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67. Kinh Catuma (P. Catumasuttam, H. Fi5ER%4E).%®
Nhw ngudi xubng nwdc s¢ séng, ca sau, nwdc xoay, ca di;
dirc Phat day rang nguwdi tu bj that bai, hoan tuc la do: (i)
Bénh tw &i, vi nguoi day nhé tudi hon, nhw séng di; (i)
Thém an ngon va phi thdi, nhw ca séu; (i) Tiéc khong
hwdng thu dwoc 5 duc lac, nhw nwédc xoay; (iv) Bi duc tinh
pha hoai, khéng phong hd cac giac quan, nhw ca dir. Bwc
Phat cling khuyén khich t& ching can noi gwong Tén gia
Sariputta va Mahamoggallana séng an lac trong hién tai.

67. Catuma Sutta: At Catuma. The Buddha teaches a
group of newly ordained monks four dangers to be
overcome by those who have gone forth into homelessness.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
M6t thdi Thé Tén & tai Catuma trong rirvng cay Kha-lwu-
lac (Myrobalan).

Luc bay gi®r, khodng nam tram Ty-kheo, do Sariputta (Xa-
loi-phat) va Moggallana (Muc-kién-lién) cdm dau cung dén
Catuma dé yét kién Thé Tén.

Va cac Ty-kheo méi dén chao dén céac vi cwu tra Ty-
kheo. Trong khi cac sang toa dwoc stra soan va y bat dugc
cat don, nén céac tiéng nao dong én ao khdi 1&n. Rdi Thé
Ton bao Toén gia Ananda:

-- Nay Ananda, cac tiéng ndo dong 6n ao kia la cac tiéng
gi, that giong nhw tiéng hang danh ca tranh gianh ca voi
nhau.
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1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Catuma in a myrobalan grove.

2. Now on that occasion five hundred bhikkhus headed by
the venerable Sariputta and the venerable Maha
Moggallana had come to Catuma to see the Blessed One.

While the visiting bhikkhus were exchanging greetings
with the resident bhikkhus, and were preparing resting
places and putting away their bowls and outer robes, they
were very loud and noisy.

3. Then the _Blessed One addressed the venerable
Ananda thus: “Ananda, who are these loud and noisy
people? One would think they were fishermen hawking




-- "Bach Thé Tén, d6 1a khodng nam tram Ty-kheo, do
Sariputta va Moggallana cdm dau, da dén Catuma dé yét
kién Thé Ton.

Va cac Ty-kheo méi dén chao dén céac vi cwu tra Ty-
kheo. Trong khi cac sang toa dwoc stra soan va y bat duwoc
cét don, céac tiéng nao ddng 6n ao khéi 1én.

~ -- "Vay nay Ananda, hay nhan danh Ta béo céc Ty-kheo
ay: "Bac Dao Su cho goi cac Ton gia".

-- Thwa vang, bach Thé Tén. ’ , )
Ton gia Ananda vang dap The Toén, di dén cho cac Ty-
kheo ay, sau khi den, néi véi cac Ty-kheo ay nhw sau:

-- Bac Dao Sw cho goi cac Toén gia.

-- Thwa vang, Hién gia.

-- Nay cac Ty-kheo, cac Ong c6 nghi chang, cac tiéng
nao déng 6n ao that gibng nhw tiéng hang danh céa tranh
gianh ca v&i nhau?

-- Nay cac Ty-kheo, cac Ong c6 nghi chang, cac tiéng
nao dong on ao that giong nhw tieng hang danh ca tranh
gianh ca v&i nhau?

-- Bach Thé Tén, d6 la khodng nam trdm Ty-kheo, do
Sariputta va Moggallana dan dau, da dén Catuma dé yét
kién Thé Tén,

va cac Ty-kheo mai dén chao dén céac vi cwu tra Ty-kheo.
Trong khi cac sang toa dwoc stra soan va y bat dwoc cat

2

fish.”682

“Venerable sir, they are five hundred bhikkhus headed by
Sariputta and Moggallana who have come to Catuma to see
the Blessed One.

And while the visiting bhikkhus were exchanging greetings
with the resident bhikkhus, and were preparing resting
places and putting away their bowls and outer robes, they
have been very loud and noisy.”

4. “Then, Ananda, tell those bhikkhus in my name that the
Teacher calls the venerable ones.”

“Yes, venerable sir,” he replied, and he went to those
bhikkhus and told them:

“The Teacher calls the venerable ones.”

“Yes, friend,” they [457] replied, and they went to the
Blessed One, and after paying homage to him, sat down at
one side. When they had done so, the Blessed One asked
them:

“Bhikkhus, why are you so loud and noisy? One would
think you were fishermen hawking fish.”

“Venerable sir, we are five hundred bhikkhus headed by
Sariputta and Moggallana who have come to Catuma to see
the Blessed One.

And it was while we visiting bhikkhus were exchanging
greetings with the resident bhikkhus, and were preparing




don, cac tiéng ndo ddng 6n ao khai lén.

-- Hay di di nay cac Ty-kheo, Ta dudi cac Ong. Cac Ong
ché cé & gan Ta.

-- Thwa vang, bach Thé Tén.

Céac Ty-kheo &y vang dap Thé Tén, tr chd ngdi dirng
day, danh 1& Thé Tén, than bén hiru hwéng vé Ngai, don
dep lai sang toa, cAm lay y bat rbi ra di.

Luc b4y gi®, cac Thich ti trd & Catuma dang hdi hop tai
giang dwdng vi mot vai céng cu.

Céc Thich t& trd & Catuma thay cac Ty-kheo &y tv xa di
dén, sau khi thay lién dén gap cac Ty-kheo, sau khi dén bén
noi nhw sau:

-- Nay chw Ton gia di dau?

-- Chw Huynh, ching Ty-kheo bi Thé Tén dudi di.

-- Chw Ton gia hay ngdi lai mét 1at. Chung t6i 6 thé 1am
cho Thé Ton vui long.

-- Thwa vang, chuv Huynh.

Cac Ty-kheo éy vang dap cac Thich tv (b6 tdc Thich ca)
trd & Catuma. ROi cac Thich tir trd & Catuma di dén cho
Thé Toén, sau khi dén danh lé Thé Ton roi ngoi xuong mét

bén. Sau khi ngdi xuong mét bén, cac Thich tr tru &
Catuma bach Thé Tén:
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resting places and putting away our bowls and outer robes,
that we were very loud and noisy.”

5. “Go, bhikkhus, | dismiss you. You should not live near

me.

“Yes, venerable sir,” they replied, and they rose from their
seats, and after paying homage to the Blessed One,
keeping him on their right, they put away the things in their
resting places, and taking their bowls and outer robes, they
departed.

6. Now on that occasion the Sakyans of Catuma had met
together in their assembly hall for some business or other.

Seeing the bhikkhus coming in the distance, they went to
them and asked:

“Where are you going, venerable sirs?”

“Friends, the Sangha of bhikkhus has been dismissed by
the Blessed One.”

“Then let the venerable ones be seated awhile. Perhaps
we shall be able to restore his confidence.”

“Yes, friends,” they replied.
7. Then the Sakyans of Catuma went to the Blessed One,

and after paying homage to him, they sat down at one side
and said:




-- Bach The Ton, Thé Ton hay hoan hy véi ching Ty-
kheo. Bach Thé Tén, Theé Ton hay tiep dén chiang Ty-kheo.

Bach Thé Tén, vi nhu trwdece kia, chung Ty-kheo da duwoc
Thé Tén gidp d&, cling nhw vay, mong nay Thé Tén hay
gillp d& chung Ty-kheo.

Bach Thé Tén, & day, c6 nhirng vi tan Ty-kheo, xuét gia
chwa dwoc bao lau, vira méi dén trong Phap va Luat nay.

Khong dwoc yét kién Thé Tén, ho c6 thé dbi khac, ho ¢co
thé bién dang.

Vi nhw, bach Thé Tén, céac hat giébng cay. néu khong
duwoc nwdc, ching cé thé dbi khac, chiang co thé bién dang;

cling vay, bach Thé Tén, & day co nhirng vi tan Ty-kheo,
xuat gia chwa dwoc bao lau, virva méi dén trong Phap va
Luat nay.

Khoéng dwoc yét kién Thé Tén, ho cé thé dbi khac, ho co
thé bién dang.

Vi nhw, bach Thé Tén, con bé néu khdéng dwoc thay con
bd me, ching cé thé dbi khac, ching c6 thé bién dang;

cling vay, bach Thé Tén, & day co nhirng vi tan Ty-kheo,
xuat gia chwa dwoc bao lau, virva méi dén trong Phap va
Luat nay.

Khong dwoc yét kién Thé Tén, ho c6 thé dbi khac, ho co
thé bién dang.

Bach Thé T6n, Thé Tén hay hoan hy v&i chang Ty-kheo.
Bach Thé Tén, Thé Tén hay tiép dén chang Ty-kheo.

Bach Thé Tén, vi nhw trwdc kia, chung Ty-kheo da dwoc
Thé Tén giup d&; ciing nhw vay, mong nay Thé Tén hay
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“Venerable sir, let the Blessed One delight in the Sangha
of bhikkhus; venerable sir, let the Blessed One welcome the
Sangha of bhikkhus;

venerable sir, let the Blessed One help the Sangha of
bhikkhus now as he used to help it in the past.

Venerable sir, there are new bhikkhus here, just gone
forth, recently come to this Dhamma and Discipline.

If they get no opportunity to see the Blessed One, there
may take place in them some change or alteration.

Venerable sir, just as when young seedlings get no water
there may take place in them some change or alteration,

S0 too, venerable sir, there are [458] new bhikkhus here,
just gone forth, recently come to this Dhamma and
Discipline.

If they get no opportunity to see the Blessed One, there
may take place in them some change or alteration.

Venerable sir, just as when a young calf does not see its
mother there may take place in it some change or alteration,

SO too, venerable sir, there are new bhikkhus here, just
gone forth, recently come to this Dhamma and Discipline.

If they get no opportunity to see the Blessed One, there
may take place in them some change or alteration.

Venerable sir, let the Blessed One delight in the Sangha
of the bhikkhus; venerable sir, let the Blessed One welcome
the Sangha of bhikkhus;

venerable sir, let the Blessed One help the Sangha of




giup d& chung Ty-kheo.

R6i Pham thién Sahampati (Ta ba Chu) véi tdm cla minh
biét dwoc tdm Thé Tén. Nhw ngudi lwc s dudi canh tay
dang co lai, hay co lai canh tay dang dudi ra; ciing nhw vay,
Pham thién bién méat & Pham thién gi&i va hién ra trudc mat
Thé Ton.

R6i Pham thién Sahampati, dap thwong y vao mét bén
vai, chap tay hwéng dén Thé Tén va bach Thé Tén:

-- Bach The Tén, Thé Ton hay hoan hy véi ching Ty-
kheo. Bach Thé Tén, Theé Ton hay tiep dén chang Ty-kheo.

Bach Thé Tén, vi nhu trwédc kia chiung Ty-kheo da dwoc
Thé Tén giup d&; ciing nhw vay, mong nay Thé Tén hay
giup d& chung Ty-kheo.

Bach Thé Tén, & day, cé nhitng tan Ty-kheo, xuét gia
chwa dwoc bao lau, vira méi dén trong Phéap va Luat nay.

Khong dwoc yét kién Thé Tén, ho c6 thé dbi khac, ho co
thé bién dang.

Vi nhw, bach Thé Tén, cac hat gibng cay néu khéng
duoc nudc, ching co thé déi khac, chung cé thé bién dang;

cling vay, bach Thé Tén, & day, c6 nhirng vj tan Ty-kheo,
xuat gia chua duwoc bao lau, vira méi dén trong Phap va
Luat nay. Khong duwoc yét kién Thé Tén, ho co thé dbi khac,
ho cé thé bién dang.

Vi nhw, bach Thé Tén, con bé, néu khong dugc thay con
bo me, nod co the doi khac, nd cé thé bién dang;
cling vay, bach The Tén, & day, cé nhirng tan Ty-kheo,
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bhikkhus now as he used to help it in the past.”

8. Then the Brahma Sahampati®®® knew with his mind the
thought in the Blessed One’s mind, so just as quickly as a
strong man might extend his flexed arm or flex his extended
arm, he vanished in the Brahma-world and appeared before
the Blessed One.

Then he arranged his upper robe on one shoulder, and
extending his hands in reverential salutation towards the
Blessed One, he said:

9. “Venerable sir, let the Blessed One delight in the
Sangha of bhikkhus; venerable sir, let the Blessed One
welcome the Sangha of bhikkhus;... (as in 87)... [459]

now as he used to help it in the past.”




xuat gia chwa dwoc bao lau, viva m&i dén trong Phap va
Luat néx. Khéng dwoc yét kien Thé Ton, ho cé thé doi khac,
ho c6 thé bién dang.

Bach Thé T6n, Thé Tén hay hoan hy v&i chang Ty-kheo.
Bach Thé Tén, Thé Tén hay tiép dén chang Ty-kheo.

Bach Thé Tén, vi nhu trwdce kia, chung Ty-kheo da duwoc
Thé Tén giup d&; ciing nhw vay, mong nay Thé Tén hay
giup d& chung Ty-kheo.

Cac Thich tlr & Catuma va Pham thién Sahampati da co
thé lam The Ton vui long véi vi du hot giong va vi du con bé
con. RGi Tén gia Maha Moggallana bao cac Ty-kheo:

-- Chw Hién, hay dirng day! Hay cam lay y va binh bat!

Thé Ton da dwoc cac Thich tir trd & Catuma va Pham
thién Sahampati 1am cho vui long véi vi du hot gibng va vi
du con bé con.

-- Thwa vang, Hién gia.

Cac Ty-kheo ay vang dap Toén gia Maha Moggallana, ttv
chd ngoi dirng day, cam Iay y bat, di dén ché Thé Tén, sau
khi dén danh & Thé Ton rbi ngdi xubng mot bén.

Thé T6n néi véi Tén gid Sariputta dang ngdi mot bén:

-- Nay Sariputta, Ong da nghi gi khi ching Ty-kheo bi Ta
dudi?

-- Bach Thé Tén, khi chiing Ty-kheo bi Thé Tén dudi, con
nghi nhuw sau: "Nay Thé Tén sé dwoc it ban ron, sé dwgc an
tru trong hién tai lac. Chung con nay ciling dwoc it ban rén,
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10. The Sakyans of Catuma and the Brahma Sahampati
were able to restore the Blessed One’s confidence with the
similes of the seedlings and the young calf.

11. Then the venerable Maha Moggallana addressed the
bhikkhus thus: “Get up, friends, take your bowls and outer
robes.

The Blessed One’s confidence has been restored by the
Sakyans of Catuma and the Brahma Sahampati with the
similes of the seedlings and the young calf.”

12. “Yes, friend,” they replied and, getting up from their
seats, taking their bowls and outer robes, went to the
Blessed One, and after paying homage to him, sat down at
one side.

The Blessed One then asked the venerable Sariputta:

“What did you think, Sariputta, when the Sangha of
bhikkhus was dismissed by me?”

“Venerable sir, | thought thus: “The Sangha of bhikkhus
has been dismissed by the Blessed One. The Blessed One
will now abide inactive, devoted to pleasant abiding here




sé duwoc an tru trong hién tai lac.

-- Nay Sariputta, hay cho doil Nay Sariputta, hay cho
doi! Nay Sariputta, chd co dé tw twdng nhw vay khai Ién
Ong nira.

RGi Thé Ton néi véi Ton gia Maha Moggallana:
-- Nay Moggallana, Ong dé nght gi khi chung Ty-kheo bi
Ta duoi?

-- Bach Thé Tén, khi chiing Ty-kheo bj Thé Tén dudi, con
nghi nhw sau: "Nay Thé Ton sé dwoc it ban ron, sé dwoc an
tru trong hién tai lac.

Va tir nay con va Toén gia Sariputta sé lanh dao chung
Ty-kheo.

-- Lanh thay, lanh thay, Moggallana. Nay Moggallana, chi
cO Ta hay Sariputta va Moggallana méi cé thé 1anh dao
chung Ty-kheo dwoc.

R&i Thé Tén cho goi cac Ty-kheo:

-- Nay cac Ty-kheo, cé bdn diéu dang so hai chd doi
nhirng ai 16i xudng nuwéc.

Thé nao 1a bdn? S hai vé séng, so hai vé ca sau, so hai
vé nudc xody, so hai vé ca dir.

Nay cac Ty-kheo, bdén diéu dang s¢ hai nay chd doi
nhirng ai 16i xubng nwérc.

Ciing vay, nay cac Ty-kheo, cé bon dieu dang so hai nay,
& day, cho doi nhirng nguwdi xuat gia, tr bd gia dinh, song
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and now; and we too shall now abide inactive, devoted to
pleasant abiding here and now.”

“Stop, Sariputta, stop! Such a thought should not be
entertained by you again.”®*

13. Then the Blessed One addressed the venerable Maha
Moggallana: “What did you think, Moggallana, when the
Sangha of bhikkhus was dismissed by me?”

“Venerable sir, | thought thus: “The Sangha of bhikkhus
has been dismissed by the Blessed One. The Blessed One
will now abide inactive, devoted to pleasant abiding here
and now.

Now the venerable Sariputta and | shall look after the
Sangha of bhikkhus.”

“Good, good, Moggallana! Either | shall look after the
Sangha of bhikkhus or Sariputta and Moggallana shall do

SO.
14. Then the Blessed One addressed the bhikkhus thus:

“Bhikkhus, there are these four kinds of fears to be
expected by those who go down to the water.®®

What are the four? They are: fear of waves, fear of
crocodiles, fear of whirlpools, and fear of sharks.

These are the four kinds of fears to be expected by those
who go down to the water.

15. “So too, bhikkhus, there are four kinds of fears to be
expected by certain persons who have gone forth from the




khéng gia dinh trong Phap va Luat nay.
Thé nao la bon? So hai vé song, so hai vé ca sau, so hai
vé nuwdc xoay, s¢ hai vé ca dir.

Va nay céac Ty-kheo, thé ndo la so hai vé song?

O day, nay cac Ty-kheo, cé Thién gia nam t& vi long tin,
xuét gia, tr bd gia dinh, sdng khéng gia dinh. Vi ay suy nghi
nhw sau: "Ta bj sanh, gia, chét, sau, bi, khé, wu, ndo ap
bure, bi khé ap buec, bi khd chi phéi.

Tuy vay, ta mong c6 thé thdy dwoc sy cham dat toan bd
khd uan nay".

Khi dwoc xuat gia nhw vay, vi nay dwoc cac vi dong
Pham hanh giang day, khuyen giao: "Ong can phai di ra
nhw vay, Ong can phai di vé nhu vay;, Ong can phai ngo toi
nhw vay, Ong can phai ngd quanh nhw vay; Ong cén phai
co tay nhu vay, Ong can phai dudi tay nhw vay; Ong can
phai mang y sanghati (tang-gia-I€), mang y bat nhw vay".

Vi &y suy nghi nhw sau: "Truwéc kia, chung ta chwa xuét
gia, chinh chung ta giang day, khuyén giao nguoi khac.
Nhirng ngudi nay glong nhw con chung ta, giong nhw chau
ching ta, lai nghi rang can phai gidng day chdng ta, can
phai khuyén gido chang ta".

Vi 8y tlr bd hoc tap, va tré vé hoan tuc. Nhw vay, nay cac
Ty-kheo, ngwdi nay tir bd sy hoc tap va tré vé hoan tuc,
dwoc goi la nguwoi bi so hai béi sy so hai vé song. Nay cac
Ty-kheo, s¢ hai vé song la déng nghia v&i phan nao.

Va nay cac Ty-kheo, thé nao la so hai vé ca sdu?

home life into homelessness in this Dhamma and Discipline.
What are [460] the four? They are: fear of waves, fear of
crocodiles, fear of whirlpools, and fear of sharks.

16. “What, bhikkhus, is fear of waves?

Here some clansman goes forth out of faith from the home
life into homelessness, considering: ‘I am a victim of birth,
ageing, and death, of sorrow, lamentation, pain, grief, and
despair; | am a victim of suffering, a prey to suffering.

Surely an ending of this whole mass of suffering can be
known.’

Then, after he has gone forth thus, his companions in the
holy life advise and instruct him thus: “You should move to
and fro thus; you should look ahead and look away thus;
you should flex and extend the limbs thus; you should wear
the patched cloak, bowl, and robes thus.’

Then he thinks: ‘Formerly, when we were in the home life,
we advised and instructed others, and now these [bhikkhus],
who seem like they might be our sons or our grandsons,
think that they can advise and instruct us.’

And so he forsakes the training and reverts to the low life.
He is called one who has forsaken the training and reverted
to the low life because he was frightened by the fear of
waves. Now ‘fear of waves’ is a designation for anger and
irritation.

17. “What, bhikkhus, is fear of crocodiles?




O day, nay cac Ty- kheo, c6 Thién gia nam t& vi Iong tin
xuét gia, tr bd gia dinh, sbng khong gia dinh. Vi ay suy nghi
nhw sau: "Ta bj sanh, gia, chét, sau, bi, khé, wu, ndo ap
blre, bi khd ap bire, bi kh chi phéi.

Tuy vay, ta mong c6 thé thdy dwoc sw cham dut toan bd
khé uan nay".

Khi dwoc xudt gia nhw vay, vi ndy dwoc cac vi déng
Pham hanh gidng day, khuyén giao:

"Ong nén nhai céi nay, Ong khong nén nhai cai nay;

Ong nén an cai nay, Ong khong nén an cai nay;

Ong nén nem cai nay, Ong khéng nén nem cai nay;

Ong nén ubng cai nay, Ong khéng nén ubng cai nay.

Cai gi dwoc phép, Ong nén nhai; cai gi khéng dwoc
phép, Ong khdng nén nhai.

Céi gi dwoc phép, Ong nén an; cai gi khéng dwoc phép,
Ong khéng nén an.

Cai gi dwoc phép, Ong nén ném; cai gi khéng dwoc
phép, Ong khéng nén ném.

Cai gi dwoc phep, Ong nén udng; céai gi khong duoc
phép, Ong khéng nén udng.

Pung thoi, Ong nén nhai, khéng dung thdi, Ong khéng
nén nhai.

Dung thei, Ong nén &n; khéng dung thoi, Ong khéng nén
an.

DPung thoi, 6ng nén ném; khéng duang thdi, Ong khéng
nén ném.

Dung thei, Ong nén ubng; khéng dang thei, Ong khéng
nén udng".
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Here some clansman goes forth out of faith from the home
life into homelessness, considering: ‘1 am a victim of birth,
ageing, and death, of sorrow, lamentation, pain, grief, and
despair; | am a victim of suffering, a prey to suffering.

Surely an ending of this whole mass of suffering can be
known.’

Then, after he has gone forth thus, his companions in the
holy life advise and instruct him thus:

‘This can be consumed by you, this cannot be consumed
by you;

this can be eaten by you, this cannot be eaten by you;

this can be tasted by you, this cannot be tasted by you;

this can be drunk by you, this cannot be drunk by you.®®°

You can consume what is allowable, you cannot consume
what is not allowable;

you can eat what is allowable, you cannot eat what is not
allowable;

you can taste what is allowable, you cannot taste what is
not allowable;

you can drink what is allowable, you cannot drink what is
not allowable.

You can consume food within the proper time, you cannot
consume food outside the proper time;

you can eat within the proper time, you cannot eat outside
the proper time;

you can taste food within the proper time, you cannot
taste food outside the proper time;

you can drink within the proper time, you cannot drink
outside the proper time.”®®’ [461]




Vi 4y suy nghi nhw sau: "Trwdce kia ching ta chwa xuét
gia,

cai gi ching ta muébn, ching ta nhai, cai gi ching ta
khéng mudn, chung ta khéng nhai;

cai gi ching ta mudn, ching ta &n; cai gi ching ta khéng
mudn, chung ta khéng an;

cai gi chung ta mudn, ching ta ném, céi gi chung ta
khéng muén, ching ta khéng ném:;

cai gi chung ta muén, ching ta ubng; cai gi chung ta
khéng mubn, ching ta khéng udng.

Cai gi dwoc phép, chung ta nhai; cai gi khéng dwoc
phép, chung ta cling nhai.

Cai gi dwoc phép, chung ta an; cai gi khong dwgc phép,
chung ta cling an.

Céi gi dwoc phép, ching ta ném; céai gi khéng dwoc
phép, chung ta ciing ném.

Cai gi dwoc phép, chung ta ubng; cai gi khéng duoc
phép, chung ta ciing ubng.

Cai gi dung thoi, chung ta nhai; cai gi phi thoi, chung ta
ctng nhai.

Cai gi dung th&i, chang ta an; cai gi phi thdi chung ta
cling an.

Cai gi dung thdi, ching ta ném; cai gi phi thdi ching ta
cling ném.

Cai gi dung thi, ching ta ubng; cai gi phi thoi chung ta
cling udng.

Khi cac gia cha cé tin tam cung dwong chung ta nhirng
mon an thwong vi loai cirng va loai mém, hinh nhw cac mén
an 4y dang bi chan dirng lai trén miéng".

“Then he thinks: ‘Formerly, when we were in the home
life,

we consumed what we liked and did not consume what
we did not like;

we ate what we liked and did not eat what we did not like;

we tasted what we liked and did not taste what we did not
like;

we drank what we liked and did not drink what we did not
like.

We consumed what was allowable and what was not
allowable;

we ate what was allowable and what was not allowable;

we tasted what was allowable and what was not
allowable;

we drank what was allowable and what was not allowable.

We consumed food within the proper time and outside the
proper time;

we ate within the proper time and outside the proper time;

we tasted food within the proper time and outside the
proper time;

we drank within the proper time and outside the proper
time.

Now, when faithful householders give us good food of
various kinds during the day outside the proper time, it
seems these [bhikkhus] put a muzzle on our mouths.’
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Vi 4y tr bé hoc tap, va trd vé hoan tuc.

Nhw vay, nay cac Ty-kheo, ngw&i nay tr bé hoc tap, va
tré vé hoan tuc, dwoc goi la ngudi bi so hai bdi sy so héi
vé ca sau.

So hai vé ca siu, nay cac Ty-kheo, la ddng nghia voi
tham an.

Va nay cac Ty-kheo, thé ndo la so hai vé nwdc xody?

O day, nay cac Ty-kheo, c6 Thién gia nam t& vi long tin
xuét gia, tr bd gia dinh, séng khéng gia dinh. Vi y suy nghi
nhw sau: "Ta bj sanh, gia, chét, sau, bi, khd, wu, ndo ap
bure, bi khd ap bire, bi khd chi phéi.

Tuy vay, ta mong c6 thé thdy dwoc sy cham dat toan bd
khd uan nay".

Khi dwoc xuét gia nhw vay, vi nay bubi sang dap y, camy
bat, di vao lang hay thj trAn dé& khat thuwc, khéng phong ho
than, khéng phong ho 1o ndi, niém khdng an tru, cac can
khong ché ngu.

O day, vi nay thay gia chl hay con nguwdi gia chi hwdng
thu mot cach day dd, nam duc trwdng dudng va cam thay
hoan hy trong &y.

Vi 8y suy nghi nhw sau: "Chung ta xwa kia chuwa xuat gia
da hwéng tho mét cach day dd ndm duc trwdng dwédng va
cam thay hoan hy trong 4y. Vi nha ta c6 tai san, ta c6 thé
vlra huwdng tho tai san, vira lam céng dirc”,

vi 4y tlr bd hoc tap va tré vé hoan tuc. Nhw vay, nay cac
Ty-kheo, vi nay tir bd hoc tap va tré vé hoan tuc, dwoc goi
la ngwdi bi so hai bdi sy s hai vé nwdc xoay.
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And so he forsakes the training and reverts to the low life.

He is called one who has forsaken the training and
reverted to the low life because he was frightened by the
fear of crocodiles.

Now ‘fear of crocodiles’ is a designation for gluttony.

18. “What, bhikkhus, is fear of whirlpools?

Here some clansman goes forth out of faith from the home
life into homelessness, considering: ‘I am a victim of birth,
ageing, and death, of sorrow, lamentation, pain, grief, and
despair; | am a victim of suffering, a prey to suffering.

Surely an ending of this whole mass of suffering can be
known.’

Then, after he has gone forth thus, when it is morning he
dresses, and taking his bowl and outer robe, he goes into a
village or town for alms with his body unguarded, with his
speech unguarded, with mindfulness unestablished, and
with sense faculties unrestrained.

He sees some householder there or householder's son
furnished and endowed with the five cords of sensual
pleasure enjoying himself with them.

He considers thus: ‘Formerly, when we were in the home
life, we were furnished and endowed with the five cords of
sensual pleasure and we enjoyed ourselves with them. My
family has wealth; | can both enjoy wealth and make merit.’

And so he forsakes the training and reverts to the low life.
He is called one who has forsaken the training and reverted
to the low life because he was frightened by the fear of




Nay cac Ty-kheo, so hai v& nwéc xody la ddng nghia voi
nam duc trwedng dwdng.

Va nay céac Ty-kheo, thé ndo la so hai vé ca dir?

O day, nay cac Ty-kheo, c6 Thién gia nam t& vi long tin
xuét gia, tr bd gia dinh, sdng khéng gia dinh. Vi &y suy nghi
nhw sau: "Ta bj sanh, gia, chét, sau, bi, khé, wu, ndo ap
bure, bi khé ap buec, bi khd chi phéi.

Tuy vay, ta mong c6 thé thdy dwoc sy cham dat toan bd
khd uan nay".

Khi dwoc xuat gia nhw vay, vi nay bubi sang dap y, camy
bat di vao lang hay thj trAn dé khat thwc, khong phong ho
than, khéng phong hd 1o ndi, niém khdng an trd, cac can
khoéng ché ngw.

Vi nay thdy & day cac phu ni¥ y phuc khéng doan chanh,
hay y phuc mé&c 16 liéu. Khi thdy cac phu nir y phuc khéng
q’oan chinh hay y phuc 16 liéu, duc tinh pha hoai tam cua vi
ay.

Vi nay, tdm bj duc tinh pha hoai, tr bé hoc tap, tré vé
hoan tuc. Nhw vay, nay cac Ty-kheo, ngw®i nay ttr bé hoc
tap va tré vé hoan tuc, dwoc goi 1a ngwdi bi s¢ hai béi sw
so hai vé ca div.

Nay cac Ty-kheo, sw so hai vé ca dir 1a déng nghia voi
phu nir.

Nay cac Ty-kheo, nhitng diéu nay la bon diéu dang s¢
hdi & day, cho doi nhitng nguwdi xuat gia, tr bo gia dinh,
song khéng gia dinh trong Phap va Luat nay.

whirlpools.
Now ‘fear of whirlpools’ is a designation for the five cords
of sensual pleasure.

19. “What, bhikkhus, is fear of sharks?

Here [462] some clansman goes forth out of faith from the
home life into homelessness, considering: ‘I am a victim of
birth, ageing, and death, of sorrow, lamentation, pain, grief,
and despair; | am a victim of suffering, a prey to suffering.

Surely an ending of this whole mass of suffering can be
known.’

Then, after he has gone forth thus, when it is morning he
dresses, and taking his bowl and outer robe, he goes into a
village or town for alms with his body unguarded, with his
speech unguarded, with mindfulness unestablished, and
with sense faculties unrestrained.

He sees a woman there lightly clothed, lightly dressed.
When he sees such a woman, lust infects his mind.

Because his mind has been infected by lust, he forsakes
the training and reverts to the low life. He is called one who
has forsaken the training and reverted to the low life
because he was frightened by the fear of sharks.

Now ‘fear of sharks’ is a designation for women.

20. “Bhikkhus, these are the four kinds of fears to be
expected by certain persons who have gone forth from the
home life into homelessness in this Dhamma and
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Thé Ton thuyét gidng nhw vay. Cac Ty-kheo ay hoan hy
tin tho 1&i Thé Ton day.
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Discipline.”

That is what the Blessed One said. The bhikkhus were
satisfied and delighted in the Blessed One’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

682. Kevafta manne macchavilope. MA gives two
explanations: one favours this rendering, the other suggests
“fisherman hauling in fish.”

683. It was the Brahma Sahampati who entreated the
newly enlightened Buddha to teach the Dhamma to the
world. See MN 26.20.

684. MA: In this case Ven. Sariputta erred in not
recognising his responsibility, for the Sangha is the
responsibility of the two great elders. Thus the Buddha
rebuked him but commended Ven. Moggallana, who
recognised his responsibility.

685. MA: The Buddha undertook this teaching to show
that there are four fears (or dangers, bhaya) in his
Dispensation. Those who can overcome these four fears will
become established in the Dispensation, the others will not
become established.

686. Pali uses two distinct words signifying different types




of food: khadaniya, “food to be consumed,” includes all
varieties of vegetables, nuts, fruits, yams, etc.; bhojaniya,
“food to be eaten,” includes food made of grain, meat, and
fish. Things to be tasted (sayitabba) would include light
refreshments.

687. The proper time is from dawn to noon, beyond which
only liquids may be drunk.
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