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54. Kinh Potaliya (P. Potaliyasuttam, H. i £ Fl|4%) twong
dwong Bo-loi-da kinh.>® Birc Phat day k§ ndng cham dut
nghiép va thoi pham phu gdm sat hai, trdm cép, noi léo,
tham lam, gian di¥, phi bang, phan nd, cao ngao; nhd do,
con nguwdi dwoc hanh phic va thanh céng. Pong thdi,
nguwdi tu tap thay rd tac hai cta & duc nhw khuc xwong,
miéng thit, cAm dubc di ngwoc gi6, hd than hwng, con
moéng, vat mwon va nhw cay ¢6 nhiéu qua chin dé khong bi
nhiém dam vao duc.

54. Potaliya Sutta: To Potaliya. The Buddha teaches a
presumptuous interlocutor the meaning of “the cutting off of
affairs” in his discipline. The sutta offers a striking series of
similes on the dangers in sensual pleasures.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe. ) ,
M6t thdi Thé Ton & tai Anguttarapa. Apana la mét thi tran
cua Anguttarapa.

R6i Thé Tén budi sang dap y, cdm y bat, vao Apana dé
khat thuc.

Sau khi di khat thuc, &n xong, trén con dwdng khét thuc
tr& vé, Thé Toén di dén mét khu rivng dé nghi trwa. Sau khi di
sau vao khu rirng ay, Ngai ngdi dwéi mot gbc cay.

Gia chi Potaliya, toan than mac d6 day du, mang du, di
dép, ngao du tan bd khap moi noi, va di dén khu rirng ay.
Sau khi di sau vao (khu rirng), gia chad Potaliya, dén cho
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1. THUS HAVE | HEARD. On one occasion the Blessed
One was living in the country of the Anguttarapans where
there was a town of theirs named Apana.

2. Then, when it was morning, the Blessed One dressed,
and taking his bowl and outer robe, went into Apana for
alms.

When he had wandered for alms in Apana and had
returned from his almsround, after his meal he went to a
certain grove for the day’'s abiding. Having entered the
grove, he sat down at the root of a tree.

3. Potaliya the householder, while walking and wandering
for exercise, wearing full dress with parasol and sandals,
also went to the grove, and having entered the grove, he




Thé Ton &, sau khi dén ndi 1én v&i Thé Ton nhirng 16 hoi
tham,

sau khi noi 1&n nhirng 1o hdi thdm, than hivu réi dirng mot
bén. Thé Tén ndi v&i Gia chi Potaliya dang dirng mét bén:

-- Nay Gia chu, co cac chd ngdi. Néu Ong mubn, hay
ngdi xubng.

Nghe noéi vdy, gia chd Potaliya nghi rérlg: "Sa-mon
Gotama goi ta v&i danh tr Gia chd", nén phan né khéng
hoan hy va dirng im.

Lan tht hai, Thé Ton noi voi Gia chi Potaliya:

-- Nay Gia chu, co6 cac chd ngdi. Néu Ong mubn, hay
n90|xuong

Lan thé hai, gia chl Potaliya nghi rang: "Sa-mén Gotama
goi ta v&i danh tir Gia chd", nén phan nd, khdng hoan hy va
dwng im.

Lan thir ba, Thé Ton noi véi gia chi Potaliya:
-- Nay Gia chu, co6 cac ché ngbi. Néu Ong muébn, hay
ngdi xudng.

"Sa-mon
nén phan nd, khdng

Nghe néi vay, gia chi Potaliya nghi rang:
Gotama goi ta v&i danh tir Gia chd",
hoan hy, néi vé&i Thé Ton:

-- Tén gia Gotama, that khéng thich dang, khong hop I€,
Tén gia goi t6i la Gia chu.

-- Nay Gia chd, nhwng hinh dung clia Ong, twong mao
cua 6ng, hinh twéng cua Ong giong nhw mét gia cha.

-- Nhwng Tén gid Gotama, tat ca nghiép vu da duoc toi
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went to the Blessed One and exchanged greetings with him.
When this courteous and amiable talk was finished, he
stood at one side. The Blessed One said to him:
“There are seats, householder, sit down if you like.”

When this was said, the householder Potaliya thought:
“The recluse Gotama addresses me as ‘householder,” and
angry and displeased, he remained silent.

A second time the Blessed One said to him:

“There are seats, householder, sit down if you like.”

And a second time the householder Potaliya thought: “The
recluse Gotama addresses me as ‘householder,” and angry
and displeased, he remained silent.

A third time the Blessed One said to him:
“There are seats, householder, sit down if you like.”

When this was said, the householder Potaliya thought:
“The recluse Gotama addresses me as ‘householder,” and
angry and displeased, he said to the Blessed One: [360]

“‘Master Gotama, it is neither fitting nor proper that you
address me as ‘householder.”

“‘Householder, you have the aspects, marks, and signs of
a householder.”

“‘Nevertheless, Master Gotama, | have given up all my




ttr bd, tat ca tuc sw da dwoc toi doan tan.

-- Nhwng nay Gia chu, nhw thé nao tat ca nghiép vu da
dwoc Ong tir bo, tat ca tuc sy da duwgc Ong doan tan?

-- O day, nay Tén gid Gotama, tai san, ngii cbc, hay vang
bac, tat ca déu giao cho cac con t6i thira hwéng.

O day, t6i khong khuyén bao, téi khéng can gian; t6i séng
v&i toi thiéu doé &n, dd mac.

Nhw vay, nay Tén gid Gotama, tat ca nghiép vu duoc toi
ttr bo, tat ca tuc sw dworc tdi doan tan.

-- Nay Gia chu, sy doan tan cac tuc sy ma Ong noi khac
v&i sy doan tan cac tuc sw trong gidi luat cia bac Thanh.

-- Bach Thé T6n, nhw thé nao la sy doan tan cac tuc sw
trong gi¢i luat cua bac Thanh?

Bach Thé Tén, lanh thay, néu Thé Tén thuyét phap cho
tdi vé sw doan tan cac tuc sw trong gi¢i luat cta bac Thanh.

-- Nay Gia chu, hay nghe va khéo tac y, Ta sé giang.

-- Thwa vang, bach Thé Tén. , , ,
Gia chu Potaliya vang dap Thé Tén. The Tén thuyét
giang nhuw sau:

-- Nay Gia chu, tam phap nay dwa dén sy doan tan cac
tuc sw trong gidi luat bac Thanh. Thé nao la tam?

works and cut off all my affairs.”

“In what way, householder, have you given up all your
works and cut off all your affairs?”

“‘Master Gotama, | have given all my wealth, grain, silver,
and gold to my children as their inheritance.

| do not advise or blame them about such matters but
merely live on food and clothing.

That is how | have given up all my works and cut off all my
affairs.”

“‘Householder, the cutting off of affairs as you describe it is
one thing, but in the Noble One’s Discipline the cutting off of
affairs is different.”

“What is the cutting off of affairs like in the Noble One’s
Discipline, venerable sir?

It would be good, venerable sir, if the Blessed One would
teach me the Dhamma, showing what the cutting off of
affairs is like in the Noble One’s Discipline.”

“Then listen, householder, and attend closely to what |
shall say.”

“Yes, venerable sir,” Potaliya the householder replied. The
Blessed One said this:

4. “Householder, there are these eight things in the Noble
One’s Discipline that lead to the cutting off of affairs. What
are the eight?




Y clr khéng séat sanh, sat sanh can phai t bé.

Y cir khéng lay cua khéng cho, 14y cta khéng cho can
phai ttr bo.

Y ctr 1&i chan that, ndi lao can phai tir bd.

Y c&r khéng néi hai lu®i, néi hai lwdi can phai tir bd.

Y c&r khéng tham duc, tham duc can phai t bd.

Y ct khéng hily bang san han, hiy bang san han can
phai tr bo.

Y c&r khédng phan ndo, phan ndo can phai to bd.

Y c&r khdng qua man, qua man can phai ti bd.

Nay Gia chu, tdm phap nay dwoc noi mot cach van tat,
khéng dwoc giai thich rong rai, dwa den sw doan tan cac tuc
sy trong gidi luat bac Thanh.

-- Bach Thé Tén, tdm phap nay dwoc Thé Tén ndi mot
cach van tat, khdng dwoc gidi thich rong rai, dwa dén sw
doan tan cac tuc sy trong gi¢i luat bac Thanh. Bach Thé
Tén, lanh thay, néu Thé Tén vi long thwong twdng, gidi
thich réng rai tam phap nay.
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With the support of the non-killing of living beings, the
killing of living beings is to be abandoned.

With the support of taking only what is given, the taking of
what is not given is to be abandoned.

With the support of truthful speech, false speech is to be
abandoned.

With the support of unmalicious speech, malicious speech
Is to be abandoned.

With the support of no rapacity and greed,’®’
greed are to be abandoned.

rapacity and

With the support of no spite and scolding, spite and
scolding are to be abandoned.

With the support of no anger and irritation, anger and
irritation are to be abandoned.

With the support of non-arrogance, arrogance is to be
abandoned.

These are the eight things, stated in brief without being
expounded in detalil, that lead to the cutting off of affairs in
the Noble One’s Discipline.”

5. “Wenerable sir, it would be good if, out of compassion,
the Blessed One would expound to me in detail these eight
things that lead to the cutting off of affairs in the Noble
One’s Discipline, which have been stated in brief by the
Blessed One without being expounded in detail.”




-- Nay Gia cha, vay Ong hay nghe va khéo tac y, Ta sé
giang.

-- Thwa vang, bach Thé Tén. , , ,
Gia chu Potaliya vang dap Thé Tén. Thé Tén thuyéet
giang nhu sau:

-- Khi dwoc néi: "Y clr khéng sat sanh, sat sanh can phai
tlr bd", do duyén gi, 101 néi nhw vy dwgc ndi 1én?

O day, nay Gia chd, vi Thanh dé t& suy nghi nhw sau:
"Do nhon nhirng kiét s&r ndo ta cé thé sat sanh, ta doan tan,
thanh twu sw tr bd cla cac kiét st ay.

Néu ta sat sanh, khéng nhitng ta tw trach mang ta vi
duyén sat sanh, cac bac coé tri, sau khi tim hiéu, cling sé
khién trach ta vi duyén sat sanh; va sau khi than hoai mang
chung, ac thu sé ch¢ dei ta, vi duyén sat sanh.

That 1a mot kiét str, that 1a mot trién cai, chinh sw sat
sanh nay...

Nhirng lau hoac, phién lao nhiét ndo nao co thé khai Ién,
do duyén sat sanh, dbi véi vi da tir bd sat sanh, nhirng lau
ho&c, phién lao nhiét ndo nhw vay khéng con niva".

"Y clr khéng sat sanh, sat sanh can phai tir bd", do duyén
nhw vay, |01 néi nhw vay dwoc ndi lén.

Khi dwoc néi: "Y ctr khong lay cua khong cho, lay cia
khéng cho can phai tir bd", do duyén gi, I&i néi nhw vay
dwoc ndi 1én?
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“Then listen, householder, and attend closely to what |
shall say.”

“Yes, venerable sir,” Potaliya the householder replied. The
Blessed One said this: [361]

6. “With the support of the non-killing of living beings, the
killing of living beings is to be abandoned.” So it was said.
And with reference to what was this said?

Here a noble disciple considers thus: ‘| am practising the
way to the abandoning and cutting off of those fetters
because of which | might kill living beings.

If I were to kill living beings, | would blame myself for
doing so; the wise, having investigated, would censure me
for doing so; and on the dissolution of the body, after death,
because of killing living beings an unhappy destination
would be expected.

But this killing of living beings is itself a fetter and a
hindrance.>*®

And while taints, vexation, and fever might arise through
the killing of living beings, there are no taints, vexation, and
fever for one who abstains from killing living beings.’

So it is with reference to this that it was said: ‘With the
support of the non-killing of living beings, the killing of living
beings is to be abandoned.’

7. “With the support of taking only what is given, the
taking of what is not given is to be abandoned.” So it was
said...




O day, nay Gia chd, vi Thanh dé t& suy nghi nhv sau:
"Do nhon nhirng kiét str ndo ta c6 thé lay cia khéng cho, ta
doan tan, thanh twu sw tir bd cac kiét st Ay.

Néu ta lay cla khéng cho, khéng nhirng ta tw trach mang
ta vi duyén lay cta khéng cho, cac bac cé tri, sau khi tim
hiéu, cling sé khién trach ta vi duyén |4y cla khéng cho; va
sau khi than hoai mang chung, ac thu sé ch¢® dei ta, vi
duyén lay cta khéng cho.

That Ia mot kiét stv, that 1a mét trién cai, chinh sw lay cua
khéng cho nay. Nhirng 1au hoéc, phién lao nhiét ndo nao cé
thé khai 18n do duyén lay cta khdng cho, dbi véi vi da tir bd
l4y clia khéng cho, nhitng 1au hodc, phién lao nhiét ndo nhw
vay khéng con nira".

"Y ¢l khéng lay cta khéng cho, 14y ctia khéng cho can
phai tr bo", do duyén nhw vay, 1&i néi nhw vay dwoc néi lén.

Khi dwoe néi: "Y clr 1o chan that, néi lao can phai tir bd",
do duyén gi, I&i n6i nhw vay dwoc noi 1én?

O day, nay Gia chd, vi Thanh dé tl suy nghi nhu sau:
"Do nhon nhirng kiét str ndo, ta cd thé néi 1o, ta doan tan,
thanh twu sw tir bd cac kiét st Ay.

Néu ta noi 140, khéng nhivng ta tw trach mang ta vi duyén
noi ldo, cac bac cé tri, sau khi tim hiéu, ciing sé khién trach
ta vi duyén nai lao; va sau khi than hoai mang chung, ac thu
sé ch¢ doi ta, vi duyén nai lao.

That 1a mot kiét sir, that 1a mot trién cai, chinh noi lao
nay. Nhitng 1au hodc, phién lao nhiét ndo c6 thé khdi lén,
do duyén néi ldo, ddi v&i vi da tr bd néi ldao, nhirng lau
hoac, phién lao nhiét ndo nhw vay khéng con nira".

"Y ¢ 1o chan that, noi ldo can phai tir bd", do duyén nhw
vay, |&i néi nhw vay duoc ndi lén.

8. “With the support of truthful speech, false speech is to
be abandoned.” So it was said... [362]




Khi dwoc ndi: "Y clr khéng ndi hai lwdi, ndi hai ludi can
phai tr bo", do duyén gi, I&i néi nhw vay dwoc noi Ién?

O day, nay Gia chd, vi Thanh dé t&r suy nghi nhw sau:
"Do nhon nhirng kiét sir nao, ta c6 thé ndi hai ludi, ta doan
tan, thanh twu suw tr bd cac kiét siv y.

Néu ta néi hai lw&i, khéng nhirng ta tw trach mang ta vi
duyén néi hai lwdi, cac bac co tri, sau khi tim hiéu ciing
khién trach ta vi duyén ndéi hai lw&i, va sau khi than hoai
mang chung, ac thu sé ch& doi ta vi duyén naoi hai lwoi.

That 1a mot kiét str, that 1a mot trién cai, chinh sy noi hai
lw&i nay. Nhirng 1au hodc, phién lao nhiét ndo cé thé khdi
lén do duyén noéi hai lw®i, dbi voi vi da tr bd ndi hai ludi,
nhi*rng 1au hoac, phién lao nhiét ndo nhw vay khéng con
nira".

"Y ¢l khéng néi hai lwdi, nodi hai lwdi can phai tv bd", do
duyén nhw vay, |oi néi nhw vay duoc ndi lén.

Khi dwoc néi: "Y c khéng tham duc, tham duc can phai
tr bd", do duyén gi, I&i néi nhw vay dwoc ndi [én?

O day, nay Gia chd, vi Thanh dé tl suy nghi nhu sau:
"Do nhon nhirng kiét st nao, ta c6 thé cé tham duc, ta doan
tan, thanh twu sy tr bd cac kiét sir Ay.

Néu ta tham duc, khéng nhitng ta tw trach mang ta vi
duyén tham duc, cac bac cd tri, sau khi tim hiéu ciing khién
trach ta vi duyén tham duc; va sau khi than hoai mang
chung, ac thu sé cho dei ta vi duyén tham duc.

That 1a mot kiét str, that 1a mot trién cdi, chinh sw tham
duc nay. Nhirng lau hoac, phién lao nhiét ndo co thé khoi
lén do duyén tham duc, dbi v&i vi da tir bd tham duc, céac
lau hodc, phién lao nhiét ndo nhw vay khéng con nira".

[113

9. “With the support of unmalicious speech, malicious
speech is to be abandoned.” So it was said...

10. “With the support of no rapacity and greed, rapacity
and greed are to be abandoned.” So it was said...




"Y cir khéng tham duc, tham duc can phai tr bd", do
duyén nhuw vay, I1&i n6i nhw vay dwoc noi Ién.

Khi dwgc néi: "Y cir khdng hdy bang san han, hdy bang
san han can duoc tr bd", do duyén gi, 1&i néi nhw vay duwoc
noéi Ién?

O day, nay Gia chd, vi Thanh dé tir suy nghi nhv sau:
"Do nhon nhirng kiét sir nao ta cé thé hiy bang san han, ta
doan tan, thanh twu sw tir bd cac kiét st Ay.

Néu ta hiy bang san han, khéng nhirng ta tw trach méng
ta vi duy@n hdy bang, cac bac c¢6 tri, sau khi tim hiéu, ciing
khién trach ta vi duyén hdy bang san han; va sau khi than
hoai mang chung, ac thu sé cho doi ta vi duyén hdy bang
san han.

That 1a mot kiét stv, that la mot trién cai, chinh sw hay
bang san han nay. Nhirng lau hoac, phién lao nhiét ndo cb
thé khdi I&n do duyén hly bang san han, dbi v&i vi da tr bd
hdy bang san han, cac lau hoac, phién lao nhiét ndo nhw
vay khéng con nira".

"Y c& khéng hiy bang san han, hdy bang san han can
phai ttr bé", do duyén nhuw vay, |01 néi nhw vay dwoc néi lén.

Khi dwoc néi: "Y o khéng phan ndo, phan ndo can duoc
tlr bd", do duyén gi, 1&i néi nhw vay dugc néi lén?

Nay Gia chd, vi Thanh dé t&r suy nghi nhw sau: "Do nhon
nhirng kiét str ndo ta cé thé cé phan nao, ta doan tan, thanh
twu sw tlr bd cac kiét sir Ay.

Néu ta c6 phan nao, khéng nhirng ta tw trach mang ta vi
duyén phan n3o, cac bac cd tri, sau khi tim hiéu, ciing khién
trach ta vi duyén phan nio; va sau khi than hoai mang
chung, ac thi sé cho doi ta vi duyén phan nio.

11. “With the support of no spite and scolding, spite and
scolding are to be abandoned.” So it was said... [363]

[113

12. “With the support of no anger and irritation, anger and
irritation are to be abandoned.” So it was said...




That 1a mot kiét str, that 1a mét trién cai, chinh sy phan
nao nay. Nhirng lau hodc, phién lao nhiét ndo cé thé khoi
|én do duyén phan ndo, dbi v&i vi da tr bé phan nao cac
lau hodc, phién lao nhiét ndo nhw vay khéng con nira".

"Y c& khéng phan n&o, phan ndo can dwoc tir bd", do
duyén nhuw vay, 161 n6i nhw vay duwoc noi Ién.

Khi dwoc noi: "Y c khéng qua man, qua man can dwoc
tlr bd", do duyén gi, [0 néi nhw vay dwgc ndi 1én?

Nay Gia chd, vi Thanh dé t&r suy nghi nhw sau: "Do nhon
nhirng kiét st nao ta cd qua man, ta doan tan, thanh twu sw
tor bd cac kiét siv Ay.

Néu ta c6 qua man, khéng nhitng ta tw trach mang ta vi
duy@n qua man, cac bac c¢o tri sau khi tim hiéu, ciing khién
trach ta vi duyén qua man; va sau khi than hoai mang
chung, ac thu sé cho dei ta, vi duyén qua man.

That 1a mot kiét s, that 1a mot trién cai, chinh sw qua
man nay. Nhirng lau hodc, phién lao nhiét ndo c6 thé khdi
|én do duyén qua man, déi voi vi da tir bo qua man, cac lau
hod&c, phién lao nhiét ndo nhw vay khéng con nira".

"Y clr khéng qua man, qua man can phai tr bd", do
duyén nhw vay, |oi néi nhw vay duoc ndi lén.

Nay Gia chd, tam phap dwoc néi Ién van tat va dwoc gidi
thich réng rai nay, dwa dén sw doan tan cac tuc sw trong
gi¢i luat bac Thanh, nhwng that sy chwa phai la sy doan
tan toan dién, toan bd va toan mat tat ca tuc sw trong gioi
luat bac Thanh.

-- Bach Thé Tén, nhuv thé nao la sw doan tan toan dién,
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13. “With the support of non-arrogance, arrogance is to
be abandoned.” So it was said. And with reference to what
was this said?

Here a noble disciple considers thus: ‘| am practising the
way to the abandoning and cutting off of those fetters
because of which | might be arrogant.

If 1 were to be arrogant, | would blame myself for this; the
wise, having investigated, would censure me for this; and on
the dissolution of the body, after death, because of being
arrogant an unhappy destination would be expected.

But this arrogance is itself a fetter and a hindrance. And
while taints, vexation, and fever might arise through
arrogance, there are no taints, vexation, and fever for one
who is not arrogant.’

So it is with reference to this that it was said: ‘With the
support of non-arrogance, arrogance is to be abandoned.”**®
[364]

14. “These eight things that lead to the cutting off of affairs
in the Noble One’s Discipline have now been expounded in
detail. But the cutting off of affairs in the Noble One’s
Discipline has not yet been achieved entirely and in all
ways.”

“Venerable sir, how is the cutting off of affairs in the Noble




toan bd va toan mat tat ca tuc su trong gi¢i luat bac Thanh?

Lanh thay, bach Thé Tén, néu Thé Tén thuyét phap cho
con nhw thé ndo |a sy doan tan toan dién, toan bo, toan mat
tat ca tuc sy trong gioi luat bac Thanh.

-- Nay Gia chi, vay Ong hay nghe va khéo tac y, Ta sé
giang.

-- Thwa vang, bach Thé Tén. , , ,
Gia chu Potaliya vang dap Thé Tén. Thé Tén thuyét
giang nhw sau:

-- Nay Gia chu, vi nhw cé con ché doi 1a, suy nhwoc, di
dén mot 16 thit giét bo. O day, c6 nguoi giét bo thién xao
hay nguwoi dé tr quang cho né mét khuc xwong, khéo loc,
tan loc, khéng co thit, chi cé dinh mau.

Nay Gia chi, Ong nghi thé nao? Con ché &y, khi gam
khuc xwong 4y, khéo léc, tan l6c, khdng cé thit, chi cé dinh
mau c6 thé doan trir dwoc déi 1a suy nhwoc cia né khéng?

-- Bach Thé Tén, khéng. Vi sao vay? Voi khuc xwong
khéo 16c, tan loc, khdng co thit, chi c6 dinh mau ay, bach
Thé Ton, con cho kia chi cé mét nhoc khon khé ma théi.

-- Cling vay, nay Gia chu, vi Thanh dé t& suy nghi nhw
sau:

"Thé Tén da ndi, duc dwoc vi nhw khic xwong, khd
nhiéu, ndo nhiéu, tai hoa & day cang nhiéu hon".
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One’s Discipline achieved entirely and in all ways?

It would be good, venerable sir, if the Blessed One would
teach me the Dhamma, showing me how the cutting off of
affairs in the Noble One’s Discipline is achieved entirely and
in all ways.”

“Then listen, householder, and attend closely to what |
shall say.”

“Yes, venerable sir,”
Potaliya the householder replied. The Blessed One said
this:

15. “Householder, suppose a dog, overcome b7y hunger
and weakness, was waiting by a butcher’s shop.>” Then a
skilled butcher or his apprentice would toss the dog a well
hacked, clean hacked skeleton of meatless bones smeared
with blood.

What do you think, householder? Would that dog get rid of
his hunger and weakness by gnawing such a well hacked,
clean hacked skeleton of meatless bones smeared with
blood?”

“‘No, venerable sir. Why is that? Because that was a
skeleton of well hacked, clean hacked meatless bones
smeared with blood. Eventually that dog would reap
weariness and disappointment.”

“So too, householder, a noble disciple considers thus:

‘Sensual pleasures have been compared to a skeleton by
the Blessed One; they provide much suffering and much




Sau khi thdy nhw chan nhw vay véi chanh tri tué, sau khi
tor bd loai xa thudc loai da chiing, y ct da chling, dbi v&i loai
xa thudc loai nhirt chiing, y cv nhat ching, & day, moi chap
tha dbi voi thé vat dwoc doan trir hoan toan, khéng cé dw
tan, vi ay tu tap loai xa nhw vay.

Nay Gia chd, vi nhw con chim kén, con chim diéu hau,
hay con chim wng gianh dwoc miéng thit lién bay béng lén;
cac con chim kén khac, chim diéu hau khac, hay chim wng
khac bay dudi theo, dudi sat theo gianh giut xé nat miéng
thit ay.

Nay Gia cht, Ong nghf thé nao? Néu con chim kén, chim
diéu hau hay chlm wng ay khong virt bd ngay mleng thit ay,
nd cé thé do nhan duyén &y, di dén chét hay di dén khd gan
nhw chét khéng?

-- Thwa c6, bach Thé Tén.

-- Clng vay, nay Gia chu, vi Thanh dé t&r suy nghi nhw
sau:

"Thé Tén da ndi, duc dwoc vi nhw miéng thit, khd nhiéu,
n&o nhiéu, tai hoa & day cang nhiéu hon".

Sau khi théy nhw chan nhw vay véi chanh tri tué, sau khi
tr bd loai xa thudc loai da chdng, y clr da chiing, dbi véi loai
xa thudc loai nhirt chang, y cv nhirt chiing, & day moi chép
tha déi voi thé vat dwoc doan trir hoan toan, khéng cé dw
tan, vi 4y tu tap loai xa nhw vay.

Nay Gia ch, vi nhuw mét ngwdi cdm mot bo dude cé dang
chay ryc di ngugc gio. ] ] ]
Nay Gia chu, Ong nghi thé nao, néu ngu¢i ay khéng vt
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despair, while the danger in them is great.’

Having seen this thus as it actually is with proper wisdom,
he avoids the equanimity that is diversified, based on
diversity, and develops the equanimity that is unified, based
on unity,””* where clinging to the material things of the world
utterly ceases without remainder.

16. “Householder, suppose a vulture, a heron, or a hawk
seized a piece of meat and flew away, and then vultures,
herons, and hawks pursued it and pecked and clawed it.

What do you think, householder? If that vulture, heron, or
hawk does not quickly let go of that piece of meat, wouldn’t
it incur death or deadly suffering because of that?”

“Yes, venerable sir.”

“So too, householder, a noble disciple considers thus:

‘Sensual pleasures have been compared to a piece of
meat by the Blessed One; they provide much suffering and
much despair, while the danger in them is great.’ [365]

Having seen this thus as it actually is with proper
wisdom... clinging to the material things of the world utterly
ceases without remainder.

17. “Householder, suppose a man took a blazing grass
torch and went against the wind.
What do you think, householder? If that man does not




bé ngay b6 dudc dy, bo dudc co dang chay ryc ay co thé
dét chay tay, hay dét chay canh tay, hay dét chay mot than
phan cua nguoi ay, nguwoi 4y co6 thé do nhan duyén &y, di
dén chét, hay di dén khd gan nhw chét khéng?

-- Thwa cé, bach Thé Tén.

-- Cling vay, nay Gia chd, vi Thanh dé t&r suy nghi nhw
sau:

"Thé Tén da nodi, duc dwoc vi nhw bo dubce ¢d, khd nhiéu,
n&o nhiéu, tai hoa & day cang nhiéu hon".

Sau khi thdy nhw chan nhw vay véi chanh tri tué ...
trén)... vi y tu tap loai xa nhw vay.

(nhw

Nay Gia chd, vi nhw mét hd than hirng, sdu hon than
nguwdi, ddy nhirng than hirng, chay khéng thanh ngon, chay
khong thanh khai,

va mot ngudi di dén mudn séng, mubn khdng chét, mudn
lac, né tranh khé. Nhung c6 hai nha lyc si, nam chat hai
canh tay nguoi ay va |6i nguoi ay dén hé than hwng.

Nay Gia cha, Ong nghi thé nao? Ngudi &y cd co rim
than, vat qua vat lai phia nay phia kia khéng?

~ -- Bach Thé Tén, co. Vi sao vay? Bach Thé Ton, vi nguoi
ay biét: "Néu ta roi vao ho than hing nay, do nhan duyén
nay, ta sé di dén chét hay dau kho gan nhuw chét.

-- Cling vay, nay Gia chu, vi Thanh dé t& suy nghi nhw
sau:

quickly let go of that blazing grass torch, wouldn’t that
blazing grass torch burn his hand or his arm or some other
part of his body, so that he might incur death or deadly
suffering because of that?”

“Yes, venerable sir.”

“So too, householder, a noble disciple considers thus:

‘Sensual pleasures have been compared to a grass torch
by the Blessed One; they provide much suffering and much
despair, while the danger in them is great.’

Having seen this thus as it actually is with proper
wisdom... clinging to the material things of the world utterly
ceases without remainder.

18. “Householder, suppose there were a charcoal pit
deeper than a man’s height full of glowing coals without
flame or smoke.

Then a man came who wanted to live and not to die, who
wanted pleasure and recoiled from pain, and two strong
men seized him by both arms and dragged him towards that
charcoal pit.

What do you think, householder? Would that man twist his
body this way and that?”

“Yes, venerable sir. Why is that? Because that man knows
that if he falls into that charcoal pit, he will incur death or
deadly suffering because of that.”

“So too, householder, a noble disciple considers thus:
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"Thé Tén da noi, duc dwoc vi nhw hé than hirng, khd
nhiéu, ndo nhiéu, tai hoa & day cang nhiéu hon".

Sau khi thdy nhw chan nhw vay véi chanh tri tué... (nhw
trén)... vi y tu tap loai xa nhw vay.

Nay Gia cha, vi nhw c6 ngu®i ndm mong, thdy vuwon kha
ai, rieng nui kha ai, dat dai kha ai, ao hd kha ai; khi tinh day,
nguoi dy khong thay gi ca.

Ciing vay, nay Gia cha, vi Thanh dé t& suy nghi nhu sau:
"Thé Tén da noi, duc dwgc vi nhw mdt con moéng, khd
nhiéu, ndo nhiéu, tai hoa & day cang nhiéu hon".

Sau khi thdy nhw chan nhw vay v&i chanh tri tué,... (nhw
trén)... vi éy tu tap loai xa nhw vay.

Nay Gia chd, vi nhv c6 ngwdi mwon tai vat cho mwon
nhw xe cd xirng dang bac sang trong, cac dé chau bau
trang sirc my diéu, va v&i nhivng db vat vay mwon Ay,
nguwdi Ay di vao cho phd, dwoc (t6n trong) di trwde, dugc
nhiéu ngu®i vay quanh,

va quan chung thdy nguoi &y bén noi: "Nguwoi nay that sy
giau sang, va nguoi giau sang hwdng tho tai vat nhw vay".

Nhwng nhitng nguwdi chi thdy nguwdi kia & ché nao lién
ldy lui nhirng vat s& hiru cia minh. Nay Gia chi, Ong nghi
thé nao? Cé phai sw (tra hinh) di tinh ctia nguwdi kia duwoc
cham dut & day?

-- Thwa vang, bach The Ton. Vi sao vay? Bach Thé Ton,
vi nhirng ngw®i cha lay lui nhirng vat s& hiru cia minh.

‘Sensual pleasures have been compared to a charcoal pit
by the Blessed One; they provide much suffering and much
despair, while the danger in them is great.’

Having seen this thus as it actually is with proper
wisdom... clinging to the material things of the world utterly
ceases without remainder.

19. “Householder, suppose a man dreamt about lovely
parks, lovely groves, lovely meadows, and lovely lakes, and
on waking he saw nothing of it.

So too, householder, a noble disciple considers thus:
‘Sensual pleasures have been compared to a dream by the
Blessed One; they provide much suffering and much
despair, while the danger in them is great.’

Having seen this thus as it actually is with proper
wisdom... clinging to the material things of the world utterly
ceases without remainder.

20. “Householder, suppose a man borrowed goods on
loan [366] — a fancy carriage and fine-jewelled earrings —
and preceded and surrounded by those borrowed goods he
went to the marketplace.

Then people, seeing him, would say: ‘Sirs, that is a rich
man! That is how the rich enjoy their wealth!

Then the owners, whenever they saw him, would take
back their things. What do you think, householder? Would
that be enough for that man to become dejected?”

“Yes, venerable sir. Why is that? Because the owners
took back their things.”

13




-- Cling vay, nay Gia cha, vi Thanh dé t&r suy nghi nhw
sau:

"Thé Tén da noi, duc dwoc vi nhw tai vat vay mwon, khod
nhiéu, ndo nhiéu, tai hoa & day cang nhiéu hon".

Sau khi thdy nhw chan nhw vay voi chanh tri tué...
trén)... vi y tu tap loai xa nhw vay.

(nhw

Nay Gia chd, vi nhw gan thon lang hay gan thi tir co mot
nhém rirng, & day, cd mét cay day nhikng trai chin, nhwng
khéng cé trai nao roi xudng dat.

R6i mot nguoi di dén, woc mong trai cay, tim cau trai
cay, di khap do day de tim trai cay. Nguwdi ay di sau vao
ngoi rirng ay, thay cay 4y day nhirng trai chin.

Nguwoi 4y ¢6 thé nghi nhw sau: "Cay nay day nhirng trai
chin nhwng khéng cé trai nao roi xubng dat, nhung ta biét
leo cay. Vay ta hay leo 1én cay 4y &n cho thda thich va boc
day 4o (dé dem vé).

R&i ngwdi Ay leo 1én cay 4y, an cho thda thich va boc day
4o (dé dem vé).

R6i mot ngudi thir hai di dén, wéc mong trai cay, tim cau
trai cay, di khap d6 day dé tim trai cay, va tay mang moét bua
sac bén. Nguwoi nay di sdu vao ngéi rirng 4y, thay cay &y
day nhirng trai chin.

Ngu®i nay coé thé nghi nhw sau: "Cay nay day nhirng trai
chin, nhwng khoéng co trai nao roi xubng dét. Nhung ta
khéng biét leo cay. Vay ta hay chat cay nay tan goc, an cho
thda thich, va boc day 4o (dé& dem vé)".

“So too, householder, a noble disciple considers thus:

‘Sensual pleasures have been compared to borrowed
goods by the Blessed One; they provide much suffering and
much despair, while the danger in them is great.’

Having seen this thus as it actually is with proper
wisdom... clinging to material things of the world utterly
ceases without remainder.

21. “Householder, suppose there were a dense grove not
far from some village or town, within which there was a tree
laden with fruit but none of its fruit had fallen to the ground.

Then a man came needing fruit, seeking fruit, wandering
in search of fruit, and he entered the grove and saw the tree
laden with fruit.

Thereupon he thought: “This tree is laden with fruit but
none of its fruit has fallen to the ground. | know how to climb
a tree, so let me climb this tree, eat as much fruit as | want,
and fill my bag.’

And he did so.

Then a second man came needing fruit, seeking fruit,
wandering in search of fruit, and taking a sharp axe, he too
entered the grove and saw that tree laden with fruit.

Thereupon he thought: “This tree is laden with fruit but
none of its fruit has fallen to the ground. | do not know how
to climb a tree, so let me cut this tree down at its root, eat as
much fruit as | want, and fill my bag.’

And he did so.
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R6i ngwdi nay chat cay Ay tan gbc.

Nay Gia chu, Ong nghi thé nao? Néu nguoi kia khong leo
xudng that mau, thoi cay ay khi roi dé xubng, sé& lam cho
nguwdi thir nhat, hodc bj gay tay, hodc bj gay chan, hoac bj
gay mot phan than nao. Va do nhan duyén &y, sé bj chét
hay di dén dau khé gan nhw chét?

-- Thwa vang, bach Thé Tén.

-- Clng vay, nay Gia chd, vi Thanh dé t& suy nghi nhw
sau: "Thé Tc“)q da noi, duc duwoc vi nhuw cay co trai, kho
nhiéu, ndo nhiéu, tai hoa & day cang nhieu hon".

Sau khi thdy nhw chan nhw vay véi chanh tri tué, sau khi
tor bd loai xa thudc loai da chiing, y ctr da ching, dbi v&i loai
xa thudc loai nhirt chlng, y clr nhirt chiing, & day moi chap
tha dbi voi thé vat dwoc doan trir hoan toan, khéng cé dw
tan, vi 4y tu tap loai xa nhw vay.

Nay Gia chd, vi Thanh dé t& 4y, sau khi thanh twu xa
niém thanh tinh vd thwong nay, nhd dén cac doi sbéng
trwdc, nhw mot doi, hai doi, ba doi, bbn ddi, ndm ddi, hai
muoi d&i, bdn muoi doi, ndm muwoi doi, mot trdm doi, mot
ngan doi, mot tram ngan doi, nhiéu hoai kiép, nhiéu thanh
kiép.

Vi @y nh& rang: "Tai ché kia, ta ¢ tén nhw thé nay, dong
ho nhu thé nay, giai cap nhu thé nay, an udng nhw thé nay,
tho khé lac nhw thé nay, tudi tho dén mirc nhw thé nay.

Sau khi chét tai ché kia, ta dwoc sanh ra tai chd no. Tai
chd Ay, ta co6 tén nhw thé nay, dong ho nhw thé nay, giai cap
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What do you think, householder? If that first man who had
climbed the tree doesn’t come down quickly, when the tree
falls, wouldn’t he break his hand or his foot or some other
part of his body, [367] so that he might incur death or deadly
suffering because of that?”

“Yes, venerable sir.”

“So too, householder, a noble disciple considers thus:
‘Sensual pleasures have been compared to fruits on a tree
by the Blessed One; they provide much suffering and much
despair, while the danger in them is great.’

Having seen this thus as it actually is with proper wisdom,
he avoids the equanimity that is diversified, based on
diversity, and develops the equanimity that is unified, based
on unity, where clinging to the material things of the world
utterly ceases without remainder.

22. “Based upon that same supreme mindfulness whose
purity is due to equanimity, this noble disciple recollects his
manifold past lives, that is, one birth, two births... (as Sutta
51, 824)...

Thus with their aspects and particulars he recollects his
manifold past lives.




nhw thé nay, an ubéng nhw thé nay, tho khé lac nhw thé nay,
tudi tho dén mdrc nhw thé nay. Sau khi chét tai ché no, ta
dwoc sanh ra & day".

Vi &y nh& dén nhiéu doi séng qua khi cing véi cac nét
dai cwong va cac chi tiét.

Nay Gia chd, vi Thanh dé t& 4y sau khi thanh twu xa
niém thanh tinh v6 thwong nay, véi thién nhan thuan tinh
siéu nhan, thy sy séng va chét cla chung sanh, ngwoi ha
liét ké cao sang, nguoi dep dé ké thd xau, ngudi may man
ké bat hanh déu do hanh nghiép cua ho.

Vi 4y nghi rang: "That sw nhirng vi ching sanh nay thanh
twu nhirng ac hanh vé than, thanh twu nhirtng ac hanh vé I&i
noi, thanh twu nhitng 4c hanh vé y, phi bang cac bac
Thanh, theo ta kién, tao cac nghiép theo ta kién. Nhirng
ngwoi nay, sau khi than hoai mang chung, phai sanh vao
cOi dir, ac thu, doa x, dia nguc.

Con nhirng vi chung sanh nay thanh twu nhirng thién
hanh vé than, thanh twu nhirng thién hanh vé I&i néi, thanh
twu nhirng thién hanh vé y, khéng phi bang cac bac Thanh,
theo chanh kién, tao cac nghiép theo chanh kién, nhirng
nguwoi nay, sau khi than hoai mang chung, dwoc sanh 1én
cac thién thu, Thién gioi, trén doi nay.

Nhw vay, vi ay v&i thién nhan thuan tinh, siéu nhan, thay
s sdng chét cha chung sanh. Vj 4y tué tri rd rang chung
sanh, nguoi ha liét ké cao sang, nguwoi dep dé ké thdé xau,
ngwdi may man ké bat hanh déu do hanh nghiép cla ho.

23. “Based upon that same supreme mindfulness whose
purity is due to equanimity, with the divine eye, which is
purified and surpasses the human, this noble disciple sees
beings passing away and reappearing, inferior and superior,
fair and ugly, fortunate and unfortunate... (as Sutta 51,
825)... and he understands how beings pass on according
to their actions.
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Nay Gia cha vi Thanh dé t& 4y, sau khi thanh twu xa
niém thanh tinh vé thwong nay, va véi cac lau hoac duoc
doan trw, vi nay voi thwong tri, tw minh chirng ngd, chirng
dat va an tru ngay trong hién tai vo lau tam giai thoat, tué
giai thoat.

Nay Gia chi, cho dén nhw vay 1a sy doan tan toan dién,
toan bd va toan mat tat cd sw tuc sw trong gi¢i luat bac
Thanh.

Nay Gia cht, Ong nghi thé nao? Ong c6 thdy & noi Ong
mét sy doan tan tuc sy nhuw vay, gibng nhu sy doan tan
toan dién, toan bd va toan mat tat ca tuc sy trong gioi luat
bac Thanh?

-- Bach Thé Ton, con la ai ma cé thé cé sy doan tan toan
dién, toan bd va toan mat tat ca tuc sw trong gidi luat bac
Thanh?

Bach Thé Tén, con con rat xa v&i sw doan tan toan dién,
toan bd va toan mat, tat ca tuc sw trong gi¢i luat bac Thanh.

Bach Thé Tén, xwa kia, d6i v&i cac vi Du si khéng phai
thu thang, ching con xem la thu thang; dau ho khéng thu
thang, ching con cing dwéong cac mon an thu thang; dau
ho khéng thu thang, ching con méi ho & trong nhirng tra x
thu thang.

Bach Thé Ton, con doi voi cac Ty-kheo thi thang, chung
con xem la khéng thu thdng; dau cac vi ay thu thang ching
con cung dwong cac moén an khong thu thang; dau céc vi ay
thu thang, ching con mdi cac vi dy & trong cac tri x& khong

24. “Based upon that same supreme mindfulness whose
purity is due to equanimity, by realising for himself with
direct knowledge, this noble disciple here and now enters
upon and abides in the deliverance of mind and deliverance
by wisdom that are taintless with the destruction of the
taints.

25. “At this point, householder, the cutting off of affairs in
the Noble One’s Discipline has been achieved entirely and
in all ways.

What do you think, householder? Do you see in yourself
any cutting off of affairs like this cutting off of affairs in the
Noble One’s Discipline when it is achieved entirely and in all
ways?”

“Venerable sir, who am | that | should possess any cutting
off of affairs entirely and in all ways like that in the Noble
One’s Discipline?

| am far indeed, venerable sir, from that cutting off of
affairs in the Noble One’s Discipline when it has been
achieved entirely and in all ways.

For, venerable sir, though the wanderers of other sects
are not thoroughbreds, we imagined that they are
thoroughbreds:*’* though they are not thoroughbreds, we
fed them the food of thoroughbreds; though they are not
thoroughbreds, we set them in the place of thoroughbreds.

But though the bhikkhus are thoroughbreds, we imagined
that they are not thoroughbreds; though they are
thoroughbreds, we fed them the food of those who are not
thoroughbreds; though they are thoroughbreds, we set them
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thu thang.

Nhwng nay, bach Thé Tén, déi v&i cac Du si khéng thu
thdng, chung con sé biét 1a khéng thu thdng; vi ho khéng
thi thang, ching con sé cing dwéng cac moén &n khéng thu
thdng; vi ho khéng thu thang ching con s& moi ho & trong
céac tri x& khéng thu thang.

Con dbi v&i cac Ty-kheo thu thang, chidng con sé biét cac
vi &y 14 thu thang; vi cac vi 8y thu thang, ching con sé clng
dwong cac mon an thu théng; vi cac vi 4y thu thang, ching
con sé& moi cac vj ay & trong cac tru x&r thu thdng. Bach Thé
Ton, Thé Ton that sy da goi & noi con long ai kinh Sa-mén
dbi v&i cac vi Sa-mén, long tinh tin Sa-mén déi véi cac Sa-
mén, long tén kinh Sa-mén ddi véi cac Sa-mén.

That vi diéu thay, bach Thé Tén ! That vi diéu thay, bach
Thé Ton !

Nhw nguoi dwng dirng lai nhirng gi bi quang nga xudng,
phoi bay ra nhirng gi bi che kin, chi dwdng cho nhirng
nguwdi bi lac huwéng, dem dén sang vao trong bong tbi dé
nhirng ai c6 mat cé thé thay séc. Ciing vay, Chanh phap da
dwoc Thé Tén dung nhiéu phwong tién trinh bay, giai thich.

Bach Thé Tén, con xin quy y Thé Tén, quy y Phap va quy
y ching Ty-kheo Tang. Mong Thé Tén nhan con lam dé ti;
tv nay tré& di cho dén mang chung, con tron d&i quy
nguwong.
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in the place of those who are not thoroughbreds.

But now, venerable sir, [368] as the wanderers of other
sects are not thoroughbreds, we shall understand that they
are not thoroughbreds; as they are not thoroughbreds, we
shall feed them the food of those who are not
thoroughbreds; as they are not thoroughbreds, we shall set
them in the place of those who are not thoroughbreds.

But as the bhikkhus are thoroughbreds, we shall
understand that they are thoroughbreds; as they are
thoroughbreds, we shall feed them the food of
thoroughbreds; as they are thoroughbreds, we shall set
them in the place of those who are thoroughbreds.
Venerable sir, the Blessed One has inspired in me love for
recluses, confidence in recluses, reverence for recluses.

26. “Magnificent, Master Gotama! Magnificent, Master
Gotamal!

Master Gotama has made the Dhamma clear in many
ways, as though he were turning upright what had been
overthrown, revealing what was hidden, showing the way to
one who was lost, or holding up a lamp in the dark for those
with eyesight to see forms.

| go to Master Gotama for refuge and to the Dhamma and
to the Sangha of bhikkhus. From today let Master Gotama
remember me as a lay follower who has gone to him for
refuge for life.”

Notes

The bracketed numbers [ ] embedded in the text refer to
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the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

567. Each of the two terms joined in this copulative
compound, and in the two that follow, are roughly
synonymous.

568. MA: Although the Kkilling of living beings is not
included among the ten fetters and five hindrances, it may
be called a fetter in the sense of binding one to the round of
rebirths and a hindrance in the sense of obstructing one’s
true welfare.

569. MA: Killing and taking what is not given are to be
abandoned by bodily virtue; false speech and malicious
speech, by verbal virtue; rapacious greed, angry despair,
and arrogance, by mental virtue. Spiteful scolding (which
can include violent reprisals) is to be abandoned by both
bodily and verbal virtue.

570. These similes for the dangers in sensual pleasures
are alluded to at MN 22.3, though this sutta does not
elaborate on the last three similes mentioned there.

571. According to MA, the “equanimity that is based on
diversity” is equanimity (i.e., apathy, indifference) related to
the five cords of sensual pleasure; the “equanimity that is
based on unity” is the equanimity of the fourth jhana.

572. In Ms, Nm had followed the gloss of MA in rendering
ajaniya as “those who know” (taking the word as derived
from 4&janati); it seems far preferable, however, to




understand the word here as “thoroughbred.” See MN 65.32
for assgjaniya, “thoroughbred colt,” and for purisajaniya,
“thoroughbred man” (i.e., an arahant), see AN 9:10/v, 324.
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