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76. Kinh Sandaka (P. Sandakasuttarn, H. Mfzimss).””
Dwa vao l&i diec Phat, Ton gid Ananda bac bd 4 ta thuyét:
(i) Thuyét vd hanh; (i) Thuyét vé nhan qua; (i) Thuyét dinh
ménh; (iv) Thuyét luan hdi tinh hoa. Bdng thdi, n6i 16 tac hai
cua 4 thuyét bat an: (i) Nguy bién vé toan tri; (i) Xem truyén
thuyét 1a chan ly; (i) Gidi bién luan theo tw bién, khi nay khi
khac; (iv) Nguy bién nhw con lwon. DPdng théi, Ton gid
khuyén moi ngwdi tu chanh dao, dit nam tréi buéc tam, tu
tap thién dinh, dat tri tué, két thic khd dau.

76. Sandaka Sutta: To Sandaka. The venerable Ananda
teaches a group of wanderers four ways that negate the
living of the holy life and four kinds of holy life without
consolation. Then he explains the holy life that is truly
fruitful.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe. ‘
M6t thdi Thé Toén tru & Kosambrt (Kieu-thwédng-di), tai tu
vién Ghosita (Cu-suw-la).

Lac bay gi®’, du si Sandaka trd & hang Pilakka vé&i dai
chung du si, khoang d6 nam tram du si.

R6i Tén gid Ananda, vao budi chiéu, tr Thién tinh déc cw
dirng day, va néi v&i cac Ty-kheo:

-- Chw Hién, chung ta hay di dén Devakatasobbha dé
xem hang.

-- Thwa vang, Hién gia.

1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Kosambt in Ghosita’s Park.

2. Now on that occasion the wanderer Sandaka was
staying in the Pilakkha-tree Cave with a large assembly of
wanderers.

3. Then, when it was evening, the venerable Ananda rose
from meditation and addressed the bhikkhus thus:

“Come, friends, let us go to the Devakata Pool to see the
cave.”

“Yes, friend,” those bhikkhus replied. Then the




_ Cac Ty-kheo &y vang dap ton gid Ananda. roi ton gia
Ananda v&i mét s6 dong Ty-kheo di den Devakatasobbha.

Luc béay gidr, du s Sandaka ngdi v&i dai chiing du si dang
I&n tiéng, cao tiéng, to tiéng ban luan nhiéu van dé phu
phiém

nhw cau chuyén vé vua chua, cau chuyén vé &n trém,
cau chuyén ve dai than, cau chuyén veé binh linh, cac cau
chuyén hai hung, cau chuyén vé chién tranh, cau chuyen vé
dé an, cau chuyeén vé do udng, cau chuyén vé dbé mac, cau
chuyen vé giwdng nam, cau chuyén vé vong hoa, cau
chuyén vé huong liéu,

cau chuyén vé ba con, cau chuyén vé xe c0, cau chuyén
vé lang xém, cau chuyén vé thj trdn, cau chuyén vé thanh
phd, cau chuyén vé qubc do, cau chuyén vé dan ba, cau
chuyén vé& vi anh hung, cadu chuyén bén 1& dwéng, cau
chuyén tai ché lay nwéc, cau chuyén vé ngudi da chét,

cac cau chuyén tap thoai, cau chuyén vé hién trang cua
thé gi®i, hién trang cla dai dwong, cau chuyén vé hién hiru
va khong hién hiru.

Du sT Sandaka thay Ton gid Ananda tir xa di dén, thay
vay lien khuyén cao chung cua minh:

-- Cac Tén gia hay nhé tiéng!

Cac Ton gia hay lang tleng'Nay dé tr cua Sa-mén
Gotama, Sa-mén Ananda dang dén. Khi nao cac dé tlr cua
Sa-mén Gotama tri & Kosambi, thoi Sa-moén Ananda nay la
mot vi trong nhung Vi ay

Cac Ton gia ay wa mén tram lang, tu tap trong tram lang,
tan than tram lang, néu biét chung nay tram lang, cé thé ghé
tai day." Roi cac du si 4y déu im lang.

venerable Ananda went to the Devakata Pool together with
a number of bhikkhus.

4. Now on that occasion the wanderer Sandaka was
seated with a large assembly of wanderers who were
making an uproar, loudly and noisily talking many kinds of
pointless talk,”*®

such as talk of kings, robbers, ministers, armies, dangers,
battles, food, drink, clothing, beds, garlands, perfumes,

relatives, vehicles, villages, towns, cities, countries,
women, heroes, streets, wells, the dead,

trifles, the origin of the world, the origin of the sea, [514]

whether things are so or are not so.

Then the wanderer Sandaka saw the venerable Ananda
coming in the distance. Seeing him, he quieted his own
assembly thus:

“Sirs, be quiet; sirs, make no noise. Here comes the
recluse Ananda, a disciple of the recluse Gotama, one of
the recluse Gotama’s disciples staying in Kosambr.

These venerable ones like quiet; they are disciplined in
quiet; they commend quiet. Perhaps if he finds our
assembly a quiet one, he will think to join us.” Then the
wanderers became silent.




Tén gia Anand_a dén ché du si Sandaka. Du si Sandaka
thwa v&i Tén gia Ananda:

-- Hay dén, Tén gid Ananda! Thién lai, Tén gid Ananda!
D& lau Ton gia Ananda mai tao co hdi nay, nghia la den
day. Tén gid Ananda hay ngbdi, day la ché ngdi da soan san.

Ton gia Ananda ngbl trén ch6 da soan san. Du si
Sandaka l4y mét ghé thap khac réi ngbi xuong mot bén. Ton
gia Ananda ndi v&i du sT Sandaka dang ng6i mét bén:

- Néy Sandaka, nay cac vi héi hop nhau & day, dang ban
van dé gi? Va cau chuyén gi gilra cac vi bi gian doan?

-- Tén gid Ananda, hdy gac mot bén van dé chang toi
dang hoi hop ban luan. Lat nira Tén gid Ananda nghe lai
cting khong kho khan gi.

Lanh thay, néu dwoc Tén gid Ananda thuyét cho phap
thoai vi Pao sw ciia minh.

-- Vay nay Sandaka, hay nghe va khéo tacy, téi sé giang.

-- Thwa vang, Tén gia. _
_ Du si Sandaka vang dap Ton gia Ananda. Ton gia
Ananda noéi nhuv sau:

-- Nay Sandaka, bén phap phi pham hanh tru nay, do Thé
Tén, bac Tri Gia, Kién Gia, Bac A-la-han, Chanh Dang Giac
tuyén bd, va bdn phap bat an pham hanh ciing dwgc tuyén
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5. The venerable Ananda went to the wanderer Sandaka
who said to him:

“‘Let Master Ananda_come! Welcome to Master Ananda! It
is long since Master Ananda found an opportunity to come
here. Let Master Ananda be seated; this seat is ready.”

The venerable Ananda sat down on the seat made ready,
and the wanderer Sandaka took a low seat and sat down at
one side. When he had done so, the venerable Ananda
asked him:

“For what discussion are you sitting together here now,
Sandaka? And what was your discussion that was left
unfinished?”

“Master Ananda, let be the discussion for which we are
now sitting together here. Master Ananda can well hear
about it later.

It would be good if Master Ananda would give a talk on his
own teacher's Dhamma.”

“Then, Sandaka, listen and attend closely to what | shall

”

say.

“Yes, sir,” he replied. The venerable Ananda said this:

6. “Sandaka, these four ways that negate the living of the
holy life have been declared by the Blessed One who knows
and sees, accomplished and fully enlightened, and also




bd.

o} day, nguwoi 6 tri khong thé tw minh séng Pham hanh
va néu sbng, thoi khdng thé thanh dat chanh dao, phap va
chi thién.

-- Tén gid Ananda, bén phap phi pham hanh tri do Thé
Tén, bac Tri Gia, Kién Gia, bac A-la-han, Chanh Pang Giac
tuyén bé,

va & day nguwdi co tri khéng thé tw minh sbng Pham
hanh, va néu sbng, thoi khong thé thanh dat chanh dao,
phap va chi thién; bén phap phi pham hanh tru &y 1a gi?

-- O’ day, nay Sandaka, c6 vi Pao sw cé thuyét Iy nhw
sau, c6 quan diém nhw sau: "Khéng cé bé thi, khéng co 1&
hy sinh, khéng cé té tw, khdng c6 qua di thuc cac nghiép
thién ac,

khéng c6 doi nay, khdong c6 doi khac, khdng co me,
khéng co cha, khdng c6 loai hda sanh,

& doi khong cé nhirng vi Sa-mbén, Ba-la-mbn chanh
hwéng, chanh hanh, sau khi da tw minh giac ngd véi thang
tri tuyén bb vé doi nay va doi sau.

Con ngudi nay do bén dai hop thanh, khi ménh chung,
dia dai quy nhap dia gidi, thuy dai quy nhap thuy gi¢i, héa
dai quy nhap hda gidi, phong dai quy nhap phong gi¢i, cac
can nhap vao hu khong.

B&n nguwdi, ganh quan tai véi nguwdi nam trong quan tai
la ndm, ganh ngudi chét mang di, dén chd hda tang va thbt
ra nhirng I1i ké 1&, dac tanh cha ngu®i chét. Cac xwong
thanh mau xam nhw chim bd cau, va nhirng vat cung duwéong
tré thanh tro bui.

these four kinds of holy life without consolation have been
declared,

wherein a wise man certainly would not live the holy life,
or if he should live it, would not attain the true way, the
Dhamma that is wholesome.””*°

“But, Master Ananda, what are those four ways that
negate the living of the holy life that have been declared by
the Blessed One who knows and sees, accomplished and
fully enlightened,

wherein [515] a wise man certainly would not live the holy
life, or if he should live it, would not attain the true way, the
Dhamma that is wholesome?”

7. “Here, Sandaka, some teacher holds such a doctrine
and view as this: ‘There is nothing given, nothing offered,
nothing sacrificed; no fruit or result of good and bad actions;

no this world, no other world; no mother, no father; no
beings who are reborn spontaneously;

no good and virtuous recluses and brahmins in the world
who have themselves realised by direct knowledge and
declare this world and the other world.

A person consists of the four great elements.”™® When he
dies, earth returns and goes back to the body of earth, water
returns and goes back to the body of water, fire returns and
goes back to the body of fire, air returns and goes back to
the body of air; the faculties pass over to space.

[Four] men with the bier as fifth carry away the corpse.
The funeral orations last as far as the charnel ground; the
bones whiten; burnt offerings end with ashes.




Chi c6 ngwdi ngu méi tan dwong bd thi, I&i néi ctia ho
trbng khéng, gid déi, vé ich khi ho chap thuyét "cé sy hién
hiru (Atthikavada)".

Ké ngu cling nhw nguwoi tri, sau khi thadn hoai mang
chung sé doan diét, tiéu that, khong con ton tai sau khi
chét".

O day, nay Sandaka, ngwdi co tri suy tw nhw sau: "Vi
Tén sw nay, thuyét ly nhw vay, quan diém nhw vay: "Khoéng
c6 bo thi, khdng ¢ 1€ hy sinh... , khdng con ton tai sau khi
chét".

Néu vi Tén sw nay néi dung sw that, thoi cai gi da lam &
day khong phai ta lam, cai gi dwoc séng & day khéng phai
ta sbng, nhwng ca hai ching ta & day déu dong dang khi
chirng Sa-mbn qua,

va ta khbéng c6 ndi: "Ca hai chung ta, sau khi than hoai
mang chung, sé bj doan diét, tiéu that, sé khéng hién hiru
sau khi chét".

That sy la qua dd hanh I8a thé, troc dau, tinh tAn ngbi
ch® hd, nhd 16ng téc ctia vi Ton sw nay;

trong khi ta séng trong gia dinh dwgc con cai bao boc
doanh vay, tho dung chién-dan Kasi, mang dung vong hoa,
hwong liéu phan sap, hudng tho vang bac, va trong doi sau
ta sé déng dang véi vi Tén sw nay vé chd tho sanh.

Nhuw vay, ta biét gi, thay gi ma ta sé song Pham hanh
dwoi vj Pao sw né’ty?" Vi ay sau khi biét phi pham hanh tru
nay, yém ly hanh ay va bd di.

Giving is a doctrine of fools. When anyone asserts the
doctrine that there is [giving and the like], it is empty, false
prattle.

Fools and the wise are alike cut off and annihilated with
the dissolution of the body; after death they do not exist.’

8. “About this a wise man considers thus: “This good
teacher holds this doctrine and view: “There is nothing
given... after death they do not exist.”

If this good teacher’s words are true, then both of us are
exactly equal here, we stand on the same level: | who have
not practised [this teaching] here and he who has practised
it; | who have not lived [the holy life] here and he who has
lived it.”*

Yet | do not say that both of us are cut off and annihilated
with the dissolution of the body, that after death we shall not
exist.

But it is superfluous for this good teacher to go about
naked, to be shaven, to exert himself in the squatting
posture, and to pull out his hair and beard,

since |, who live in a house crowded with children, who
use Benares sandalwood, who wear garlands, scents, and
unguents, and accept gold and silver, shall reap exactly the
same destination, the same future course, as this good
teacher.

What do | know and see that | should lead the holy life
under this teacher?’ So when he finds that this way negates
the living of the holy life, he turns away from it and leaves it.




Nhw vay, nay Sandaka, la phi pham hanh trd thir nhét,
dwoc Thé Tén, bac Tri Gia, Kién Gia, bac A-la-han, Chanh
Pang Giac tuyén bd

va & day ngudi co tri khéng thé tw minh séng theo hanh
4y, va néu sbng, thoi khong thé thanh dat chanh dao, phap
va chi thién.

Lai nira, ndy Sandaka, & day c6 vi Pao suw cé thuyét ly
nhw sau, c6 quan diém nhw sau: "Tw lam hay khién nguoi
lam, chém giét hay khién ngu®i chém giét, dbt ndu hay
khién nguwdi dét nau,

gay phién mudn, hay khién ngwdi gay phién muén, gay
4o nao hay khién ngudi gay 4o ndo, tw minh gay so hai hay
khién nguwdi gay so hai,

sat sanh, lay ctia khédng cho, pha ctra nha ma vao, cuwdp
doat, danh cwép mét nha lé loi, chan duwdng cuwdp giuvt, tw
thdng vo ngwdi, noi lao, hanh déng nhw vay khéng co toi
ac.

Néu lay mot banh xe sac bén giét hai tat ca ching sanh
trén cdi dat nay, lam thanh moét dong thit, thanh mot chong
thit, cing khdng vi vay ma co tdi ac, gay ra toi ac.

Néu di trén b phia Nam séng Hang giét hai, tan sat,
chém giét, khieén ngwdi chém giét, dot nau, khién nguoi dot
nau, cting khéng vi vay co t6i ac, gay ra tdi ac.

Néu di trén bd phia Bac séng Hang bbd thi, khién nguoi
bd thi, t& 18, khién nguoi té I1&, cling khéng vi vay cé phwdc
bao, tao nén phwéc bao.

B thi, tw diéu phuc, tw ché ngw, noi that khéng cé cong
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9. “This is the first way that negates the living of the holy
life that has been declared by the Blessed One who knows
and sees, accomplished and fully enlightened,

wherein a wise man certainly would not live the holy life,
[516] or if he should live it, would not attain the true way, the
Dhamma that is wholesome.

10. “Again, Sandaka, here some teacher holds such a
doctrine and view as this: “‘When one acts or makes others
act, when one mutilates or makes others mutilate, when one
tortures or makes others inflict torture,

when one inflicts sorrow or makes others inflict sorrow,
when one oppresses or makes others inflict oppression,
when one intimidates or makes others inflict intimidation,

when one Kkills living beings, takes what is not given,
breaks into houses, plunders wealth, commits burglary,
ambushes highways, seduces another's wife, utters
falsehood — no evil is done by the doer.

If, with a razor-rimmed wheel, one were to make the living
beings on this earth into one mass of flesh, into one heap of
flesh, because of this there would be no evil and no
outcome of evil.

If one were to go along the south bank of the Ganges
killing and slaughtering, mutilating and making others
mutilate, torturing and making others inflict torture, because
of this there would be no evil and no outcome of evil.

If one were to go along the north bank of the Ganges
giving gifts and making others give gifts, making offerings
and making others make offerings, because of this there
would be no merit and no outcome of merit.




duc, khéng tao nén cong durc”.

O day, nay Sandaka, nguwdi cé tri suy tw nhw sau: "Vi
Tén sw nay, cé thuyét Iy nhw vay, cé quan diém nhw vay:
"Tw lam, khién ngwdi lam, ... , khéng tao nén cong dac".

Néu vi Tén sw nay néi dung sw that, thoi cai gi da lam &
day khong phai ta lam, cai gi dwoc séng & day khong phai
ta séng; nhung ca hai ching ta & day déu déng dang khi
chirng Sa-mbn qua,

va ta khéng c6 néi: "Hanh dong clia ca hai chung ta
khéng tao ra tdi ac". That sw 1a qua do... ma ta sé& sbng
Pham hanh duw&i vi BPao sw nay?"

Vi &y sau khi biét phi pham hanh tra nay, yém ly hanh 4y
va bé di.

Nhw vay, nay Sandaka, la phi pham hanh tru thi hai,
dwoc Thé Ton, bac Tri Gia, Kién Gia, bac A-la-han, Chanh
DPéng Giac da tuyén bd

va & day ngudi co tri khéng thé tw minh sbng theo hanh
ay, va néu sbéng, thoi khong thé thanh dat chanh dao, phap
va chi thién.

Lai nlra, nay Sandaka, & day, co vi bDao sw co thuyét ly
nhw vay, c6 quan diém nhw vay:

"Khéng c6 nhan, khong cdé duyén, cac loai hiru tinh bi
nhiém 6; khdng c6 nhan, khdng c6 duyén, cac loai hiru tinh
sé bi nhiém 6.

Khéng c6 nhan, khéng c6 duyén, cac loai hiru tinh dwoc
thanh tinh, khéng nhan khéng duyén, cac loai hiru tinh sé

By giving, by taming oneself, by restraint, by speaking
truth, there is no merit and no outcome of merit.’

11. “About this a wise man considers thus: ‘This good
teacher holds this doctrine and view: “When one acts...
there is no merit and no outcome of merit.”

If this good teacher’s words are true, then both of us are
exactly equal here, we stand on the same level: | who have
not practised [this teaching] here and he who has practised
it; | who have not lived [the holy life] here and he who has
lived it.

Yet | do not say that whatever both [of us] do, no evil is
done. But it is superfluous for this good teacher... What do |
know and see that | should lead the holy life under this
teacher?’

So when he finds that this way negates the living of the
holy life, he turns away from it and leaves it.

12. “This is the second way that negates the living of the
holy life that has been declared by the Blessed One who
knows and sees, accomplished and fully enlightened...

13. “Again, Sandaka, here some teacher holds such a
doctrine and view as this:

‘There is no cause or condition for the defilement of
beings; beings are defiled without cause or condition.

There is no cause or condition for the purification of
beings; beings are purified without cause or condition.

There is no power, no energy, no manly [517] strength, no




dwoc thanh tinh.
Khong co lwc, khong c6 tinh tan, khéng c6 nhan luc,
khéng cé cb gang clia ngudi.

Tét ca loai hiru tinh, tat ca ching sanh, tat ca sanh loai,
tat c& sinh mang déu khéng tw tai, khéng luc, khéng tinh
tan. Ho bi d&t dan chi phdi b&i dinh ménh, b&i sw tring hop,
b&i tw tanh. Ho hwéng tho khd lac, y theo sau sanh loai".

O day, nay Sandaka, nguwdi co tri suy tw nhw sau: "Vj
Tén sw nay co thuyét ly nhw vay, cé quan diém nhw vay:

"Khéng c6 nhan, khéng cé duyén, .... Ho hwéng tho kho
lac, y theo sau sanh loai".

Néu vi Tén sw nay ndi dung sw that, thoi cai gi da lam (o
day khong phai ta lam, cai gi dwoc séng & day khong phai
ta sbng, nhung ca hai ching ta & day déu déng dang khi
chirng Sa-mbn qua,

va ta khéng cé noi: "Ca hai chdng t6i, khdong c6 nhan,
khéng c6 duyén sé dwoc thanh tinh". That sy la qua dé...
ma ta sé sdng theo hanh 4y dwéi vi Pao sw nay?"

Vi Ay sau khi biét phi pham hanh trd nay, yém ly hanh 4y
va bo di.

Nhuw vay, nay Sandaka, la phi pham hanh tru th ba,
dwoc Thé Ton, bac Tri Gia, Kién Gia, bac A-la-han, Chanh
DPang Giac tuyén bb,

va & day ngudi co tri khéng thé tw minh sbng theo hanh
ay, va néu sbng thoi khéng thé thanh dat chanh dao, phap
va chi thién.

Lai nira, ndy Sandaka, & day co6 vi Pao suw cé thuyét ly
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manly endurance.

All beings, all living things, all creatures, all souls are
without mastery, power, and energy; moulded by destiny,
circumstance, and nature, they experience pleasure and
pain in the six classes.’

14. “About this a wise man considers thus: ‘This good
teacher holds this doctrine and view:

“There is no cause... in the six classes.”

If this good teacher’s words are true, then both of us are
exactly equal here, we stand on the same level: | who have
not practised [this teaching] here and he who has practised
it; | who have not lived [the holy life] here and he who has
lived it.

Yet | do not say that both [of us] will be purified without
cause or condition. But it is superfluous for this good
teacher... What do | know and see that | should lead the
holy life under this teacher?’

So when he finds that this way negates the living of the
holy life, he turns away from it and leaves it.

15. “This is the third way that negates the living of the holy

life that has been declared by the Blessed One who knows
and sees, accomplished and fully enlightened...

16. “Again, Sandaka, here some teacher holds such a




nhw vay, cé quan diém nhw vay:

"C6 bay than nay khong bi lam ra, khéng lam ra, khéng bi
sang tao, khdng sang tao, khéng sanh san, thuwdng tai nhw
danh nui, drng thang nhuw tru da.

Chung béat dong, khéng chuyén bién, khéng xam hai
nhau. Chung khoéng thé anh hwéng dén lac hay khd voi
nhau, hodc ca khd va lac.

Thé nao 1a bay? Dia than, thdy than, hda than, phong
than, khd, lac, va tht bay 1a man.

Bay than nay khéng bi lam ra, khéng lam ra, khéng bi
sang tao, khéong sang tao, khdng sanh san, thuwdng tai nhw
dinh nui, drng thdng nhw tru da. Chung bat déng, khéng
chuyén bién, khédng xam hai nhau. Chiing khéng thé anh
hwdng dén lac hay khd véi nhau, hodc ca khé va lac.

O day, khéong cé nguoi giét hai hodc ngudi bi giét hai,
nguoi nghe hoac ngwoi ndi, nguol biét hoac nguoi khién
cho biét, khi c6 mét ai dung lw&i kiém sac bén chém dau,
thdi khdng ai twéc doat sanh mang cda ai ca, lwdi kiém chi
roi vao gitra bay than ma thoi.

C6 tat ca la 14 tram ngan ching loai thac sanh, lai ¢o
thém 60 mét tram va 6 mét tram.

C6 5 mét tram loai nghiép va cé 5 nghiép (theo 5 can), lai
c6 3 nghiép (vé than, khau, y), lai c6 toan nghiép (than va
khau), ban nghiép (y),

c6 62 dao, 62 trung kiép, 6 giai cap,

8 nhan dia;

4900 sanh nghiép, 4900 ké du hanh, 4900 chd & cla loai
Naga, 2000 can,

3000 canh dia nguc,

doctrine and view as this: "

‘There are these seven bodies that are unmade, not
brought forth, uncreated, without a creator, barren, standing
like mountain peaks, standing like pillars.

They do not move or change or obstruct each other. None
Is able [to arouse] pleasure or pain or pleasure-and-pain in
another.

What are the seven? They are the earth-body, the water-
body, the fire-body, the air-body, pleasure, pain, and the
soul as the seventh.

These seven bodies are unmade... Herein, there is no
killer, no slaughterer, no hearer, no speaker, no cognizer, no
intimater.

Even those who cut off someone’s head with a sharp
sword do not deprive anyone of life; the sword merely
passes through the space between the seven bodies.

There are these fourteen hundred thousand principal
kinds of generation, and sixty hundred kinds, and six
hundred kinds;

there are five hundred kinds of action, and five kinds of
action, and three kinds of action, and action and half-action;

there are sixty-two ways, sixty-two sub-aeons, six classes,

eight planes of man,

forty-nine hundred kinds of livelihood, forty-nine hundred
kinds of wanderers, forty-nine hundred [518] abodes of
serpents, twenty hundred faculties,

thirty hundred hells,




36 tran gioi, 7 twéng thai, 7 vd twdng thai, 7 tiét thai
(sanh tw dét, hay ly hé thai)

7 loai Thién, 7 loai Ngu&i, 7 loai Quy,

7 hdé nwdc, 7 pavutas (nui hay hd nhd), 7000 pavutas,
700 papatas (virc thdm), 7 méng, 700 méng,

c6 8.400.000 dai kiép, trong thoi gian Ay ké ngu va nguoi
tri, sau khi lwu chuyén, luan hoi, sé triv tan khd dau.

Khoéng cé |&i nguyén: "Vé&i gidi nay, voi gidi cdm nay, voi
khé hanh nay, hay véi Pham hanh nay, t6i s& lam cho chin
mudi nhirng nghiép chwa dwoc thuan thuc, hodc trir diét
nhirng nghiép da dwoc thuan thuc,

b&i nhirng nhan tho lién tuc khéng thé do lwdng, kho va
lac v&i nhirng vat do lvong,

trong luan hoi khdéng co tang giam, khdéng c6 cao thép.

Vi nhw cubn chi dwoc tung ra sé dwoc kéo dai dén mét
muec dd nao d6. Clng nhw vay, ké ngu va ngudi tri, sau khi
lwu chuyén luén hoi sé cham dut kho dau”.

O day, nay Sandaka, nguoi co tri suy tw nhw sau: "Vi
Tén sw nay cé ly thuyét nhw vay, co6 quan diém nhw vay:
"Cé bay than nay... s& chdm dut khd dau".

Néu vi Tén sw nay noi dung sw that, thoi cai gi da lam &
day khong phai ta lam, cai gi duoc sbng & day khong phai
ta sbng, nhwng ca hai ching ta & day déu dong dang khi
chirng Sa-mbn qua,
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thirty-six elements of dust, seven percipient breeds, seven
non-percipient breeds, seven sheathless breeds,

seven kinds of gods, seven kinds of men, seven kinds of
demons,

seven lakes, seven knots, seven kinds of chasms, seven
hundred kinds of chasms, seven kinds of dreams, seven
hundred kinds of dreams;

and there are eighty-four hundred thousand great aeons
wherein, by running and wandering through the round of
rebirths, fools and the wise both will make an end of
suffering.

There is none of this: “By this virtue or observance or
asceticism or holy life | shall make unripened action ripen or
annihilate ripened action as it comes.”

Pleasure and pain are meted out.

The round of rebirths is limited, there is no shortening or
extending it, no increasing or decreasing it.

Just as a ball of string when thrown goes as far as the
string unwinds, so too, by running and wandering through
the round of rebirths, fools and the wise both will make an
end of suffering.’

17. “About this a wise man considers thus: ‘This good
teacher holds this doctrine and view: “There are these
seven bodies... fools and the wise both will make an end of
suffering.”

If this good teacher’s words are true, then both of us are
exactly equal here, we stand on the same level: | who have
not practised [this teaching] here and he who has practised
it; | who have not lived [the holy life] here and he who has




va ta khdng c6 noéi: "Ca hai ching t6i, sau khi lwu chuyén
luan hoi s& cham dut khd dau”. That sy 1a qua do hanh 16a
thé, troc dau, tinh tan ngdi chd hd, nhd 16ng téc cla vi Tén
sw nay,

trong khi ta séng trong gia dinh, dwoc con céi bao boc
doanh vay, tho dung chién-dan Kasi, mang dung vong hoa,
hwong liéu, phan sap, hwéng tho vang bac, va trong doi
sau ta s& déng dang vé&i vi Tén sw nay vé chd tho sanh.

Nhu vay ta biét gi, ta thay gi ma ta sé& song theo hanh ay
VOi Vi bao sw nay?" Vi ay sau khi biét phi pham hanh trd
nay, yém ly theo hanh ay va bo di.

Nhw vay, nay Sandaka, la phi pham hanh tra thi tw,
dwoc Thé Tén, bac Tri Gia, Kién Gia, bac A la han, Chanh
DPéng Giac tuyén bd,

va & day ngudi cé tri khdng thé tw minh sdng theo hanh
4y, va néu sbng, thdi khoéng thé thanh dat chanh dao, phap,
va chi thién.

Nay Sandaka, bon phi pham hanh tra nay duoc Thé Ton,
bé}c Tri Gia, Kien Gia, bac A-la-han, Chanh Bang Giac tuyén
bo,
~ va & day, ngudi co tri khong thé tw minh song theo hanh
ay, va néu song, thoi khong thé thanh dat chanh ly, phap,
va chi thién.

-- That vi diéu thay, Tén gia Ananda! That hy hiru thay,

lived it.

Yet | do not say that both of us will make an end of
suffering by running and wandering through the round of
rebirths. But it is superfluous for this good teacher to go
about naked, to be shaven, to exert himself in the squatting
position, and to pull out his hair and beard,

since I, who live in a house crowded with children, who
use Benares sandalwood, who wear garlands, scents, and
unguents, and accept gold and silver, shall reap exactly the
same destination, the same future course, as this good
teacher.

What do | know and see that | should lead the holy life
under this teacher?’ So when he finds that this way negates
the living of the holy life, he turns away from it and leaves it.

18. “This is the fourth way that negates the living of the
holy life that has been declared by the Blessed One who
knows and sees, accomplished and fully enlightened...

19. “These, Sandaka, are the four ways that negate the
living of the holy life that have been declared by the Blessed
One who knows and sees, accomplished and fully
enlightened, [519]

wherein a wise man certainly would not live the holy life,
or if he should live it, would not attain the true way, the
Dhamma that is wholesome.”

20. “It is wonderful, Master Ananda, it is marvellous, how
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Tén gid Ananda! Bén phi pham hanh tra nay da duwoc Thé
Tén, bac Tri Gia, Kién Gia, bac A-la-han, Chanh Pang Giac
tuyén bd 1a phi pham hanh tru,

va & day, ngudi co tri khdng thé tw minh sdng theo hanh
4y, va néu sbng, thoi khong thé thanh dat chanh ly, phap,
va chi thién.

Tén gid Ananda, thé nao la bdn phap bat an pham hanh
dwoc Thé Ton, bac Tri Gia, Kién Gia, bac A-la-han, Chanh
Pang Giac tuyén bb,

va & day ngudi ¢ tri khdng thé tw minh sdng theo hanh
ay, va néu sbng, thoi khéng thé thanh dat chanh dao, phap,
va chi thién?

O day, nay Sandaka, c6 bac Dao sw nhit thiét tri, nhirt
thiét kién, tw xem da chirng duoc tri kién hoan toan: "Khi ta
di, ta ding, ta ngl va ta thiee, tri, kién dwoc an tra & trong
ta, lién tuc, khéng gian doan".

Vi 4y di vao mét nha tréng, khdng nhan dwoc dd an khat
thwe, va con cho cén vi Ay, vi 8y gap voi div, gap nguoi dir,
gap bo dir, va vi éy hoi tén va ho mét nguwdi dan ba, mét
ngwdi dan 6ng, va hoi tén nhirng con dwdng cua lang, cua
tri tran.

Vi &y dwoc héi: "Sao nhu thé nay?", va tra I&i: "Ta phai
vao moét nha tréng, do vay ta da vao; ta phai khéng nhan
dwoc dd an khat thuc, do vay ta da khéng nhan dwoc dd an
khét thuc.

C6 ngudi phai bj ché can, do vay ta da bi ché can. Co
ngwoOi phai gap voi dir, do vay ta da gap; phai gap ngwa dir,

the four ways that negate the living of the holy life have
been declared by the Blessed One who knows and sees,
accomplished and fully enlightened...

But, Master Ananda, what are those four kinds of holy life
without consolation that have been declared by the Blessed
One who knows and sees, accomplished and fully
enlightened,

wherein a wise man certainly would not live the holy life,
or if he should live it, would not attain the true way, the
Dhamma that is wholesome?”

21. “Here, Sandaka, some teacher claims to be
omniscient and all-seeing, to have complete knowledge and
vision thus: ‘Whether | am walking or standing or sleeping or
awake, knowledge and vision are continuously and
uninterruptedly present to me.””*

He enters an empty house, he gets no almsfood, a dog
bites him, he meets with a wild elephant, a wild horse, a wild
bull, he asks the name and clan of a woman or a man, he
asks the name of a village or a town, and the way to go
there.

When he is questioned: ‘How is this?’ he replies: ‘I had to
enter an empty house, that is why | entered it. | had to get
no almsfood, that is why | did not get any.

| had to be bitten by a dog, that is why | was bitten. | had
to meet with a wild elephant, a wild horse, a wild bull, that is
why | met with them.
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do vay ta da gap, phai gap bo dir, do vay ta da gap.

Co6 nguoi phai héi tén va ho mot nguwdi dan ba, moét
ngwoi dan 6ng, do vay ta da hoi. Co nguodi phai hdi tén
nhirng con dwdng cua lang, cla thi tran, do vay ta da hoéi".

O day, nay Sandaka, ngwoi cd tri suy tw nhw sau: "Vi
Ton sw nay la nhat thiét tri, nhit thiét kién... , do vay ta da
hoéi".

Vi ay sau khi biét: "Hanh nay Ia bat an”, nén yém ly hanh
ay va bo di.

Nay Sandaka, day Ia bat an pham hanh th& nhéat, dwoc
Thé Tén, bac Tri Gia, Kién Gia, bac A-la-han, Chanh Pang
Giac tuyén bb,

va & day ngudi cé tri khdng thé tw minh sdng theo hanh
ay, va néu sbéng, thoi khong thé thanh dat chanh dao, phap
va chi thién.

Lai nira, nay Sandaka, & day, co vi Dao sw y cr truyén
thuyét, xem truyen thuyét 12 chan that, vi nay thuyet phap
theo truyén thuyét, theo twong truyén va truyén thdng, theo
uy tin Thanh tang.

Nay Sandaka, néu vi Pao sw y ct truyén thuyét, xem
truyén thuyét 1a chan that, vi &y cé phan khéo nhé&, c6 phan
khéng khéo nhé, khi thi nhw thé nay, khi thi nhw thé khac.

O day, nay Sandaka, nguoi cé tri suy tw: "Vi Tén sw nay
y cl truyén thuyét, xem truyén thuyét 1a chon that, vi nay
thuyét phap theo truyén thuyét, theo twong truyén va truyén
thdng, theo uy tin Thanh tang.

Néu vi Pao suw y clr truyén thuyét, xem truyén thuyét la

| had to ask the name and clan of a woman or a man, that
Is why | asked. | had to ask the name of a village or a town
and the way to go there, that is why | asked.’

22. “About this a wise man considers thus: ‘This good
teacher claims to be omniscient and all-seeing, to have
complete knowledge and vision... When he is questioned:
“How is this?” he replies: “| had to... that is why | asked.”

So when he finds that this holy life is without consolation,
he turns away from it and leaves it.

23. “This is the first kind of holy life without consolation
that has been declared by the Blessed One who knows and
sees, accomplished and fully enlightened, [520]

wherein a wise man certainly would not live the holy life,
or if he should live it, would not attain the true way, the
Dhamma that is wholesome.

24. “Again, Sandaka, here some teacher is a traditionalist,
one who regards oral tradition as truth; he teaches a
Dhamma by oral tradition, by legends handed down, by the
authority of the collections.

But when a teacher is a traditionalist, one who regards
oral tradition as truth, some is well transmitted and some
badly transmitted,>* some is true and some is otherwise.

25. “About this a wise man considers thus: ‘This good
teacher is a traditionalist... some is true and some is
otherwise.’

So when he finds that this holy life is without consolation,
he turns away from it and leaves it.
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chon that, vi &y c6 phan khéo nh&, cé phan khéng khéo
nh&, khi thi nhw thé nay, khi thi nhw thé khac.

Vi 8y sau khi biét: "Hanh nay 1a bat an", nén yém ly hanh
4y va bo di.

Nay Sandaka, day la bat an pham hanh th& hai, dwoc
Thé Tén, bac Tri Gia, Kién Gia, bac A-la-han, Chanh Bang
Giac tuyén bd,

va & day ngudi co tri khéng thé tw minh séng theo hanh
4y, va néu sbng, thdi khong thé thanh dat chanh dao, phap,
va chi thién.

Lai nira, nay Sandaka, & day cé vi Pao sw la nha ly luan,
la nha suy luan. Do sw da pha cua ly luan va y c&r theo suy
luan, vi nay thuyét phap theo nguyén tac tw minh sang tac.

Nay Sandaka, néu vi Pao suv la nha ly luan, 1a nha suy
luan, vi &y c6 phan khéo ly luan, cé phan khéng khéo ly
luan, khi thi nhw thé nay, khi thi nhw thé khac.

O day, nay Sandaka, nguoi co tri suy nghi: "Vi Tén sw
nay la nha ly luan, la nha suy luan. Do sy da pha cua ly luan
va y clr theo suy luan, vi nay thuyét phap theo nguyén tac
tw minh sang tac.

Néu vi Pao sw la nha ly luan, la nha suy luan, vi ay cé
phan khéo ly luan, cé phan khong khéo ly luan, khi thi nhw
thé nay, khi thi nhw thé khac.

Vi &y sau khi biét: "Hanh nay la bat an" nén yém ly hanh
ay va bo di.

Nay Sandaka day la bat an pham hanh thr ba, dwoc Thé
Tén, bac Tri Gia, Kién Gia, bac A-la-han, Chanh Bang Giac
tuyén bd,

va & day ngudi cé tri khong thé tw minh sdng theo hanh

26. “This is the second kind of holy life without consolation
that has been declared by the Blessed One who knows and
sees, accomplished and fully enlightened...

27. “Again, Sandaka, here a certain teacher is a reasoner,
an inquirer. He teaches a Dhamma hammered out by
reasoning, following a line of inquiry as it occurs to him.

But when a teacher is a reasoner, an inquirer, some is
well reasoned and some is wrongly reasoned, some is true
and some is otherwise.

28. “About this a wise man considers thus: ‘This good
teacher is a reasoner... some is true and some is
otherwise.’

So when he finds that this holy life is without consolation,
he turns away from it and leaves it.

29. “This is the third kind of holy life without consolation
that has been declared by the Blessed One who knows and
sees, accomplished and fully enlightened...
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ay, va néu sbng, thi khéng thé thanh dat chanh ly, phap, va
chi thién.

Lai nira, nay Sandaka, & day c6 vi Pao suv 1a nguwdi dan
don, la nguwdi ngu si. Vi dan dén ngu si, khi dwoc hdi vé van
dé nay, van dé khac, vi 4y dung nhirng 1&i nguy bién truwon
uén nhw con lwon:

"Theo t6i khdng phai nhw vay, theo téi khdng phai nhw
kia, theo t6i khéng khac nhw thé, theo téi khéng phai nhw
thé, theo t6i khong khdng phai nhu thé".

O day, nay Sandaka, nguoi cé tri suy tw: "Vi Tén sw nay
la ngwdi dan dén, 1a ngudi ngu si... , theo t6i khdng phai
nhw thé".

Vi 8y sau khi biét: "Hanh nay 1a bat an", nén yém ly hanh
ay va bo di.

Nay Sandaka, day |1a bat an pham hanh thi tw, dwoc Thé
Ton, bac Tri Gia, Kién Gia, bac A-la-han, Chanh Déng Giac
tuyén bé,

va & day ngudi ¢ tri khdng thé tw minh sdng theo hanh
ay, va néu sbng, thi khéng thé thanh dat chanh dao, phap
va chi thién.

Nay Sandaka, bon bat an pham hanh nay dwoc Thé Ton,
bé_:lc Tri Gia, Kien Gia, bac A-la-han, Chanh Bang Giac tuyén
bo,
~ va & day nguoi cb tri khong thé ty minh song theo hanh
ay, va néu song, thi khdong thé thanh dat chanh ly, phap va
chi thién.

-- That vi diéu thay, Ton gia Ananda! That hy hiru thay,
Tén gia Ananda! Bon phap bat an pham hanh nay da duoc

30. “Again, Sandaka, here a certain teacher is dull and
confused. Because he is dull and confused, [521] when he
Is asked such and such a question, he engages in verbal
wriggling, in eel-wriggling:

‘| don’t say it is like this. And | don’t say it is like that. And |
don’t say it is otherwise. And | don’t say it is not so. And |
don’t say it is not not so.””>

31. “About this a wise man considers thus: ‘This good
teacher is dull and confused... [thus] he engages in verbal
wriggling, in eel-wriggling..."’

So when he finds that this holy life is without consolation,
he turns away from it and leaves it.

32. “This is the fourth kind of holy life without consolation
that has been declared by the Blessed One who knows and
sees, accomplished and fully enlightened...

33. “These, Sandaka, are the four kinds of holy life without
consolation that have been declared by the Blessed One
who knows and sees, accomplished and fully enlightened,

wherein a wise man certainly would not live the holy life,
or if he should live it, would not attain the true way, the
Dhamma that is wholesome.”

34. “It is wonderful, Master Ananda, it is marvellous, how
the four kinds of holy life without consolation have been
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Thé Ton, bac Tri Gia, Kién Gia, bac A-la-han, Chanh Bang
Giac tuyén bd I1a bat an pham hanh,

va & day nguoi tri khong thé tw minh séng theo hanh &y,
va néu sbng, thi khéng thé thanh dat chanh ly, phap, va chi
thién.

Thwa Tén gid Ananda, vi Pao suw 4y day nhirng gi, tuyén
bd nhirng gi,

ma & day, nguwdi co tri co thé tw minh séng Pham hanh,
va khi sbng, co thé thanh dat chanh ly, phap, va chi thién?

-- O day, nay Sandaka, Nhw Lai xuat hién & doi 1a bac A-
la-han, Chanh Bién Tri, Minh Hanh Tuac, Thién Thé, Thé
Gian Giadi, V6 Thwong Si, Diédu Ngw Trwong Phu, Thién
Nhan Sw, Phat, Thé Tén.

Nhw Lai sau khi riéng tw chirng ngd véi thwong tri, thé
gi¢i nay 1a Thién gi¢i, Ma gi&i, Pham thién gi&i, gém ca thé
gi¢i nay v&i Sa-mon, Ba-la-mén, Thién, Nhon, lai tuyén bd
diéu Ngai da chirng ngo.

Ngai thuyét phap so thién, trung thién, hau thién, day du
van nghia, Ngai truyén day Pham hanh hoan toan day di
thanh tinh.

Nguwoi gia trwdng hay con nguoi gia trwdng, hay mét
nguwdi sanh & giai cap (ha tién) nghe phap 4y, sau khi nghe
phép, ngwdi 8y sanh long tin ngwéng Nhw Lai. Khi ¢6 long
tin nguwdng &y, ngudi dy suy nght:

"Doi song gia dinh day nhirng trién phwoc, con dwdng
day nhirng bui d&i. Doi séng xuét gia phéng khoang nhw hw
khong.

That khdng dé gi cho mét ngudi séng & gia dinh co6 thé
sbng theo Pham hanh hoan toan day da, hoan toan thanh
tinh, trang bach nhw vé éc. Vay ta nén cao bd rau toc, dap
40 ca-sa, xuat gia, tr bé gia dinh, sbng khéng gia dinh".

declared by the Blessed One who knows and sees,
accomplished and fully enlightened...

But, Master Ananda, what does that teacher assert, what
does he declare,

wherein a wise man certainly would live the holy life, and
while living it would attain the true way, the Dhamma that is
wholesome?”

35-42. “Here, Sandaka, a Tathagata appears in the world,
accomplished, fully enlightened... (as Sutta 51, §§12-19)...
he purifies his mind from doubt.
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M6t thoi gian sau, nguwdi 4y bd tai san nhd, hay bd tai
san I&n, bd ba con quyén thudc nhd, hay bé ba con quyén
thudc Ion, cao bé rau toc, dap 4o ca-sa, va xuat gia, tir bd
gia dinh, séng khéng gia dinh.

Vi 4y xuat gia nhw vay, hanh tri cac hoc gi¢i va hanh
sbng cac Ty-kheo,

t bd sat sanh, tranh xa sat sanh, bd trwong, bd kiém,
biét xau hd, so hai, cé long tr, sbng thwong xét dén hanh
phuc tAt ca chang sanh va loai hiru tinh.

Vi &y tr bd 1y clia khéng cho, tranh xa lay cia khéng
cho, chi mong nhirng vat da cho, tw séng thanh tinh, khéng
cé trdm cuwop.

Vi 8y tir bd doi sébng khéng Pham hanh, séng theo Pham
hanh, séng d&i séng vién ly, tranh xa dam duc ha liét.

Vi 4y tr bd néi ldo, noéi nhirng I&i chan that, lién hé dén
sw that, chac chan, dang tin cay, khéng lwdng gat doi.

Vi &y t& bd néi hai ludi, tranh xa ndi hai lwdi, nghe diéu
gi & chd nay, khong dén ché kia néi dé sanh chia ré &
nhirng ngudi nay; nghe diéu gi & ché kia, khéng di noi voi
nhirng ngu®i nay dé sanh chuyén chia ré & nhirtng ngudi
kia.

Nhw vay, vi &y sbng hoa hop nhirng ké ly gian, khuyén
khich nhirng ké hda hgp, hoan hy trong hoa hop, thich thu
trong hoa hgp, han hoan trong hoa hgp, néi nhirng 161 dwa
dén hoa hop.

Vi 4y t&r bd néi ddc 4c, tranh xa 1&i néi ddc ac, néi nhirng
|&i néi diu hién, dep tai, dé thwong, thdng cam dén tam, tao
nha, dep long nhiéu ngudi; vi dy néi nhirng |&i néi nhw vay.

Vi &y tir bd I&i néi phu phiém, tranh xa 1o néi phu phiém,
noi dung th&i, ndi chan that, néi cé y nghia, ndi phap, noi
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luat, n6i nhirng 160 dang dwoc gin gite, nhikng 161 hop thoi,
hop ly, c6 mach lac hé thong, cé ich loi.

Vi &y tir bd khéng 1am hai dén cac hat gibng va cac loai
cay co, dung mot ngay mét bira, khdng an ban dém; tir bd
cac mon an phi thoi;

tr bd khdng di xem mua, hat, nhac, cac cudc trinh dién;
tr bd khdng dung vong hoa, hwong liéu, dau thoa, trang
strc, va cac thoi trang; tir bé khéng dung giwdng cao va
givong Ién;

ttr bd khdng nhan vang va bac; tr bé khéng nhan cac hat
sbéng; tr bd khéng nhan thit sdng, ttr bd khédng nhan dan ba
con gai; tir bd khéng nhan nd ty gai va trai; tr bd khdng
nhan ctru va dé; tir bé khédng nhan gia cdm va heo; tr bd
khéng nhan voi, bd, ngwa va ngwa cai;

tr bd khéng nhan ruéng nwong dat dai; tir bd khéng
dung nguwoi lam moi gidi hoac ty minh lam moi gidi; tr bo
khdng budn ban; tlr bé cac sy gian lan bang can, tién bac
va do lwdng; tr bd cac ta hanh nhw héi 16, gian tra, Itra dao;
ttr bo khéong lam thwong tdn, sat hai, cau thuc, blrc doat,
trédm cap, cuwép pha.

Vi &y sbng biét du, bang long v&i tAm y dé che than véi
dd an khéat thwc dé nudi sbng, di tai chd nao cling mang
theo y va binh bat.

Nhw con chim bay dén chdé nao ciing mang theo hai
canh, ciing vay, Ty-kheo bang long v&i tAm y dé che than,
v&i d6 &n khéat thwe dé nudi bung, di tai chd nao ciing mang
theo.

Vi éy thanh twu Thanh gi&i uan nay, ndi tam huwdng lac
tho khéng khuyét pham.
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Khi méat thay sac, vi &y khéng nam gilr twéng chung,
khéng ndm gilr twéng riéng. Nhivng nguy&n nhan gi, vi con
mat khéng duoc ché ngw, khién tham ai, wu bi, cac ac, bat
thién phap khdi 1én, vi ay tw ché ngw cac nguyén nhan Ay,
ho tri con mat, thwe hanh sy ho tri con mat.

Khi tai nghe tiéng... mii nglri hwong... lw®i ném vi... than
cam xuc...

y nhan thirc cac phap, vi &y khéng nam gil twéng chung,
khéng ndm gilr twdng riéng, nhirng nguy&n nhan gi, vi y
can khéng duwoc ché ngw, khién tham &i, wu bi, cac ac bét
thién phap khai lén, vi &y ché ngw nguyén nhan 4y, ho tri y
can, thwe hanh sy ho tri y can. Vi &y thanh twu Thanh ho tri
cac can nay, ndi tam huwdng lac tho khéng ué nhiém.

Vi 8y khi di t&i, khi di lui déu tinh giac; khi nhin thang, khi
nhin quanh déu tinh giac; khi co tay, khi dudi tay déu tinh
giac; khi mang y kép, binh bat, thuwong y déu tinh giac; khi
an, ubng, nhai, nubt déu tinh giac; khi di dai tién, tiéu tién
déu tinh giac; kh| di, dirng, ngdi, nam, thirc, ndi, yén lang
déu tinh giac.

Vj &y thanh twu Thanh gi&i udn nay, thanh tyu Thanh ho
tri cac can nay, thanh twu Thanh chanh niém tinh giac nay,
lwa mot tri x& thanh véng, nhuw khu rirng, gbc cay, khe nui,
hang da, bai tha ma, lum cay ngoai tr&vi, ddng rom.

Sau khi &n xong va di khat thuc tré vé, vi ay ngbi kiét-gia,
lwng thang tai chd ndi trén, va an tri chanh niém trwedc mat.
Vi &y tr bd duc tham & doi, sbng véi tam thoat ly duc

tham, g6t rira tam hét duc tham.
Tw bd san han, vi 4y séng voi tam khéng san han, long
19




tee man thwong xét tat cd ching sanh hivu tinh, gét rira tam
hét san han.

Tw bd hén trAm thuy mién, vi &y séng thoat ly hén tram
thuy mién, v&i tdm twdng hwdng vé anh sang, chanh niém
tinh giac, got rira tdm hét hon tram thyy mién.

T bd trao cl, héi qua, vi ay song khoéng trao clr, ndi tdm
trdm lang, got rira tdm het trao cr, hdi qua.

T& bd nghi ng®, vi &y sbéng thoat khdi nghi ng®, khong
phan van lwéng lw, got rira tam hét nghi ngd ddi véi thién

phap.

Sau khi trir bd nam trién cai nay, cac phap lam tam ciu
ué, l1am tri tué tré thanh yéu 6t, vi ay ly duc, ly bat thién
phap, chirng dat va an trd So thién, mét trang thai hy lac do
ly duc sanh, v&i tAm, véi tir.

Nay Sandaka, néu mét dé t& chirng dwoc wu thang dac
thu nhw vay dwdi mot vi Dao sw, thoi & day ngudi co tri cod
thé tw minh séng Pham hanh, va khi séng c6 thé thanh dat
chanh dao, phap, va chi thién.

Lai nlra, nay Sandaka, vi Ty-kheo diét tam va t, chirng
dat va an trd Nhi thién...

chirng dat va an tra Tam thién...

chirng dat va an tra T thién.

Nay Sandaka, néu mét dé tlr chiém dwoc wu thadng dac
thu nhw vay dwéi mét Dao sw... thanh dat chanh dao, phap,

43. “Having thus abandoned these five hindrances,
imperfections of the mind that weaken wisdom, quite
secluded from sensual pleasures, secluded from
unwholesome states, he enters upon and abides in the first
jhana, which is accompanied by applied and sustained
thought, with rapture and pleasure born of seclusion.

A wise man certainly would live the holy life with a teacher
under whom a disciple attains such a lofty distinction, [522]
and while living it he would attain the true way, the Dhamma
that is wholesome.

44-46. “Again, with the stilling of applied and sustained
thought, he enters upon and abides in the second jhana...

With the fading away as well of rapture... he enters upon
and abides in the third jhana...

With the abandoning of pleasure and pain...
upon and abides in the fourth jhana.

he enters

A wise man certainly would live the holy life with a teacher
under whom a disciple attains such a lofty distinction...
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va chi thién.

V&i tam dinh tinh, thanh tinh, trong sang, khéng céu
nhiém, khéng phién ndo, nhu nhuy&n, dé& s dung, virng
chac, bat ddng nhw vay, vi ay, hwédng tdm dén tdc mang tri.

Vi &y nh& dén cac doi séng qua khir, nhw mét doi, hai
doi...

nhw vay, vi &y nhé dén nhiéu doi sbng qua khir cung voi
cac nét dai cwong va cac chi tiét.

Nay Sandaka, néu mét dé tlr chiém dwoc wu thadng dac
thu nhw vay dwdi moét vi Pao sw... thanh dat chanh dao,
phap, va chi thién.

V&i tam dinh tinh, thanh tinh, trong sang, khéng céu
nhiém, khéng phién ndo, nhu nhuy&n, dé& s dung, virng
chéc, bat dong nhw vay, vi &y huwédng tam dén tri tué vé
sanh t&r cta chdng sanh.

Vi &y véi thién nhan thuan tinh, siéu nhan, thiy su séng
va chét cla chung sanh. Vi &y biét r6 rang, ching sanh
nguwdi ha liét ké cao sang, nguwdi dep dé ké thd xau, ngudi
may man ké bat hanh... d&u do hanh nghiép cla ho.

Nay Sandaka néu mét dé tlr chirng dwoc wu thang dac
thu nhw vay duwdi mét vi BPao sw... thanh dat chanh dao,
phap va chi thién.

Vé&i tam dinh tinh thanh tinh, trong sang, khéng ciu
nhiém, khéng phién ndo, nhu nhuy&n, dé& s dung, virng
chéc, bat ddng nhw vay, vi &y hwéng tam dén 1au tan tri.

Vi &y nhw that biét: "Day 1a Khd"... vi &y nhuw that bidt:

21

47. “When his concentrated mind is thus purified, bright,
unblemished, rid of imperfection, malleable, wieldy, steady,
and attained to imperturbability, he directs it to knowledge of
the recollection of past lives.

He recollects his manifold past lives, that is, one birth, two
births... (as Sutta 51, §24)...

Thus with their aspects and particulars he recollects his
manifold past lives.

A wise man certainly would live the holy life with a teacher
under whom a disciple attains such a lofty distinction...

48. “When his concentrated mind is thus purified, bright,
unblemished, rid of imperfection, malleable, wieldy, steady,
and attained to imperturbability, he directs it to knowledge of
the passing away and reappearance of beings... (as Sutta
51, 825)...

Thus with the divine eye, which is purified and surpasses
the human, he sees beings passing away and reappearing,
inferior and superior, fair and ugly, fortunate and
unfortunate, and he understands how beings pass on
according to their actions.

A wise man certainly would live the holy life with a teacher
under whom a disciple attains such a lofty distinction...

49. “When his concentrated mind is thus purified, bright,
unblemished, rid of imperfection, malleable, wieldy, steady,
and attained to imperturbability, he directs it to knowledge of
the destruction of the taints.




"Day la con dwérng dwa dén lau hoac diét".

Vi 4y do biét vay, do thay vay, tam duoc giai thoat khoi
duc lau, tam duwoc giai thoat khéi hiru 1au, tdm duwoc giai
thoat khéi vé minh 1au. Dbi v&i tw than da giai thoat nhw
vay, kh&i l1én sy hiéu biét: "Ta da giai thoat".

Vi &y biét: "Sanh da diét, Pham hanh da thanh, viéc can
lam da lam; sau doi hién tai, khéng c6 doi sbng nao khac
nora".

Nay Sandaka, néu mét dé t& chirng dwoc wu thang dac
thu nhw vay dwéi mét Dao sw nao, thoi & day ngudi co tri
c6 thé tw minh sdng Pham hanh, va khi séng c6 thé thanh
dat chanh dao, phap, va chi thién.

-- Nhwng, thwa Ton gia Ananda, mét Ty-kheo nao la bac
A-la-han, cac lau da tan, tu hanh thanh man, cac viéc nén
lam da lam, da dat ganh nang xubng, da thanh dat ly twéng,
da tan trv hiru kiét si, da gidi thoat nhe chanh tri, vi Ty-
kheo 8y c6 thé tho dung cac duc vong khéng?

-- Nay Sandaka, vi Ty-kheo nao la bac A-la-han, cac lau
da tan, tu hanh thanh man, cac viéc nén lam da lam, da dat
ganh nang xubng, da thanh dat ly twéng, da tan tror hivu kiét
st, da giai thoat nho chanh tri, vi &y khong thé vi pham nam
diéu:

Vi Ty-kheo, cac 1au da tan khong co thé c6 y sat hai
mang song chung sanh; o
vi Ty-kheo cac lau da tan khéong cé the lay cua khbéng
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He understands as it actually is: ‘This is suffering’... (as
Sutta 51, 826)... He understands as it actually is: ‘This is the
way leading to the cessation of the taints.’

50. “When he knows and sees thus, his mind is liberated
from the taint of sensual desire, from the taint of being, and
from the taint of ignorance. When it is liberated there comes
the knowledge: ‘It is liberated.’

He understands: ‘Birth is destroyed, the holy life has been
lived, what had to be done has been done, there is no more
coming to any state of being.’

A wise man certainly would live the holy life with a teacher
under whom a disciple attains such a lofty distinction, and
while living it he would attain the true way, the Dhamma that
is wholesome.”

51. “But, Master Ananda, when a bhikkhu is an arahant
with taints destroyed, one who has lived the holy life, done
what had to be done, laid down the burden, reached his own
goal, destroyed the fetters of being, and is completely
liberated through final knowledge, [523] could he enjoy
sensual pleasures?”

“‘Sandaka, when a bhikkhu is an arahant with taints
destroyed ... and is completely liberated through final
knowledge, he is incapable of transgression in five cases.

A bhikkhu whose taints are destroyed is incapable of
deliberately depriving a living being of life;
he is incapable of taking what is not given, that is, of




cho, dwoc goi la an trém;

vi Ty-kheo cac lau da tan khéng cé thé hanh dam duc;

vi Ty-kheo cac 1au da tan khong cé thé ¢cb y nai l&o;

vi Ty-kheo cac lau da tan khoéng co thé hwdng tho cac
duc dbi v&i cac vat dwoc tang trir nhw trwde khi con tai gia.

Nay Sandaka, moét vi Ty-kheo nao la bac A-la-han, cac
lau da tan, tu hanh thanh man, cac viéc nén lam da lam, da
dat ganh nang xudng, da thanh dat ly twéng, da tan triv hivu
kiét sir, da gidi thoat nhe chanh tri, vi &y khéng cé thé vi
pham nam diéu nay.

-- Thwa Tén gia Ananda, vi Ty-kheo nao l1a bac A-la-han,
cac lau da tan, tu hanh thanh man, cac viéc nén lam da lam,
da dat ganh nang xudng, da thanh dat ly twéng, da tan tr
hiru kiét stv, da gidi thoat nhd chanh tri, khi vi 4y di, dieng,
ngu va thirc,

c6 phai tri kién vi 4y dwoc an trd mét cach lién tuc, khéng
gian doan: "Cac lau hoac cua ta da dwoc doan tan"?

-- Nay Sandaka, t6i s& cho Ong mét vi du, nhd vi du &
day, mot sd ngudi ¢o tri sé biét y nghia cau noi.

Vi nhw, nay Sandaka, mét nguwoi tay chan bi chat; khi
nguoi dy di, dng, ngl va thire, tay chan bi chat mét cach
lién tuc, khéng gian doan, va khi nguoi dy suy tw vé van dé
nay, nguwdi Ay biét: "Tay chan cla ta bj chat".

Ciing vay, nay Sandaka, vi Ty-kheo nao la bac A-la-han,
cac lau da tan, tu hanh thanh man, cac viéc nén lam da lam,
da dat ganh nang xudng, da thanh dat ly twéng, da tan triv
hiru kiét str, da gidi thoat nhé chanh tri, khi vi ay di, ding,
ngu va thirc, cac lau hoac dwoc doan tan mot cach lién tuc,

stealing;

he is incapable of indulging in sexual intercourse;

he is incapable of knowingly speaking falsehood;

he is incapable of enjoying sensual pleasures by storing
them up as he did formerly in lay life.”®

When a bhikkhu is an arahant with taints destroyed... he
is incapable of transgression in these five cases.””

52. “But, Master Ananda, when a bhikkhu is an arahant
with taints destroyed... is his knowledge and vision that his
taints are destroyed continuously and uninterruptedly
present to him whether he is walking or standing or sleeping
or awake?”

“As to that, Sandaka, | shall give you a simile, for some
wise men here understand the meaning of a statement by
means of a simile.

Suppose a man’s hands and feet were cut off. Whether he
Is walking or standing or sleeping or awake, his hands and
feet are continuously and uninterruptedly cut off, but he
would know this only when he reviews the fact.

So too, Sandaka, when a bhikkhu is an arahant with taints
destroyed... his knowledge and vision that his taints are
destroyed is not continuously and uninterruptedly present to
him whether he is walking or standing or sleeping or awake;

rather, he knows ‘My taints are destroyed’ only when he
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khéng gian doan,
va khi vi ay suy tw vé van dé nay, vi ay biét: "Cac lau
hoac cuia ta da dwoc doan tan".

_ -- Nhung thwa Ton gia Ananda, cé bao nhiéu vi lanh dao
toi thang trong Phap va Luat nay?

-- Nay Sandaka, khong phai chi c6 mét tram, hai tram, ba
tré,m, bon tram, nam tram, ma con nhiéu vi lanh dao toi
thang hon nira trong Phap va Luat nay.

-- Théat vi diéu thay, Tén gia Ananda! That hy hiru thay,
Ton gia Ananda! Khong co sy tw tan than phap cta minh,
khéng c6 sy hdy bang phap cta nguwoi khac, nhwng ca hai
sw thuyét phap véi cac hanh tri (ayatane) va rat nhiéu vij
lanh dao t6i thang nhw vay da duoc thay (& day).

Con cac ta man ngoai dao nay la nhirng dl*a con cua
nguwoi me khdng con, ho tw tan than, khen minh ché nguoi,
va ho chi cé ba vi lanh dao tbi thang, tirc 1a Nanda Vaccha,
Kisa Sankicca va Makkhali Gosala.

R&i du s Sandaka néi véi db ching ctia minh:
-- Chw T6n gia, hay di va sbéng Pham hanh dwéi Sa-mon
Gotama, tuy rang nay khdng c6 dé gi cho ching ta tir bo

quyeén lgi, tén kinh va danh tiéng.

Nhw vay, du si Sandaka da dwa dé ching ctia minh sbng
Pham hanh dwéi Sa-mén Gotama.

reviews this fact.””®

53. “How many emancipators”” are there in this Dhamma
and Discipline, Master Ananda?”

“There are not only one hundred, Sandaka, or two
hundred, three hundred, four hundred or five hundred, but
far more emancipators than that in this Dhamma and
Discipline.”

“It is wonderful, Master Ananda, it is marvellous! There is
no lauding of one’s own Dhamma and no disparaging of the
Dhamma of others; there is the teaching of the Dhamma in
its full range, [524] and so many emancipators.

But these Ajivakas, those mothers’ dead sons, laud
themselves and disparage others, and they recognise only
three emancipators, namely, Nanda Vaccha, Kisa Sankicca,
and Makkhali Gosala.”™®

54. Then the wanderer Sandaka addressed his own
assembly:

“Go, sirs. The holy life is to be lived under the recluse
Gotama. It is not easy for us now to give up gain, honour,

and renown.”

That is how the wanderer Sandaka exhorted his own
assembly to live the holy life under the Blessed One.

Notes
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The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

748. Tiracchanakatha. Many translators render this
expression as “animal talk.” However, tiracchana means
literally “going horizontally,” and though this term is used as
a designation for animals, MA explains that in the present
context it means talk that goes “horizontally” or
“perpendicularly” to the path leading to heaven and
liberation.

749. The “four ways that negate the living of the holy life”
(abrahmacariyavasa, lit. “ways that are not living the holy
life”) are teachings that in principle nullify the prospect of
attaining the ultimate fruits of spiritual discipline. As the sutta
will show, their proponents—inconsistently with their own
principles—did observe celibacy and practise austerities.
The “four kinds of holy life without consolation”
(anassasikani  brahmacariyani) do not undermine the
principles of the holy life, but they fail to offer the prospect of
attaining the ultimate fruits of spiritual discipline.

750. The following passage makes explicit the materialist
premises of the nihilistic view already set forth at MN 60.7.
The Séamannaphala Sutta ascribes this view to Ajita
Kesakambalin (DN 2.23/i.55).

751. The point seems to be that even if one does not live
the holy life, one ultimately reaps the same rewards as one
who does, as the rest of the passage will make clear.
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752. In the S@mannaphala Sutta the view that follows, as
far as “the space between the seven bodies,” is ascribed to
Pakudha Kaccayana (DN 2.26/i.56). However, in that sutta
the following passage on the elaborate system of
classifications, down to “fools and the wise both will make
an end of suffering,” is connected with the view of non-
causality and follows immediately upon the statement of the
doctrine of non-causality set forth in this sutta at 813. The
entire view is there assigned to Makkhali Gosala. Since
there are evident connections between the non-causality
doctrine and items in the system of classifications (e.g., the
reference to the “six classes”), and since both are known to
have been typical of the Ajivaka movement headed by
Makkhali Gosala, it seems that the inclusion of this system
of classifications here under the doctrine of the seven
bodies came about through an error of oral transmission.
The correct version would thus be the one preserved by the
Digha Nikaya. For the commentary on the system of
classification, see Bodhi, The Discourse on the Fruits of
Recluseship, pp. 72-77.

753. This is the claim made by the Jain teacher the
Nigantha Nataputta at MN 14.17, and both the latter and
Pdrana Kassapa at AN 9:38/iv.428-29. The fact that he
makes bad judgements and must ask questions belies his
claim to omniscience.

754. With BBS and SBJ we should read sussutam and
dussutam. PTS sussatam and dussatam are clearly
mistaken.

755. MA: This position is called eel-wriggling




(amaravikkhepa) because the doctrine roams about here
and there, like an eel diving in and out of the water, and thus
it is impossible to catch hold of it. In the Samannaphala
Sutta this position is ascribed to Sanjaya Belatthiputta (DN
2.32/1.58-59). It is quite possible that the “eel-wrigglers”
were a class of radical sceptics who questioned the entire
prospect of apodictic knowledge about ultimate issues.

756. MA: He is incapable of storing up food provisions and
other pleasurable goods and subsequently enjoying them.

757. At DN 29.26/iii.133 four other things that the arahant
cannot do are mentioned: he cannot take a wrong course of
action because of desire, hatred, fear, or delusion.

758. The translation of this passage follows SBJ and PTS.
The BBS version is more elaborate.

759. Niyyataro: Nm had rendered this as “guides,” Horner
as “great leaders.” Evidently both followed PED, which takes
niyyatar to be an agent noun related to niyyama(ka), pilot or
helmsman. But niyyatar must be an agent noun of the verb
niyyati, “to go out (to final emancipation),” and thus it has
been rendered here as “emancipator.” This may be the only
place in the Nikayas where this word occurs.

760. On these three mentors of the Ajivakas, see MN 36.5
and n.383. MA explains the phrase puttamataya putta,
“mother’ s dead sons,” thus: The idea occurred to him, “The
Ajivakas are dead; their mother had dead sons.”
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