71. Kinh Tam Minh Vacchagotta

71. To Vacchagotta on the Threefold True Knowledge
(Tevijjavacchagotta Sutta)

Khai quat N6i dung Kinh (Tac gia: TT. Thich Nhat Tw)

A Summary of the Sutta (Author: Bhikkhu Bodhi)

71. Kinh Ba minh Vacchagotta (P. Tevijjavacchagotta-
suttam, H. 2% = H4%).”? Plre Phat cho rdng nhirng gi
ma Ngai dat dwoc, thwe chat 1a 3 tué giac (Tam minh) gébm
tué gidc qua kht ctia ban than, tué giac vé tai sinh cta hiru
tinh, va tué giac vé sy cham dit khd dau trong hién tai.
Pong thi, dlec Phat khang dinh tri "biét hét moi thi" (nhéat
thiét tri) trong lac thirc va lic ngt (néu khéng cé tac y
hwéng tdm dén dbi twong) 1a khdng co that. Giai thoat, theo
dirc Phat, thwe chat |a giai thoat tam khai tréi budce (tam giai
thoat) va giai thoat bang tri tué (tué giai thoat).

71. Tevijavacchagotta Sutta: To Vacchagotta on the
Threefold True Knowledge. The Buddha denies
possessing complete knowledge of everything at all times
and defines the threefold knowledge he does possess.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhuw vay t6i nghe.
M6t thdi Thé Tén & Vesal (Ty-xa-ly) rirng Pai Lam, tai
Kutagarasala (Giang dwong Trung Cac).

Lac bay gi¥, du si ngoai dao Vacchagotta & tai
Ekapundarika, vie&'n cac du si ngoai dao.

Thé Tén budi sang dap y, cam y bat, di vao Vesali dé
khat thwec. R6i Thé Tén suy nghi nhw sau: "Nay con qua
s&m dé di vao Vesalt khat thuec.

Ta hay di dén Ekapundarika, vwdn cac du si ngoai dao,
di dén du si ngoai dao Vacchagotta”.

1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Vesalt in the Great Wood in the Hall with
the Peaked Roof.

2. Now on that occasion the wanderer Vacchagotta was
staying in the Wanderers’ Park of the Single White-lotus
Mango Tree.”*?

3. Then, when it was morning, the Blessed One dressed,
and taking his bowl and outer robe, went into Vesali for
alms. Then the Blessed One thought: “It is still too early to
wander for alms in VesalT.

Suppose | went to the wanderer Vacchagotta in the
Wanderers’ Park of the Single White-lotus Mango Tree.”




Ro6i Thé Tén di dén Ekapundarika, vuwon cac du si ngoai
dao, di dén du si ngoai dao Vacchagotta. Du si ngoai dao
Vacchagotta thdy Thé Tén tr dang xa di dén, khi thay vay,
lién noi v&i Thé Ton:

-- Bach Thé Tén, Thé Tén hay dén; bach Thé Tén, thién
lai, bach Thé Tén! Bach Thé Tén, da tw 1au, Thé Ton mai céd
dip nay, tlrc la dén tai day, bach Thé Tén, moi Thé Tén
ngdi. Pay la ché da soan san.

Thé Ton ngoi trén ghé da soan san. Du si ngoai dao
Vacchagotta lay mot ghé thap khac va ngdi xubng mét bén.
Sau khi ngdi xubng mét bén, du si Vacchagotta bach Thé
TON:

-- Bach Thé Tén, con nghe nhw sau: 'Sa-mén Gotama la
bac nhat thiét tri, 1a bac nhiet thiét kién. Ngai tw cho 1a ¢6 tri
kién hoan toan: "Khi Ta di, khi Ta ding, khi Ta ngl va khi
Ta thire, tri kién ludn ludn ton tai, lieén tuc™.

Bach Thé Tén, nhirng ai n6i nhw sau: "Sa-mon Gotama
la bac nhrt thiét tri, 1a bac nhirt thiét kién. Ngai tw cho la co
tri kién hoan toan: "Khi Ta di, khi Ta dirng, khi Ta ngu va khi
Ta thirc, tri kién luon ludn ton tai lién tuc".

Bach Thé Tén, nhitrng vi &y ndi vé Thé Tén cé dung Vo
diéu da dwoc néi, nhirng vi y khéng vu khéng Thé Tén véi
diéu khong thwe, nhung da gidi thich vé Thé Tén dung phap
va tly phap, va khéng mét ddng phap hanh nao naéi 1&i dung
phap cé thé lay c& dé qué trach?

-- Nay Vaccha, nhirng ai néi nhw sau: 'Sa-mén Gotama la
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4. Then the Blessed One went to the wanderer
Vacchagotta in the Wanderers’ Park of the Single White-
lotus Mango Tree. The wanderer Vacchagotta saw the
Blessed One coming in the distance and said to him:

“‘Let the Blessed One come, venerable sir! Welcome to
the Blessed One! It is long since the Blessed One found an
opportunity to come here. Let the Blessed One be seated;
this seat is ready.”

The Blessed One sat down on the seat made ready, and
the wanderer Vacchagotta [482] took a low seat, sat down
at one side, and said to the Blessed One:

5. “Wenerable sir, | have heard this: ‘The recluse Gotama
claims to be omniscient and all-seeing, to have complete
knowledge and vision thus: “Whether | am walking or
standing or sleeping or awake, knowledge and vision are
continuously and uninterruptedly present to me.”’*

Venerable sir, do those who speak thus say what has
been said by the Blessed One, and not misrepresent him
with what is contrary to fact?

Do they explain in accordance with the Dhamma in such a
way that nothing which provides a ground for censure can
be legitimately deduced from their assertion?”

“Vaccha, those who say thus do not say what has been




bac nhit thiét tri, 1& bac nhit thiét kién. Ngai tw cho la ¢o tri
kién hoan toan: "Khi Ta di, khi Ta dirng, khi Ta ngl va khi
Ta thirc, tri kién luén ludn tén tai, lién tuc™.

Thi day la ho noi vé Ta khéng dung voi diéu da dwoc noi,
ho da vu khéng Ta véi diéu khdng thue, hw nguy.

-- Phai giai thich nhw thé nao, bach Thé Tén, ching con
mé&i néi vé Thé Ton ding voi diéu da dwoc noi, ching con
khéng vu khéng Thé Tén véi diéu khéng thwe, ching con
m&i gidi thich vé Thé Tén dung phap va tuy phap; va khéng
mét ddng phap hanh nao nai 1&i dung phap co thé lay cd dé
qué trach?

-- Ong phai giadi thich: "Sa-mén Gotama 1a bac co ba
minh (tevijja)", thi nay Vaccha, Ong méi la ngudi néi vé Thé
Tén dung voi diéu da dwoc noéi, méi khéng vu khdng Thé
Tén véi diéu khéng thue,

m&i giai thich vé Thé Tén dung phap va tly phap, va moi
khéng c6 mét déng phap hanh nao noéi 16 dung phap cé thé
ldy c& dé quéd trach.

Nay Vaccha, khi nao Ta muén, Ta s& nh& dén nhiéu doi
sbng quéa kht, nhw mét doi, hai di, ba ddi, bdn doi, ndm
doi, hai mwoi doi, b6n mwoi ddi, ndm muoi doi, mot tram
doi, mot ngan ddi, mot tram ngan doi, nhiéu hoai kiép,
nhiéu thanh kiép.

Ta nhé réng: "Tai ché kia, ta c6 tén nhw thé nay, dong ho
nhw thé nay, giai cap nhw thé nay, an ubng nhw thé nay, tho
khd lac nhw thé nay, tudi tho dén mirc nhu thé nay.

Sau khi chét tai chd kia, ta dwoc sanh ra tai chd no. Tai
ché ay, ta c6 tén nhu thé nay, dong ho nhw thé nay, giai cap
nhw thé nay, an ubéng nhw thé nay, tho khé lac nhw thé nay,

said by me, but misrepresent me with what is untrue and
contrary to fact.”"**

6. “Venerable sir, how should | answer that | may say
what has been said by the Blessed One and not
misrepresent him with what is contrary to fact? How may |
explain in accordance with the Dhamma in such a way that
nothing which provides a ground for censure can be
legitimately deduced from my assertion?”

“Vaccha, if you answer thus: “The recluse Gotama has the
threefold true knowledge,’ you will be saying what has been
said by me and will not misrepresent me with what is
contrary to fact.

You will explain in accordance with the Dhamma in such a
way that nothing which provides a ground for censure can
be legitimately deduced from your assertion.

7. “For in so far as | wish, | recollect my manifold past
lives, that is, one birth, two births... (as Sutta 51, §24)...




tudi tho dén mdrc nhw thé nay. Sau khi chét tai ché no, ta
dwoc sanh ra & day".

Nhw vay Ta s& nhé dén nhirng ddi sbng qua khir, cung
v&i cac nét dai cwong va cac chi tiét.

Nay Vaccha, néu Ta mudn, vai thién nhan thuan tinh,
siéu nhan, Ta thdy sw sbng chét cla chdng sanh, ngwoi ha
liét ké cao sang, nguwoi dep dé ké thd xau, nguwdi may man
ké bat hanh déu do hanh nghiép cua ho.

Ta nghi rang: "That sw nhi*ng vi ching sanh nay thanh
twu nhirng ac hanh vé than, thanh twu nhirng ac hanh vé I&i
noi, thanh twu nhitng 4c hanh vé y, phi bang cac bac
Thanh, theo ta kién, tao cac nghiép theo ta kién.

Nhirng ngu®i nay, sau khi than hoai mang chung, phai
sanh vao cdi di¥, ac thu, doa xw, dia nguc.

Con nhirng vi chung sanh nay thanh twu nhirng thién
hanh vé than, thanh twu nhirng thién hanh vé I&i néi, thanh
twu nhirng thién hanh vé y, khéng phi bang cac bac Thanh,
theo chanh kién, tao cac nghiép theo chanh kién,

nhirng nguwdi nay, sau khi than hoai mang chung, dwoc
sanh Ién cac thién thu, Thién gidi, trén doi nay".

Nhuw vay, Ta véi thién nhan thuan tinh, siéu nhan, thay sw
sbng chét clia chung sanh. Ta tué tri rd rang chung sanh,
nguoi ha liét ké cao sang, ngudi dep dé ké thd xau, nguodi
may man ké bat hanh déu do hanh nghiép cta ho.

Nay Vaccha, v&i sy doan diét cac lau hoac, Ta ngay
trong hién tai, tw minh v&i thwong tri chirng ngé, chirng dat
va an tru, vo lau tam giai thoat, tué giai thoat.
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Thus with their aspects and particulars | recollect my
manifold past lives.

8. “And in so far as | wish, with the divine eye, which is
purified and surpasses the human, | see beings passing
away and reappearing, inferior and superior, fair and ugly,
fortunate and unfortunate, and | understand how beings
pass on according to their actions... (as Sutta 51, §825)...

9. “And by realising for myself with direct knowledge, |
here and now enter upon and abide in the deliverance of
mind and deliverance by wisdom that are taintless with the




Va voi sy giai thich: "Sa-mén Gotama la bac cé ba
minh", ndy Vaccha, ngu®i 4y méi 1a ngudi néi vé Thé Tén
dung véi diéu da dwoc noi, mdi khdng vu khéng Thé Tén
v&i diéu khéng thuc,

m&i giai thich vé Thé Tén dung phap va tly phap, va méi
khéng c6 mét vi ddng hanh phap nao néi 1o dung phap co
thé 14y c& dé qué trach.

Khi dwoe noi vay, du si Vacchagotta bach Thé Tén:

-- Tén gida Gotama, co6 thé cé vij tai gia nao khéng doan
trir kiét st tai gia ma khi than hoai mang chung lai c6 thé
doan tan kho dau?

-- Nay Vaccha, khong c6 nguoi tai gia nao khong doan
trir kiét s tgi gia ma khi than hoai mang chung lai c6 thé
doan tan kho dau.

-- Tén gia Gotama, co thé co ngudi tai gia nao khéng
do’an trir ki€t st tai gia ma khi than hoai mang chung lai cé
thé sanh Thién?

-- Khéng phai chi mét tram, nay Vaccha, khdng phai hai
tram, khéng phai ba tram, khéng phai bén tram, khéng phai
nam trdm, nhwng nhiéu hon nhw vay 1a nhirng ngudi tai gia
khéng doan trir kiét st tai gia ma khi than hoai lai c6 thé
sanh Thién.

-- Toén gia Gotama, c6 hang ’gé mang ngqai dao nao, sau
khi than hoai mang chung c6 thé diét tan khé dau?
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destruction of the taints.

10. “If you answer thus: ‘The recluse Gotama has the
threefold true knowledge,’ [483] you will be saying what has
been said by me and will not misrepresent me with what is
contrary to fact.

You will explain in accordance with the Dhamma in such a
way that nothing which provides a ground for censure can
be legitimately deduced from your assertion.”

11. When this was said, the wanderer Vacchagotta asked
the Blessed One:

“‘Master Gotama, is there any householder who, without
abandoning the fetter of householdership, on the dissolution
of the body has made an end of suffering?”*

“Vaccha, there is no householder who, without
abandoning the fetter of householdership, on the dissolution
of the body has made an end of suffering.”

12. “Master Gotama, is there any householder who,
without abandoning the fetter of householdership, on the
dissolution of the body has gone to heaven?”

“Vaccha, there are not only one hundred or two or three or
four or five hundred, but far more householders who, without
abandoning the fetter of householdership, on the dissolution
of the body have gone to heaven.”

13. “Master Gotama, is there any Ajivaka who, on the
dissolution of the body, has made an end of suffering?”’*®




-- Nay Vaccha, khong c6 mét ta mang ngoai dao nao, sau
khi than hoai mang chung co thé diét tan kho dau.

-- Ton gia Gotama, c6 hang ta mang ngoai dao nao, sau
khi than hoai mang chung c6 thé sanh Thién?

-- Nay Vaccha, dau cho ta c6 nhé dén 91 kiép, Ta khéng
biét mot ta mang ngoai dao nao da sanh Thién, trix mot vi,
va vi nay thuyét vé nghiép va thuyét vé tac dung cua
nghiép.

-- Sy viéc la nhw vay, Ton gia Gotama, thoi ngoai dao
gi&i nay (titthayatanan) la trong khéng cho dén van dé sanh
Thién.

-- Sy viéc la nhw vay, nay Vaccha, thoi ngoai dao gidi
nay la trong khéng cho dén van dé sanh Thién.

Thé Ton thuyét gidng nhw vay. Du si ngoai dao
Vacchagotta hoan hy tin tho I&i Thé Tén day.
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“Vaccha, there is no Ajivaka who, on the dissolution of the
body, has made an end of suffering.”

14. “Master Gotama, is there any Ajivaka who, on the
dissolution of the body, has gone to heaven?”

“When | recollect the past ninety-one aeons, Vaccha, | do
not recall any Ajivaka who, on the dissolution of the body,
went to heaven, with one exception, and he held the
doctrine of the moral efficacy of action, the doctrine of the
moral efficacy of deeds.””*’

15. “That being so, Master Gotama, that sectarian fold is
empty even of one who goes to heaven.”

“That being so, Vaccha, that sectarian fold is empty even
of one who goes to heaven.”

That is what the Blessed One said. The wanderer
Vacchagotta was satisfied and delighted in the Blessed
One’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

712. This sutta and the following two seem to present a
chronological account of Vacchagotta’'s spiritual evolution.




The Sarhyutta Nikaya contains a whole section of short
discussions between the Buddha and Vacchagotta, SN
33/iii.257-62. See also SN 44:7-11/iv.391-402.

713. This is the type of omniscience that the Jain teacher
the Nigantha Nataputta claims at MN 14.17.

714. MA explains that even though part of the statement is
valid, the Buddha rejects the entire statement because of
the portion that is invalid. The part of the statement that is
valid is the assertion that the Buddha is omniscient and all-
seeing; the part that is excessive is the assertion that
knowledge and vision are continuously present to him.
According to the Theravada exegetical tradition the Buddha
IS omniscient in the sense that all knowable things are
potentially accessible to him. He cannot, however, know
everything simultaneously and must advert to whatever he
wishes to know. At MN 90.8 the Buddha says that it is
possible to know and see all, though not simultaneously,
and at AN 4:24/ii.24 he claims to know all that can be seen,
heard, sensed, and cognized. This is understood by the
Theravada commentators as an assertion of omniscience in
the qualified sense. See too in this connection Miln 102—7.

715. MA explains “he fetter of householdership”
(gihisamyojana) as attachment to the requisites of a
householder, which MT details as land, ornaments, wealth,
grain, etc. MA says that even though the texts mention
some individuals who attained arahantship as laymen, by
the path of arahantship they destroyed all attachment to
worldly things and thus either went forth as monks or
passed away immediately after their attainment. The
guestion of lay arahants is discussed at Miln 264.




716. On the Ajivakas see n.73.

717. Since this Ajivaka believed in the moral efficacy of
action, he could not have subscribed to the orthodox
philosophical fatalism of the Ajivakas, which denied the
effective role of kamma and volitional deeds in modifying
human destiny. MA identifies this Ajivaka with the
Bodhisatta in a previous birth.




