay duwoc, hay chirng dwoc
cac phap thwong nhan, tri kién thu thang xirng dang bac
Thanh; sy kién nhw vy khéng xay ra.

Nay Thanh nién Ba-la-mén, Ong nghi thé nao? Trong
nhirng loai Ira nay, loai Itra ndo c6 ngon, c6 mau sac hay
c6 anh sang? Ngon Ira dwoc dbét [én nhd ¢é va cli kho, hay
ngon Itra dwoc dét 1én, khéng nhd cd va cui khd?

-- Thwa Tén gid Gotama, néu co sy kién cé thé dbt Ira
ma khéng nho cé va cui kho, thi ngon Ira ay cé ngon, co
sac va co anh sang.

-- Nay Thanh nién Ba-la-mon, khong co sw kién, khong
co trwong hop co thé dot Itka ma khdng nhé ¢ va cli kho,
trte phi dung than théng.

Nay Thanh nién Ba-la-mén, Ta ndi hy nay, hy do nam
duc trudng dwdng dem lai, hy nay vi nhw ngon Ira dbt 1én
nh& co va cui kho.

Nay Thanh nién Ba-la-mén, Ta ndi hy nay, hy do ly duc,
ly cac bat thién phap dem lai, hy nay vi nhw ngon Ilra dbt
lén, khdng nhd ¢d va cui khé.
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desired, agreeable, and likeable, connected with sensual
desire and provocative of lust.

These are the five cords of sensual pleasure. The brahmin
Pokkharasati is tied to these five cords of sensual pleasure,
infatuated with them and utterly committed to them; he
enjoys them without seeing the danger in them or
understanding the escape from them.

That he could know or see or realise a superhuman state,
a distinction in knowledge and vision worthy of the noble
ones — this is impossible.

17. “What do you think, student? Which of these two fires
would have a [better] flame, colour, and radiance — a fire
that might burn in dependence on fuel, such as grass and
wood, or a fire that might burn independent of fuel, such as
grass and wood?”

“If it were possible, Master Gotama, for a fire to burn
independent of fuel such as grass and wood, that fire would
have a [better] flame, colour, and radiance.”

“It is impossible, student, it cannot happen that a fire could
burn independent of fuel such as grass or wood except
through [the exercise of] supernormal power.

Like the fire that burns dependent on fuel such as grass
and wood, | say, is the rapture [204] that is dependent on
the five cords of sensual pleasure.

Like the fire that burns independent of fuel such as grass
and wood, | say, is the rapture that is apart from sensual
pleasures, apart from unwholesome states.




Va nay Thanh nién Ba-la-mén, thé nao 1a hy do ly duc, ly
cac bat thién phap dem lai?

O day, nay thanh nién Ba-la-mén, vi Ty-kheo ly duc, ly
bat thién phap, chirng va trd Thién th& nhét.

Hy nay, nay Thanh nién Ba-la-mén, 1a hy ly duc, ly bét
thién phap dem lai.

Lai nira, nay Thanh nién Ba-la-mén, vi Ty-kheo diét tam
va tl,... chirng va trd Thién th hai.

Hy nay, nay Thanh nién Ba-la-mén, 1a hy ly duc, ly bat
thién phap dem lai.

Nay thanh nién Ba-la-mén, cac vi Ba-la-mén ay chi
trwong ndm phap tac phuéc, dac thién. O day, cac Ba-la-
mén chi trwong phap tac phwdc, dac thién nao cé két qua
|&n hon?

-- Thwa Tén gia Gotama, nhirng vi Ba-la-mbn chu trwong
nam phap tac phwéc, dac thién nay. O’ day, cac Ba-la-mén
chd trwong phap thi xa (caga) tac phwéc, dac thién cé qua
bao I&n.

-- Nay Thanh nién Ba-la-mén, Ong nghi thé nao? O day,
mot té dan Ion dwoc mét vi Ba-la-mdn 1ap 1én va cd hai vi

And what, student, is the rapture that is apart from
sensual pleasures, apart from unwholesome states?

Here, quite secluded from sensual pleasures, secluded
from unwholesome states, a bhikkhu enters upon and
abides in the first jhana, which is accompanied by applied
and sustained thought, with rapture and pleasure born of
seclusion.

This is a rapture apart from sensual pleasures, apart from
unwholesome states.

Again, with the stilling of applied and sustained thought, a
bhikkhu enters upon and abides in the second jhana, which
has self-confidence and singleness of mind without applied
and sustained thought, with rapture and pleasure born of
concentration.

This too is a rapture apart from sensual pleasures, apart
from unwholesome states.

18. “Of those five things, student, that the brahmins
prescribe for the performance of merit, for accomplishing the
wholesome, which of the five do they prescribe as the most
fruitful for the performance of merit, for accomplishing the
wholesome?”

“Of those five things, Master Gotama, that the brahmins
prescribe for the performance of merit, for accomplishing the
wholesome, they prescribe generosity as the most fruitful for
the performance of merit, for accomplishing the
wholesome.”

19. “What do you think, student? Here a brahmin might be
holding a great sacrifice, and two other brahmins would go
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Ba-la-mén di dén va nghi nhw sau: "Chung ta sé tho hwéng
dai té dan cla vi Ba-la-mén v&i danh tanh thé nay".

O day, mot vi Ba-la-mén suy nghi nhw sau: "Mong rang
trong phong an, ta s& dwoc chd ngdi tot nhat, nwdc tét nhat,
mén &n khat thwc tét nhat; con vi Ba-la-mdn kia, trong
phong &n, khéng dwoc chd ngdi tét nhat, nwdc tdt nhat,
mon &n khat thuc tét nhat".

Nay Thanh nién Ba-la-mon, sw kién nay xay ra. Nguoi
Ba-la-mén ay trong phong an cé thé dwoc ché ngdi tot nhat,
nwdc tot nhat, mon an khat thue tét nhat. Con ngudi Ba-la-
mén kia, trong phong &n, khéong dwoc chd ngdi tét nhét,
nwéce tdt nhat, mon an khat thye tét nhéat.

Vi Ba-la-mén kia nghi nhw sau: "Vi Ba-la-mén &y, trong
phong an, dwoc chd ngdi tét nhat, nwédc tbt nhat, mon an
khét thuc tét nhat. Con ta, trong phong an khéng dwoc chd
ngdi tét nhéat, nwde tét nhat, dd an khat thuc tét nhat".

Vi &y phan nd, khéng hoan hy. Nay Thanh nién Ba-la-
mén, cac Ba-la-mén chd trwvong qua di thuc gi cho ngudi
Ba-la-mén nay?

-- Thwa To6n gia Gotama, cac Ba-la-mén khéng b thi v&i
y nght: "Do bo thi nay, ngudi kia phan nd, khong hoan hy.
Cé&c Ba-la-mén bo thi chi vi long ai man".

-- Sy kién la nhw vay, nay Thanh nién Bé-la—mc“)n,~th(‘)’i
day co phai la tac phuwdc sy thir sau, nghia la 1ong ai man?

-- Sy kién la nhw vay, thwa Ton gia Gotama, thoi day la
tac phwéc sy thi sau, nghia la 1ong ai man.

there thinking to take part in that great sacrifice.

One brahmin among them would think: ‘Oh, that only |
might get the best seat, the best water, the best almsfood in
the refectory; that no other brahmin might get the best seat,
the best water, the best almsfood in the refectory!

And it is possible that the other brahmin, not that brahmin,
gets the best seat, the best water, the best almsfood in the
refectory.

Thinking about this, [205] the first brahmin might become
angry and displeased. What kind of result do the brahmins
describe for this?”

“Master Gotama, brahmins do not give gifts in such a way,
thinking: ‘Let the others become angry and displeased
because of this.” Rather, brahmins give gifts motivated by
compassion.”

“That being so, student, isn’t this the brahmins’ sixth basis
for the performance of merit, that is, the motive of

compassion?”*?

“That being so, Master Gotama, this is the brahmins’ sixth
basis for the performance of merit, that is, the motive of
compassion.”
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-- Nay Thanh nién Ba-la-mén, cac vi Ba-la-mén &y ch
trwong nam phap tac phwéc, dac thién nay. Ong thdy ndm
phap nay nhiéu nhat & dau, & nhirng nguoi tai gia, hay &
nhirng ngudi xuét gia?

-- Thwa Tén gia Gotama, nhirng vi Ba-la-mbn chu trwong
ndm phap tac phwéc, dac thién nay, t6i nhan thdy nam
phap nay c6 nhiéu & nhirng ngudi xuét gia, co it & nhirng
nguwoi tai gia.

Nguwoi tai gia, thwa Tén gia Gotama, dich vu I&n, céng
tac lon, té chire 1on, lao lwc Ién khéng cé thwdng hang, lién
tuc, khdng ndi I1&i chan that.

Ngudi xuat gia, thwa Tén gid Gotama, dich vu nhd, céng
tac nhd, té chirc nhd, lao lwc nhd, nhwng thwdng hang lién
tuc, ndi I&1 chan that.

Nguwdi tai gia, thwa Tén gia Gotama, dich vu I&n, céng
tac Ion, td chive 1o, lao lwc 16n khdng cé thwéng hang lién
tuc song khd hanh, song Pham hanh, doc tung nhiéu, thi xa
nhiéu.

Ngwoi xuéat gia, thwa Tén gid Gotama, dich vu nhd, céng
tac nhd, td chirc nhd, lao lwc nhd, nhwng thwdng hang lién
tuc song khd hanh, song Pham hanh, doc tung nhiéu, thi xa
nhiéu.

Thwa Toén gid Gotama, ndm phap tac phwéc, dac thién
nay dwgc cac vi Sa-mon, Ba-la-moén chd trwong, t6i nhan
thdy ndm phap nay cé nhiéu & nhitng vi xuét gia, cé it &
nhirng vi tai gia.

-- Nay Thanh nién Ba-la-mén, nam phap tac phwéc, dac

20. “Those five things, student, that the brahmins
prescribe for the performance of merit, for accomplishing the
wholesome — where do you often see those five things,
among householders or among those gone forth?”

“Those five things, Master Gotama, that the brahmins
prescribe for the performance of merit, for accomplishing the
wholesome, | often see among those gone forth, seldom
among householders.

For the householder has a great deal of activity, great
functions, great engagements, and great undertakings:

he does not constantly and invariably speak the truth,
practise asceticism, observe celibacy, engage in study, or
engage in generosity.

But one gone forth has a small amount of activity, small
functions, small engagements, and small undertakings: he
constantly and invariably speaks the truth, practises
asceticism, observes celibacy, engages in study, and
engages in generosity.

Thus those five things that the brahmins prescribe for the
performance of merit, for accomplishing the wholesome, |
often see among those gone forth, seldom among
householders.”

21. that the brahmins

“Those five things, student,
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thién nay dwoc cac vi Ba-la-mon cha trwong, Ta noi nhirng
phap nay la nhirng tw cu cla tadm, nghia la dé tam tu tap
khéng han, khéng san.

O day, nay Thanh nién Ba-la-mon, vi Ty-kheo noi 16
chan that, vi éy nghi: "Ta ndi I&i chan that", chivng dwoc
nghia tin tho (atthavedam), chirng dwgc phap tin tho, chirng
dwoc han hoan lién hé dén phap.

Ta no6i sy han hoan lién hé dén thién nay la tw cu cua
tam, nghia la dé tam cha vj &y tu tap khéng han, khéng san.

O day, nay Thanh nién Ba-la-mén, vi Ty-kheo séng khd
hanh, sdng Pham hanh, doc tung nhiéu, thi xa nhiéu vj 4y
nght rang: "Ta thi x& nhiéu",

chirng duwgc nghia tin tho chirng dwoc phap tin tho,
chirng dwoc han hoan lién hé dén phap, Ta ndi rang sy han
hoan lién hé dén thién nay la tw cu cia tdm, nghia la dé tam
cua vi ay tu tap khéng han, khéng san.

Nay Thanh nién Ba-la-mén, nhirng vi Ba-la-mon chu
trwong ndm phap tac phuwéc, dac thién nay, Ta néi cac
phép &y 14 tw cu cla tdm, nghia la dé tam cuda vi 4y tu tap
khéng han, khdong san.

Khi nghe no6i vay, thanh nién Ba-la-m6n Subha
Todeyyaputta thwa v&i Thé Ton:

-- Thwa Ton gia Gotama, t6i nghe nhw sau: "Sa-mon
Gotama biét con dwdng dwa dén cong tru voi Pham thién".

-- Nay Thanh nién Ba-la-mén, Ong nght thé nao? Lang
Nalakara c6 gan day khong? Coé phai lang Nalakara khéng
xa & day?

prescribe for the performance of merit, for accomplishing the
wholesome, [206] | call equipment of the mind, that is, for
developing a mind that is without hostility and without ill will.

Here, student, a bhikkhu is a speaker of truth. Thinking, ‘I
am a speaker of truth,” he gains inspiration in the meaning,
gains inspiration in the Dhamma, gains gladness connected
with the Dhamma.

It is that gladness connected with the wholesome that |
call an equipment of the mind.

Here, student, a bhikkhu is an ascetic... one who is
celibate... one who engages in study... one who engages in
generosity. Thinking, ‘1 am one who engages in generosity,’

he gains inspiration in the meaning, gains inspiration in
the Dhamma, gains gladness connected with the Dhamma.
It is that gladness connected with the wholesome that | call
an equipment of the mind.

Thus those five things that the brahmins prescribe for the
performance of merit, for accomplishing the wholesome, |
call equipment of the mind, that is, for developing a mind
that is without hostility and without ill will.”

22. When this was said, the brahmin student Subha,
Todeyya’s son, said to the Blessed One:

“‘Master Gotama, | have heard that the recluse Gotama
knows the path to the company of Brahma.”

“What do you think, student? Is the village of Nalakara
near here, not far from here?”
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-- Thwa vang, Tén gid, lang Nalakara & gan day. Lang
Nalakara khéng xa & day.

-- Nay Thanh nién Ba-la-mén, Ong nghi thé nao? O day,
c6 ngudi sanh trwdng tai lang Nalakara, chuwa r&i khéi lang
Nalakara, va cé ngudi téi hdi nguwdi dy con dwdng dwa dén
lang Nalakara.

Nay Thanh nién Ba-la-mén, ngwdi sanh trwdng tai lang
Nalakara &y phan van hay ngap ngirng khi dwoc hdi vé con
dwong dén lang Nalakara?

-- Thuwa khong, Ton gia Gotama. Vi sao vay? Thwa Ton
gia Gotama, vi nguoi ay sanh tredng tai lang Nalakara.
Nguwo&i ay biét rd tat ca con dwdng dwa den lang Nalakara.

-- Tuy vay, nay Thanh nién Ba-la-mén, rat cé thé ngudi
sanh trwdng tai lang Nalakara nay khi dwgc héi con duwdng
dwa dén lang Nalakara con cé thé phan van hay ngap
nguwng.

Nhwng Nhw Lai thi khéng vay, khi dwoc hdi vé Pham
thién gidi, hay vé con dwdng dwa dén Pham thién gi¢i, Nhw
Lai khéng phan van hay ngép ngwng.

Va nay Thanh n[én Ba-la-mon, Ta biét Pham thién gi(’yi va
con dwong dwa dén Pham thién gigi, va Ta ciing biét phai
thanh twu nhw thé nao de dwoc sanh vao Pham thién gidi.

-- Thwa Toén gia Gotama, con c6 nghe nhuw sau: "Sa-mén
Gotama thuyét day con dwéorng dwa dén cong tri véi Pham
thién". Tét lanh thay, néu Tén gid Gotama thuyét gidng cho
con, con duwdng dwa dén cong tri véi Pham thién.

“Yes, sir, the village of Nalakara is near here, not far from
here.”

“What do you think, student? Suppose there was a man
born and raised in the village of Nalakara, and as soon as
he had left Nalakara they asked him about the path to the
village.

Would that man be slow or hesitant in answering?”

“‘No, Master Gotama. Why is that? Because that man has
been born and raised in Nalakara, and is well acquainted
with all the paths to the village.”

“Still, a man born and raised in the village of Nalakara
[207] might be slow or hesitant in answering when asked
about the path to the village,

but a Tathagata, when asked about the Brahma-world or
the way leading to the Brahma-world, would never be slow
or hesitant in answering.

| understand Brahma, student, and | understand the
Brahma-world, and | understand the way leading to the
Brahma-world, and | understand how one should practise to
reappear in the Brahma-world.”***

23. “Master Gotama, | have heard that the recluse
Gotama teaches the path to the company of Brahma. It
would be good if Master Gotama would teach me the path to
the company of Brahma.”
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-- Vay nay Thanh nién Ba-la-mén, hdy nghe va khéo tacy
Ta sé giang.

-- Thwa vang, Ton gia.

Thanh nién Ba-la-mon Subha Todeyyaputta vang dap
Thé Tén. Thé Tén giang nhuw sau:

-- Va nay Thanh nién Ba-la-mén, thé nao 1a con dwéng
dwa dén cong tra véi Pham thién? O day, nay Thanh nién
Ba-la-mén, Ty-kheo an trd bién man mét phwong véi tam
cau hiru voi tie, cling vay phwong th hai, cliing vay phwong
thr ba, cling vay phwong thw tw.

Nhuw vay cung khp thé gidi, trén, dwdi, bé ngang, hét
thdy phwong x&, cung khap vé bién giéi, vi 4y an tra bién
man v&i tdm cau hiru véi tlr, quang dai v bién, khéng han,
khong san.

Nay Thanh nién Ba-la-mén, khi tir tdm giai thoat duoc tu
tap nhw vay, thi hanh doéng dwoc lam co tanh cach han
lwgng nhw vay, khdng co trd & noi day, khéng cé dirng lai &
noi day.

Vi nhw, nay Thanh nién Ba-la-mén, mét nguoi lyc st thoi
tu va lam cho bdn phuong nghe duoc, khdng gi kho khan;

cling vay, nay Thanh nién Ba-la-mén, khi tir tam giai
thoat duwoc tu tap nhw vay, thi hanh déng dwoc lam co tanh
cach han lwgng, khéng c6 trd & noi day, khéng c6 dirng lai
0 noi day.

Nay Thanh nién Ba-la-mén, day Ia con dwdng duwa dén
cong tra vé&i Pham thién.

“Then, student, listen and attend closely to what | shall

”

say.
“Yes, sir,” he replied. The Blessed One said this:

24. “What, student, is the path to the company of
Brahma?

Here a bhikkhu abides pervading one quarter with a mind
imbued with loving-kindness, likewise the second, likewise
the third, likewise the fourth;

so above, below, around, and everywhere, and to all as to
himself, he abides pervading the all-encompassing world
with a mind imbued with loving-kindness, abundant, exalted,
immeasurable, without hostility, and without ill will.

When the deliverance of mind by loving-kindness is
developed in this way, no limiting action remains there, none
persists there.

Just as a vigorous trumpeter could make himself heard
without difficulty in the four quarters,

So too, when the deliverance of mind by loving-kindness is
developed in this way, no limiting action remains there, none
persists there.’™

This is the path to the company of Brahma.
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Lai nira, nay Thanh nién Ba-la-mén, vi Ty-kheo bién man
mot phwong véi tdm cau hiru voi bi... (nhw trén)... voi tam
cau hiru v&i hy... (nhw trén)... véi tdm cau hiru v&i xa, cling
vay phwong th hai, ciing vay phwong thir ba, cling vay
phwong thw tw.

Nhuw vay cung khap thé gioi, trén, duéi, be ngang, hét
thay phwong x&, cung khap vé bién gidi, vi 4y an tru bién
man v&i tdm cau hiru v&i xa, quang dai, v bién, khéng han,
khong san.

Nay Thanh nién Ba-la-mén, khi xa tam giai thoat dwoc tu
tap nhw vay, thi hanh dong dwoc lam cé tanh cach han
lwong nhw vay, khéng co tru & noi day, khdng cé dirng lai &
noi day.

Vi nhw, nay Thanh nién Ba-la-mén, mét nguoi lyc st théi
tu va lam cho bdn phwong nghe dwoc, khéng gi kho khan;

cling vay, nay Thanh nién Ba-la-mén, khi xa tam giai
thoat duwoc tu tap nhw vay, thi hanh déng dwoc lam co tanh
cach han lwgng nhw vay, khéng co tra & noi day, khéng co
dirng lai & noi day.

Nay Thanh nién Ba-la-mén, day la con dwong duwa dén
cong tra v&i Pham thién.

Khi nghe n6i vay, thanh nién Ba-la-m6n Subha
Todeyyaputta bach Thé Tén:

-- That vi diéu thay, Ton gia Gotama! That vi diéu thay,
Tén gia Gotama!

Nhw nguoi dwng dieng lai nhivng gi bi quang nga xudng,
phoi bay ra nhirng gi bi che kin, chi dwdng cho nguwi bi lac
hwéng, dem dén sang vao trong bong téi dé nhirng ai cé
mat co thé thay sac;

25-27. “Again, a bhikkhu abides pervading one quarter
with a mind imbued with compassion... with a mind imbued
with altruistic joy... with a mind imbued with equanimity,
likewise the second, likewise the third, likewise the fourth;

so above, below, around, and everywhere, and to all as to
himself, he abides pervading the all-encompassing world
with a mind imbued with equanimity, abundant, exalted,
[208] immeasurable, without hostility, and without ill will.

When the deliverance of mind by equanimity is developed
in this way, no limiting action remains there, none persists
there.

Just as a vigorous trumpeter could make himself heard
without difficulty in the four quarters,

so too, when the deliverance of mind by equanimity is
developed in this way, no limiting action remains there, none
persists there.

This too is the path to the company of Brahma.”

28. When this was said, the brahmin student Subha,
Todeyya’s son, said to the Blessed One:

“Magnificent, Master Gotama! Master
Gotamal!

Master Gotama has made the Dhamma clear in many
ways, as though he were turning upright what had been
overturned, revealing what was hidden, showing the way to

one who was lost, or holding up a lamp in the dark for those

Magnificent,
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cling vay, Chanh phap da dwoc Thé Tén dung nhiéu
phwong tién trinh bay, giai thich.

Thuwa Tén gia Gotama, nay con xin quy y Tén gia
Gotama, quy y Phap va quy y ching Ty-kheo.

Mong Tén gia Gotama nhan con lam cuv si, tr nay cho
dén mang chung, con tron d&i quy ngudng.

Thuwa Tén gia Gotama, nay chidng con xin di, ching con
c6 nhiéu céng viéc phai lam.

_ -- Nay Thanh nién Ba-la-mon, nay Ong hay lam nhirng gi
Ong nght la hop thoi.

RGi thanh nién Ba-la-mon Subha Todeyyaputta hoan hy
tin tho 16 Thé Tén day, tw cho ngm dirng day, danh I& Thé
Tén, than bén hiru hwéng vé Ngai rdi ra di.

Luc bly gid Ba-la-mén Janussoni, véi ¢c6 xe do toan
ngwa cai trdng kéo, di ra khoéi Savatthi dé nghi trwa.

Ba-la-mén Janussoni thdy thanh nién Ba-la-mén Subha
Todeyyaputta tlr xa di lai, sau khi thdy, lién néi v&i thanh
nién Ba-la-m6én Subha Todeyyaputta:

-- Tén gia Bharadvaja di tir dau lai, qua s&m nhw vay?

-- Thwa Ton gia, toi vira tir Sa-mdn Gotama lai.

-- Nay Tén gia Bharadvaja, Tén gid nghi thé nao? Tén gia
c6 nghi Sa-mén Gotama la bac co tri, cé tri tué sang sudt
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with eyesight to see forms.

| go to Master Gotama for refuge and to the Dhamma and
to the Sangha of bhikkhus.

Let Master Gotama remember me as a lay follower who
has gone to him for refuge for life.

29. “And now, Master Gotama, we depart. We are busy
and have much to do.”

“You may go, student, at your own convenience.”

Then the brahmin student Subha, Todeyya’s son, having
delighted and rejoiced in the Blessed One’s words, rose
from his seat, and after paying homage to the Blessed One,
keeping him on his right, he departed.

30. Now on that occasion the brahmin Janussoni was
driving out of Savattht in the middle of the day in an all-white
chariot drawn by white mares.**°

He saw the brahmin student Subha, Todeyya’s son,
coming in the distance and asked him:

‘Now where is Master Bharadvaja coming from in the
middle of the day?”

“Sir, | am coming from the presence of the recluse
Gotama.”

“What does Master Bharadvaja think of the recluse
Gotama'’s lucidity of wisdom? He is wise, is he not?” [209]




(pannaveyyattiyam) khong?

-- Thwa Tén gia, téi 14 ai ma cé thé biét dwoc tri tué sang
sudt ctia Sa-moén Gotama? Chi cé vi nao nhw Ngai moi cé
thé biet dwoc tri tué sang sudt cia Sa-mén Gotama.

-- Ton gia Bharadvaja that da tan than Sa-mon Gotama
V@i sy tan than toi thwong.

-- Nhwng téi la ai ma t6i lai tan than Sa-mén Gotama?
Tan than bd&i nhitng ngudi dwoc tan than la Sa-mon
Gotama, la bac tbi thwong gitra cac hang Thién Nhan.

Thwa Ton gia, cac vi Ba-la-moén chu trwong nam phap tac
phwéc, dac thién nay, Sa-mén Gotama noéi rang ndm phap
ay la tw cu cho tam, nghia la dé tu tap, tr& thanh khéng han,
khong san.

Khi dwoc nghe néi vay, Ba-la-mbén, Janussoni budéc
xubng cd xe do toan ngua cai trdng kéo, dap &o vao mét
phia bén vai, chdp tay hwéng dén Thé Toén va thét ra 1o
cam hirng nhw sau:

"Loi ich thay cho vua Pasenadi nwéc Kosala! Tét dep, 07
ich thay cho vua Pasenadi nuwéc Kosala dwgc Nhw Lai, bac
A-la-han, Chanh Bang Giac tra & trong nwéc!"

“Sir, who am | to know the recluse Gotama’s lucidity of
wisdom? One would surely have to be his equal to know the
recluse Gotama’s lucidity of wisdom.”

“Master Bharadvaja praises the recluse Gotama with high
praise indeed.”

“Sir, who am | to praise the recluse Gotama? The recluse
Gotama is praised by the praised as best among gods and
humans.

Sir, those five things that the brahmins prescribe for the
performance of merit, for accomplishing the wholesome, the
recluse Gotama calls equipment of the mind, that is, for
developing a mind that is without hostility and without ill will.”

31. When this was said, the brahmin Janussoni got down
from his all-white chariot drawn by white mares, and after
arranging his upper robe on one shoulder, he extended his
hands in reverential salutation towards the Blessed One and
uttered this exclamation:

“It is a gain for King Pasenadi of Kosala, it is a great gain
for King Pasenadi of Kosala that the Tathagata,
accomplished and fully enlightened, lives in his realm.”

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

21




22

908. Todeyya was a wealthy brahmin, the overlord of
Tudigama, a village near Savatthi. MN 135 was also spoken
to this same Subha.

909. Vibhajjavado kho aham ettha. Such statements
account for the later designation of Buddhism as
vibhajjavada, “the doctrine of analysis.” As the context
makes clear, the Buddha calls himself a vibhajjavadin, not
because he analyses things into their constituents (as is
popularly believed), but because he distinguishes the
different implications of a question without answering one-
sidedly.

910. Obviously at the time trade was still in an early stage
of development. The same statement could hardly be made
today!

911. As at MN 95.13.

912. This statement must have been made before
Pokkharasati became a follower of the Buddha, as is
mentioned at MN 95.9.

913. Anukampajéatika.

914. This knowledge pertains to the third of the
Tathagata’s powers, knowing the ways to all destinations.
See MN 12.12.

915. MA explains limiting action (pamanakatarm kammarm)
as kamma pertaining to the sense sphere (kadmavacara). It
Is contrasted with a limitless or immeasurable action,
namely, the jhanas pertaining to the fine-material sphere or




the immaterial sphere. In this case the brahmaviharas
developed to the jhanic level are intended. When a jhana
pertaining to the fine-material sphere or the immaterial
sphere is attained and mastered, a kamma pertaining to the
sense sphere cannot overpower it and gain the opportunity
to yield its own result. Rather, the kamma pertaining to the
fine-material sphere or the immaterial sphere overpowers
the sense-sphere kammas and produces its results.
Obstructing the result of the sense-sphere kammas, the
brahmavihara that has been mastered leads to rebirth in the
company of Brahma.

916. As at MN 27.2.
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