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72. Kinh Aggivacchagotta (P. Aggivacchagottasuttam,
H. B2k (] £5).” Dic Phat chi trwong khong mét
thoi gian tra 1&i cac cau hdi siéu hinh, cac cau chuyén hy
luan. Bé dat dwoc sy ly tham, gidc ngd va gidi thoat, dirc
Phat hwéng dan ky nang vwot qua cac do twéng vé ngi,
ngd s& hiru, nga tuy mién déi véi ban than va moi sy vat
trén doi. Bac Giac ngd sau khi chét cling nhw hién twong
cui hét, Itra tét, khong thé truy tim dwoc hwdng di.

72. Aggivacchagotta Sutta: To Vacchagotta on Fire. The
Buddha explains to a wanderer why he does not hold any
speculative views. With the simile of an extinguished fire he
tries to indicate the destiny of the liberated being.

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
MGt thoi Thé Ton & Savatthi (Xa-vé) Jetavana (Ky-da-
Lam), tai tinh xa 6ng Anathapindika (Cap C6 Boc).

R&i du si ngoai dao Vacchagotta di dén chd Thé Tén, sau
khi dén, noi lén nhirng 1&i chao don hoi tham voi Thé Ton,
sau khi noi 1én nhirng 1&i chao dén héi thdm than hivu rbi
ngdi xubng mét bén. Sau khi ngdi xubng mét bén, du si
ngoai dao Vacchagotta bach Thé Tén:

-- Ton gia Gotama, phai chang Ton gia Gotama co tri kién
nhw sau: "The gigi la thwong tra, chi nhw vay la chon, ngoai
ra la hw vong"?

-- Nay Vaccha, Ta khong ¢6 tri kién nhw sau: "Thé gidi 1a
thwdng tra, chi nhw vay la chon, ngoai ra la hw vong".
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1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Savattht in Jeta’s Grove, Anathapindika’s
Park.

2. Then the wanderer Vacchagotta went to the Blessed
One [484] and exchanged greetings with him. When this
courteous and amiable talk was finished, he sat down at one
side and asked the Blessed One:

3. “How is it, Master Gotama, does Master Gotama hold
the view: ‘The world is eternal: only this is true, anything
else is wrong’?”

“Vaccha, | do not hold the view: ‘The world is eternal: only
this is true, anything else is wrong.”




-- Ton gia Gotama, phai chang Ton gia Gotama co tri kién
nhw sau: "Thé gidi la vé thwdong, chi nhw vay la chon, ngoai
ra la hw vong"?

-- Nay Vaccha, Ta khéng c6 tri kién nhw sau: "Thé gii la
v6 thwdng, chi nhw vay la chon, ngoai ra la hu vong".

-- Ton gia Gotama, phai chang Ton gia Gotama co tri kién
nhw sau: "Thé gigi la hiru bién, chi nhw vay la chon, ngoai
ra la hw vong"?

-- Nay Vaccha, Ta khéng c6 tri kién nhw sau: "Thé gii la
hiru bién, chi nhw vay la chon, ngoai ra la hw vong".

-- Ton gia Gotama, phai chang Ton gia Gotama co tri kién
nhw sau: "Thé gidi la vo bién, chi nhw vay la chon, ngoai ra
la hw vong"?

-- Nay Vaccha, Ta khéng c6 tri kién nhw sau: "Thé gii la
v6 bién, chi nhw vay la chon, ngoai ra la huw vong".

-- Ton gia Gotama, phai chang Tén gia Gotama co tri kién
nhw sau: "Sinh mang va than thé la mét, chi nhw vay la
chon, ngoai ra la hw vong"?

-- Nay Vaccha, Ta khong cd tri kién nhw sau: "Sinh mang
va than thé la mét, chi nhw vay la chon, ngoai ra la hw
vong".

-- Ton gia Gotama, phai chang Ton gia Gotama co tri kién
nhw sau: "Sinh mang va than thé la khac, chi nhw vay la
chon, ngoai ra la hw vong"?
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4. “How then, does Master Gotama hold the view: ‘The
world is not eternal: only this is true, anything else is
wrong’?”

“VYaccha, | do not hold the view: ‘The world is not eternal:
only this is true, anything else is wrong.”

5. “How is it, Master Gotama, does Master Gotama hold
the view: “The world is finite: only this is true, anything else
is wrong'?”

“Vaccha, | do not hold the view: ‘The world is finite: only
this is true, anything else is wrong.”

6. “How then, does Master Gotama hold the view: ‘The
world is infinite: only this is true, anything else is wrong’?”

“Vaccha, | do not hold the view: “The world is infinite: only
this is true, anything else is wrong.”

7. “How is it, Master Gotama, does Master Gotama hold
the view: ‘The soul and the body are the same: only this is
true, anything else is wrong’?”"*®

“Vaccha, | do not hold the view: ‘The soul and the body
are the same: only this is true, anything else is wrong.”

8. “How then, does Master Gotama hold the view: ‘The
soul is one thing and the body another: only this is true,
anything else is wrong’?”




-- Nay Vaccha, Ta khong c6 tri kién nhw sau: "Sinh mang
va than thé la khac, chi nhw vay la chon, ngoai ra la hw
vong".

-- Ton gia Gotama, phai chang Ton gia Gotama co tri kién
nhw sau: "Nhw Lai cé ton tai sau khi chét, chi nhw vay la
chon, ngoai ra la hw vong"?

_ -~ Nay Vaccha, Ta khong cd tri kién nhw sau: "Nhw Lai c6
ton tai sau khi chét, chi nhw vay la chon, ngoai ra la hw
vong".

-- Ton gia Gotama, phai chang Ton gia Gotama co tri kién
nhw sau: "Nhw Lai khong cé ton tai sau khi chét, chi nhw
vay la chon, ngoai ra la hw vong"?

-- Nay Vaccha, Ta khong co tri kién nhw sau: "Nhw Lai
khéng c6 ton tai sau khi chét, chi nhw vay la chon, ngoai ra
la hw vong".

-- Ton gia Gotama, phai chang Ton gia Gotama co tri ki{én
nhw sau: "Nhw Lai co ton tai va khéng ton tai sau khi chét,
chi nhw vay la chon, ngoai ra la hw vong"?

_ - Nay Vaccha, Ta khong cd tri kiér) nhw sau: "Nhw Lai cé
ton tai va khoéng co ton tai sau khi chét, chi nhw vay la chon,
ngoai ra la huw vong".

-- Ton gia Gotama, phai chang Ton gia Gotama co tri kién
nhw sau: "Nhw Lai khong co ton tai va khong khong ton tai
sau khi chét, chi nhw vay la chon, ngoai ra la hw vong"?

“Vaccha, | do not hold the view: “The soul is one thing and
the body another: only this is true, anything else is wrong.”

9. “How is it, Master Gotama, does Master Gotama hold
the view: ‘After death a Tathagata exists: only this is true,
anything else is wrong'?”"**

“Vaccha, | do not hold the view: ‘After death a Tathagata
exists: only this is true, anything else is wrong.”

10. “How then, does Master Gotama hold the view: ‘After
death a Tathagata does not exist: only this is true, anything
else is wrong’?”

“Vaccha, | do not hold the view: ‘After death a Tathagata
does not exist: only this is true, anything else is wrong.”

11. “How is it, Master Gotama, does Master Gotama hold
the view: ‘After death a Tathagata both exists and does not
exist: only this is true, anything else is wrong.’?” [485]

“Vaccha, | do not hold the view: ‘After death a Tathagata
both exists and does not exist: only this is true, anything
else is wrong.”

12. “How then, does Master Gotama hold the view: ‘After
death a Tathagata neither exists nor does not exist: only this
is true, anything else is wrong’?”




-- Nay Vaccha, Ta khong co tri Igién nhw sau: "Nhw Lai
khéng co ton tai va khong khdong ton tai sau khi chét, chi
nhw vay la chon, ngoai ra la hw vong".

-- Sao vay, thwa Tén gia Gotama? Khi dwgc hoéi: "Phai
chang Tén gid Gotama c6 tri kién nhw sau: "Thé giéi la
thwong trad, chi nhw vay la chon, ngoai ra la huw vong"?,

Tén gia Gotama da tra I0i: "Nay Vaccha, Ta khéng cé tri
kién nhw sau: "Thé gi¢i la thwong trd, chi nhw vay 1a chon,
ngoai ra la hw vong".

Sao vay, thwa Tén gia Gotama? Khi dwoc hdi: "Phai
chang Toén gid Gotama c6 tri kién nhw sau: "Thé gioi 1a vo
thwong, chi nhw vay la chon, ngoai ra la hw vong"?

Toén gia Gotama da tra |0i: "Nay Vaccha, Ta khoéng cé tri
kién nhw sau: "Thé gi&i 1a vo thweng, chi nhw vay la chon,
ngoai ra la hv vong".

Sao vay, thwa Tén gia Gotama? Khi dwgc hoi: "Phai
chang Tén gid Gotama c6 tri kién nhw sau: "Thé gidi la hiru
bién, chi nhw vay la chon, ngoai ra la hv vong"?

Tén gia Gotama da tra 1&i: "Nay Vaccha, Ta khéng c6 tri
kién nhw sau: "Thé gi&i la hiru bién, chi nhw vay la chon,
ngoai ra la hv vong".

Sao vay, thwa Toén gia Gotama? Khi dwoc hoi: "Phai
chdng Tén gida Gotama co6 tri kién nhw sau: "Thé gidi la vo
bién, chi nhw vay la chon, ngoai ra la hw vong"?,

Tén gia Gotama da tra I0i: "Nay Vaccha, Ta khéng co tri
kién nhw sau: "Thé gi&i 1a vé bién, chi nhw vay la chon,
ngoai ra la hw vong"...

Sao vay, thwa Tén gia Gotama? Khi dwgc héi: "Phai
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“Vaccha, | do not hold the view: ‘After death a Tathagata
neither exists nor does not exist: only this is true, anything
else is wrong.”

13. “How is it then, Master Gotama? When Master
Gotama is asked each of these ten questions, he replies: ‘I
do not hold that view.’




chang Toén gid Gotama c¢é tri kién nhw sau: "Nhw Lai khéng
c6 ton tai va khéng khéng ton tai sau khi chét, chi nhw vay
la chon, ngoai ra la hw vong"?,

Tén gia Gotama da tra I10i: "Nay Vaccha, Ta khoéng co tri
kién nhw sau: "Nhw Lai khdng cé ton tai va khéng khdng ton
tai sau khi chét, chi nhw vay la chon, ngoai ra la hw vong".

Tén gid Gotama thiy co sw nguy hai gi ma Ngai khong
chap nhan hoan toan nhirng tri kién nay nhw vay?

-- Nay Vaccha, nghi rang: "Thé gi&i 1a thwong trd", nhw
vay la ta kién, kién tru 1am, kién hoang vu, kién hy luan, kién
tranh chép, kién kiét phworc,

di doi v&i khd, voi tan hai, véi ndo hai, v&i nhiét nao,
khéng hwéng dén yém ly, ly tham, doan diét, an tinh, thdng
tri, giac ngd, Niét-ban.

Nay Vaccha, nghi rang:
"Thé gidi la thuong tra"...
"Thé gioi la vo thuong'...
"Thé gi&i la hiru bién"...
"Thé gi&i la vo bién"..

"Sinh mang va than thé la mot"...
"Sinh mang va than thé la khac"...

"Nhw Lai cé tén tai sau khi chét"...

"Nhw Lai khong ¢ ton tai sau khi chét"...

"Nhw Lai c6 ton tai va khdng co ton tai sau khi chét"...

Nay Vaccha, nghi rang: "Nhw Lai khéng cé ton tai va
khéng khdng ton tai sau khi chét",

What danger does Master Gotama see that he does not
take up any of these speculative views?”

14. “Vaccha, the speculative view that the world is eternal
Is a thicket of views, a wilderness of views, a contortion of
views, a vacillation of views, a fetter of views.

It is beset by suffering, by vexation, by despair, and by
fever, and it does not lead to disenchantment, to dispassion,
to cessation, to peace, to direct knowledge, to
enlightenment, to Nibbana.

“The speculative view that the world is not eternal...
that the world is finite...
that the world is infinite...

that the soul and the body are the same...
that the soul is one thing and the body another...

that after death a Tathagata exists [486]...

that after death a Tathagata does not exist...

that after death a Tathagata both exists and does not
exist...

that after death a Tathagata neither exists nor does not
exist




nhw vay la ta kién, kién tru 1am, kién hoang vu, kién hy
luan, kién tranh chép, kién kiét phworc,

di doi v&i khd, voi tan hai, véi ndo hai, véi nhiét nao,
khéng huéng dén yém ly, ly tham, doan diét, an tinh, thang
tri, giac ngd, Niét-ban.

Nay Vaccha, Ta thdy c6 sw nguy hai nay ma Ta khéng
chap nhan hoan toan nhirng tri kién nhw vay.

-- Nhwng Tén gid Gotama c6 ta kién nao khéng?

-- Nay Vaccha, ta kién da dwoc Nhw Lai doan triv. Nhwng
nay Vaccha, day la diéu Nhw Lai da thay:

"Day |4 séc, day la sac tap, day la sac diét;

day la tho, day la tho tap, day la tho diét;

day la twdng, day la twéng tap, day la twdng diét;

day la hanh, day la hanh tap, day la hanh diét;

day la thire, day la thire tap, day la thire diét".

Do vay, ta ndi réng, v@i sy doan trw, ly tham, doan diét,
xa bd, virt bd tt ca do twdng cla tat cd hén mé, cla tat ca
nga kién, nga s& kién, man tuy mién, ma Nhw Lai dwoc giai
thoat, khédng con chép tha.

-- Thwa Ton gia Gotama, mét Ty-kheo dwoc tam giai
thoat nhw vay sanh kh&i cho nao?

is a thicket of views, a wilderness of views, a contortion of
views, a vacillation of views, a fetter of views.

It is beset by suffering, by vexation, by despair, and by
fever, and it does not lead to disenchantment, to dispassion,
to cessation, to peace, to direct knowledge, to
enlightenment, to Nibbana.

Seeing this danger, | do not take up any of these
speculative views.”

15. “Then does Master Gotama hold any speculative view
at all?”

“Vaccha, ‘speculative view’ is something that the
Tathégata has put away. For the Tathagata, Vaccha, has
seen’® this:

‘Such is material
disappearance;

such is feeling, such its origin, such its disappearance;

such is perception, such its origin, such its disappearance,;

form, such its origin, such its

such are formations, such their origin, such their
disappearance;
such is consciousness, such its origin, such its

disappearance.’

Therefore, | say, with the destruction, fading away,
cessation, giving up, and relinquishing of all conceivings, all
excogitations, all I-making, mine-making, and the underlying
tendency to conceit, the Tathagata is liberated through not
clinging.”

16. “When a bhikkhu’s mind is liberated thus, Master
Gotama, where does he reappear [after death]?”




-- Sanh khéi, nay Vaccha, khéng c6 ap dung.
-- Nhw vay, Tén gid Gotama, vi &y khéng sanh khéi?
-- Khdéng sanh khé&i, nay Vaccha, khong cé ap dung.

-- Nhw vay, Tén gid Gotama, vi 4y sanh khé&i va khéng
sanh khai?

-- Sanh kh&i va khéng sanh khéi, nay Vaccha, khdong c6
ap dung.

-- Nhw vay, Tén gid Gotama, vi 4y khéng sanh khéi va
khéng khéng sanh kh&i?

-- Khéng sanh kh&i va khéng khéng sanh kh&i, nay
Vaccha, khdong co ap dung.

-- Khi dwgc héi: "Ton gia Gotama, vi Ty-kheo dwgc tadm
giai thoat nhw vay sanh khéi tai ché nao?", Tén gia dap:
"Sanh khai, nay Vaccha, khéng c6 ap dung".

Khi dwoc hoi: "Nhw vay, Ton gid Gotama, vi 4y khéng
sanh kh&i?" Tén gia dap: "Khdong sanh kh&i, nay Vaccha,
khéng co ap dung".

Khi dwoc hdi: "Nhw vay, Ton gid Gotama, vi &y sanh khoi
va khéng sanh kh&i?", Ton gia dap: "Sanh khéi va khéng
sanh kh&i, nay Vaccha, khong cé ap dung".

Khi dwoc héi: "Nhw vay, Tén gid Gotama, vi ay khéng
sanh kh&i va khong khéng sanh kh&i?", Ton gia dap:
"Khéng sanh khéi va khdng khdng sanh khéi, nay Vaccha,
khéng co ap dung".

Thwa Tén gid Gotama, toi tré thanh vé tri vé diém nay, toi
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“The term ‘reappears’ does not apply, Vaccha.”’**

“Then he does not reappear, Master Gotama?”
“The term ‘does not reappear’ does not apply, Vaccha.”

“Then he both reappears and does not reappear, Master
Gotama?”

“The term ‘both reappears and does not reappear’ does
not apply, Vaccha.”

“Then he neither reappears nor does not reappear, Master
Gotama?”

“The term ‘neither reappears nor does not reappear’ does
not apply, Vaccha.”

17. “When Master Gotama is asked these four questions,
he replies: ‘The term “reappears” does not apply, Vaccha;

the term “does not reappear” does not apply, Vaccha;

the term “both reappears and does not reappear” does not
apply, Vaccha;

the term “neither reappears nor [487] does not reappear”
does not apply, Vaccha.’

Here | have fallen into bewilderment, Master Gotama,




tré thanh mé mo vé diém nay, va mot sb tin twéng tdi da cod
doi véi Ton gia Gotama do cac cudéc dam thoai luc trwdce
dem lai, nay da bién mat noi toi.

-- Nay Vaccha, thdi vira réi, vo tri cia Ong! Théi vira roi,
mé mé (cha Ong)!

Nay Vaccha, sau kin la phap nay, khé thay, kho giac ngé,
an tinh, thu thang, khong thé luan ban, té nhi, chi bac tri méi
hieu.

That rat kho cho Ong cé thé hiéu dworc, khi Ong thudc tri
kién khac, kham nhan khac, ly twdng khac, hanh tri khac,
dao suv khac.

Va nay Vaccha, nay Ta tr& lai héi Ong. Hay tra 16i néu
Ong kham nhan. Nay Vaccha, Ong nght thé nao? Néu mét
ngon Ira chay dé truéc mat Ong, Ong co biét: "Ngon Ira
nay chay dé trwdc mat t6i?"

-- T6n gia Gotama, néu mot ngon Ilra chay dd trudc mét
t6i, t0i co biet: "Ngon Ira nay chay dé trwdc mat t6i"?

-- Nhung néu, nay Vaccha, cé ngudi héi Ong nhu sau:
"Ngon Ira nay chay dé trwéc mat Ong, ngon Ira nay do
duyén gi ma chay dd?", néu duoc héi vay, nay Vaccha, Ong
trd 1&i nhw thé nao?

-- Thwa Tén gid Gotama, néu cé nguoi hdi téi nhw sau:
"Ngon Ilra nay chay dé trwdc mat Ong, ngon Ira nay do
duyén gi ma chay dé?",

néu dwoc hdi vay, thwa Ton gid Gotama, t6i sé tra Ioi
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here | have fallen into confusion, and the measure of
confidence | had gained through previous conversation with
Master Gotama has now disappeared.”

18. “It is enough to cause you bewilderment, Vaccha,
enough to cause you confusion.

For this Dhamma, Vaccha, is profound, hard to see and
hard to understand, peaceful and sublime, unattainable by
mere reasoning, subtle, to be experienced by the wise.

It is hard for you to understand it when you hold another
view, accept another teaching, approve of another teaching,
pursue a different training, and follow a different teacher.

So | shall question you about this in return, Vaccha.
Answer as you choose.

19. “What do you think, Vaccha? Suppose a fire were
burning before you. Would you know: ‘This fire is burning
before me’?”

“| would, Master Gotama.”
“If someone were to ask you, Vaccha: ‘What does this fire

burning before you burn in dependence on?’ — being asked
thus, what would you answer?”

“Being asked thus, Master Gotama, | would answer: ‘This




nhw sau: "Ngon Ira chay doé trwd¢c mat to6i, ngon Ira nay
chay dé do duyén nhién liéu cé va cui".

-~ Nay Vaccha, néu ngon Itra ay bj tat trwoc mat Ong,
Ong c6 biet: "Ngon Ira nay da tat trwdc mat t6i?"

-- Ton gia Gotama, néu ngon Itra ay dwoc tat trwéc mat
toi, toi sé biet: "Ngon Itra nay da tat trwedc mat toi".

-- Nay Vaccha, néu c6 nguoi héi Ong nhw sau: "Ngon
ICra nay da tat trwéc mat Ong, ngon Itra ay tr day da di vé
phuwong hwéng nao, phuvong Bong, phwong Tay, phwong
Béc, hay phwvong Nam?", dwgc hoi vay, nay Vaccha, Ong
trd I&i thé nao?

-- Khéng c6 thé ap dung & day, Tén gid Gotama. Vi rang,
nay Tén gid Gotama, ngon Ira 4y da chay vi duyén nhién
liéu cb va cui. Khi cé va cti &y hét va vi khéng cé nhién liéu
khac, nén dwoc xem la khéng cé nhién liéu, da bi tat.

-- Cling vay, nay Vaccha, do sic phap nay, nh& d6 ma
mot nguwdi nhan biét Nhw Lai c6 thé nhan biét duoc, séc
phap 4y da dwoc Nhw Lai doan diét, cat tan gbc ré, 1am cho
nhw than cay sa-la khédng dwoc tai sanh, khéng thé sanh
kh&i trong twong lai.

Giai thoat khoi cai goi la sac, nay Vaccha, la Nhw Lai,
tham sau, vd lwong, khé dd dén day nhw dai dwong.

Khé&i Ién khdng cé ap dung, khéng khéi 1én khéng co ap
dung, khoi I1én va khéng khéi 1én khdng co ap dung, khdong
khai 1én va khéng khéng khéi Ién khéng ¢ ap dung.
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fire burns in dependence on fuel of grass and sticks.”

“If that fire before you were to be extinguished, would you
know: ‘This fire before me has been extinguished'?”

“l would, Master Gotama.”

‘If someone were to ask you, Vaccha: ‘When that fire
before you was extinguished, to which direction did it go: to
the east, the west, the north, or the south? — being asked
thus, what would you answer?”

“That does not apply, Master Gotama. The fire burned in
dependence on its fuel of grass and sticks. When that is
used up, if it does not get any more fuel, being without fuel,
it is reckoned as extinguished.”

20. “So too, Vaccha, the Tathagata has abandoned that
material form b%/ which one describing the Tathagata might
describe him;’* he has cut it off at the root, made it like a
palm stump, done away with it so that it is no longer subject
to future arising.

The Tathagata is liberated from reckoning in terms of
material form, Vaccha, he is profound, immeasurable, hard
to fathom like the ocean.

‘He reappears’ does not apply; ‘he does not reappear’
does not apply; [488] ‘he both reappears and does not
reappear’ does not apply; ‘he neither reappears nor does
not reappear’ does not apply.’




Do tho nay, nh& dé ma mdt ngwdi nhan biét Nhw Lai co
thé nhan biét dwoc, tho 4y da dwoc Nhw Lai doan diét, cat
dirt tan gbc ré, 1am cho nhw than cay sa-la khéng dworc tai
sanh, khéng thé sanh khé&i trong twong lai.

Giai thoat cai goi la tho, nay Vaccha, la Nhw Lai, tham
sau, vo lvong khé do dén day dai dwong, khéi 1én khéng c6
ap dung, khéng kh&i 1én khéng c6 ap dung, khoi Ién va
khong khéi 1én khéng cé ap dung, khéng khéi 1én va khéng
khéng khéi 1én khéng cé ap dung.

Do twdng nay, nh& d6 ma mot ngwdi nhan biét Nhw Lai
c6 thé nhan biét dwoc, twédng ay da dwoc Nhw Lai doan
diét, cat dut tan gbc ré, lam cho nhw than cay sa-la khéng
dwoc tai sanh, khéng thé sanh khéi trong twong lai.

Giai thoat cai goi la twdng, nay Vaccha, la Nhw Lai, tham
sau, vo luwong, khd do dén day dai dwong, khéi 1én khong
co ap dung, khéng khéi 1én khéng c6 ap dung, khoi Ién va
khong khéi 1én khéng cé ap dung, khdng khéi 1€n va khéng
khéng khéi 1én khéng cé ap dung.

Do nhirng hanh nay, nho© dé6 ma mét nguwdi nhan biét
Nhw Lai c6 thé nhan biét dwoc, cac hanh 4y da dwoc Nhw
Lai doan diét, cat dit tan gbc ré, lam cho nhw than cay sa-la
khéng dwoc tai sanh, khdng thé sanh khéi trong twong lai.

Giai thoat nhirng cai goi la hanh, nay Vaccha, la Nhw Lai,
tham sau, vo lwong kho do dén day dai dwong, khéi én
khoéng c6 ap dung, khéng khéi Ién khdong cé ap dung, khéi
lén va khéng khéi Ién khéng c6 ap dung, khéng khéi 1én va
khoéng khéng khéi 1én, khéng ¢c6 ap dung.
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The Tathagata has abandoned that feeling by which one
describing the Tathagata might describe him...

has abandoned that perception by which one describing
the Tathagata might describe him...

has abandoned those formations by which one describing
the Tathagata might describe him...




Do th&rc ndy, nhd dé ma mét nguwdi nhan biét Nhw Lai cd
thé nhan biét dworc, cai thirc dy da dwoc Nhw Lai doan diét,
cat dit dwoc tan gbc ré, lam cho nhw than cay sa-la khéng
duwoc tai sanh, khéng thé sanh khéi trong twong lai.

Giai thoat cai goi la thirc, nay Vaccha, la Nhw Lai, thadm
sau, vo lwong, khd do dén day nhw dai duwong,

khai 1én khdng co ap dung, khéng khéi 1én khéng co ap
dung, kh&i I1én va khéng khéi 1én khdng co ap dung, khéong
kh&i 1én va khdng khéng khéi 1én khdng cé ap dung.

Khi dwoc ndi vay, du si ngoai dao Vacchagotta bach Thé
Ton:

-- Thwa Tén gia Gotama, nhw mot cay sa-la I&n, khdéng
xa lang hay thi trn, vi vd thuwdng nén canh la roi rung, vo
va dot non roi rung, giac cay roi rung

va sau moét thoi gian, v&i canh |a roi rung, véi vo va dot
non roi rung, v&i giac cay roi rung, cdy ay thuan tinh chi con
lai 161 cay.

Cing vay, loi n6i nay cua Ton gia Gotama, v&i canh la
roi rung, v&i vé va dot non rung, v&i giac cay roi rung, 10
noi ay thuan tinh, chi con lai 16i cay.

That vi diéu thay, Ton gid Gotama! That vi diéu thay, Ton
gia Gotama!

Nhw nguoi dwng dieng lai nhivng gi bi quang nga xudng,
phoi bay ra nhirng gi bi che kin, chi dwdng cho ngu&i bj lac
hwéng, dem dén sang vao trong béng téi dé nhirng ai co

has abandoned that consciousness by which one
describing the Tathagata might describe him; he has cut it
off at the root, made it like a palm stump, done away with it
so that it is no longer subject to future arising.

The Tathagata is liberated from reckoning in terms of
consciousness, Vaccha; he is profound, immeasurable, hard
to fathom like the ocean.

‘He reappears’ does not apply; ‘he does not reappear’
does not apply; ‘he both reappears and does not reappear’
does not apply; ‘he neither reappears nor does not
reappear’ does not apply.”

21. When this was said, the wanderer Vacchagotta said to
the Blessed One:

“Master Gotama, suppose there were a great sala tree not
far from a village or town, and impermanence wore away its
branches and foliage, its bark and sapwood,

so that on a later occasion, being divested of branches
and foliage, divested of bark and sapwood, it became pure,
consisting entirely of heartwood;

so too, this discourse of Master Gotama’s is divested of
branches and foliage, divested of bark and sapwood, and is
pure, consisting entirely of heartwood.

22. “Magnificent, Master Gotama! Magnificent, Master
Gotamal!

Master Gotama has made the Dhamma clear in many
ways, as though he were turning upright what had been
overthrown, revealing what was hidden, showing the way to

11




mat co thé thay sac;
cling vay, Chanh phap da dwoc Ton gia Gotama dung
nhiéu phwong tién trinh bay giai thich.

Con xin quy y Tén gia Gotama, quy y Phap va quy y
Tang.

Mong Tén gia Gotama nhén con lam dé t&, tr nay tr¢ di
cho dén mang chung, con xin tron d&i quy nguwéng.

12

one who was lost, or holding up a lamp in the dark [489] for
those with eyesight to see forms.

| go to Master Gotama for refuge and to the Dhamma and
to the Sangha of bhikkhus.

From today let Master Gotama remember me as a lay
follower who has gone to him for refuge for life.”

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

718. The view that the soul (jiva) and the body are the
same is materialism, which reduces the soul to the body.
The following view that the soul and the body are different is
an eternalist view, which regards the soul as a persisting
spiritual principle that can exist independently of the body.

719. The view that a Tathagata exists after death is a form
of eternalism that regards the Tathagata, or spiritually
perfect individual, as possessing a self that attains eternal
deliverance after the death of the body. The view that a
Tathagata does not exist after death also identifies the
Tathagata as self, but holds that this self is annihilated upon
the death of the body. The third view attempts a synthesis of
these two, which the Buddha rejects because both
components involve a wrong view. The fourth view seems to
be a sceptical attempt to reject both alternatives or to avoid
taking a definite stand.
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720. In the Pali a word play is involved between difthigata,
“speculative view,” which the Tathagata has put away, and
diftha, what has been “seen” by the Tathagata with direct
vision, namely, the rise and fall of the five aggregates.

721. MA says that “does not reappear” actually does
apply, in the sense that the arahant does not undergo a new
existence. But if Vacchagotta were to hear this he would
misapprehend it as annihilationism, and thus the Buddha
denies that it applies in the sense that annihilation is not a
tenable position.

722. MA says this is the material form by which one would
describe the Tathagata as a being (or self) possessing
material form. MT adds that the material form has been
abandoned by the abandonment of the fetters connected
with it, and it has thus become incapable of arising again in
the future.

723. This passage should be connected with the simile of
the extinguished fire. Just as the extinguished fire cannot be
described as having gone to any direction, so the Tathagata
who has attained to final Nibbana cannot be described in
terms of the four alternatives. The simile concerns solely the
legitimacy of conceptual and linguistic usage and is not
intended to suggest, as some scholars have held, that the
Tathagata attains to some mystical absorption in the
Absolute. The words “profound, immeasurable, hard to
fathom” point to the transcendental dimension of the
liberation attained by the Accomplished One, its
inaccessibility to discursive thought. It seems that at this
point in the dialogue, the Buddha resorts to imagery to




suggest what concepts cannot convey. The two images—of
the extinguished fire and the deep ocean—establish
between themselves a dialectical tension, and thus both
must be taken into account to avoid falling into one-sided
views. The image of the extinguished fire, taken alone,
veers in the direction of total extinction, and thus must be
balanced by the image of the ocean; the image of the
ocean, taken alone, suggests some eternal mode of being,
and thus must be balanced by the image of the extinguished
fire. Again, the truth lies in the middle that transcends
untenable extremes.
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